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FOREWORD o

raise God for His Story as it is recorded in His Word. My sincere prayer is that this vol-
ume will become a tool to guide you in listening to the voice of God as He speaks
through His Word.

The thrill of hearing Him speak today from this old Book, His Holy Word, has not left me.
It has been life-changing. However, for many the Bible may be something of a closed door.
Although its stories are all fairly familiar, there seems to be a great void of understanding
exactly what these stories can mean for Christians living in the present day. Many people
who read God’s Word believe it; they just don’t believe it works for them today. It does! You
will find the factual information in introductory materials, annotations, topical notes, por-
traits, charts, and maps in The Woman’s Study Bible to be helpful in showing you how it
works.

Truth does not change (2 Tim. 3:16). While experts in science, technology, geology, and
theology are constantly changing their findings and conclusions, God’s Word has remained
unchanged since it was written thousands of years ago. Various challenges may be made to
the historical accounts found in the Bible, but you are going to be excited as you begin to
read reasonable explanations for many of your questions. There will, of course, be some
things, that is, the mysteries of God, for which there are no answers at this time, in this life.
The challenge of these mysteries will lead you to worship a God whose ways are past finding
out, whose thoughts are higher than our thoughts (Rom. 11:33; Is. 55:9).

Ask God to open your eyes that you might see Him in a fresh way and open your ears that
you might hear His voice speaking to you as you read His Word, and let The Woman’s Study
Bible be your guide.

—Anne Graham Lotz

Foreword to the Second Edition

Dear Reader,

The Woman’s Study Bible has blessed and touched countless women since it was first pub-
lished over ten years ago, and we justly felt that a new, updated edition was long overdue. Our
review of the features and study notes resulted in our keeping all of the same study helps,
condensing a few articles and verse notes for a more effective and user-friendly layout. Next,
we added an all-new set of articles called Perspectives, written by noted female authors,
which touch on the importance of reading and studying God’s word. Finally, we chose to give
our Bible a beautiful new design—inside and out. Therefore, it is with great pleasure that
we present to you The Woman'’s Study Bible, Second Edition. Our prayerful hope is that you
will grow in a deeper knowledge and love for the Lord as He reveals Himself to you through
these pages.

In Christ,
The Publishers
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The Woman’s Study Bible is a unique tool for
opening God’s Word to women through a com-
prehensive study of Scripture prepared by
women for women on subjects important to
women. Recent history has awakened a grow-
ing awareness of and sensitivity to women and
their concerns—their value in being made in
the image of God, their innermost personal
needs, and their challenging opportunities to
serve the Lord. The Bible is one of the most
important means by which a woman’s identity
and her place in society should be defined. The
Creator presented His perfect plan, but Satan
used his wiles through a woman to bring sin
into the world. God countered this satanic
attack by using a woman to give birth to the
Savior who would provide redemption. A world
distorted by the presence of sin and evil is full
of suffering and pain, but God and His Holy
Word are not responsible for creating the
injustices and tragedies suffered by women or
men.

Women in the ancient world did not have an
easy or perfect life, but Israelite women were
better off than their contemporaries. The Law
of Israel was designed to protect women, their
rights, and their freedom (Deut. 21:10-14; 22:13,
28). Israelite women did have certain rights as
well as greater freedom, more varied pursuits,
and better social status than the women from
pagan nations. The vast majority of women
primarily administered their households and
cared for their husbands and children.

Jesus did not hesitate to teach women and
to use them in parables and illustrations.
Women were present at the Crucifixion (Luke
23:49); they prepared the Lord’s body for burial
(Luke 23:56); they were first at the tomb on
Resurrection morning (Luke 24:1); they were
the first to bear testimony to the Resurrection
(Luke 24:9, 10); their faith and prayers were
vital to the growth of the early church (Rom.
16:1). Everywhere Christianity has gone, the
status of women has improved.

In 1895, Elizabeth Cady Stanton published
The Woman’s Bible with intent to achieve free-
dom from what she alleged to be the “oppres-
sion” of Scripture. She commented on passages
of particular interest to women and removed
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verses she considered tainted with a male bias.
She was motivated by an agenda based on her
own experience and was grasping for a posi-
tion that would place her over Scripture. This
position helped lay the ideological foundation
for a feministic theology that makes individual
conscience and personal experience the ulti-
mate basis for interpreting Scripture. A centu-
ry later, the editorial committee of The
Woman’s Study Bible has chosen to line up
under the authority of Scripture. We have fol-
lowed an objective approach. We have sought to
understand the message of the Bible, while
committing ourselves to live out its principles
in faith and practice. We are bound to the
absolute veracity and uniqueness of God’s
Word. We do not need to twist or rewrite
Scripture, to redefine its words, or to choose
what we will accept as authoritative, which
would exalt human reason. Rather we are com-
mitted to dig deep into Scripture in order to
find a word from God about who we are and
how we are to live.

More than eighty women from many differ-
ent denominations, ethnic backgrounds, and
occupations comprised the editorial team.
Women have worked through every step of pro-
duction—design and layout, typesetting,
proofreading, marketing, and sales. Singles,
wives, mothers, and grandmothers—all have
combined their training and giftedness to
expend the time, energy, and creativity to pro-
duce a timeless and Christ-honoring study tool
uniquely designed to meet the needs of women
whatever their situation in life—whether over-
whelmed with family problems, frustrated
from career injustices, burdened with the tri-
als of everyday living, challenged with making
life-changing decisions, or merely motivated to
seek a word from God.

Before any research was begun or manu-
script written, these guidelines were prayerful-
ly adopted:

+ A distinctive exegesis pulls out the
meaning of the text instead of reading
into the text personal whims.

« Intuitive scholarship combines the dis-
cernment of intuition with the disci-



pline of scholarship, bringing a new
dimension to evangelical interpreta-
tion.

* Nurturing sensitivity brings new and
exciting ways to encourage and inspire.

* Mentoring friendships undergird spir-
itual bonding, finding more common
ground than polarity in a quest to
understand and interpret Scripture.

« Creative service links mind and heart
to present inspiration and guidance
that is fresh and relevant.

The features of The Woman’s Study Bible
are skillfully woven together and easily
accessed through an extensive referencing sys-
tem. The articles provide thought-
provoking scholarship, devotional meditation,
and the practical development of faith.

Introductory material accompanies each
book of the Bible with information about the
author, date, setting, purpose, audience, liter-
ary characteristics, and themes. The outline
will lead you through a study of the book in a
systematic way. The annotations placed in side-
bars are helpful in drawing out of the text nec-
essary information to explain difficult pas-
sages, idiomatic phrases, or obscure words as
well as in identifying places and people.

The topical notes on subjects of interest to
women of all ages and in all stages of life have
been prepared based upon principles found in
Scripture, enabling and motivating you to
make personal application of God’s truth to
your own problems.

More than one hundred portraits bring to
life the women of the Bible, giving a brief
glimpse of life in the ancient world, presenting
their problems and how they solved them,
showing both the good and the bad, sharing
the results of doing something God’s way in
contrast to going your own way (Is. 53:6). We
are awed by the faithfulness of many of these
women to doing God’s work, to obeying His
Word, and to making significant contributions
to the kingdom. Many of these Bible women
will become your examples, your inspiration,
your mentors, and your friends.

The twelve Perspectives articles shed light
on the significance of the Bible and how to
study God’s word effectively. What’s more, they
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are written by noted authors Emilie Barnes,
Dee Brestin, Kimberly Daniels, Nancy Leigh
DeMoss, Linda Dillow, Roberta Hromas, Anne
Graham Lotz, Stormie Omartian, and Kathy
Troccoli.

The charts and maps have been prepared
for the unique focus of this volume. The travels
of Ruth and Mary and the events in Christ’s
ministry are among the general subjects of
maps that have been carefully designed to
reflect the presence of women. Charts include
the development of family trees and treatment
of other subjects with special prominence
given to women.

Inspirational quotations from women of
many generations are found throughout, accom-
panied by planned space for preserving your
own insights of application of the text to your
own life. The most important part of studying
God’s Word is always a personal reading of the
text of Scripture and a willingness to let its
words speak to you and perhaps change your life.

Binding all these elements together is an
index, an alphabetical guide to the special fea-
tures—all the topical notes, portraits, charts,
maps, and many of the subjects covered in
annotations. In the extensive cross-referencing
system, topical notes and portraits are noted
by book and chapter at the point of reference;
charts and maps can be easily located through
the alphabetical guide. A brief concordance of
important words in the Bible is also included.

This volume will provide rewarding study
for the serious Bible student, while also offer-
ing a meaningful introduction to the study of
God’s Word for any woman who would come
reverently to Scripture with an open heart.
The inexhaustible Word of God will introduce
you to the Father and His love; it will unveil
and give understanding of His will; it will
reveal His Law and principles for living; it will
offer intellectual challenges for your mind,
moral values for your will, and spiritual
refreshment for your heart. For every woman
who opens the Holy Word of God, His/story of
redemption can become her/story of deliver-
ance. Let The Woman'’s Study Bible become a
catalyst for changing your life by helping you
unlock God’s Word, share His promises, and
offer His challenges.

—Dorothy Kelley Patterson



A WORD FROM THE TRANSLATORS OF
THE NEW KING JAMES VERSION

Purpose

In the preface to the 1611 edition of the
Authorized Version, known popularly as the
King James Bible, the translators state that it
was not their purpose “to make a new transla-
tion . . . but to make a good one better.”
Indebted to the earlier work of William
Tyndale and others, they saw their best contri-
bution to consist in revising and enhancing the
excellence of the English versions which had
sprung from the Reformation of the sixteenth
century. In harmony with the purpose of the
King James scholars, the translators and edi-
tors of the present work have not pursued a
goal of innovation. They have perceived the
Holy Bible, New King James Version, as a con-
tinuation of the labors of the earlier transla-
tors, thus unlocking for today’s readers the
spiritual treasures found especially in the
Authorized Version of the Holy Scriptures.

The King James translators were committed
to producing an English Bible that would be a
precise translation and by no means a para-
phrase or a broadly approximate rendering. On
the one hand, the scholars were almost as
familiar with the original languages of the
Bible as with their native English. On the other
hand, their reverence for the divine Author
and His Word assured a translation of
Scripture in which only a principle of utmost
accuracy could be accepted. Therefore, while
seeking to unveil the excellent form of the tra-
ditional English Bible, special care has also
been taken in the present edition to preserve
the work of precision that is the legacy of the
1611 translators.

Complete Equivalence in Translation

Where new translation has been necessary in
the New King James Version, the most com-
plete representation of the original has been
rendered by considering the history of usage
and etymology of words in their contexts. This
principle of complete equivalence seeks to pre-
serve all of the information in the text, while
presenting it in good literary form. Dynamic
equivalence, a recent procedure in Bible trans-
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lation, commonly results in paraphrasing
where a more literal rendering is needed to
reflect a specific and vital sense. For example,
complete equivalence truly renders the origi-
nal text in expressions such as “lifted her voice
and wept” (Gen. 21:16) and ““Woman, what does
your concern have to do with Me?’” (John 2:4).
Complete equivalence translates fully, in order
to provide an English text that is both accurate
and readable.

In keeping with the principle of complete
equivalence, it is the policy to translate inter-
jections which are commonly omitted in mod-
ern language renderings of the Bible. As an
example, the interjection behold, in the older
King James editions, continues to have a place
in English usage, especially in dramatically
calling attention to a spectacular scene, or an
event of profound importance such as the
Immanuel prophecy of Isaiah 7:14.
Consequently, behold is retained for these
occasions in the present edition. However, the
Hebrew and Greek originals for this word can
be translated variously, depending on the cir-
cumstances in the passage. Therefore, in addi-
tion to behold, words such as indeed, look, see,
and surely are also rendered to convey the
appropriate sense suggested by the context in
each case.

In faithfulness to God and to our readers, it
was deemed appropriate that all participating
scholars sign a statement affirming their
belief in the verbal and plenary inspiration of
Scripture, and in the inerrancy of the original
autographs.

The Style

Students of the Bible applaud the timeless
devotional character of our historic Bible. Yet it
is also universally understood that the English
language, like all living languages, has under-
gone profound change since 1611. Subsequent
revisions of the King James Bible have sought
to keep abreast of changes in English speech.
The present work is a further step toward this
objective. Where obsolescence and other read-
ing difficulties exist, present-day vocabulary,
punctuation, and grammar have been carefully



integrated. Words representing ancient
objects, such as chariot and phylactery, have no
modern substitutes and are therefore retained.

In the discipline of translating biblical and
other ancient languages, a standard method of
transliteration, that is, the English spelling of
untranslated words, such as names of persons
and places, has never been commonly adopted.
In keeping with the design of the present
work, the King James spelling of untranslated
words is retained, although made uniform
throughout. For example, instead of the
spellings Isaiah and Elijah in the OId
Testament, and Esaias and Elias in the New
Testament, Isaiah and Elijah now appear in
both Testaments.

King James doctrinal and theological terms,
for example, propitiation, justification, and
sanctification, are generally familiar to
English-speaking peoples. Such terms have
been retained except where the original lan-
guage indicates need for a more precise trans-
lation.

Readers of the Authorized Version will
immediately be struck by the absence of sever-
al pronouns: thee, thou, and ye are replaced by
the simple you, while your and yours are sub-
stituted for thy and thine as applicable. Thee,
thou, thy, and thine were once forms of
address to express a special relationship to
human as well as divine persons. These pro-
nouns are no longer part of our language.
However, reverence for God in the present
work is preserved by capitalizing pronouns,
including You, Your, and Yours, which refer to
Him. Additionally, capitalization of these pro-
nouns benefits the reader by clearly distin-
guishing divine and human persons referred to
in a passage. Without such capitalization the
distinction is often obscure, because the
antecedent of a pronoun is not always clear in
the English translation.

In addition to the pronoun usages of the
seventeenth century, the -eth and -est verb
endings are now obsolete. Contemporary
English usage has been substituted for the pre-
vious verb endings.

The real character of the Authorized
Version does not reside in its archaic pronouns
or verbs or other grammatical forms of the sev-
enteenth century, but rather in the care taken
by its scholars to impart the letter and spirit of
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the original text in a majestic and reverent
style.

The Format

The format of the New King James Version is
designed to enhance the vividness and devo-
tional quality of the Holy Scriptures:

« Subject headings assist the reader to
identify topics and transitions in the
biblical content.

» Words or phrases in italics indicate
expressions in the original language
which require clarification by addition-
al English words, as also done through-
out the history of the King James Bible.

+ Oblique type in the New Testament
indicates a quotation from the Old
Testament.

» Verse numbers within a paragraph are
easily distinguishable.

« Prose is divided into paragraphs to
indicate the structure of thought.

« Poetry is structured as contemporary
verse to reflect the poetic form and
beauty of the passage in the original
language.

» The covenant name of God was usually
translated from the Hebrew as “Lorp”
or “Gop” (using capital letters as
shown) in the King James Old
Testament. This tradition is main-
tained. In the present edition the name
is so capitalized whenever the covenant
name is quoted in the New Testament
from a passage in the Old Testament.

The Old Testament Text

The Hebrew Bible has come down to us
through the scrupulous care of ancient scribes
who copied the original text in successive gen-
erations. By the sixth century A.p. the scribes
were succeeded by a group known as the
Masoretes, who continued to preserve the
sacred Scriptures for another five hundred
years in a form known as the Masoretic Text.
Babylonia, Palestine, and Tiberias were the
main centers of Masoretic activity; but by the
tenth century A.n. the Masoretes of Tiberias,
led by the family of ben Asher, gained the
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ascendancy. Through subsequent editions, the
ben Asher text became in the twelfth century
the only recognized form of the Hebrew
Scriptures.

Daniel Bomberg printed the first Rabbinic
Bible in 1516-17; that work was followed in
1524-25 by a second edition prepared by Jacob
ben Chayyim and also published by Bomberg.
The text of ben Chayyim was adopted in most
subsequent Hebrew Bibles, including those
used by the King James translators. The ben
Chayyim text was also used for the first two
editions of Rudolph Kittel’s Biblia Hebraica of
1906 and 1912. In 1937 Paul Kahle published a
third edition of Biblia Hebraica. This edition
was based on the oldest dated manuscript of
the ben Asher text, the Leningrad Manuscript
B19a (a.D. 1008), which Kahle regarded as supe-
rior to that used by ben Chayyim.

For the New King James Version the text
used was the 1967/1977 Stuttgart edition of the
Biblia Hebraica, with frequent comparisons
being made with the Bomberg edition of
1524-25. The Septuagint (Greek) Version of the
Old Testament and the Latin Vulgate also were
consulted. In addition to referring to a variety
of ancient versions of the Hebrew Scriptures,
the New King James Version draws on the
resources of relevant manuscripts from the
Dead Sea caves. In the few places where the
Hebrew was so obscure that the 1611 King
James was compelled to follow one of the ver-
sions, but where information is now available
to resolve the problems, the New King James
Version follows the Hebrew text. Significant
variations are recorded in the textual foot-
notes.

The New Testament Text

There is more manuscript support for the New
Testament than for any other body of ancient
literature. Over five thousand Greek, eight
thousand Latin, and many more manuscripts in
other languages attest the integrity of the New
Testament. There is only one basic New
Testament used by Protestants, Roman
Catholics, and Orthodox, by conservatives and
liberals. Minor variations in hand copying have
appeared through the centuries, before
mechanical printing began about A.p. 1450.
Some variations exist in the spelling of
Greek words, in word order, and in similar

details. These ordinarily do not show up in
translation and do not affect the sense of the
text in any way.

Other manuscript differences such as omis-
sion or inclusion of a word or a clause, and two
paragraphs in the gospels, should not over-
shadow the overwhelming degree of agree-
ment which exists among the ancient records.
Bible readers may be assured that the most
important differences in English New
Testaments of today are due, not to manuscript
divergence, but to the way in which translators
view the task of translation: How literally
should the text be rendered? How does the
translator view the matter of biblical inspira-
tion? Does the translator adopt a paraphrase
when a literal rendering would be quite clear
and more to the point? The New King James
Version follows the historic precedent of the
Authorized Version in maintaining a literal
approach to translation, except where the
idiom of the original language cannot be trans-
lated directly into our tongue.

The King James New Testament was based
on the traditional text of the Greek-speaking
churches, first published in 1516, and later
called the Textus Receptus or Received Text.
Although based on the relatively few available
manuscripts, these were representative of
many more which existed at the time but only
became known later. In the late nineteenth
century, B. Wescott and F. Hort taught that this
text had been officially edited by the fourth-
century church, but a total lack of historical
evidence for this event has forced a revision of
the theory. It is now widely held that the
Byzantine Text that largely supports the
Textus Receptus has as much right as the
Alexandrian or any other tradition to be
weighed in determining the text of the New
Testament. Those readings in the Textus
Receptus which have weak support are indicat-
ed in the textual footnotes as being opposed by
both Critical and Majority Texts.

Since the 1880s most contemporary transla-
tions of the New Testament have relied upon a
relatively few manuscripts discovered chiefly
in the late nineteenth and early twentieth cen-
turies. Such translations depend primarily on
two manuscripts, Codex Vaticanus and Codex
Sinaiticus, because of their greater age. The
Greek text obtained by using these sources and
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the related papyri (our most ancient manu-
scripts) is known as the Alexandrian Text.
However, some scholars have grounds for
doubting the faithfulness of Vaticanus and
Sinaiticus, since they often disagree with one
another, and Sinaiticus exhibits excessive
omission.

A third viewpoint of New Testament schol-
arship holds that the best text is based on the
consensus of the majority of existing Greek
manuscripts. This text is called the Majority
Text. Most of these manuscripts are in substan-
tial agreement. Even though many are late, and
none is earlier than the fifth century, usually
their readings are verified by papyri, ancient
versions, quotations from the early church
fathers, or a combination of these. The Majority
Text is similar to the Textus Receptus, but it
corrects those readings which have little or no
support in the Greek manuscript tradition.

Today, scholars agree that the science of
New Testament textual criticism is in a state of
flux. Very few scholars still favor the Textus
Receptus as such, and then often for its histor-
ical prestige as the text of Luther, Calvin,
Tyndale, and the King James Version. For about
a century most have followed a Critical Text (so
called because it is edited according to specific
principles of textual criticism) which depends
heavily upon the Alexandrian type of text.
More recently many have abandoned this
Critical Text (which is quite similar to the one
edited by Westcott and Hort) for one that is
more eclectic. Finally, a small but growing
number of scholars prefer the Majority Text,
which is close to the traditional text except in
the Revelation.

In light of these facts, and also because the
New King James Version is the fifth revision of
a historic document translated from specific
Greek texts, the editors decided to retain the
traditional text in the body of the New
Testament and to indicate major Critical and
Majority Text variant readings in the textual
footnotes. Although these variations are duly
indicated in the footnotes of the present edi-
tion, it is most important to emphasize that
fully eighty-five percent of the New Testament
text is the same in the Textus Receptus, the
Alexandrian Text, and the Majority Text.

INTRODUCTION

Textual Footnotes

Significant explanatory notes, alternate trans-
lations, and cross-references, as well as New
Testament citations of Old Testament passages,
are supplied in the textual footnotes.

Important textual variants in the Old
Testament are identified in a standard form.

The textual notes in the present edition of
the New Testament make no evaluation of
readings, but do clearly indicate the manu-
script sources of readings. They objectively
present the facts without such tendentious
remarks as “the best manuscripts omit” or “the
most reliable manuscripts read.” Such notes
are value judgments that differ according to
varying viewpoints on the text. By giving a
clearly defined set of variants the New King
James Version benefits readers of all textual
persuasions.

Where significant variations occur in the
New Testament Greek manuscripts, textual
notes are classified as follows:

1. NU-Text

These variations from the traditional text gen-
erally represent the Alexandrian or Egyptian
type of text described previously in “The New
Testament Text.” They are found in the Critical
Text published in the twenty-sixth edition of
the Nestlée-Aland Greek New Testament (N)
and in the United Bible Societies’ third edition
(U), hence the acronym, “NU-Text.”

2. M-Text

This symbol indicates points of variation in the
Majority Text from the traditional text, as also
previously discussed in “The New Testament
Text.” It should be noted that M stands for
whatever reading is printed in the published
Greek New Testament According to the
Majority Text, whether supported by over-
whelming, strong, or only a divided majority
textual tradition.

The textual notes reflect the scholarship
of the past 150 years and will assist the reader
to observe the variations between the differ-
ent manuscript traditions of the New
Testament. Such information is generally
not available in English translations of the
New Testament.



Aram. Aramaic

Bomberg the 1524-35 edition of the Hebrew
Old Testament, published by Daniel
Bomberg (see article, The New King James
Version)

ch., chs.
DSS Dead Sea Scrolls

chapter, chapters

f,ff following verse, following verses
Gr.,, Gk. Greek
Heb. Hebrew

Kethib (Aram., lit. “written”). The written
words of the Hebrew Old Testament pre-
served by the Masoretes.

Lat. Latin
lit. literally

LXX Septuagint—an ancient translation of
the Old Testament into Greek

M-Text Majority Text (see article, The New
King James Version)

SPECIAL DEFINITIONS AND ABBREVIATIONS

MT-Text Masoretic Text—the traditional
Hebrew Old Testament (see article, The
New King James Version)

NU-Text The most promininent text of the
Greek New Testament (see article, The New
King James Version)

Qere (Aram., lit. “read”). Words read aloud
that differ from the written words, in the
Masoretic tradition of the Hebrew Old
Testament (see Kethib)

Samaritan A variant Hebrew edition of the

Pentateuch books of Moses used by the
Samaritan community

Targum An Aramaic paraphrase of the Old

Testament
Textus “Received Text” (see article, The
Receptus New King James Version)
V., VV., verse, verses

Vulgate An ancient text of the Bible into
Latin, translated and edited by Jerome
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ETA LINNEMANN

In my pre-conversion life, I bitterly fought for
women’s equality in “spiritual office.” The
thorn of embitterment was ever driven into me
anew by my so-called “brothers in ministry,”
especially by those who were my mental inferi-
ors and possessed no other merit than the priv-
ilege of wearing trousers on the basis of their
physical constitution. If my achievements had
not been any better than theirs, I would not
have made it even into the position in which I
had to bear, of all things, the lifelong title of
“lady curate” (assistant), while my male col-
leagues after one to two years exchanged the
title of “curate” for that of “pastor.”

At the general conventions, I was wounded
with unkind regularity by such “brothers” in
ministry in that at least one of them, or more
likely an entire group, apprised me of the fact
that the problem of women in ministry would
indeed be solved if each of the women would
marry a minister. That was the twofold wound-
ing. Had I completed an entire course of theo-
logical study, including the two theological
barrier examinations and even taken a doctor’s
degree, only to engage myself with children
and kitchen as the wife of a minister? Even if I
had wanted that—wouldn’t T have only had the
remotest possibility for it, now that a consider-
able portion of the men in my own age group
had been killed during the Second World War
on the battlefields of Europe?

My dear sisters, I felt that the fight for
equal rights for women had been entrusted to
me, along with the pain that these inequities
caused. This fight was terminated with my
preconversion life because now I am prepared
to submit myself to God’s Word—even to that
which stands written therein concerning the
woman. The suffering, however, was not yet
ended thereby. It hurt just as badly when a
“ministering brother” made it clear to the sis-
ters, with arrogance and a pasha’s behavior,
that the assignment of all women was to work
with their hands and to serve the brothers
with their time and resources. Perhaps later
the Lord would give women a prophetic office.
That the “ministering brother” had made it up
to cook in his former life, whereas the sister

had made it to a double doctorate in theology
and a professorship was only marginally
noted.

The reaction I faced was a rebellion, albeit
resisted, against this God and a deep depres-
sion over my misfortune to have been created a
woman. So it would have remained, had not
God Himself taken up my case. I had begged
Him to allow me to be done with this situation,
which I could not resolve because I could find
no acquiescence within myself to the role that
He as Creator had assigned to me. Years later I
grasped that this role was not simply identical
with that which this “ministering brother” had
ascribed to me. That God in the meantime had
drastically interfered in the life of this brother
should only be noted in passing, since it is not
the most important thing.

God intervened. He healed me of my bitter-
ness and the rebellion against being a woman.
Renewed by His grace, 1 became a fulfilled
woman— happy, contented, and full of thanks-
giving. Perhaps this path is not reproducible
for everyone. I am not at all saying that God has
the same path in mind for others, but I do
desire to share my testimony as a witness to
His grace in my own life.

In my quiet time, I read Deuteronomy
21:10-14; through this often overlooked regula-
tion concerning the treatment of women who
had become spoils of war, God healed my heart.
By means of these unlikely verses, His concern
and love toward women became overpowering-
ly known to me.

Clearly, in my own heart, this regulation
had been given in the midst of the raw reality
of a fallen creation. The women of the van-
quished became spoils to the victors. After a
centuries-long Christian experience, indeed
now this tragedy is no longer the usual thing,
although even in this century, it became the
gruesome experience of countless German
women, who were delivered up defenseless to
an incited, inflamed red beast called an “army.”

Among all peoples it was self-evident that a
woman who had become the spoils of war could
come to be used at will as a slave of lust or
labor. But God gave to His people totally differ-
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ent regulations, which served to protect the
human worth of such captive women.

When you go out to war against your
enemies, and the Lorp your God delivers
them into your hand, and you take them
captive, and you see among the captives a
beautiful woman, and desire her and
would take her for your wife, then you
shall bring her home to your house, and
she shall shave her head and trim her
nails. She shall put off the clothes of her
captivity, remain in your house, and
mourn her father and her mother a full
month; after that you may go in to her and
be her husband, and she shall be your
wife. And it shall be, if you have no delight
in her, then you shall set her free, but you
certainly shall not sell her for money; you
shall not treat her brutally, because you
have humbled her.

(Deut. 21:10-14)

What tenderness and sympathetic under-
standing call out from this admonition! The
victor was not allowed to rush upon booty; he
had to approach the prisoner of war with
respect. He had to decide whether to retain her
as worker or to take her as wife. Everything
else was excluded. If he should take her as wife,
he was henceforth not allowed to treat her as a
prisoner. He must provide her with clothing
because she was supposed to lay aside the
clothing of her captivity. He was to allow her a
full month of mourning, during which she was
to be permitted to mourn and weep, according
to proper decorum, for all of the relatives she
lost in the war.

How God knows our feelings; how He
respects them! With what love has He arranged
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the individual details that led to the restora-
tion of the woman! She should be permitted to
become whole again. She should have the
opportunity to earn a positive attitude from
her proprietor, who would perhaps then want
to become her husband. The respect with
which he had to treat this woman made mar-
riage possible and even constituted the prereg-
uisite for her success.

With what love and care had God personally
taken precaution in the case of the failure of
this marriage, which indeed stood beneath par-
ticular burdens because it took place across
national and cultural lines! How He lovingly
took up the woman Himself, guarded against
her being reduced from the position of wife to
that of bondslave, and also did not permit her
to be treated as an object from which money
could be earned at will. Her husband was
allowed to put her away only by respecting her
as a free person having full disposition over
herself. Just as he himself was only allowed to
approach her as a husband, with full respect
for her personhood, so he was only allowed to
dismiss her with full respect for her person-
hood.

How very much does God love women! How
He respects us as persons of equal value to the
man in that He has expended such care to
decree these regulations concerning our pro-
tection! I can believe His disposition concern-
ing me is that I should be a woman—together
with what all that means according to God’s
Word—for my ultimate good. Once I began to
accept His decree concerning me—to be a
woman, then, little by little, I also have been
made conscious of the good that He has there-
by intended for me.
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HiLArRY MCFARLANE

Dame Julian of Norwich said, “Prayer unites
the soul to God.” To know God is possible, and
such knowledge is found through personal de-
votional life and spiritual practice. The private
and personal dimension of spiritual life is im-
portant. It is woven throughout the Bible in
the lives of different women of faith. Yet, at
the same time, equally viable within Scripture
is a very public dimension to the life of the be-
liever and in the history of the church. The
life of faith is not a purely subjective one; it is
not allowed to follow its own private thoughts
and opinions without restriction. Rather, the
believer is instructed what she is to believe
and how she is to live, sometimes very clearly
and directly with little room for dissent and at
other times more obliquely, with a wider hori-
zon for personal input. The books of Leviticus
or Deuteronomy or Paul’s exhortations to the
Christians living in Ephesus or Galatia iden-
tify the various rules and regulations given for
living as the people of God. The Bible and sub-
sequent Christian witness, then, make a clear
distinction between private devotion and pub-
lic testimony.

What is more problematic, however, is the
way the two are combined. One can easily be
dismissed in favor of the other, such as to in-
sist that the personal is more important than
the public, that private spirituality takes
precedence over the teachings of the church,
which may be defined as doctrine or dogma.
Does God’s revelation come first to the indi-
vidual, then expand into wider dogma? Do
words of doctrine or dogma only serve to ex-
press what we mean and make it possible for
us to express what we already know and expe-
rience? This may well be true, but it is also
true that without the boundaries of dogma
and doctrine, we are prey to flights of fancy
that, historically, have led groups of people
into serious error. Without the guidelines of
dogma, we are adrift on a sea of relativism and
uncertainty. While each believer has a personal
and unique testimony, each must be read
against the backdrop of a whole history of tes-
timonies that constitute what is believed.

Faith, then, clearly requires guidelines: Per-
sonal devotion and faith need public doctrine
and dogma. If this is true, how do we reconcile
dogma and doxology, faith and practice?

Perhaps this is best answered by first identi-
fying what is meant by faith. Faith is identified
as “the substance of things hoped for, the evi-
dence of things not seen” (Heb. 11:1). This is
clearly set within the context of relationship,
the relationship between God and each individ-
ual who has dared to trust God despite what
may be touched, seen, heard, or tasted—the
criteria of materialism. For each of us, this as-
surance is based on things about which we
have been told, that which has been handed to
us (doctrine). This is not blind faith: It is intel-
ligible and based on very specific content that
we together can identify as our common belief.

Faith, then, can be identified as the actual
relationship that exists between the believer
and God and should be distinguished from
three very specific issues that will be unpacked
through the lives of women in the Bible:

1) Legalism —the relationship between faith
and practice that rests on following rules and
regulations;

2) Propositionalism—the belief that the
content of faith is made up of statements that
cannot change;

3) Secularism—what one believes must be
correlated with the law of the land.

Legualism
One of the greatest dangers to faith is the
temptation to believe that what can be seen is
the real and that the unseen is less real. Paul
makes the point that for the believer what can-
not be seen is the most important, for it is
what is real (2 Cor. 4:18). This sounds a bit
strange until we realize that Paul is talking
about the life of faith: Faith is the substance of
things unseen. The life of faith is character-
ized by a constant and firm belief that some-
thing will happen. If we let go of this, then we
begin to trust what we can see. When this
occurs, we have taken a very small step toward
legalism because we can see when people are
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obeying rules and subscribing to regulations.
In turn, we can also see when they are not!
When this happens, we begin to judge such
people by what can be seen. The dogmas of cor-
rect behavior cancel out the belief or faith that
a person may change or that a person may not
be as she appears.

One such example of the triumph of faith
over dogma in this context can be seen in the
way Jesus related to a Greek woman who had a
demon-possessed daughter (Mark 7:24-30).
Although according to Jewish laws Jesus did
not need to relate to this woman, He chose to
do so. He responded to someone who was
unclean—a Greek, and a woman at that—but
one who had a faithful heart. Here was some-
one who had faith even though Jewish dogma
condemned her. She did not let the rules and
regulations of the day stop her from receiving
Jesus. She did not allow legalism to rob her of
her desire to have her daughter healed.

Propositionalism

Those within religious circles have a tendency
to want to control God. Dogmatic statements
about the character of God and what He does
offer little room for true faith in the unseen
or the invisible. Belief in what is commonly
held by the majority often is party to the ten-
dency to legalism.

While it is very important to have funda-
mentals, that is, certain values and beliefs that
remain constant, if these beliefs become rigid
and fixed, then we often lose any meaningful
space for faith. Once this space has disap-
peared, faith evaporates.

The triumph of faith over propositionalism
is no clearer than in the story of Mary, the
mother of Jesus Christ. In the example of Mary,
we see a belief that God is higher than what is
accepted as the norm. In Mary’s case, God is
higher than science.

A young woman, not yet married and thus
with no sexual relationship with a man, is told
that she will conceive and bear a son. Mary asks
a natural question concerning the means by
which this will happen, since she is not mar-
ried. In addition, as an unwed woman, to
become pregnant would have devastating
social implications. However, she is told simply
that, while humanly impossible, the birth of a
child would not be impossible with God. The
story of Mary has become so familiar that we
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can lose sight of the tremendous step of faith
she took in saying, “Let it be to me according
to your word” (Luke 1:38). In these words, we
are confronted with the triumph of faith over
propositions that would say God can only do
one thing and not another. For Mary, faith was
very much the substance of things unseen.

Secularism

Communicating the gospel in ways that are
intelligible to the people around us is essential.
Without such communication we would have
nothing to say. What destroys the relationship
between faith and dogma is that which radically
alters what is believed to make it palatable to the
surrounding culture. The “gospel of health and
wealth” is a clear example of this. The Bible chal-
lenges this kind of approach again and again.

There is one example that resonates with
tension and excitement as the story of faith
over secularism unfolds. Rahab the prostitute
refused to conform to the standards around
her but took charge of her destiny in a remark-
able way (Josh. 2:1-21). Perhaps a rather schem-
ing woman and probably opportunistic enough
to recognize her moment, Rahab tacitly
acknowledged that the God of the Israelites
was greater than her gods. She protected the
Israelite spies, lying to her own people con-
cerning the whereabouts of the spies in return
for protection from the Israelites during their
ensuing invasion.

What sets Rahab the prostitute apart is the
fact that she, too, had faith in the unseen and
marked her behavior accordingly, so much so
that her story is recorded in Scripture, and she
is commended for her faith. She did not demon-
strate blind allegiance to the standards and
norms of her society. Rather, she chose to
believe what she had heard concerning the God
of the Israelites. Turning her back on her own
culture, Rahab found the true God. Despite her
dubious profession, Rahab is marked as a
woman who, in a rather circuitous way, stands
as an outstanding example of one who opposed
what was familiar and trusted in the unseen.

The intention of Scripture does not appear
to reconcile absolutely faith and dogma. Rather,
the two should be held in tension as the individ-
ual believer wrestles with the life of faith and
appropriates the Word of God for herself.

See also notes on Access to God (Rom. 10);
Priesthood of the Believer (1 Pet. 2)
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Genesis (Heb. Bere’shith, lit. “in the beginning”) is the first book of the Pentateuch or
Torah (a designation for the first five books of the Old Testament). The title “Genesis”
was first used in the Septuagint (a Greek translation of the Old Testament).

Though Genesis has no explicit authorship statement, its inclusion in the Pentateuch
suggests Mosaic authorship. Other books—Exodus, Numbers, and Deuteronomy—all as-
sert Mosaic authorship (Ex. 17:14; 24:4-8; 34:27; Num. 33:1, 2; Deut. 31:9, 22). In the rest
of the Old Testament, the Pentateuch is referred to collectively as “the Book of the Law
of Moses” (Josh. 8:31; 2 Kin. 14:6; Neh. 13:1). The New Testament confirms this author-
ship (Matt. 19:8; Luke 24:27; John 5:45-47; Acts 3:22; Rom. 10:5; Rev. 15:3). The familiar-
ity of the writer of Genesis with Egyptian geography (Gen. 45:10; 47:11) confirms that
the author was well acquainted with Egyptian culture, as would have been Moses, who
was reared in the household of Pharaoh. Some short sections of Genesis, such as the list
of kings from the period of the Israelite monarchy, may have been added during the
time of the divided kingdom (Gen. 36); in the same way, cities are often given the names
they bore during the time of the monarchy rather than their patriarchal names. These
scribal additions could well have been made in the process of copying manuscripts and
do not affect the book’s message other than to improve the clarity of Genesis for con-
temporary readers.

The book tells the story of mankind from creation to the death of Joseph. Dating the
events which relate to the creation, the Flood, and the repopulation of the earth is im-
possible (Gen. 1—T11), but the remainder of the book deals with the patriarchal age,
which is roughly the same as the Middle Bronze Age (1950-1550 8.c.). The customs found
in Genesis bear striking parallels to laws and customs recorded in other documents of
the second millennium, most notably those found in tablets discovered at the Hurrian
city of Nuzi in northeastern Mesopotamia.

The Pentateuch as a whole was written between the Exodus and the death of Moses
(Deut. 34). The Exodus is variously dated, with 1445 B.c. as the earliest date. If this date
is assumed, the death of Moses would fall around 1400 B.c. Genesis was thus produced
sometime in the late fifteenth century B.c., several centuries after the patriarchs whose
lives it describes.

SETTING: The setting is vast in scope since the book opens with the creation of the uni-
verse and closes with the small but growing number of the descendants of Jacob, now
identified as Israel, who settled in the choice land of the Nile delta of Egypt. In between,
the action focuses on the entire Fertile Crescent from the universal flood (which ended



on the mountains of Ararat) and the Tower of Babel (in the land of Shinar) to Abraham’s
journeys throughout Canaan.

PURPOSE: Genesis answers the question, “Who are we, and where did we come from?”
God as the only Creator presented Himself to a people about to enter a land filled with
false idols. God confirmed His selection and sovereign preservation of this nation facing
hardships in a new land. Most importantly, Genesis reveals that Israel was set apart by
God from the very beginning of creation. This knowledge provided a motivation for Is-
rael to remain free from the idolatry and paganism surrounding the nation.

AUDIENCE: The Israelites were about to enter Canaan. Since the older generation (ex-
cept Joshua and Caleb) had died in the desert, no others were left with a personal mem-
ory of God’s miraculous deliverance from the Egyptians. The young nation entering the
Promised Land would be faced with an immense temptation to assimilate the idolatry,
intermarriage, and customs of the pagan nations around them. This same temptation
faces God’s people in every generation; Genesis reveals that God’s plan for setting apart
His people stretches back to creation.

LITERARY CHARACTERISTICS: Genesis is a carefully structured book; its literary struc-
ture reinforces its explicit message. The first section, the story of creation (Gen. 1:1—
2:3), is set up in two segments of three days each. The creative works of the first and the
fourth days are parallel, since during the first day God created light and darkness, while
on the fourth day He created the sun and moon to govern the periods of light and dark-
ness. On the second day, the firmament divided the waters; on the fifth day, the inhabi-
tants of the sky and water were created. The third day dry land and vegetation ap-
peared; the sixth day land-dwellers were created to consume the vegetation. The
structure emphasizes God'’s plan and control over all aspects of creation.

After the introductory section, the book is divided by the recurrent phrase “These are
the generations” (Heb. toledoth). Each occurrence of this phrase marks a new stage in
God’s development of a chosen people. The story of mankind is presented as a whole
(Gen. 2:4—4:26). After the judgment of mankind, the phrase appears repeatedly as a
reminder that God chooses one man from each family (for example, Seth, Noah, Shem,
Abraham, Isaac, Jacob) to lead in preserving and carrying on the godly line. Also clear
are the partnerships the patriarchs enjoyed with their wives—Abraham and Sarah, Isaac
and Rebekah, and Jacob and Rachel were part of God’s plan as well. The passing of
God’s covenant promises from one generation to the next is emphasized by the parallel
structure of the stories themselves. Abraham, Isaac, and Jacob all traveled to Egypt; all
three endured tests followed by covenant renewals. Sarah, Rebekah, and Rachel all suf-
fered from barrenness, but each experienced God'’s grace in bearing children who would
play a major role in the building of a nation.

The primary theme of Genesis is God’s formation of the nation and His providential pro-
tection of a special people for Himself. The methods God used to call out and shape this
nation form the minor themes of the book.

God'’s Sovereignty—God appears first as sovereign Creator and Ruler; His power over
history and the actions of His people reappears throughout the book in His preservation
of His chosen ones.

God'’s Covenant—God uses the “covenant” (Heb. berith) continually to separate one
man from the rest of mankind. The first covenant is made with Adam in the Garden
of Eden (Gen. 2:16, 17; see chart, The Covenants of Genesis). After the Fall, God con-
tinues to make covenants with each subsequent generation, selecting one man from
each family to continue godly seed for the next generation. Covenants are made with



Noah (Gen. 9:9), Abraham (Gen. 12:1-3), Isaac (Gen. 26:2-5), and Jacob (Gen.
28:13-15).

God'’s Redemption—The story of the formation of the chosen people is the story of re-
demption. The “seed of the woman,” the godly line of those faithful to the Lord, will
eventually crush the “seed of the serpent,” the wicked who live in rebellion against God
(Gen. 3:14, 15). This prophecy was ultimately fulfilled in the coming of Christ. Since Israel
was God’s chosen nation from whom the Messiah was to come, Israel’s story reveals
God’s redemptive action in human history.

The Threat to God’s Plan—The fourth theme of Genesis is the struggle of the serpent
and his seed to destroy the chosen family. Sin, famine, war, and the threat of national
assimilation into the surrounding Canaanite culture conspired to block the fulfillment of
God’s covenant promises. These threats are continually diverted by God’s sovereign,
preserving power.

Introduction: The Origins of the Heavens

and the Earth (1:1—2:3)

A. The first day: light and darkness
(1:1-5)

B. The second day: firmament (1:6-8)

C. The third day: seas and earth, vege-
tation (1:9-13)

D. The fourth day: sun, moon, and stars
(1:14-19)

E. The fifth day: sea creatures and birds
(1:20-23)

F. The sixth day: land animals and
mankind (1:24-31)

G. The seventh day: God’s rest (2:1-3)

. The Generations of the Heavens and the

Earth: The Entry of Man (2:4—4:26)

A. The placement of man in the garden
(2:4-17)

B. The creation of woman (2:18-25)

C. The sin of the primal couple (3:1-7)

D. The pronouncement of God’s judg-
ment (3:8-24)

E. The introduction of the family of
Adam (4:1-26)

The Generations of Adam: The Chosen

Line (5:1—6:8)

A. The godly line of Seth (5:1-32)

B. The great wickedness of the earth
(6:1-8)

The Generations of Noah: Judgment on

the Earth (6:9—9:29)

A. The pronouncement of God’s judg-
ment (6:9—7:6)

B. The preservation of Noah by the ark
(7:7—8:19)

C. The making of a covenant with Noah
(8:20—9:29)

The Generations of Noah’s Sons: The

Spread of Mankind (10:1—11:9)

VI.

VII.

VIII.

A. The descendants of Noah (10:1-32)

B. God’s division of the nations (11:1-9)

The Generations of Shem: God’s Choice

of Abram (11:10—25:11)

A. The godly line of Shem (11:10-32)

B. God’s choice of Abram (12:1-9)

C. Abram’s journey from his homeland
(12:10—14:24)

D. The miraculous birth of Isaac (15:1—
21:7)

E. The extension of God’s grace to Isaac
(21:83—25:11)

The Generations of Ishmael and Isaac:

The Blessing of Abraham (25:12—35:29)

A. The sons of Ishmael (25:12-18)

B. God'’s choice of Jacob (25:19—28:22)

C. Jacob’s journey from his homeland
(29:1—33:17)

D. Jacob’s sojourn in Canaan (33:18—
35:29)

The Generations of Esau: The Edomites

(36:1-43)

The Generations of Jacob: The Saving of

Israel by Joseph (37:1—50:26)

A. The conflict among the sons of Jacob
(37:1—38:30)

B. Joseph’s slavery in Egypt (39:1—
40:23)

C. Joseph’s rise to power (41:1-57)

D. Joseph’s encounter with his brothers
(42:1—45:28)

E. Jacob’s journey with his household to
Egypt (46:1—47:26)

F. Jacob’s blessing on his descendants
(47:27—49:28)

G. The deaths of Jacob and Joseph in
Egypt (49:29—50:26)



GENESIS 1:1

The History of Creation

lln the beginning God created the heavens and
the earth. The earth was without form, and
void; and darkness was? on the face of the deep.
And the Spirit of God was hovering over the face
of the waters.

>Then God said, “Let there be light”; and there
was light. “And God saw the light, that it was
good; and God divided the light from the dark-
ness. °God called the light Day, and the darkness
He called Night. So the evening and the morning
were the first day.

6Then God said, “Let there be a firmament in
the midst of the waters, and let it divide the wa-
ters from the waters.” "Thus God made the firma-
ment, and divided the waters which were under
the firmament from the waters which were above
the firmament; and it was so. 8And God called the
firmament Heaven. So the evening and the morn-
ing were the second day.

°Then God said, “Let the waters under the
heavens be gathered together into one place, and
let the dry /and appear”; and it was so. 1°’And God
called the dry /and Earth, and the gathering to-
gether of the waters He called Seas. And God saw
that it was good.

"Then God said, “Let the earth bring forth
grass, the herb that yields seed, and the fruit tree
that yields fruit according to its kind, whose seed
is in itself, on the earth”; and it was so. 12And the
earth brought forth grass, the herb that yields
seed according to its kind, and the tree that yields
fruit, whose seed is in itself according to its kind.
And God saw that it was good. '3So the evening
and the morning were the third day.

4“Then God said, “Let there be lights in the

firmament of the heavens to divide the day from
the night; and let them be for signs and seasons,
and for days and years; "and let them be for
lights in the firmament of the heavens to give
light on the earth”; and it was so. 'Then God
made two great lights: the greater light to rule
the day, and the lesser light to rule the night. He
made the stars also. 7God set them in the firma-
ment of the heavens to give light on the earth,
8and to rule over the day and over the night, and
to divide the light from the darkness. And God
saw that it was good. '*So the evening and the
morning were the fourth day.

20Then God said, “Let the waters abound with
an abundance of living creatures, and let birds fly
above the earth across the face of the firmament
of the heavens.” 2!So God created great sea crea-
tures and every living thing that moves, with
which the waters abounded, according to their
kind, and every winged bird according to its kind.
And God saw that it was good. 2?And God blessed
them, saying, “Be fruitful and multiply, and fill
the waters in the seas, and let birds multiply on the
earth.” So the evening and the morning were the
fifth day.

2Then God said, “Let the earth bring forth the
living creature according to its kind: cattle and
creeping thing and beast of the earth, each accord-
ing to its kind”; and it was so. 2And God made the
beast of the earth according to its kind, cattle ac-
cording to its kind, and everything that creeps on
the earth according to its kind. And God saw that
it was good.

26Then God said, “Let Us make man in Our im-

1:2 2Words in italic type have been added for clarity. They are not
found in the original Hebrew or Aramaic.

11 The first verse of Genesis reveals the book’s vital underly-
ing assumption: God is the ultimate Creator of everything.
The verb “created” (Heb. bara’, lit. “to make from nothing,”
wv. 1, 21, 27; Gen. 2:4) is used almost exclusively of divine ac-
tivity (see Is. 43:15). The other verbs used for God’s creative
activity are “made” (Heb. ‘asah, vv. 16, 25, 26; Gen. 2:18),
“formed” (Heb. yatsar, Gen. 2:7,19), and “made” (Heb. banah,
lit. “built,” Gen. 2:22). The first chapter of Genesis uses the
Hebrew word Elohim for God, emphasizing God’s character
and power as the true and only God, the sole actor in creation.
Though plural in form, the reference in number is to one and
thus is used with a singular verb. This plural of majesty ex-
presses honor and power.

1:2 This formlessness describes an earth wrecked by divine
judgment (Is. 34:11; Jer. 4:23). Some have theorized that the
creation of the heavens and earth described in verse 1was de-
stroyed in the judgment of Lucifer (see Is. 14; Ezek. 23). This
“Gap Theory” assumes a stretch of time between verses 1and
2; verse 2 then begins the story of the re-creation. More likely,
Jeremiah and Ezekiel simply used the phrase as descriptive of
utter desolation. According to this view, verse 1 describes
God’s first creative act, while verses 2-31 follow with a de-

tailed description of His creative work with an interlude of
unfinished business between verses 1and 2. Here God is de-
picted as having a “Spirit” (Heb. ruach, lit. “wind” or
“breath”) who acts as His agent in creation, although the
Spirit is not revealed as a separate member of the Trinity until
the NT (see John 3:1-21; 14:16, 17, 26; 16:5-14; 20:22). “Hover-
ing” implies “brooding” in the sense of a mother bird nurtur-
ing life.

1:5 The first day. The word “day” (Heb. yom) is somewhat
ambiguous. It may refer to the 24-hour period of darkness
and light (see Ex. 12:18) or simply to a specific period of time:
for example, the “day of the Lorp of hosts” is a time of judg-
ment (Is. 2:12). “Day” is further defined as “evening and
morning” (see Ps. 55:17).

111 The order of creation demanded that reproduction only
occur within certain limits. Although it is impossible to deter-
mine the exact boundaries of “kind,” divisions existed be-
tween types of vegetation (v. 12), types of sea creatures and
birds (v. 21), and different species of earth animals (v. 25).
Man is sharply separated from animals (v. 26).

1:26 The plurality used by God in reference to Himself does
not detract from His unity (see v. 1, note). “Man” (Heb.
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age, according to Our likeness; let them have do-
minion over the fish of the sea, over the birds of
the air, and over the cattle, over all® the earth and
over every creeping thing that creeps on the
earth.” ?7So God created man in His own image; in
the image of God He created him; male and fe-
male He created them. 28Then God blessed them,
and God said to them, “Be fruitful and multiply;
fill the earth and subdue it; have dominion over

THEOLOGICAL FOUNDATIONS

FOR HEADSHIP

THEOLOGICAL TRUTH REFERENCE
The priority of Adam’s creation. Gen. 2:7

The use of the name “Adam” for the .
entire race. . 2
The investiture of Adam with .
authority prior to Eve’s creation. Gen. 2:15
The assignment to the man of the

responsibility for provision and Gen. 2:15-17
protection.

The responsibility of the man in .
naming the animals. Gen. 2:20
The designation of the woman as .

the man’s helper. Gen: 2:18,20
The naming of the woman by the Gen. 2:23;3:20
man.

The recognition of the man as Gen. 3:9, 11

leader and spokesman.

the fish of the sea, over the birds of the air, and
over every living thing that moves on the earth.”

2And God said, “See, I have given you every
herb that yields seed which is on the face of all the
earth, and every tree whose fruit yields seed; to
you it shall be for food. *°Also, to every beast of
the earth, to every bird of the air, and to every-
thing that creeps on the earth, in which there is
life, 7 have given every green herb for food”; and it
was so. >'Then God saw everything that He had
made, and indeed it was very good. So the evening
and the morning were the sixth day.

Thus the heavens and the earth, and all the

host of them, were finished. 2And on the sev-
enth day God ended His work which He had done,
and He rested on the seventh day from all His work
which He had done. *Then God blessed the seventh
day and sanctified it, because in it He rested from
all His work which God had created and made.

4This is the history* of the heavens and the
earth when they were created, in the day that the
LorD God made the earth and the heavens, Sbefore
any plant of the field was in the earth and before
any herb of the field had grown. For the Lorp God
had not caused it to rain on the earth, and there
was no man to till the ground; Sbut a mist went up
from the earth and watered the whole face of the
ground.

’And the Lorp God formed man of the dust of
the ground, and breathed into his nostrils the
breath of life; and man became a living being.

1:26 2Syriac reads all the wild animals of.
erally generations

2:42Hebrew toledoth, lit-

"Adam) is obviously a generic reference to both man and
woman—mankind. The text of Scripture does not use gen-
der-inclusive language and often lets the masculine serve for
both masculine and feminine, as here (see also chart, Female
Metaphors for God). The passage does not specify in what
way mankind bears God’s image. “Image” (representation)
and “likeness” (similarity) are synonymous—both referring
to something made after the pattern of something else.

2:2 The word “Sabbath” (Heb. shabbath, lit. “cease”) is re-
served for the seventh day, during which there is cessation
from labor. God Himself modeled this pattern for rest (see Ex.
23, The Lord’s Day; chart, The Principle of the Sabbath).

2:3 Sanctifying the Lord's Day is to separate it from the rest
by dedicating it to God. Unlike the other six, the record of the
seventh day is not recorded with the “evening and morning”

formula, perhaps suggesting the continuing observance of
the Sabbath throughout the history of Israel.

2:4 The creation account. Some scholars have suggested that
Genesis 1and 2 are different creation stories placed side by
side. The structure of chapter 2 does not support this theory.
Verses 1-3 complete the recounting of the seven days of cre-
ation; verses 4-7 in Hebrew are one long sentence summariz-
ing God’s creative activity. A more detailed description fol-
lows of the creation of the man (vv. 7, 15-17), of the garden in
which the man and woman would live (vv. 8-14), and of the
woman who was to be his “helper” (vv. 18-25). The word “his-
tory” (lit. “generations”) is elsewhere used to introduce ge-
nealogical lines (Gen. 5:1; 10:1). The name of the Creator (Heb.
Elohim) is here joined to His covenant name (Heb. Yahweh)
and translated “Lorp God,” making clear that the great Sov-
ereign of the universe and the covenant God of Israel are one.



GENESIS 2:8 6

T HE R EATION OF THE WOMAN

God identified Himself as a “Helper” (Heb. ‘ezer) to Israel (Ex. 18:4; Deut. 33:7). The word does not
imply inferiority. It describes function rather than worth. No one loses value in humbly assuming the
role of helper. As a “helper” to the man, the woman became his partner spiritually in the overwhelming
task of obedience to God and dominion over the earth. She was also to be a vital part of extending the
generations (Gen. 1:28). The woman, as ultimate friend to the man, would bring him comfort and
fellowship (Gen. 2:23, 24). No one else could encourage and inspire him as she was created to do. The
phrase “comparable to him” (Heb. kenegdo, lit. “corresponding to what is in front of him”) occurs only
in verses 18 and 20, emphasizing the commonality of the man and the woman. Designed as the perfect

counterpart for the man, the woman was neither inferior nor superior, but she was alike and equal to the man

in her personhood while different and unique in her function.

Man and woman were both created in God’s image. Just as man was formed from earth, woman was formed
from man. She corresponds perfectly to the man, the same flesh and blood, and in “the image of God” just as the
man, equal to him in every way (Gen. 1:27). By the creative act itself, she is inseparably linked to the man. The
unity of the race is assured (Gen. 1:27, 28); the woman’s dignity and worth is affirmed (Gen. 2:22); the founda-
tion for Christian marriage is set forth in a memorable way (v. 24).

The woman was not an afterthought. The man was designed and created physically, emotionally, socially, and
spiritually with her coming creation planned and assured. In fact, God said that the man “alone” was not good;
he needed the woman (v. 18). God made man from “the dust of the ground,” but He made the woman from “the
rib” (Heb. tsela’, lit. “side”) of the man.

God uses Adam to express the uniqueness of the woman in a unique play on words. Even the language itself
reflects the unity God planned between the man (Heb. ’ish) and the woman (Heb. ’ishshah). The expression
“bone of my bones and flesh of my flesh” occurs elsewhere in the Old Testament as an expression of blood rela-
tionship. Though Adam’s naming of the woman does not in itself require his authority over her, the act of assign-
ing a name in the Oriental culture—even to now—is significant and in most cases does imply both authority and
responsibility. Note, for example, the naming of the animals (vv. 19, 20), Pharaoh’s renaming of Joseph (Gen.
41:45), the renaming of Mattaniah by Nebuchadnezzar (2 Kin. 24:17), and the renaming of Daniel and his friends
by Nebuchadnezzar’s eunuch (Dan. 1:6, 7). The woman'’s name is a recognition of her origins, in the same way

that Adam’s name acknowledges his creation from the earth (Gen. 2:19, note).
See also Gen. 1:27; 24:67; chart on God’s Plan for Marriage; portrait of Eve (Gen. 3)

Lifein God’s Garden

8The LorD God planted a garden eastward in
Eden, and there He put the man whom He had
formed. °And out of the ground the Lorp God
made every tree grow that is pleasant to the sight
and good for food. The tree of life was also in the
midst of the garden, and the tree of the knowl-
edge of good and evil.

1°Now a river went out of Eden to water the
garden, and from there it parted and became four
riverheads. 'The name of the first is Pishon; it is
the one which skirts the whole land of Havilah,
where there is gold. 1?’And the gold of that land is

good. Bdellium and the onyx stone are there.
5The name of the second river is Gihon; it is the
one which goes around the whole land of Cush.
14The name of the third river is Hiddekel;? it is the
one which goes toward the east of Assyria. The
fourth river is the Euphrates.

15Then the Lorp God took the man and put him
in the garden of Eden to tend and keep it. *And
the Lorp God commanded the man, saying, “Of
every tree of the garden you may freely eat; 7but
of the tree of the knowledge of good and evil you

2:1420r Tigris

2:8 The Garden of Eden (perhaps meaning “delight”). This
original habitat (Heb. gan, lit. “a place hedged round” or “a
protected place”) was a delightful shelter, containing every-
thing the man and woman needed: food (v. 9), beauty (v. 9),
water (v. 10), fellowship with God (v. 16; see also Gen. 3:8),
and human companionship (Gen. 2:22-25).

2:T1-14 Two rivers may have connected the Tigris and Eu-
phrates, which run parallel. The Pishon (v. 11) and the Gihon
(v. 13) may also have been tributaries of the Nile. Havilah was
probably in Armenia or Mesopotamia. The name is preceded

by the definite article in this verse, distinguishing it from the
territory mentioned in Genesis 25:18 and 1Samuel 15:7. Cush is
traditionally Ethiopia or Nubia but may also refer to Kassite
territory east of the Tigris. Hiddekel is an ancient name for
the Tigris. “Assyria” probably refers to the city of Asshur itself
rather than the later empire.

2:15 Labor was instituted before the Fall, not as a result of the
curse. “Tend” carries the idea of service; to “keep” (Heb.
shamar) is to “guard” and “preserve” (a word used in refer-
ence to the cherubim who guard the tree of life, Gen. 3:24).
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shall not eat, for in the day that you eat of it you
shall surely die.”

18And the Lorp God said, “/# is not good that
man should be alone; I will make him a helper
comparable to him.” ?Out of the ground the Lorp
God formed every beast of the field and every bird
of the air, and brought them to Adam to see what
he would call them. And whatever Adam called
each living creature, that was its name. 2°So Adam
gave names to all cattle, to the birds of the air, and
to every beast of the field. But for Adam there was
not found a helper comparable to him.

21And the Lorp God caused a deep sleep to fall
on Adam, and he slept; and He took one of his ribs,
and closed up the flesh in its place. ??Then the rib
which the Lorp God had taken from man He made
into a woman, and He brought her to the man.

2And Adam said:

“This is now bone of my bones
And flesh of my flesh;
She shall be called Woman,
Because she was taken out of Man.”

%Therefore a man shall leave his father and
mother and be joined to his wife, and they shall be-
come one flesh.

2And they were both naked, the man and his
wife, and were not ashamed.

The Temptation and Fall of Man

Now the serpent was more cunning than any
beast of the field which the Loro God had

made. And he said to the woman, “Has God indeed
said, ‘You shall not eat of every tree of the gar-
den”?”

2And the woman said to the serpent, “We may
eat the fruit of the trees of the garden; *but of the
fruit of the tree which is in the midst of the gar-
den, God has said, ‘You shall not eat it, nor shall
you touch it, lest you die.””

4Then the serpent said to the woman, “You will
not surely die. °For God knows that in the day you
eat of it your eyes will be opened, and you will be
like God, knowing good and evil.”

°So when the woman saw that the tree was
good for food, that it was pleasant to the eyes,
and a tree desirable to make one wise, she took of
its fruit and ate. She also gave to her husband
with her, and he ate. "Then the eyes of both of
them were opened, and they knew that they were
naked; and they sewed fig leaves together and
made themselves coverings.

8And they heard the sound of the Lorp God
walking in the garden in the cool of the day, and
Adam and his wife hid themselves from the pres-
ence of the Lorp God among the trees of the gar-
den.

Then the Lorp God called to Adam and said to
him, “Where are you?”

10S0 he said, “I heard Your voice in the garden,
and I was afraid because I was naked; and I hid
myself.”

And He said, “Who told you that you were
naked? Have you eaten from the tree of which I
commanded you that you should not eat?”

2:19 Adam is a name used for the first man and as a generic
noun identifying the “man” and “woman” collectively and re-
vealing their origin (v. 7, 'adamah, Heb., lit. “ground” or
“earth”; see Gen. 1—5).

2:24 The marriage covenant has three parts (see Gen. 4, God’s
Plan for Marriage):
1) to leave father and mother, a reference to the wedding cer-
emony or time of public commitment,
2) to “be joined,” suggesting tender affection and faithful
commitment in a permanent relationship of growing love, and
3) to “become one flesh” in physical union, which notes the
deepest and most exclusive intimacy.

The verbs translated “leave” and “be joined to” are used
elsewhere in Scripture to describe covenant relationships (see
Deut. 4:4; Jer. 1:16).

3:1 Satan chose to disguise himself as a “cunning” (lit. “shrewd”
or “clever”) creature. The text does not comment on why the
serpent approached the woman—perhaps because she, unlike

Adam, did not receive this prohibition directly from God (see
Gen. 2:16,17).

3:3 Satan began his conversation with the woman by ques-
tioning God (v. 1). The woman distorted God’s command by
adding her own interpretation, “nor shall you touch it lest you
die” (v. 3). Either she was exaggerating in hopes of making
God's directive so restrictive as to appear unjust, or Adam did
not properly convey the prohibition to her.

3:5 The serpent contradicted God, using the phrasing of the
divine command (v. 4). The temptation to disobedience in-
volved gaining knowledge without first learning obedience.
Ultimately, every temptation is to go your own way instead of
God’s way (Prov. 14:12; 22:6, note).

3:6 The tree is attractive to the eye, appealing to the appetite,
and enticing to ambition. Both the man and the woman
sinned through listening to another created being rather than
to God (see James 1:15; charts, The Results of Sin; Temptation:
The Analysis of a Successful Trap).
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M_A LINITY

God has gifted men with great capacities for responsible leadership. This can be channeled positively
into the church and all walks of life through teaching, leading by moral example, and supporting righ-
teous causes (1Tim. 2:8). Masculine power when sanctified can be used in a positive way, such as in
the lives of great men through whom God provides leadership. Abraham showed us the trait of “ad-
venture” with God by taking steps of faith where no man had gone (Gen. 12—18). We see vision in
Moses (Exodus) and faithfulness in Joshua, even when he was in the minority (Deut. 31:6-8). David
showed courage to fight against incredible odds (1Sam. 17), and Nehemiah had initiative as a builder,
organizing men to rebuild a wall and a city (Neh. 1—38). By contrast, men like Nebuchadnezzar used
their power for destruction and cruelty in war (2 Kin. 24:10-17).

How wonderful that God balances this image of dominant masculine strength and power with the example
of the Lord Jesus who was moved by compassion (Matt. 20:34), loved little children (Mark 10:14), cried at the
death of His friend (John 11:35), and gave His life so that others might live (John 3:16). The “man of integrity” (Job
31) finds a parallel in the “woman of strength” (Prov. 31:10-31).

See also Eph. 5:25-33; 6:4; chart on Biblical Manhood and Womanhood (Job 31); notes on Biblical Equality
(Eph. 5); Fatherhood (Eph. 5); Femininity (Ps. 144); Husbands (Job 31; 2 Cor. 6)

THE NATURE OF A MAN

12Then the man said, “The woman whom You
gave fo be with me, she gave me of the tree, and I
ate.”

13And the Lorp God said to the woman, “What
is this you have done?”

The woman said, “The serpent deceived me,
and I ate.”

14So the Lorp God said to the serpent:

“Because you have done this,
You are cursed more than all cattle,
And more than every beast of the field;
On your belly you shall go,
And you shall eat dust
All the days of your life.

5And I will put enmity
Between you and the woman,
And between your seed and her Seed,;
He shall bruise your head,
And you shall bruise His heel.”

16To the woman He said:

“I will greatly multiply your sorrow and your
conception;
In pain you shall bring forth children;
Your desire shall be for your husband,
And he shall rule over you.”

7Then to Adam He said, “Because you have
heeded the voice of your wife, and have eaten
from the tree of which I commanded you, saying,
‘You shall not eat of it

“Cursed s the ground for your sake;
In toil you shall eat of it
All the days of your life.
18Both thorns and thistles it shall bring forth
for you,
And you shall eat the herb of the field.

3:12 Adam’s response indicates his refusal to take responsibil-
ity for his own actions. The woman copied this typical re-
sponse to sin (v.13).

3:14 God's judgment on the serpent does not distinguish be-
tween the earthly creature and Satan, who is later revealed as
the animal’s motivating intelligence (Rev. 12:9). The serpent is
charming but deadly (Num. 21:6; Eccl. 10:11) and represents
opposition to God (Job 26:13; Is. 27:1).

3:15 The first prophecy of the coming of the Messiah is known
as the “protevangelium” (Lat., lit. “the first preaching of the
gospel”). In the OT, “seed” is used to refer both to individual
offspring and to descendants in general. The woman plays a
key role not only because she was approached and entrapped
by Satan but also because she is “the mother of all living” (v.
20), for through her the Savior would come (Gal. 4:4).
Whereas in human reproduction the sperm is delivered to the
womb of the woman by the man; in the miraculous conception
of Jesus the Messiah, the seed came to the woman as a result
of the Holy Spirit’s overshadowing her (Luke 1:35; see Is. 7, The

Virgin Birth). A messianic interpretation is justified since the
bruising of the serpent’s head implies a mortal wound. On the
other hand, the bruising of the “heel” is not fatal, a reference
ultimately to the Savior’s sufferings, which were only prepara-
tory to His victorious Resurrection (see Is. 53:5).

3:16 The woman’s judgment. Unlike His words to the serpent
and the man, God did not use the verb “cursed” (Heb. ’rur) in
passing judgment on the woman. The first part of the judg-
ment can also be translated “your sorrow in conception”; the
blessing of fertility still exists but has been distorted. The He-
brew word for “sorrow” is a form of the word translated
“pain” in the next sentence, implying hard labor and appear-
ing again as “toil” (v. 17). The word “desire” (Heb. teshugah)
appears only twice more in the OT (Gen. 4:7, where sin
“longs” to have mastery over Cain; Song 7:10, where the man’s
longing for his beloved is described). The distortion of servant
leadership, which was perfectly modeled in Christ, affected
the relationship between husband and wife (see Job 31, Hus-
bands).



In the sweat of your face you shall eat bread
Till you return to the ground,
For out of it you were taken;
For dust you are,
And to dust you shall return.”

20And Adam called his wife’s name Eve, be-
cause she was the mother of all living.

21Also for Adam and his wife the Lorp God
made tunics of skin, and clothed them.

22Then the Lorp God said, “Behold, the man
has become like one of Us, to know good and evil.
And now, lest he put out his hand and take also
of the tree of life, and eat, and live forever”—
Ztherefore the Lorp God sent him out of the
garden of Eden to till the ground from which he
was taken. 2So He drove out the man; and He
placed cherubim at the east of the garden of
Eden, and a flaming sword which turned every
way, to guard the way to the tree of life.

Cain Murders Abel

Now Adam knew Eve his wife, and she con-

ceived and bore Cain, and said, “I have ac-
quired a man from the Lorp.” ?Then she bore
again, this time his brother Abel. Now Abel was a
keeper of sheep, but Cain was a tiller of the
ground. 3And in the process of time it came to
pass that Cain brought an offering of the fruit of
the ground to the Lorp. *Abel also brought of the
firstborn of his flock and of their fat. And the
Lorb respected Abel and his offering, *but He did
not respect Cain and his offering. And Cain was
very angry, and his countenance fell.

¢So the Lorp said to Cain, “Why are you an-
gry? And why has your countenance fallen? 7If
you do well, will you not be accepted? And if you
do not do well, sin lies at the door. And its desire
is for you, but you should rule over it.”

8Now Cain talked with Abel his brother;* and
it came to pass, when they were in the field, that

GENESIS 4:15

THE RESULTS OF SIN

VERSE RESULT

+ The experiential knowledge of evil.
3:7 * The shame and guilt.
+ The search for clothing to cover.

+ The desire for concealment.
3:8 + The fear of God’s presence.
+ The loss of fellowship with God.

+ The refusal of personal responsibility.

Ak + The shifting of blame from self to others.

Cain rose up against Abel his brother and killed
him.

Then the Lorp said to Cain, “Where is Abel
your brother?”

He said, “I do not know. Am I my brother’s
keeper?”

19And He said, “What have you done? The
voice of your brother’s blood cries out to Me
from the ground. 'So now you are cursed from
the earth, which has opened its mouth to receive
your brother’s blood from your hand. ?When you
till the ground, it shall no longer yield its
strength to you. A fugitive and a vagabond you
shall be on the earth.”

1And Cain said to the Lorp, “My punishment is
greater than I can bear! '*Surely You have driven
me out this day from the face of the ground; I
shall be hidden from Your face; I shall be a fugitive
and a vagabond on the earth, and it will happen
that anyone who finds me will kill me.”

15And the Lorp said to him, “Therefore,® who-
ever kills Cain, vengeance shall be taken on him

4:82Samaritan Pentateuch, Septuagint, Syriac, and Vulgate add “Let
us go out to the field.”  4:152Following Masoretic Text and Targum;
Septuagint, Syriac, and Vulgate read Not so.

3:20 Adam’s naming of Eve (Heb., lit. “life” or “living”) was an
act of faith in God’s promise (v. 15). After the sentence of
death, before any children are born, Adam affirmed the
woman and her role in producing future generations, provid-
ing a counterbalance of hope.

3:21 Tunics of skin. The contrast is to the inadequate cover-
ings of verse 7. God, not man, is able to cover shame and guilt.
This reference is often seen as a prefigurement of Christ’s
atonement on the cross, which required the shedding of blood
to cover guilt (Heb. 9:22) and pictured the death of the inno-
cent for the guilty (2 Cor. 5:21; Rom. 5:6-11).

3:24 Expulsion from the garden. Adam and Eve were sent from
the garden. Thus, God’s action mingled justice and mercy,
which had been central to their fellowship with God and a priv-
ilege the two were now unable to enjoy (v. 8). The gate to the
garden, apparently in the east like the temple gate, would be
guarded by cherubim, representing God's presence and His
separation from unholy man (see 2 Kin. 19:15; Ps. 80:1).

4:1 Full knowledge (“knew,” Heb. yada’) is often used in the
OT to describe sexual intimacy.

4:4 Abel presented the firstborn of his flock—a lamb—as
his offering to God, and in so doing he honored the Lord’s
Word (Heb. 11:4). God accepted that offering and com-
mended Abel. Cain chose his own offering, which was re-
jected by God. Abel also included “fat” pieces, which, cou-
pled with the reference to “firstborn,” indicated that he gave
God his best. Cain, on the other hand, presented his offering
“in the process of time” or simply because it was time to
give. God demands His requirements be met in His way. Rit-
ualin itself never satisfies God and is an abomination to Him.
Above all, Abel presented his sacrifice with the right heart,
while Cain did not (wv. 4, 5).

4:15 The mark on Cain, like Adam and Eve’s clothing, was for
protection, an act of mercy even in the midst of judgment
(Gen. 3:21). The “mark” (lit. “sign” or “pledge”) was the con-
crete proof of God’s promise.
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GOD’S PLAN FOR MARRIAGE
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God’s plan for marriage is introduced (Gen. 2:24) and repeated in the Gospels (Matt. 19:5) and in the
Epistles (Eph. 5:31). Marriage was perfect in its establishment: one man and one woman in a lifetime
commitment.

God never intended for man to be alone (Gen. 2:18). The very bone from which woman was crafted
came from man (Gen. 2:23). Woman was taken out of man, then presented to man in order to complete
him. God created the man and the woman in His image (Gen. 1:26) with physical and emotional needs
that only another human being could meet (Gen. 2:18).

No parents were in Eden, but God’s plan extended to the future with His formula for oneness in
marriage. The partners are to “leave” their parents and “be joined” (K)V “cleave”) in order to become one (Gen.
2:24). They are to be willing to lay aside all that pertains to their old loyalties and lifestyles of separate goals and
plans and be joined to one another. This “joining” refers to a strong, enduring bond—making one unit bound to-
gether by unconditional commitment, love, and acceptance—resulting in a combined unit much stronger than
either individual had been separately (Eccl. 4:9-12).

No other human relationship, not with parent or child, is to supersede the bond between husband and wife.
Marriage is a covenant commitment—a vow made to God and the partner, not only to love but also to be faithful
and to endure in this lifelong exclusive relationship (Matt. 19:6).

Marriage is a threefold miracle. It is a biological miracle by which two people actually become one flesh; it is a
social miracle through which two families are grafted together; it is a spiritual miracle in that the marriage rela-
tionship pictures the union of Christ and His bride, the church (Eph. 5:23-27). God clearly intended transparency
and openness as part of His plan for the marriage relationship—vulnerability without shame (Gen. 2:25).

See also notes on Biblical Equality (Eph. 5); Family (Gen. 32;1Sam. 3; Ps. 78; 127); Husbands (Job 31; 2 Cor. 6);
Marriage (2 Sam. 6; Prov. 5; Hos. 2; Amos 3; 2 Cor. 13; Heb. 12); Wives (Prov. 31)

sevenfold.” And the LorD set a mark on Cain, lest “Adah and Zillah, hear my voice;
anyone finding him should kill him. Wives of Lamech, listen to my speech!
For I have killed a man for wounding me,

The Family of Cain Even a young man for hurting me.
16Then Cain went out from the presence of the 24If Cain shall be avenged sevenfold,
Lorp and dwelt in the land of Nod on the east of Then Lamech seventy-sevenfold.”
Eden. 7And Cain knew his wife, and she conceived
and bore Enoch. And he built a city, and called the A New Son
name of the city after the name of his son— 2And Adam knew his wife again, and she bore

Enoch. ¥To Enoch was born Irad; and Irad begot a son and named him Seth, “For God has ap-
Mehujael, and Mehujael begot Methushael, and  pointed another seed for me instead of Abel,
Methushael begot Lamech. whom Cain killed.” 26And as for Seth, to him also a
19Then Lamech took for himself two wives: the son was born; and he named him Enosh.? Then
name of one was Adah, and the name of the sec- men began to call on the name of the Lorp.
ond was Zillah. 22And Adah bore Jabal. He was the .
father of those who dwell in tents and have live- The F am’b’ ofAdam
stock. 2'His brother’s name was Jubal. He was the 5This is the book of the genealogy of Adam. In
father of all those who play the harp and flute. the day that God created man, He made him in
22And as for Zillah, she also bore Tubal-Cain, an the likeness of God. 2He created them male and fe-
instructor of every craftsman in bronze and iron. male, and blessed them and called them Mankind
And the sister of Tubal-Cain was Naamah.
2Then Lamech said to his wives: 4:26Greek Enos

419 Two genealogical lines run in parallel—the line in rebel-  gence of the godly line (Gen. 3:16-24). Seth (Heb., lit. “ap-
lion against God, as Cain’s was, and the godly chosen line (v.  pointing” or “establishing”) establishes the line of the seed of
26). The rebellious line may be related to the “seed of the ~ the woman (Gen. 3:15). This line is in opposition to Satan.

serpent” (Gen. 3:15). Lamech, by taking two wives, illustrated 4.9 The Lorp (Heb. Yahweh) is revealed to be the most de-
the ungodliness of his family as the first to.break the Cre- tailed, personal, and powerful of God’s names (Ex. 3:14; see
ator's one-man, one-woman pattern for marriage (Gen. 2:24,  chart The Names of God). God introduced His covenant name
note). in the detailed description of the creation of the man and
4:25 Christ’s ancestry is traced back to Seth (Luke 3:38). Since  woman and the outlining of their relationship to one another
Adam was 130 when Seth was born (Gen. 5:3), the narrative  (see Gen. 2:4-22). Its use here is linked to the establishment
here skips back over the history in order to relate the emer-  of a godly, worshiping line.



in the day they were created. >And Adam lived one
hundred and thirty years, and begot a son in his
own likeness, after his image, and named him Seth.
*After he begot Seth, the days of Adam were eight
hundred years; and he had sons and daughters. °So
all the days that Adam lived were nine hundred
and thirty years; and he died.

¢Seth lived one hundred and five years, and be-
got Enosh. 7After he begot Enosh, Seth lived eight
hundred and seven years, and had sons and daugh-
ters. 8So all the days of Seth were nine hundred
and twelve years; and he died.

°Enosh lived ninety years, and begot Cainan.?
10After he begot Cainan, Enosh lived eight hun-
dred and fifteen years, and had sons and daugh-
ters. 11So all the days of Enosh were nine hundred
and five years; and he died.

12Cainan lived seventy years, and begot Mahal-
alel. 3After he begot Mahalalel, Cainan lived eight
hundred and forty years, and had sons and daugh-
ters. 1So all the days of Cainan were nine hundred
and ten years; and he died.

15Mahalalel lived sixty-five years, and begot
Jared. 1°After he begot Jared, Mahalalel lived eight
hundred and thirty years, and had sons and
daughters. 7So all the days of Mahalalel were
eight hundred and ninety-five years; and he died.

%Jared lived one hundred and sixty-two years,
and begot Enoch. After he begot Enoch, Jared
lived eight hundred years, and had sons and
daughters. 2°So all the days of Jared were nine
hundred and sixty-two years; and he died.

2lEnoch lived sixty-five years, and begot
Methuselah. 2?After he begot Methuselah, Enoch
walked with God three hundred years, and had
sons and daughters. 22So all the days of Enoch

GENESIS 6:4

were three hundred and sixty-five years. 2*And
Enoch walked with God; and he was not, for God
took him.

2Methuselah lived one hundred and eighty-
seven years, and begot Lamech. 26After he begot
Lamech, Methuselah lived seven hundred and
eighty-two years, and had sons and daughters. 2/So
all the days of Methuselah were nine hundred and
sixty-nine years; and he died.

28Lamech lived one hundred and eighty-two
years, and had a son. 2?And he called his name
Noah, saying, “This one will comfort us concern-
ing our work and the toil of our hands, because of
the ground which the Lorp has cursed.” *°After he
begot Noah, Lamech lived five hundred and
ninety-five years, and had sons and daughters.
31So all the days of Lamech were seven hundred
and seventy-seven years; and he died.

32And Noah was five hundred years old, and
Noah begot Shem, Ham, and Japheth.

The Wickedness and Judgment of Man

Now it came to pass, when men began to multi-

ply on the face of the earth, and daughters were
born to them, ?that the sons of God saw the daugh-
ters of men, that they were beautiful; and they took
wives for themselves of all whom they chose.

3And the LorD said, “My Spirit shall not strive?
with man forever, for he is indeed flesh; yet his
days shall be one hundred and twenty years.”
4There were giants on the earth in those days, and
also afterward, when the sons of God came in to
the daughters of men and they bore children to

5:9 2Hebrew Qenan
read abide.

6:3 2Septuagint, Syriac, Targum, and Vulgate

5:3 Begot can refer to immediate descent (father to son) but
can also be used as reference to grandsons or more distant
descendants. The age of each patriarch at the birth of his first
child, through whom the generations continue, as well as the
number of years he lived after that birth and the entire length
of his years is recorded (vv. 3-32; see chart, How Old Were the
Patriarchs?).

5:18 Enoch occupies the seventh place in this genealogy, a
place often reserved for particularly significant individuals.
Lamech, seventh from Cain, shows the growing violence of
the ungodly line (Gen. 4:23); Enoch, the seventh from Adam,
is the most righteous of all men (v. 22). Only Enoch and Noah
are recorded as having “walked with God” (v. 22; Gen. 6:9),
describing the perfect fellowship of the Garden of Eden
(Gen. 3:8).

5:24 God took him. Enoch’s righteousness resulted in God’s
sparing him from physical death, affirming God’s power over
death (see Ps. 49:15; 73:24). Only the prophet Elijah shared
this experience (2 Kin. 2:11).

5:29 A man of obedience. Noah (Heb., lit. “comfort”) helped
fulfill prophecy (see Gen. 3:15); God worked through Noah'’s
obedience to prevent the complete corruption of humanity
(Gen. 6:5,9).

6:2 The sons of God. Three primary interpretations have been
proposed for this phrase.
1) The “sons of God” were fallen angels who took human
wives, a view based on the interpretation of this phrase as an-
gels elsewhere in the OT (see Job 1:6; 38:7).
2) The “sons of God” were men from Cain’s line who took
wives descended from Seth. Although this interpretation fits
the context (Gen. 1—T11), “sons of God” does not elsewhere re-
fer to men.
3) The “sons of God” were descendants of early pagan kings
who, like Lamech, sinned through polygamy. This accounts
for “all whom they chose” but is open to the same objection
as the second view.

While there is no way of determining the precise meaning
of the story, clearly humanity was so close to total, irre-
deemable corruption that God sent the Flood.

6:3 God's displeasure. God expressed His condemnation of
the sin (vv. 5, 6). “Strive” can also be translated “abide with.”
God limited the time man could continue in sin. The 120 years
refers either to the length of time before the Flood or to the
shortened human lifespan after the Flood (see Gen. 11:10-26).

6:4 Giants on the earth appears only once more (Num.
13:33). However, the giants in Genesis (Heb. Nephilim) were
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The Mother of All Living

Adam was given supervision over the creation, but God declared that for him to live his life alone was not
good. From the man’s rib God created a woman and presented her as a wife to Adam, climaxing His creative
work (Gen. 2:18-24). Eve was not an afterthought or happenstance but an indispensable part of God’s plan.
Both Adam and Eve, made “in the image of God,” stood as His representatives in the world to care for all He put

under their dominion.

Purity and innocence were shattered, however, when the serpent entered the scene. Eve chose to believe Sa-
tan’s lie. She was free to put her will above God’s will, and she did. When she offered the fruit to her husbhand,
he, too, disobeyed. In the New Testament, Paul clarified their actions, saying that Eve was deceived; whereas
Adam ate with full knowledge of wrongdoing (2 Cor.11:3; 1 Tim. 2:14). Then, filled with guilt, the couple hid
from God, fashioning fig leaf coverings to hide their shame. Not only had they broken their relationship with
God, but also they had broken their relationship with one another and with all the generations to come and
even with the world and nature over which they were to rule.

God cursed the serpent and the ground for man’s sake, and He prophesied sorrow, toil, and death for the
first couple. Pain for the woman would come in giving birth and rearing children and in her relationship to her
husband. She would resist his leadership just as his rule over her would be distorted (Gen. 3:16).

Evicted from her lovely home, Eve conceived and bore two sons, although her joy at their birth was changed
by the heartache predicted by God. Cain murdered his brother in defiance of God’s command concerning sacri-
fices, and God banished him. Eve was left childless until God’s grace once again appeared in the form of an-

other son, Seth, who became an ancestor of the Messiah.

Eve stands as an archetype of womanhood. Although created in God’s image (Gen. 1:27), she exercised her
will to disobey the Creator (Gen. 3:6), daring to challenge His authority. Disobedience was not in itself a motive
but presupposed the motive. Her temptation was not merely to disobey but ultimately to have her own way or
to get possession of what she wanted. As her daughter, every woman bears her likeness. Eve voices an early
warning to every woman to follow the path of obedience and a resounding note of hope for women when they
fail; she encountered God’s justice, but she also experienced His grace (see Rom. 5:18, 19).

See also Gen. 2:18—4:25; 2 Cor.11:3; 1 Tim. 2:13, 14; notes on Marriage (Gen. 2; 2 Sam. 6; Prov. 5; Hos. 2;
Amos 3; 2 Cor. 13; Heb. 12); Motherhood (1 Sam. 1; Is. 49; Ezek. 16); Obedience (Philem.)

them. Those were the mighty men who were of old,
men of renown.

5Then the Lorp?® saw that the wickedness of
man was great in the earth, and that every intent
of the thoughts of his heart was only evil continu-
ally. And the Lorp was sorry that He had made
man on the earth, and He was grieved in His
heart. 7So the Lorp said, “I will destroy man whom
I have created from the face of the earth, both
man and beast, creeping thing and birds of the
air, for I am sorry that I have made them.” ®But
Noah found grace in the eyes of the Lorb.

Noah Pleases God

°This is the genealogy of Noah. Noah was a
just man, perfect in his generations. Noah walked

with God. 1°And Noah begot three sons: Shem,
Ham, and Japheth.

'The earth also was corrupt before God, and
the earth was filled with violence. 12So God looked
upon the earth, and indeed it was corrupt; for all
flesh had corrupted their way on the earth.

The Ark Prepared

BAnd God said to Noah, “The end of all flesh
has come before Me, for the earth is filled with vi-
olence through them; and behold, I will destroy
them with the earth. '*Make yourself an ark of go-
pherwood; make rooms in the ark, and cover it in-

6:5 2Following Masoretic Text and Targum; Vulgate reads God; Sep-
tuagint reads Lorp God.

destroyed in the Flood. They were not offspring of the unions
of verse 2, since they existed both before and afterward. The
word might possibly mean “fallen ones”; the verb is passive
and conveys the meaning “those who were cast down.” Thus
the Nephilim appear to have been either giants or fallen an-
gels. They are distinct from the “mighty men of old.”

6:9 Noah's genealogy (Heb., toledoth, lit. “these are the gener-
ations of”) marks the beginning of a new section in the book.
The focus shifts from the history of humanity as a whole to
that of the godly remnant miraculously preserved from judg-

ment (see chart, The Faithful Remnant). “Just” refers to Noah’s
actions toward other men. “Perfect” (Heb. tamim, lit. “sound,
wholesome, having integrity”) is later used to describe the per-
fection of sacrificial animals. Noah was “wholehearted” in his
relationship to God.

6:14 The ark (Heb. tebah, lit. “box” or “chest”) appears also in
Exodus 2:3-5, where Moses is placed in an “ark” of bulrushes.
The choice of words emphasizes the ark’s character as a pro-
tection and hiding place. “Gopherwood” is unclear but may be
cypress or another resinous wood.
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7‘/0?10141’ to Womankind! It needsmuist be that God loved Woman
since He fashioned Thee.

Christine de Pisan, 1329

side and outside with pitch. 1°And this is how you
shall make it: The length of the ark shall be three
hundred cubits, its width fifty cubits, and its
height thirty cubits. 1You shall make a window for
the ark, and you shall finish it to a cubit from
above; and set the door of the ark in its side. You
shall make it with lower, second, and third decks.
17And behold, I Myself am bringing floodwaters on
the earth, to destroy from under heaven all flesh in
which s the breath of life; everything that is on the
earth shall die. '8But I will establish My covenant
with you; and you shall go into the ark—you, your
sons, your wife, and your sons’ wives with you.
YAnd of every living thing of all flesh you shall
bring two of every sort into the ark, to keep them
alive with you; they shall be male and female. 2°0f
the birds after their kind, of animals after their
kind, and of every creeping thing of the earth after
its kind, two of every kind will come to you to keep
them alive. 2'And you shall take for yourself of all
food that is eaten, and you shall gather it to your-
self; and it shall be food for you and for them.”

2Thus Noah did; according to all that God
commanded him, so he did.

The Great Flood

Then the Lorp said to Noah, “Come into the ark,

you and all your household, because I have seen
that you are righteous before Me in this generation.
2You shall take with you seven each of every clean
animal, a male and his female; two each of animals
that are unclean, a male and his female; 3also seven
each of birds of the air, male and female, to keep the
species alive on the face of all the earth. “For after
seven more days I will cause it to rain on the earth
forty days and forty nights, and I will destroy from
the face of the earth all living things that I have
made.” >’And Noah did according to all that the Lorp
commanded him. ®Noah was six hundred years old
when the floodwaters were on the earth.

’So Noah, with his sons, his wife, and his sons’
wives, went into the ark because of the waters of
the flood. 80f clean animals, of animals that are un-
clean, of birds, and of everything that creeps on the
earth, °two by two they went into the ark to Noah,
male and female, as God had commanded Noah.
10And it came to pass after seven days that the wa-
ters of the flood were on the earth. !'In the six
hundredth year of Noah’s life, in the second month,
the seventeenth day of the month, on that day all
the fountains of the great deep were broken up,
and the windows of heaven were opened. 12And the
rain was on the earth forty days and forty nights.

130n the very same day Noah and Noah’s sons,
Shem, Ham, and Japheth, and Noah’s wife and the
three wives of his sons with them, entered the
ark— !4they and every beast after its kind, all cat-
tle after their kind, every creeping thing that
creeps on the earth after its kind, and every bird
after its kind, every bird of every sort. >And they
went into the ark to Noah, two by two, of all flesh
in which is the breath of life. 1°So those that en-
tered, male and female of all flesh, went in as God
had commanded him; and the Lorp shut him in.

”Now the flood was on the earth forty days.
The waters increased and lifted up the ark, and it
rose high above the earth. '8The waters prevailed
and greatly increased on the earth, and the ark
moved about on the surface of the waters. ’And
the waters prevailed exceedingly on the earth,
and all the high hills under the whole heaven were
covered. 2°The waters prevailed fifteen cubits up-
ward, and the mountains were covered. 2!And all
flesh died that moved on the earth: birds and cat-
tle and beasts and every creeping thing that
creeps on the earth, and every man. 2All in whose
nostrils was the breath of the spirit? of life, all
that was on the dry /and, died. 2*So He destroyed
all living things which were on the face of the

7:22 2Septuagint and Vulgate omit of the spirit.

6:18 The covenant. This is the first biblical mention of covenant
(Heb. berith). Covenants are made by God with man for the
purpose of salvation. God declares His commitment and de-
mands a response from man (see charts, The Covenants of
Genesis).

7:1 The Lord. Genesis 6—9 alternates between use of God
(Elohim) and the Loro (Yahweh). The more general name,
Elohim, is used when the narrative relates the effect of the
Flood on the entire world; Yahweh, the covenant name, is
used to record the Lord’s dealings with His people.

7:2 Rather than contradicting Genesis 6:19, this verse expands

upon God's previous command. Two of every animal were to
be taken. In addition, extra pairs of clean animals were to be
taken (see Lev. 10, Clean vs. Unclean). “Seven each” can also
be translated “seven pairs.”

7:11 The coming of the Flood, whether a natural catastrophe
or miraculous event, was divinely directed. “The fountains of
the great deep” refers to the invasion of the land by the sea,
possibly with volcanic activity as part of the upheaval. “The
windows of heaven were opened” is descriptive of torrential
rain. The precise dating of the Flood confirms that this judg-
ment occurred in human history (see chart, The Chronology
of the Flood).
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A U R A O I\ REJECTION OF THE CREATOR’S PLAN

The sentences passed on man and woman at the time of the Fall affected their relationships to God,
nature, and each other. The judgment which followed is not necessarily related to the nature of the sin
committed. However tragic and far-reaching the consequences, sin does not force the Creator to can-
cel His plan. Rather, sin perverts and hinders our response to His plan. As a result of the Fall, pain has
been added to childbirth, tyranny to headship, rebellion to submission, and problems to work, as well
as separation to the fellowship of union.
Of particular interest to women is the twofold judgment of Genesis 3:16. Women were assigned
“pain in childbearing.” Childbearing itself is not the judgment. Children are a heritage and reward from
the Lord (Ps. 127:3), and giving birth is a woman’s opportunity to link hands with the Creator to continue the
generations (Gen. 1:28). Imagining a pain-free childbirth experience is difficult, but this is apparently the origi-
nal plan of the Creator.

The second part of the judgment—*“your desire will be for your husband, and he shall rule over you”—
described the painful consequences of sin in the male-female relationship. Both the man and woman chose to
ignore the Creator’s plan and do things their own way. The complementary roles of man and woman, which had
originally functioned to produce unity and harmony, would henceforth be a source of friction. God’s plan did not
change. However, woman would have a sin tendency to disrespect man’s role of leadership, and man in his sin-
fulness would tend to abuse his authority and even crush the woman.

Christian men and women are given clear principles to counteract these effects of sin and are reminded of
their equality as persons (1 Pet. 3:7) and of the complementary, harmonious relationship for which they were
created (Eph. 5:21-33; Col. 3:18, 19).

See also notes on Biblical Equality (Eph. 5); Marriage (Gen. 2; 2 Sam. 6; Prov. 5; Hos. 2; Amos 3; 2 Cor. 13;

Heb. 12); Submission (1 Pet. 3)

ground: both man and cattle, creeping thing and  ground. °But the dove found no resting place for
bird of the air. They were destroyed from the the sole of her foot, and she returned into the ark
earth. Only Noah and those who were with him in  to him, for the waters were on the face of the whole
the ark remained alive. 2*And the waters prevailed earth. So he put out his hand and took her, and
on the earth one hundred and fifty days. drew her into the ark to himself. '°And he waited
yet another seven days, and again he sent the dove
out from the ark. "Then the dove came to him in
Then God remembered Noah, and every living the evening, and behold, a freshly plucked olive
thing, and all the animals that were with him in  leaf was in her mouth; and Noah knew that the wa-
the ark. And God made a wind to pass over the earth,  ters had receded from the earth. 12So he waited yet
and the waters subsided. ?The fountains of the deep  another seven days and sent out the dove, which
and the windows of heaven were also stopped, and  did not return again to him anymore.
the rain from heaven was restrained. *And the wa- BAnd it came to pass in the six hundred and
ters receded continually from the earth. At the end  first year, in the first month, the first day of the
of the hundred and fifty days the waters decreased. ~month, that the waters were dried up from the
“Then the ark rested in the seventh month, the sev-  earth; and Noah removed the covering of the ark
enteenth day of the month, on the mountains of and looked, and indeed the surface of the ground
Ararat. °And the waters decreased continually until ~ was dry. 1“And in the second month, on the twenty-
the tenth month. In the tenth month, on the first day ~ seventh day of the month, the earth was dried.
of the month, the tops of the mountains were seen. >Then God spoke to Noah, saying, 1*“Go out of
%So it came to pass, at the end of forty days, that  the ark, you and your wife, and your sons and your
Noah opened the window of the ark which he had  sons’ wives with you. '7Bring out with you every liv-
made. “Then he sent out a raven, which kept going  ing thing of all flesh that is with you: birds and cat-
to and fro until the waters had dried up from the tle and every creeping thing that creeps on the
earth. $He also sent out from himself a dove, to see  earth, so that they may abound on the earth, and
if the waters had receded from the face of the be fruitful and multiply on the earth.” 8So Noah

Noah’s Deliverance

8:1 God's remembrance in Scripture is a determined action  8:4 Ararat, lying in modern eastern Armenia, was also known
rather than a mental process; when He remembers, He acts  as Uratu in ancient times. The country itself is mountainous
mercifully to save (see Gen. 30:22). God sends the wind (Heb.  with a general elevation of 6,000 feet. Ararat is its highest
ruach), the same word used for the Spirit (Gen. 1:2). After de-  peak at 17,000 feet, but this verse does not specify upon
struction, God re-creates, just as He created from chaos. which mountain the ark finally rested.
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THE CHRONOLOGY OF THE FLOOD

WHAT?
The rain began (Gen. 7:11).
The water remained (Gen. 7:24).

The water decreased (Gen. 8:3).
The ark rested (Gen. 8:4).

150 days

The tops of the mountains were
visible (Gen. 8:5).

10th month, 1st day

Noah sent out the raven 40 days later
(Gen. 8:7).

Noah sent out the dove (Gen. 8:10). | 7 days later
Noah sent out the dove again 7 days later

(Gen. 8:12).

The waters dried up (Gen. 8:13).
The earth was now dry (Gen. 8:14).

went out, and his sons and his wife and his sons’
wives with him. "Every animal, every creeping
thing, every bird, and whatever creeps on the earth,
according to their families, went out of the ark.

God’s Covenant with Creation

20Then Noah built an altar to the Lorp, and
took of every clean animal and of every clean bird,
and offered burnt offerings on the altar. 2’And
the Lorp smelled a soothing aroma. Then the
Lorp said in His heart, “I will never again curse
the ground for man’s sake, although the imagina-
tion of man’s heart is evil from his youth; nor will
I again destroy every living thing as I have done.

22“While the earth remains,
Seedtime and harvest,
Cold and heat,
Winter and summer,
And day and night
Shall not cease.”

So God blessed Noah and his sons, and said to
them: “Be fruitful and multiply, and fill the
earth.? 2And the fear of you and the dread of you

WHEN?
Noah’s 600th year, 2nd month, 17th day

At the end of 150 days
Noah’s 600th year, 7th month, 17th day

Noah’s 601st year, 1st month, 1st day
Noah’s 601st year, 2nd month, 27th day

HOW LONG?
RAIN: 40 days and 40 nights

LENGTH OF FLOOD: 5 months of 30
days each

ARK IN PLACE: 2 months, 13 days
ARKIN PLACE: 3 months, 23 days

ARK IN PLACE: 4 months

ARKIN PLACE: 4 months, 7 days

TOTAL LENGTH OF FLOOD:
365 days, 1 solar year

shall be on every beast of the earth, on every bird of
the air, on all that move on the earth, and on all the
fish of the sea. They are given into your hand.
3Every moving thing that lives shall be food for you.
I have given you all things, even as the green herbs.
4But you shall not eat flesh with its life, that is, its
blood. SSurely for your lifeblood I will demand a
reckoning; from the hand of every beast I will require
it, and from the hand of man. From the hand of
every man’s brother I will require the life of man.

6“Whoever sheds man’s blood,
By man his blood shall be shed;
For in the image of God
He made man.
7And as for you, be fruitful and multiply;
Bring forth abundantly in the earth
And multiply in it.”

8Then God spoke to Noah and to his sons with

him, saying: °*“And as for Me, behold, I establish
My covenant with you and with your descendants?

9:12Compare Genesis 1:28  9:9 2Literally seed

8:20 Noah’s altar is the first mentioned in Scripture. Noah,
acting as did Adam, is given the task of repopulating a re-
created earth. His first act is to worship God. Noah’s sacrifice
was a burnt offering in which the entire animal was con-
sumed. In the covenant relationship between God and man,
the primary purpose of this whole burnt offering was atone-
ment (Lev. 1:4), symbolizing the complete consecration of the
worshiper to God (see chart, The Offerings of the Lord).

8:21 An aroma pleasing to God is associated with burnt offer-
ings (Lev. 1:9, 13) and indicates God’s acceptance of the aton-

ing sacrifice. Although God recognized that the judgment of
the Flood had not changed individual hearts, He promised to
exercise mercy. Thus, this is the first example of the OT sacri-
fice as propitiation for sin (that is, satisfaction for the righ-
teousness of God).

9:5 Because the man and woman are made in God’s image (v.
6), their lives belong to God. The divine image was not de-
stroyed by the Fall. God Himself instituted the penalty of
death for murder (v. 5), and civil authorities are to execute
that penalty (v. 6).
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Lerspective
‘ 2 4 g by Anne Graham Lotz

GETTING TO KNOW THE AUTHOR (From God’s Story)

Many people today have a knowledge that God is “up there somewhere.” They may even be familiar with His
Name, and they may know He is famous and important and powerful—but they haven’t a clue as to Who He really
is! The Bible is God's Story, and the best way to discover the author of the Bible, and our lives, is to read His story.

God’s Story reveals God’s eternal person, His infinite power, His unlimited love, and His matchless glory giving
meaning to your life and joy to your heart and purpose to your step. The Bible reveals the God of glory Whose
very Presence can give fulfillment to the empty .. . healing to the broken . .. forgiveness to the sinful . .. freedom
to the bitter . . . purpose to the meaningless . . . help to the helpless . .. courage to the fearful ... strength to the
weak ... reality to the religious . . . hope to the hopeless . .. and love to the loveless.

While God’s Story gives no explanation or definition for God, the opening statement of Genesis makes it clear
that God as Creator is eternal and therefore not bound by time. God created time, but He’s not bound by or lim-
ited to it. The eternity of God can mean wonderful comfort in the face of something as final and frightening as
death. When someone dies who belongs to Christ, that person is ushered into the Presence of Christ in eternity
and enters a timeless state. God transcends time. For Him, all history—past, present, and future—is now. He
sees everything at once. He doesn’t see you now, then wait thirty years to see you then. He sees all of your life
from the beginning to the end at one time.

Just as God is not bound by time, He is not bound by space. God can be everywhere at once.

God is greater than His Creation. There is nothing in your life—no circumstance or crisis, no organization or
administration, no individual or alliance, no problem or pressure, no habit or heartache, no sickness or grief, no
king or criminal, nothing visible or invisible—nothing is greater than God! He is the Creator Who is in authority
over everything, fully able to control that which not only seems but is beyond our abilities to handle.

God is also separate from Creation. This means when something is wrong, He can right it. When something is
broken, He can mend it. When something is lost, He can find it. When something doesn’t work, He can fix it.
When something is hurt, He can heal it. When someone is dead, He can raise him! Our failures, sins, mistakes,
and shortcomings in no way dilute or deplete or weaken or harm God!

God is active as Creator. He is active in big ways . . . and small ways. He understands your big decision . .. big com-
mitment . . . big problem. He notices your small tear . .. small kindness . . . small hurt feeling. God is active in unseen
ways and initial ways. Even when we do not perceive that God is at work, He is actively present and involved. He takes
the initiative in creation and in our lives. Your life and mine, both physical and spiritual, depend upon God’s initiative.

God is personal and loving. God loves everyone on Planet Earth, and we can call God our Father when we come to
Him in a personal relationship through faith in His Son. The glory of God the Father is made visible and accessible to
us through God the Son, Jesus. And the glory of God the Son is made real and accessible to us through God the Spirit.

To have real, lasting and deep meaning for your life .. .. know God.

To know God . .. read God’s Story.

after you, %and with every living creature that is
with you: the birds, the cattle, and every beast of
the earth with you, of all that go out of the ark,
every beast of the earth. "Thus I establish My
covenant with you: Never again shall all flesh be
cut off by the waters of the flood; never again
shall there be a flood to destroy the earth.”

12And God said: “This #s the sign of the
covenant which I make between Me and you, and
every living creature that is with you, for perpet-
ual generations: I set My rainbow in the cloud,
and it shall be for the sign of the covenant be-
tween Me and the earth. !4It shall be, when I
bring a cloud over the earth, that the rainbow
shall be seen in the cloud; *and I will remember
My covenant which is between Me and you and
every living creature of all flesh; the waters shall
never again become a flood to destroy all flesh.
16The rainbow shall be in the cloud, and I will
look on it to remember the everlasting covenant

between God and every living creature of all
flesh that is on the earth.” 7And God said to
Noah, “This is the sign of the covenant which I
have established between Me and all flesh that is
on the earth.”

Noah and His Sons

18Now the sons of Noah who went out of the
ark were Shem, Ham, and Japheth. And Ham was
the father of Canaan. *These three were the sons
of Noah, and from these the whole earth was pop-
ulated.

2And Noah began to be a farmer, and he
planted a vineyard. 2'Then he drank of the wine
and was drunk, and became uncovered in his tent.
22And Ham, the father of Canaan, saw the naked-
ness of his father, and told his two brothers out-
side. 2But Shem and Japheth took a garment, laid
it on both their shoulders, and went backward and
covered the nakedness of their father. Their faces
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THE FAITHFUL REMNANT

THE REMNANT THE CIRCUMSTANCES REFERENCE
Noah The whole earth was wicked. Gen. 6:5-8
Abram His home country was given over to idolatry. Gen.12:1-4
Isaac He lived among Canaanites, who worshiped false gods. Gen. 24:3, 4
Jacob IF-)|e !IVFj'd in a land filled with hostile Canaanites and Gen. 34:30

erizzites.

Joseph He was the only worshiper of God in the land of Egypt. Gen. 41:16

were turned away, and they did not see their fa-
ther’s nakedness.

2450 Noah awoke from his wine, and knew what
his younger son had done to him. »Then he said:

“Cursed be Canaan;
A servant of servants
He shall be to his brethren.”

26And he said:

“Blessed be the Lorp,
The God of Shem,
And may Canaan be his servant.
?’May God enlarge Japheth,
And may he dwell in the tents of Shem;
And may Canaan be his servant.”

28And Noah lived after the flood three hun-
dred and fifty years. 2°So all the days of Noah were
nine hundred and fifty years; and he died.

Nations Descended from Noah

1 Now this is the genealogy of the sons of
Noah: Shem, Ham, and Japheth. And sons
were born to them after the flood.

2The sons of Japheth were Gomer, Magog,
Madai, Javan, Tubal, Meshech, and Tiras. 3The sons
of Gomer were Ashkenaz, Riphath,? and Togarmah.
4The sons of Javan were Elishah, Tarshish, Kittim,
and Dodanim.* *From these the coastland peoples
of the Gentiles were separated into their lands,
everyone according to his language, according to
their families, into their nations.

6The sons of Ham were Cush, Mizraim, Put,?
and Canaan. “The sons of Cush were Seba, Havilah,
Sabtah, Raamah, and Sabtechah; and the sons of
Raamah were Sheba and Dedan.

8Cush begot Nimrod; he began to be a mighty
one on the earth. °He was a mighty hunter before
the Lorp; therefore it is said, “Like Nimrod the
mighty hunter before the Lorp.” '°And the begin-
ning of his kingdom was Babel, Erech, Accad, and
Calneh, in the land of Shinar. 'From that land he
went to Assyria and built Nineveh, Rehoboth Ir,
Calah, ?and Resen between Nineveh and Calah
(that s the principal city).

’Mizraim begot Ludim, Anamim, Lehabim,

10:3 2Spelled Diphath in 1 Chronicles 1:6
Samaritan Pentateuch and 1 Chronicles 1:7

10:4 2Spelled Rodanim in
10:6 20r Phut

9:25 Noah's curse. The verb tenses of this curse suggest an
appeal to God. The cursing of Canaan, Ham’s son, implies an
early understanding of the principle that the iniquities of the
fathers would be visited on the children (Ex. 34:7). The curse
apparently is restricted to this single branch of Ham’s de-
scendants.

9:26 Abraham was a direct descendant of Shem. The descen-
dants of Canaan, Ham’s son, included the Jebusites (Gen. 10:6)
and other Canaanite peoples later conquered by Israel. The
curse was thus fulfilled in the taking of the Promised Land.

9:27 Japheth’s descendants were Gentiles west and north of
Israel. Often called the “Sea Peoples,” the Japhethites, like the
sons of Shem, took territory from the Canaanites. Peaceful
relations between Japheth’s descendants and those of Shem
are predicted. Israel experienced times of peace with the Sea
Peoples as well as occupation by the Greeks, who were de-
scendants of Japheth.

10:8 Nimrod (from Heb. marad, lit. “revolt”), whose name it-
self points to his rebellion, founded four cities in Shinar at the
tip of the Persian Gulf (v. 10). Babel became the capital of
Babylonia; Erech was a Sumerian city; Accad was the capital
of Sargon of Akkad, a prominent ruler of the 24th century B.c.
Calneh may not be the name of a city, since it can also be
translated “all of them.” Nimrod is the first kingdom-builder,
as Cain was the first city-builder. He evidently distinguished
himself with bold and daring deeds as the “mighty one” (Heb.
gibor, lit. “hero” or “tyrant”), though he seemed more con-
cerned with furthering his own interests than serving the
Lord. All this he did “before” or under the watchful eye of
Yahweh. Again, an ungodly line, whose genealogy will be con-
tinued, is emerging (Gen. 11:1-9).

10:11 Assyria. The subject of this verse is unclear. Either Nim-
rod built Assyria and the other cities, or “Asshur,” the ancestor
of the Assyrians, built Nineveh, Rehoboth Ir, Calah, and Resen.
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1 AN _A A GOD’S TIMING IN DEATH
In a jealous rage, Cain killed his brother, Abel. God cursed Cain and sent him away. Fearing his own
murder, Cain begged God for safety. God responded that whoever killed Cain would receive vengeance
from Him. God then set a “mark” on Cain to protect his life and make a statement to all: life comes
from God (Gen. 4:1-15). Not only does God prohibit vengeful killing, but He makes clear that life and
death are solely in His domain. Life is sacred. God alone is responsible for the termination of life.
Euthanasia (Gk.) is defined as terminating life in order to achieve some concept of good, such as
putting an end to physical suffering. It may include death by the individual’s choice or by the choice of
others. It also includes several other concepts, such as “death with dignity,” “mercy killing,” and even
“death selection.” Euthanasia covers a wide range and may be either active or passive. It may involve actions to
produce death or could merely be the withholding of life-extending supports. Whereas extraordinary life-
prolonging measures are praise-worthy and noble for those who can and choose to do so, there is no moral obli-
gation to pursue this course. God has ordained a natural process for ending this life and beginning the next.
However, in every case, euthanasia involves human decision to determine the manner and timing of death for
some supposed good.

Christians should entrust mortality to God. Life is not something we own. Rather, the opportunity to experi-
ence life is a gift from our Creator, and the possession of life is a stewardship trust. God always remains the true
“Owner” of life; so it is never ours to do with as we want. Death’s timing is God's choice, not that of an individual
or society. Life is valuable to the Lord, and even the life continuation of the murderer Cain was protected by the

Creator of life.

See also Gen. 1:27; notes on Aging (Is. 46); Death (1 Cor. 15); Disabilities (Mark 2); Pain (Job 7; 2 Cor. 12); Sanc-

tity of Life (Gen. 9); Suffering (Ps. 33; 113; Is. 43; 1 Pet. 5)

Naphtuhim, “Pathrusim, and Casluhim (from
whom came the Philistines and Caphtorim).

15Canaan begot Sidon his firstborn, and Heth;
l6the Jebusite, the Amorite, and the Girgashite;
17the Hivite, the Arkite, and the Sinite; 8the
Arvadite, the Zemarite, and the Hamathite. After-
ward the families of the Canaanites were dis-
persed. And the border of the Canaanites was
from Sidon as you go toward Gerar, as far as Gaza;
then as you go toward Sodom, Gomorrah, Admah,
and Zeboiim, as far as Lasha. 2°These were the
sons of Ham, according to their families, accord-
ing to their languages, in their lands and in their
nations.

21And children were born also to Shem, the fa-
ther of all the children of Eber, the brother of
Japheth the elder. 2The sons of Shem were Elam,
Asshur, Arphaxad, Lud, and Aram. 2The sons of
Aram were Uz, Hul, Gether, and Mash.? *Arphaxad
begot Salah,? and Salah begot Eber. 2To Eber were

born two sons: the name of one was Peleg, for in
his days the earth was divided; and his brother’s
name was Joktan. 2Joktan begot Almodad,
Sheleph, Hazarmaveth, Jerah, Hadoram, Uzal,
Diklah, 22Obal,* Abimael, Sheba, 2°Ophir, Havilah,
and Jobab. All these were the sons of Joktan. 3°And
their dwelling place was from Mesha as you go to-
ward Sephar, the mountain of the east. >'These
were the sons of Shem, according to their families,
according to their languages, in their lands, ac-
cording to their nations.

32These were the families of the sons of Noah,
according to their generations, in their nations;
and from these the nations were divided on the
earth after the flood.

10:23 2Called Meshech in Septuagint and 1 Chronicles 1:17  10:24
2Following Masoretic Text, Vulgate, and Targum; Septuagint reads
Arphaxad begot Cainan, and Cainan begot Salah (compare Luke 3:35,
36). 10:2832Spelled Ebalin 1Chronicles 1:22

Nineveh, east of the Tigris, and Calah both served as capitals
of Assyria. Rehoboth Ir is unknown but may refer to a section
of Nineveh. Resen, “the principal city,” cannot be located and
may allude to the total area covered by the previous three
cities (see v. 12; Jon. 1:2; 3:2, “great city”).

10:19 The land of Canaan included not just the territory of Is-
rael but also the land east of the Jordan. The inhabitants of

Canaan are thought to have migrated from Arabia, where
Ham had settled.

10:21 The sons of Shem were selected to be the godly seed
that God would sovereignly protect. From Shem’s descen-

dants came the three monotheistic religions—Islam, Ju-
daism, and Christianity. Shem’s great-grandson Eber (Heb.),
transliterated to “Hebrew,” the ancestor of Abraham, is sin-
gled out for special mention (see Gen. 11:10-26). Of Shem’s
five sons, Elam sired the Elamites, east of the Tigris; Lud is
probably connected to the Lydians of Asia Minor; Aram
founded the Syrian people known in the OT as Arameans.
Asshur may have been involved with Nimrod in the building
of Assyria, since both Hamitic and Semitic artifacts have
been found in Assyrian ruins. The genealogy of Arphaxad,
the ancestor of the Israelites, reappears (vv. 24-29; Gen.
11:10-26).
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ADAM 930 years (Gen. 5:5)
SETH 912 years (Gen. 5:8)
ENOSH 905 years (Gen. 5:11)
ENOCH 365 years (Gen. 5:23)
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HOW OLD WERE THE PATRIARCHS?

GENESIS 11:11

Y.

METHUSELAH 969 years (Gen. 5:27)
LAMECH 777 years (Gen. 5:31)
NOAH 950 years (Gen. 9:29)
The Flood /' C_/ "/ U/ U/ L/ L/ L/ /T/T/ T TheFlood
SHEM 600 years (Gen. 11:10, 11)
EBER 464 years (Gen. 11:16, 17)
TERAH 205 years (Gen. 11:32)
ABRAHAM 175 years (Gen. 25:7)

ISAAC 180 years (Gen. 35:28)
JACOB 147 years (Gen. 47:28)
JOSEPH 110 years (Gen. 50:26)

The patriarchs who lived before the Flood had an average lifespan of about 900 years (Gen. 5).
The ages of post-Flood patriarchs dropped rapidly and gradually leveled off (Gen. 11). Some
suggest that this was due to major environmental changes brought about by the Flood.

The Tower of Babel

1 Now the whole earth had one language and

one speech. 2And it came to pass, as they
journeyed from the east, that they found a plain
in the land of Shinar, and they dwelt there. *Then
they said to one another, “Come, let us make
bricks and bake them thoroughly.” They had brick
for stone, and they had asphalt for mortar. *And
they said, “Come, let us build ourselves a city, and
a tower whose top s in the heavens; let us make a
name for ourselves, lest we be scattered abroad
over the face of the whole earth.”

SBut the LorDp came down to see the city and
the tower which the sons of men had built. *And
the Lorp said, “Indeed the people are one and they
all have one language, and this is what they begin

to do; now nothing that they propose to do will be
withheld from them. 7Come, let Us go down and
there confuse their language, that they may not
understand one another’s speech.” 8So the Lorp
scattered them abroad from there over the face of
all the earth, and they ceased building the city.
Therefore its name is called Babel, because there
the Lorp confused the language of all the earth;
and from there the Lorp scattered them abroad
over the face of all the earth.

Shem’s Descendants
10Thjs is the genealogy of Shem: Shem was one
hundred years old, and begot Arphaxad two years
after the flood. "After he begot Arphaxad, Shem
lived five hundred years, and begot sons and
daughters.

11:1 Since mention of separate languages has already been
made (Gen. 10:5, 20, 31), these events must occur soon after
the Flood (vv. 1-9). Moses lists the table of nations before he
tells the story of the events that divide them.

11:4 The city and tower. This is the first reference to city-
building since Cain’s project (Gen. 4:17). These settlers seem-
ingly belonged to the ungodly, rebellious line. This is con-
firmed by the word for tower (Heb. migdal), appearing
elsewhere in Scripture as a symbol of pride that displeased
God (Is. 2:15-17). The purpose of the builders in remaining to-
gether and aspiring toward the heavens is in direct contrast
to God’s command to move throughout the earth and culti-
vate it (Gen. 1:28; 9:1). “Top in the heavens” is figuratively

suggesting great size and godless ambition (see Deut. 1:28;
9:1; Jer. 51:53).

11:6 Unbridled ambition. The Hebrew verbs translated “pro-
pose,” “to do,” and “be withheld” are used together else-
where only when God describes His own purposes (Job 42:2).
As in the Garden of Eden, mankind was attempting to usurp
divine prerogatives and would thus suffer judgment (Gen.
3:1-6; see chart, The Results of Sin).

11:9 Babel (perhaps from Heb. balal, lit. “to confuse”) is later
associated with Babylon, used throughout Scripture as a sym-
bol of pride and rebellion against God.

11:10 The genealogy of Shem is repeated after the story of Ba-
bel to emphasize God’s preservation of a godly line in the
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u AN U CREATED IN HIS IMAGE
God places special value on human life (Gen. 1:26, 27; Ps. 8:4-6). Human life is sacred because the
man and woman alone were created in the image of God, and that life deserves protection. God com-
mands His people to protect and defend innocent human life (Ezek. 16:20, 21, 36, 38). Under the Mo-
saic Law, the murder of another person deserved punishment by death because of the value of the life
that was destroyed (Gen. 9:6; Ex. 20:13).

Scripture extends this special status and protection to human life in every stage of development
and need (Is. 46:3, 4). The unborn child shares in God’s image (Ps. 139:13-16) and is protected under
Old Testament law (Ex. 21:22-25). Believers are exhorted to defend and care for the sick, the elderly,
and the poor (Lev. 19:32; Deut. 157, 8). No one is excluded from protection and care.

Throughout history this biblical view of the sanctity of all human life has faced opposition—most notably from
those who advocate a “quality of life” viewpoint, suggesting that human life must possess certain qualities and
abilities before it can be considered truly valuable and worthy of life sustenance. According to this distorted hu-
manistic view, if the unborn child, the handicapped infant, or the elderly person does not possess these qualities,
that individual is not entitled to the protection which Scripture or the Law would give.

The Bible rejects this “quality of life” view. The value of human life does not depend upon the person’s functional
abilities or independent viability but is assured because of the image of God that is found in every human life. God
does not measure the quality of a human being before He bestows His image. God calls upon us to extend our care
and compassion to every life He has created, in every stage of development and in every need.

See also Matt. 18:3, note; notes on Abortion (Jer. 1); Childbirth (John 16); Children (2 Sam. 21; Ps. 128; Prov. 22;

Luke 15); Disabilities (Mark 2); Image of God (Ps. 8); Pregnancy (Judg. 13)

12Arphaxad lived thirty-five years, and begot
Salah. 3After he begot Salah, Arphaxad lived four
hundred and three years, and begot sons and
daughters.

14Salah lived thirty years, and begot Eber. 1°Af-
ter he begot Eber, Salah lived four hundred and
three years, and begot sons and daughters.

16Eber lived thirty-four years, and begot Peleg.
7After he begot Peleg, Eber lived four hundred
and thirty years, and begot sons and daughters.

18Peleg lived thirty years, and begot Reu. Af-
ter he begot Reu, Peleg lived two hundred and
nine years, and begot sons and daughters.

20Reu lived thirty-two years, and begot
Serug. ?'After he begot Serug, Reu lived two
hundred and seven years, and begot sons and
daughters.

22Serug lived thirty years, and begot Nahor.
ZAfter he begot Nahor, Serug lived two hundred
years, and begot sons and daughters.

2Nahor lived twenty-nine years, and begot
Terah. After he begot Terah, Nahor lived one
hundred and nineteen years, and begot sons and
daughters.

26Now Terah lived seventy years, and begot
Abram, Nahor, and Haran.

Terah’s Descendants

2’This is the genealogy of Terah: Terah begot
Abram, Nahor, and Haran. Haran begot Lot. 2And
Haran died before his father Terah in his native
land, in Ur of the Chaldeans. 2Then Abram and Na-
hor took wives: the name of Abram’s wife was Sarai,
and the name of Nahor’s wife, Milcah, the daugh-
ter of Haran the father of Milcah and the father of
Iscah. 3°But Sarai was barren; she had no child.

31And Terah took his son Abram and his grand-
son Lot, the son of Haran, and his daughter-in-law
Sarai, his son Abram’s wife, and they went out
with them from Ur of the Chaldeans to go to the

midst of wickedness. The genealogy is presented in multiples
of seven, with the seventh places occupied by men of particu-
lar importance. From Adam to Enoch are seven generations;
from Enoch to Eber, ancestor of the Hebrews, are seven; and
from Eber to Abram are seven generations.

11:28 Ur of the Chaldeans is almost overwhelmingly identified
as the Sumerian city on the Euphrates in southern Meso-
potamia.

11:29 Taking a wife. This expression is a Hebrew idiom for get-
ting married. Abram and Nahor and the women they married
are important for history in general and God’s plan specifically.
Abram married his half sister Sarai, the daughter of his father

but not his mother; Nahor married Milcah, the daughter of his
brother Haran and therefore his niece (see chart, The Family
Tree of Abraham). Though such relationships would later be
forbidden as incestuous (see Lev. 18), God planned for the hu-
man race to descend from one couple, necessitating marriage
between brothers and sisters for a time. Certainly, however,
there was never a sanction for any such relationship outside of
marriage (see Gen. 19:31-38; Lev. 18, Incest).

11:31 Haran is in northern Mesopotamia on an upper branch of
the Euphrates, approximately 600 miles north of Ur (see v.
28, note).
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THE COVENANTS OF GENESIS

TERMS

MANKIND: Forbidden to eat from the tree of knowledge of good and evil.

MANKIND: No requirements, but mankind will suffer consequences of sin

COVENANT REFERENCE

Edenic Gen. 2:15-17 GOD: Provides for all man’s needs.

Adamic Gen. 3:14-21 GOD: Gives promise of the Messiah.
until coming of the Messiah.

Noahic Gen. 9:1-19 GOD: Will never flood the earth again.
MANKIND: No requirements.
SIGN: Rainbow (vv. 12,13)

Abrahamic Gen. 15:3-21

GOD: Will make a mighty nation of Abraham’s descendants and give them
the land of Canaan.

ABRAHAM: Will walk before God and be blameless (Gen. 17:1, 2).
SIGN: Circumcision (Gen. 17:10-14).

land of Canaan; and they came to Haran and dwelt
there. 32So the days of Terah were two hundred
and five years, and Terah died in Haran.

Promises to Abram
1 2N0w the Lorp had said to Abram:

“Get out of your country,
From your family
And from your father’s house,
To aland that I will show you.
2 will make you a great nation;
I will bless you
And make your name great;
And you shall be a blessing,
’I will bless those who bless you,
And I will curse him who curses you;
And in you all the families of the earth shall be
blessed.”

4So Abram departed as the Lorp had spoken to
him, and Lot went with him. And Abram was sev-
enty-five years old when he departed from Haran.

5Then Abram took Sarai his wife and Lot his
brother’s son, and all their possessions that they
had gathered, and the people whom they had ac-
quired in Haran, and they departed to go to the
land of Canaan. So they came to the land of
Canaan. °Abram passed through the land to the
place of Shechem, as far as the terebinth tree of
Moreh.? And the Canaanites were then in the land.

"Then the Lorp appeared to Abram and said,
“To your descendants I will give this land.” And
there he built an altar to the Lorp, who had ap-
peared to him. 8And he moved from there to the
mountain east of Bethel, and he pitched his tent
with Bethel on the west and Ai on the east; there
he built an altar to the LorD and called on the
name of the Lorp. °So Abram journeyed, going on
still toward the South.?

Abram in Egypt
10ONow there was a famine in the land, and
Abram went down to Egypt to dwell there, for

12:6 2Hebrew Alon Moreh  12:92Hebrew Negev

12:1 Abram's story, like Noah's, begins with a command and
promise from Yahweh, the covenant God. The command is to
separate himself from his countrymen, undoubtedly idolators.
The promise includes seven clauses:

1) “I will make you a great nation” (Heb. goy), implying the
giving of territory (v. 7).

2) “I will bless you.”

3) “l will . . . make your name great.” The promise to make
Abram’s name great is a deliberate contrast to the efforts of
the tower builders (Gen. 11:4); this language is used of royalty
elsewhere in the OT (2 Sam. 7:9; Ps. 72:17).

4) “You shall be a blessing.” This imperative is related to the
first imperative, “Get out,” and is central and pivotal to the
promise. Abram’s separation will result in his bringing blessing
to others. The next three clauses deal with those who will be
blessed.

5) “I will bless those who bless you.”

6) “I will curse him who curses you.”

7) “And in you all the families of the earth shall be blessed”

(vv. 2, 3). This last clause of the promise emphasizes Abram’s
role in the fulfillment of the divine plan for all humanity.

12:6 Shechem, lying in a valley between Mt. Ebal and Mt. Ger-
izim, was in central Canaan, approximately 500 miles south of
Haran. Whether or not this city was the present Nablus is not
as important as the fact that here God appeared to Abram.
The terebinth tree was associated with “Moreh,” probably a
Canaanite shrine for divining, before God chose to reveal His
power here in a theophany (a visual appearance of the Lord,
v.7).

12:8 Bethel (Heb., lit. “house of God”) was 12 miles north of
the eventual site of Jerusalem. What happened to Abram also
happened to Jacob (Gen. 28:10-22). The naming of the city
Bethel occurred when Jacob slept there. At this time it was a
Canaanite city called Luz. Ai (lit. “the ruin”) was known by
this name at the time of its destruction (Josh. 7; 8). Abram did
not stay in Canaanite cities; he pitched a tent on the outskirts.

12:10 Abram had not been forbidden by Yahweh to travel to
Egypt. During famine, it was common for Palestinian peoples
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A Submissive Wiﬁ'

Sarah appears in the Bible as God’s paragon of a married woman. Two notable characteristics mark her life:
eauty and barrenness. Because of her beauty, even pagan rulers desired her; yet her infertility caused deep do-
mestic humiliation and even marital dissension. Sarah undoubtedly had beauty, brilliance, and creativity, but the
quality which implants her in our memories and sets her apart is her unique and unequivocal devotion toward her
husbhand Abraham. She shared not only her husband’s challenges and heart aches but also his dreams and bless-
ings. She did not waver; she stood by his side through good choices and bad decisions, adversities and blessings,
in youth and old age. She is a fine example of a woman who loved her husbhand unconditionally and tenaciously.

More space is devoted to Sarah than to any other woman of the Bible. An entire chapter discusses her death
and burial (Gen. 23). Both her hushand and son grieved deeply when she died (Gen. 23:2; 24:67).

Two New Testament citations commend Sarah (Heb. 11:11; 1 Peter 3:6); she is mentioned in Romans as well
(Rom. 4:19; 9:9); and she is used to illustrate the differences between the bonded and free (Gal. 4:21-31). She is
styled as one of “the holy women” of old because she entrusted to her husband her willing cooperation. From the
narrative it is apparent that Sarah was strong willed; yet she chose to submit to Abraham, an attitude which God
commended. She was consistently identified as Abraham’s wife, reinforcing the fact that God viewed the pair as
one flesh. Together they were asked to believe that God would give them a son.

Sarah is the only wife named in the heroes of the faith (Heb. 11:11). Sarah’s mothering experience fluctuated
from emotions of skepticism, embarrassment, envy, and cruel recrimination to intense exhilaration and joy. Even
though Sarah fell into sin, God faithfully kept His promise that she would be “a mother of nations” (Gen. 17:16).

Perhaps more than any other biblical woman, Sarah stands to teach women two supreme characteristics of
godly womanhood: humble submission to their husbands in marriage and fervent commitment to nurturing the
next generation.

See also Gen. 11:29—23:20; Is. 51:2; Rom. 4:19; 9:9; Gal. 4:21-31; Heb. 11:11; 1 Pet. 3:5, 6; notes on Infertility

(Gen. 11); Submission (1 Pet. 3); Wives (Prov. 31)

the famine was severe in the land. ''And it came
to pass, when he was close to entering Egypt,
that he said to Sarai his wife, “Indeed I know that
you are a woman of beautiful countenance.
1?Therefore it will happen, when the Egyptians
see you, that they will say, “This is his wife’; and
they will kill me, but they will let you live.
3please say you are my sister, that it may be well
with me for your sake, and that I* may live be-
cause of you.”

14So it was, when Abram came into Egypt, that
the Egyptians saw the woman, that she was very
beautiful. *The princes of Pharaoh also saw her
and commended her to Pharaoh. And the woman
was taken to Pharaoh’s house. °He treated Abram
well for her sake. He had sheep, oxen, male don-
keys, male and female servants, female donkeys,
and camels.

7But the LorD plagued Pharaoh and his house
with great plagues because of Sarai, Abram’s wife.
18And Pharaoh called Abram and said, “What s
this you have done to me? Why did you not tell me
that she was your wife? "Why did you say, ‘She is
my sister’? I might have taken her as my wife. Now
therefore, here is your wife; take Aer and go your
way.” 2°So Pharaoh commanded Ais men concern-

ing him; and they sent him away, with his wife and
all that he had.

Abram Inherits Canaan

1 Then Abram went up from Egypt, he and

his wife and all that he had, and Lot with
him, to the South.? 2Abram was very rich in live-
stock, in silver, and in gold. *And he went on his
journey from the South as far as Bethel, to the
place where his tent had been at the beginning,
between Bethel and Ai, “to the place of the altar
which he had made there at first. And there
Abram called on the name of the Lorb.

5Lot also, who went with Abram, had flocks
and herds and tents. ‘Now the land was not able to
support them, that they might dwell together, for
their possessions were so great that they could
not dwell together. 7And there was strife between
the herdsmen of Abram’s livestock and the herds-
men of Lot’s livestock. The Canaanites and the
Perizzites then dwelt in the land.

8So Abram said to Lot, “Please let there be no
strife between you and me, and between my
herdsmen and your herdsmen; for we are

12:132Literally my soul 13:1aHebrew Negev

to take refuge in Egypt, which was usually well watered by
the seasonal flooding of the Nile.

12:13 Abram’s sister. Sarai was his half sister (Gen. 11:29, note;

20:12). Sarai, now 65, was at the midpoint of the patriarchal
life span, the equivalent of modern-day thirties or early for-
ties.
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0 possess is the same tbing as to know: the Bible is always rl’gbt.

Marguerite Yourcenar, 1935

brethren. °/s not the whole land before you? Please
separate from me. If you take the left, then I will go
to the right; or, if you go to the right, then I will go
to the left.”

19And Lot lifted his eyes and saw all the plain
of Jordan, that it was well watered everywhere
(before the Lorp destroyed Sodom and Gomor-
rah) like the garden of the Lorp, like the land of
Egypt as you go toward Zoar. ''Then Lot chose
for himself all the plain of Jordan, and Lot jour-
neyed east. And they separated from each other.
12Abram dwelt in the land of Canaan, and Lot
dwelt in the cities of the plain and pitched Ais
tent even as far as Sodom. *But the men of
Sodom were exceedingly wicked and sinful
against the LoRD.

14And the Lorp said to Abram, after Lot had sep-
arated from him: “Lift your eyes now and look from
the place where you are—northward, southward,
eastward, and westward; '>for all the land which
you see I give to you and your descendants? forever.
16And I will make your descendants as the dust of
the earth; so that if a man could number the dust of
the earth, then your descendants also could be num-
bered. 7Arise, walk in the land through its length
and its width, for I give it to you.”

18Then Abram moved his tent, and went and
dwelt by the terebinth trees of Mamre,* which are
in Hebron, and built an altar there to the Lorb.

Lot’s Captivity and Rescue

1 And it came to pass in the days of Amraphel

king of Shinar, Arioch king of Ellasar, Ched-
orlaomer king of Elam, and Tidal king of nations,?
2that they made war with Bera king of Sodom, Bir-
sha king of Gomorrah, Shinab king of Admah,
Shemeber king of Zeboiim, and the king of Bela

(that is, Zoar). 3All these joined together in the
Valley of Siddim (that is, the Salt Sea). ‘Twelve
years they served Chedorlaomer, and in the thir-
teenth year they rebelled.

5In the fourteenth year Chedorlaomer and the
kings that were with him came and attacked the
Rephaim in Ashteroth Karnaim, the Zuzim in Ham,
the Emim in Shaveh Kiriathaim, and the Horites in
their mountain of Seir, as far as El Paran, which is
by the wilderness. "Then they turned back and
came to En Mishpat (that is, Kadesh), and attacked
all the country of the Amalekites, and also the
Amorites who dwelt in Hazezon Tamar.

8And the king of Sodom, the king of Gomor-
rah, the king of Admah, the king of Zeboiim, and
the king of Bela (that is, Zoar) went out and
joined together in battle in the Valley of Siddim
%against Chedorlaomer king of Elam, Tidal king
of nations,> Amraphel king of Shinar, and Arioch
king of Ellasar—four kings against five. ’Now the
Valley of Siddim was full of asphalt pits; and the
kings of Sodom and Gomorrah fled; some fell
there, and the remainder fled to the mountains.
UThen they took all the goods of Sodom and Go-
morrah, and all their provisions, and went their
way. 1?They also took Lot, Abram’s brother’s son
who dwelt in Sodom, and his goods, and departed.

Then one who had escaped came and told
Abram the Hebrew, for he dwelt by the terebinth
trees of Mamre?® the Amorite, brother of Eshcol
and brother of Aner; and they were allies with
Abram. “Now when Abram heard that his brother
was taken captive, he armed his three hundred

13:15 2Literally seed, and so throughout the book  13:18; 14:13 2He-
brew Alon Mamre 14:13Hebrew goyim 14:92Hebrew goyim

13:9 Abram’s concession. By allowing Lot first choice of land,
Abram put aside his own right as head of the family. This ap-
pears to be an act of faith in God’s promise and stands in con-
trast to his earlier actions based on fear (Gen. 12:7,10-20).

13:13 Sodom, like Zoar, probably lay at the southern end of the
Dead Sea and may now be underwater. Sodom was a center
of homosexuality (Gen. 19:5), a sin directly against Yahweh
(see Gen.19:5; Lev. 18, Homosexuality).

13:18 Mamre is the modern site of Ramet el-Khalil, almost two
miles north of Hebron in southcentral Canaan. Abram would
probably have used the Negev for grazing land. Mamre was
named after a prominent Amorite (Gen. 14:13).

14:5 Chedorlaomer and his allies formed a power complex
which dominated territory all the way to the Jordan River. On
its way down to the Dead Sea, the united army followed the

“King's Highway,” which has been a major route of travel
throughout history (Num. 20:17). The Rephaim, Zuzim, and
Emim are described as “giants” (Deut. 2:10-12, 20-23). The
path of conquest extended to the Wilderness of Paran, at the
top of the Red Sea. The army then turned north to Kadesh, in
the Negev south of Canaan, and ended up at Hazezon Tamar
on the western shore of the Dead Sea. Archaeological evi-
dence confirms great destruction in this area around 1900 B.C.

14:10 Asphalt pits. The Hebrew text repeats “pits” (lit. “pits of
bitumen”), emphasizing the frequency and size of the de-
pressions. Asphalt, or bitumen, is a mineral found in great de-
posits around the Dead Sea. A kind of pitch, this sticky sub-
stance was used on Noah's ark and for mortar (Gen. 6:14;
11:3). “Fall” can also mean “lower oneself,” as in hiding, which
explains the reappearance of the king of Sodom (v. 17).
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TR s on i ovvs rares

The blessings of God are abundantly bestowed on all those who follow Him. God’s blessings are not
simply a reward for godly living but a gift from a loving Father. Life’s blessings are not a measure of
who we are but of who God is. God promises personal blessings to those who follow Him in obedience
and exhorts His people to be a blessing to others (Gen. 12:2, 3).

Christians need only to reflect back over their own lives to discover blessings from God. While bless-
ings are experienced in different ways, provision, protection, and salvation are among God’s greatest
blessings. The goodness of God is also apparent when Christians look around at present blessings.
Health, family, friends, and ministry are among God’s choicest blessings. Christians can also look ahead

to future blessings. God promises continual blessings on earth and eternal blessings in heaven.

The wonderful blessings of God should be remembered, not forgotten. The same gracious God who forgives
sin, heals diseases, redeems lives, and bestows mercy, also promises abundant blessings (Ps. 103:2-5).

See also Num. 23:20; Is. 61:9; James 1:17; notes on Gratitude (Ps. 95); Promises of God (2 Pet. 1); Prosperity (Ps.

2); Providence (Eccl. 7); Spiritual Gifts (Rom. 12)

and eighteen trained servants who were born in
his own house, and went in pursuit as far as Dan.
15He divided his forces against them by night, and
he and his servants attacked them and pursued
them as far as Hobah, which 7s north of Damascus.
16So he brought back all the goods, and also
brought back his brother Lot and his goods, as
well as the women and the people.

7And the king of Sodom went out to meet him
at the Valley of Shaveh (that is, the King’s Valley),
after his return from the defeat of Chedorlaomer
and the kings who were with him.

Abram and Melchizedek

18Then Melchizedek king of Salem brought out
bread and wine; he was the priest of God Most
High. ?And he blessed him and said:

“Blessed be Abram of God Most High,
Possessor of heaven and earth;
20And blessed be God Most High,

Who has delivered your enemies into your
hand.”

And he gave him a tithe of all.

2INow the king of Sodom said to Abram,
“Give me the persons, and take the goods for
yourself.”

22But Abram said to the king of Sodom, “I have
raised my hand to the Lorp, God Most High, the

Possessor of heaven and earth, 23that I will take
nothing, from a thread to a sandal strap, and that
I will not take anything that is yours, lest you
should say, ‘I have made Abram rich’— ?*except
only what the young men have eaten, and the por-
tion of the men who went with me: Aner, Eshcol,
and Mamre; let them take their portion.”
1 After these things the word of the Lorp
came to Abram in a vision, saying, “Do not

be afraid, Abram. I am your shield, your exceed-
ingly great reward.”

2But Abram said, “Lord Gop, what will You give
me, seeing I go childless, and the heir of my house
is Eliezer of Damascus?” 3Then Abram said, “Look,
You have given me no offspring; indeed one born
in my house is my heir!”

4And behold, the word of the LorD came to him,
saying, “This one shall not be your heir, but one
who will come from your own body shall be your
heir.” *Then He brought him outside and said,
“Look now toward heaven, and count the stars if
you are able to number them.” And He said to him,
“So shall your descendants be.”

6And he believed in the Lorp, and He ac-
counted it to him for righteousness.

’Then He said to him, “I am the Lorp, who

brought you out of Ur of the Chaldeans, to give
you this land to inherit it.”

God’s Covenant with Abram

14:18 Melchizedek, whose name means “my king is righteous-
ness,” is described as “king of Salem” or “king of peace.”
Some identify him as king of nearby Jerusalem (see Ps. 76:2).
As both priest and king, Melchizedek foreshadowed Christ
(Ps. 110:4). Like Abram, Melchizedek worshiped the true God.
His description (v. 18), his blessing of Abram (vv. 19-20), and
his acceptance of a tithe (v. 20) have prompted some to iden-
tify this as a Christophany, an appearance of the preincarnate
Christ (see Heb. 7:1-10).

15:6 Abram’s great faith took the words of God as proof
enough (see Gen. 12:1-4). The word “believed” appears twice

more (Gen. 42:20; 45:26); both times it involves the presence
of proof for the statement made. God placed Abram’s faith on
the scale of justice, causing it to tip toward righteousness (see
Rom. 4:3).

15:7 Confirmation of the covenant. God makes the Abrahamic
covenant with Abram (vv. 7-21). The confirmation of the
covenant has five parts:

1) God reminded Abram of His faithfulness in the past (v. 7).
2) God gave a sign to confirm His promise (vv. 8-12).
3) God specified the provision of the covenant (vv. 13-16).
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¢ THE FAMILY TREE OF ABRAHAM
----------------------- ---------------------
Sarai or Sarah |
(wife) _|Abram or Abraham| ______ Keturah Haran
(Gen. 11:29; 20:12) (Gen. 11:26) (wife) (Gen. 11:26)
E E (Gen. 25:1) l I l
Hagar E E Unnamed Nahor | Milcah Lot Iscah
(concubine)(* {Concubines (Gen. 11:26) (daughter of || (Gen.1127) || (Gen.11:29)
(Gen. 16:1-4) (Gen. 25:6) Haran; wife of T
( Reungah ) (GNahor)) |
: concubine en. 11:29 !
]%'ITSLZTI (Gen. 22:24) v
Midian Bethuel (Gen.19:26)
(Gen. 16:15)
- Ishbak (Gen. 24:15)
Shuah
(Gen. 25:1)
lsaac | .. Rebekah
(Gen. 212,3) [ (Gen. 24:15)
[ 1
Judith . Esau __] Mahalath Leah . Jacob |___| Rachel
(wife) (Gen. 25:25) (wife) wife (Gen. 25:26) (wife)
(Gen. 26:34) [ — (Gen. 28:9) (Gen.29:21-23) T T (Gen.29:28)
Basemath | | | | Adah Zilpah 5 5 Bilhah
(wife) oo o (wife) (concubine) |" ™~ ~~7 (concubine)
(Gen.36:3,4) Aholibamah (Gen.36:2,4) (Gen.30:9) — (Gen.30:3)
' (wife) ; (Gen. 30:21)
Gen.36:2,5
1 Women
------- Marital Relationships
Descendants

8And he said, “Lord Gop, how shall I know that
I will inherit it?”

°So He said to him, “Bring Me a three-year-old
heifer, a three-year-old female goat, a three-year-
old ram, a turtledove, and a young pigeon.” '°Then
he brought all these to Him and cut them in two,
down the middle, and placed each piece opposite
the other; but he did not cut the birds in two.
And when the vultures came down on the car-
casses, Abram drove them away.

12Now when the sun was going down, a deep
sleep fell upon Abram; and behold, horror and
great darkness fell upon him. *Then He said to

Abram: “Know certainly that your descendants
will be strangers in a land that is not theirs, and
will serve them, and they will afflict them four
hundred years. “And also the nation whom they
serve I will judge; afterward they shall come out
with great possessions. ’Now as for you, you
shall go to your fathers in peace; you shall be
buried at a good old age. '*But in the fourth gen-
eration they shall return here, for the iniquity of
the Amorites 7s not yet complete.”

17And it came to pass, when the sun went down
and it was dark, that behold, there appeared a
smoking oven and a burning torch that passed

4) God ratified the covenant by a divine appearance (v. 17).

5) God concluded the covenant with an unconditional promise
(v.18).

15:9 The sign of the covenant. The animals have a double sig-
nificance. They acted as the sacrifices which accompanied
covenant-making in the OT. In addition, the party who passed
through the animals bound himself to fulfill the covenant, lest
a similar fate come upon him if the covenant were to be vio-
lated.

15:13 400 years is a rounded or approximate figure; 430 years
is the exact duration of the exile (Ex. 12:40, 41).

15:16 The iniquity of the Amorites. Israel would only inherit
the land after the Canaanite inhabitants had passed the point
of divine tolerance. In His omniscient foreknowledge, God
knew the timing of that ultimate judgment, which would give
the Israelites their land.

15:17 Smoke and fire. Elsewhere in the Pentateuch, smoke and
fire accompany manifestations of the divine presence (see Ex.
19:18). God passed between the cut halves of the animals.
This was a strong method of covenant ratification (see v. 9,
note). Abram was not required to perform this ritual; God
chose to bind Himself to a unilateral obligation.
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Rejected But Not Abandoned

The Egyptian maidservant Hagar was acquired by Sarai (Sarah) when she and Abram, together with his
nephew Lot, moved from Canaan to Egypt to escape a famine. In ancient Near Eastern households the rank of

personal maidservant to the master’s wife reflected honor, obedience, and trustworthiness. However, the posi-
tion stripped Hagar of all personal rights, making her totally subject to Sarai’s every wish. Because Sarai was
sterile, Hagar’s surrogate maternity was perfectly legal, though a clear violation of God’s law (see Gen. 2:24)
and evidence of a lack of faith on the part of Abram and Sarai.

Physiologically and emotionally, however, Hagar changed radically with her pregnancy. Sarai responded to Ha-
gar’s pride and self-importance with a vindictive accusation against her husband, who insisted that Sarai assume
full responsibility for her maid. Because of Sarai’s mistreatment, Hagar ran away.

To this fugitive slave, God revealed Himself (“You-Are-the-God-Who-Sees,” Gen. 16:13). In tender grace He
met her immediate need and allowed her to experience His presence.

Hagar’s legacy speaks poignantly to the growing number of disadvantaged and dispossessed women. Under
no circumstance can they escape God’s watchcare. As God provided for Hagar, He can and will provide for every
woman. Twice the Angel of the Lord came to her aid (Gen. 16:7; 21:17). He was also involved with Hagar and her
son in times of crisis and in the times in between (Gen. 21:20).

Throughout Hagar's life, she experienced estrangement and prejudice as a foreigner, hardship and abuse as a
servant, grief and abandonment as an unwed pregnant woman, and hopeless despair on two occasions as she
faced imminent death. Yet despite all these difficulties, Hagar responded to the God who addressed her. She
did not get compensation from Sarah and Abraham; her life was never easy, but God did reward her. In the all-

seeing God, Hagar found refuge and life.

See also Gen. 21:8-21; 25:12-18; notes on Abuse (Ps. 30); Unwed Mothers (1Kin. 3)

between those pieces. '*0On the same day the Lorp
made a covenant with Abram, saying:

“To your descendants I have given this land,
from the river of Egypt to the great river, the
River Euphrates— !the Kenites, the Kenezzites,
the Kadmonites, the Hittites, the Perizzites, the
Rephaim, ?'the Amorites, the Canaanites, the Gir-
gashites, and the Jebusites.”

Hagar and Ishmael

1 Now Sarai, Abram’s wife, had borne him no

children. And she had an Egyptian maidser-
vant whose name was Hagar. 2So Sarai said to
Abram, “See now, the LorD has restrained me
from bearing children. Please, go in to my maid;
perhaps I shall obtain children by her.” And
Abram heeded the voice of Sarai. 3Then Sarai,
Abram’s wife, took Hagar her maid, the Egyptian,

and gave her to her husband Abram to be his wife,
after Abram had dwelt ten years in the land of
Canaan. “So he went in to Hagar, and she con-
ceived. And when she saw that she had conceived,
her mistress became despised in her eyes.

SThen Sarai said to Abram, “My wrong be upon
you! I gave my maid into your embrace; and when
she saw that she had conceived, I became de-
spised in her eyes. The LorD judge between you
and me.”

¢So Abram said to Sarai, “Indeed your maid s in
your hand; do to her as you please.” And when Sarai
dealt harshly with her, she fled from her presence.

’Now the Angel of the Lorp found her by a
spring of water in the wilderness, by the spring on
the way to Shur. 8And He said, “Hagar, Sarai’s
maid, where have you come from, and where are
you going?”

15:18 The terms of the covenant promise are that God will
give Abram’s descendants the land belonging to the ten na-
tions listed (vv. 19-21; see also chart, The Covenants of Gene-
sis). The “river of Egypt” is the Wadi el-Arish, which divides
Canaan and Egypt. The area across the Jordan was also
promised. Israel reached these borders during the reign of
David.

16:2 Sarai’s plan. There is a parallel—both in the words used
and in their respective actions—between Sarai, who “took
Hagar . .. and gave her to her husband Abram,” and Eve, who
“took of its fruitand . . . also gave to her husband” (Gen. 3:6).
In both cases, the woman willfully took the initiative, and the
man was a willing recipient. Hagar became Abram’s concu-
bine and the mother of his child. The taking of a concubine to
assure male heirs was both accepted and legal in the ancient

Near East. Nevertheless, Abram had been called out from his
cultural surroundings (Gen. 12:1-3). Sarai’s plan for securing
an heir was in essence polygamy, and polygamy always has
been in violation of the Creator’s plan for marriage (Gen.
2:24;see 1Tim. 3, Polygamy).

16:7 The Angel of the Lord is associated with the covenant
God. The Angel is thought by many to be a theophany or an
appearance of God Himself, as Hagar recognized (v. 13; see
also chart, The Angel of the Lord). The Angel appears in Gene-
sis to prevent the thwarting of God’s plan for His chosen peo-
ple (see Gen. 22:11). Because the Angel seems to distinguish
Himself from Yahweh while still claiming deity (vv. 11-13), He
has been identified by some as the preincarnate Christ.

16:8 Hagar was returning to her home country Egypt; Shur is
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%e can trust an unknown future to a known God.

Corrie Ten Boom

She said, “I am fleeing from the presence of my
mistress Sarai.”

The Angel of the Lorp said to her, “Return to
your mistress, and submit yourself under her
hand.” 1°Then the Angel of the Lorp said to her, “I
will multiply your descendants exceedingly, so
that they shall not be counted for multitude.”
11And the Angel of the Lorp said to her:

“Behold, you are with child,

And you shall bear a son.

You shall call his name Ishmael,

Because the LorD has heard your affliction.
12He shall be a wild man;

His hand shall be against every man,

And every man’s hand against him.

And he shall dwell in the presence of all his

brethren.”

13Then she called the name of the Lorp who
spoke to her, You-Are-the-God-Who-Sees; for she
said, “Have I also here seen Him who sees me?”
UTherefore the well was called Beer Lahai Roi;?
observe, it is between Kadesh and Bered.

15So Hagar bore Abram a son; and Abram
named his son, whom Hagar bore, Ishmael.
16Abram was eighty-six years old when Hagar bore
Ishmael to Abram.

The Sign of the Covenant

1 When Abram was ninety-nine years old, the
Lorp appeared to Abram and said to him, “I
am Almighty God; walk before Me and be blame-

less. 2And I will make My covenant between Me
and you, and will multiply you exceedingly.”
3Then Abram fell on his face, and God talked with
him, saying: *As for Me, behold, My covenant is
with you, and you shall be a father of many na-
tions. No longer shall your name be called
Abram, but your name shall be Abraham; for I
have made you a father of many nations. I will
make you exceedingly fruitful; and I will make na-
tions of you, and kings shall come from you. ’And
I will establish My covenant between Me and you
and your descendants after you in their genera-
tions, for an everlasting covenant, to be God to
you and your descendants after you. 3Also I give
to you and your descendants after you the land in
which you are a stranger, all the land of Canaan,
as an everlasting possession; and I will be their
God.”

°And God said to Abraham: “As for you, you
shall keep My covenant, you and your descendants
after you throughout their generations. '°This is
My covenant which you shall keep, between Me
and you and your descendants after you: Every
male child among you shall be circumcised; ''and
you shall be circumcised in the flesh of your fore-
skins, and it shall be a sign of the covenant be-
tween Me and you. '?He who is eight days old
among you shall be circumcised, every male child
in your generations, he who is born in your house
or bought with money from any foreigner who is

16:14 2Literally Well of the One Who Lives and Sees Me

at Canaan’s southern border (v. 7). God's method of commu-
nication often utilized questioning but never implied lack of
omniscience (see Gen. 3:9-11; 4:6).

16:10 The Angel’s promise. Hagar received directly from God a
promise of descendants. Ishmael (Heb., lit. “God hears”) was
the father of 12 princes (v. 11; Gen. 25:13-16), paralleling the 12
tribes descended from Isaac’s son Jacob. Still, Ishmael’s de-
scendants would not inherit the land. “In the presence of”
also carries the sense of “against the face of” (v. 12), predict-
ing the hostility between the descendants of Ishmael and
Isaac. While God had compassion on Hagar, He did not allow
Abram’s attempt to secure an heir through his own means to
defeat His plan.

16:14 The well (lit. “well of the living one who sees me”) was
between Kadesh and Bered on Canaan’s southern border.
Kadesh Barnea is the modern site of Ain Quedeis in the
wilderness of the Negev.

17:1 The affirmation of the covenant. A second stage in the
establishment of the Abrahamic covenant came 14 to 22 years
after the events of chapter 15 (see chart, The Covenants of

Genesis). This reaffirmation of the covenant, like its estab-
lishment, involved God'’s revelation of Himself and a divine
promise. In this chapter, reciprocal action is demanded from
Abram (obedience, v. 1; circumcision, vv. 10-14). “Blameless”
carries with it the idea of “unblemished” and possibly “trans-
parent” or “candid.” In Scripture, this is the first use of the
name E[ Shaddai (“Almighty God”), which in Genesis appears
in the context of resolving covenant difficulties, especially
those involving the continuation of the covenant line (Gen.
28:3; 35:11).

17:5 The renaming of Abram (lit. “exalted father”) is perhaps
a reference to his own aristocratic family. The focus of this
name change (“Abraham,” lit. “father of many nations”) is on
his eventual progeny of kings and nations (v. 6), while earlier
this focus was primarily concerned with Abram’s immediate
heir (Gen. 15).

17:10 Circumcision. The eternal covenant is accompanied by a
permanent physical sign. Where earlier covenant signs merely
commemorated the making of a covenant (Gen. 9:12, the rain-
bow; 15:7, 8, the divine appearance), circumcision carried the
additional function of separation (see Circumcision).
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A SIGN OF THE COVENANT

Circumcision is the surgical removal of the foreskin of the penis. Baby boys are often circumcised for
reasons of health and hygiene, but in biblical times and in modern Jewish communities, circumcision is
a religious ritual, distinguishing the seed of Abraham or the Jew from the Gentile.

When God first made a covenant with Abraham, the father of all the faithful, God commanded cir-
cumcision as a sign of that faith relationship (Gen. 17:11). This act of obedience also represented the
putting away of evil (Deut. 10:16; Jer. 4:4). Because God’s covenant promises to Abraham were fully re-
alized by Jesus Christ, the apostle Paul taught that every Christian, both male and female, is circum-
cised, not by human hands, but in Christ when the sinful nature is replaced by Christ’s presence (Rom.

2:29; Col. 2:1).

See also Ex. 12:48; notes on Childbirth (John 16); Culture (Is. 51)

not your descendant. *He who is born in your
house and he who is bought with your money
must be circumcised, and My covenant shall be in
your flesh for an everlasting covenant. *And the
uncircumcised male child, who is not circum-
cised in the flesh of his foreskin, that person
shall be cut off from his people; he has broken
My covenant.”

15Then God said to Abraham, “As for Sarai your
wife, you shall not call her name Sarai, but Sarah
shall be her name. '%And I will bless her and also
give you a son by her; then I will bless her, and she
shall be a mother of nations; kings of peoples shall
be from her.”

7Then Abraham fell on his face and laughed,
and said in his heart, “Shall a child be born to a
man who is one hundred years old? And shall
Sarah, who is ninety years old, bear a child?” '8And
Abraham said to God, “Oh, that Ishmael might live
before You!”

Then God said: “No, Sarah your wife shall
bear you a son, and you shall call his name Isaac; I
will establish My covenant with him for an ever-
lasting covenant, and with his descendants after
him. 2°And as for Ishmael, I have heard you. Be-
hold, I have blessed him, and will make him fruit-
ful, and will multiply him exceedingly. He shall
beget twelve princes, and I will make him a great

nation. 2'But My covenant I will establish with
Isaac, whom Sarah shall bear to you at this set
time next year.” 2?Then He finished talking with
him, and God went up from Abraham.

23S0 Abraham took Ishmael his son, all who
were born in his house and all who were bought
with his money, every male among the men of
Abraham’s house, and circumcised the flesh of
their foreskins that very same day, as God had
said to him. 2*Abraham was ninety-nine years old
when he was circumcised in the flesh of his fore-
skin. 22And Ishmael his son was thirteen years old
when he was circumcised in the flesh of his fore-
skin. 26That very same day Abraham was circum-
cised, and his son Ishmael; 27and all the men of
his house, born in the house or bought with
money from a foreigner, were circumcised with
him.

The Son of Promise

1 8Then the LorD appeared to him by the tere-

binth trees of Mamre,? as he was sitting in
the tent door in the heat of the day. 2So he lifted
his eyes and looked, and behold, three men were
standing by him; and when he saw them, he ran
from the tent door to meet them, and bowed him-

18:12Hebrew Alon Mamre

17:14 To be cut off can be interpreted either as excommunica-
tion from the nation (Ex. 12:19; Lev. 7:20, 21, 25; 17:9, 10) or as
an untimely death by the congregation of Israel or by God
Himself (Ex. 31:14).

1715 Sarai’s new name is obviously a part of the new covenant
relationship, though the meaning of the change is not ad-
dressed as was the renaming of Abraham (v. 5). Clearly Sarah
is an equal partner in the covenant (v. 16). Some have sug-
gested “Sarai” as being from a root meaning “to contend” and
“Sarah” as meaning “princess.” The latter is definitely the
prevalent meaning. In any case, the change added to the dig-
nity of the occasion when God openly and publicly declared
Sarah’s part in the covenant.

17:17 Isaac’s birth is connected with laughter. Isaac (Heb., lit.
“he laughs,” v. 19) not only alludes to the laughter of Abraham

and Sarah (Gen. 18:12; 21:6) but may also be an implied prayer
that God will smile and show favor to this son.

17:20 Ishmael. The contrast with Isaac is clear; God does not
make a covenant (Heb. berith) with Ishmael, although the
promise to both sons is similar; the sons of each will form 12
tribes.

17:25 Ishmael’s circumcision. Although Ishmael was not in-
cluded in the covenant with Abraham, his circumcision marks
his participation in God’s grace towards Abraham’s descen-
dants (see Circumcision).

18:1 The appearance of the Lord. Abraham took the covenant-
confirming step of circumcision. The three men could well
have been God Himself, in a theophany or Christophany (vv.
13,33), accompanied by two angels (Gen. 19:1).



self to the ground, *and said, “My Lord, if I have
now found favor in Your sight, do not pass on by
Your servant. “Please let a little water be brought,
and wash your feet, and rest yourselves under the
tree. And I will bring a morsel of bread, that you
may refresh your hearts. After that you may pass
by, inasmuch as you have come to your servant.”

They said, “Do as you have said.”

°So Abraham hurried into the tent to Sarah
and said, “Quickly, make ready three measures of
fine meal; knead it and make cakes.” 7And Abra-
ham ran to the herd, took a tender and good calf,
gave it to a young man, and he hastened to pre-
pare it. 8So he took butter and milk and the calf
which he had prepared, and set it before them;
and he stood by them under the tree as they ate.

Then they said to him, “Where /s Sarah your
wife?”

So he said, “Here, in the tent.”

19And He said, “I will certainly return to you
according to the time of life, and behold, Sarah
your wife shall have a son.”

(Sarah was listening in the tent door which
was behind him.) "Now Abraham and Sarah were
old, well advanced in age; and Sarah had passed
the age of childbearing.® ?Therefore Sarah
laughed within herself, saying, “After I have
grown old, shall I have pleasure, my lord being old
also?”

And the Lorp said to Abraham, “Why did
Sarah laugh, saying, ‘Shall I surely bear a child, since
I am old?’ “Is anything too hard for the Lorn? At
the appointed time I will return to you, according
to the time of life, and Sarah shall have a son.”

15But Sarah denied i, saying, “I did not laugh,”
for she was afraid.

And He said, “No, but you did laugh!”

Abraham Intercedes for Sodom

16Then the men rose from there and looked to-
ward Sodom, and Abraham went with them to
send them on the way. And the Lorp said, “Shall
I hide from Abraham what I am doing, !8since
Abraham shall surely become a great and mighty
nation, and all the nations of the earth shall be
blessed in him? °For I have known him, in order
that he may command his children and his house-
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hold after him, that they keep the way of the
Lorp, to do righteousness and justice, that the
LorD may bring to Abraham what He has spoken
to him.” °And the Lorp said, “Because the outcry
against Sodom and Gomorrah is great, and be-
cause their sin is very grave, 2'I will go down now
and see whether they have done altogether ac-
cording to the outcry against it that has come to
Me; and if not, I will know.”

2Then the men turned away from there and
went toward Sodom, but Abraham still stood be-
fore the Lorp. 2?And Abraham came near and said,
“Would You also destroy the righteous with the
wicked? 2*Suppose there were fifty righteous
within the city; would You also destroy the place
and not spare it for the fifty righteous that were
in it? 2Far be it from You to do such a thing as
this, to slay the righteous with the wicked, so that
the righteous should be as the wicked; far be it
from You! Shall not the Judge of all the earth do
right?”

26So the Lorp said, “If I find in Sodom fifty
righteous within the city, then I will spare all the
place for their sakes.”

2’Then Abraham answered and said, “Indeed
now, I who am but dust and ashes have taken it
upon myself to speak to the Lord: 2Suppose there
were five less than the fifty righteous; would You
destroy all of the city for lack of five?”

So He said, “If I find there forty-five, I will not
destroy it.”

2And he spoke to Him yet again and said,
“Suppose there should be forty found there?”

So He said, “I will not do i for the sake of forty.”

*Then he said, “Let not the Lord be angry, and
I will speak: Suppose thirty should be found
there?”

So He said, “I will not do it if I find thirty
there.”

31And he said, “Indeed now, 1 have taken it
upon myself to speak to the Lord: Suppose twenty
should be found there?”

So He said, “I will not destroy it for the sake of
twenty.”

*Then he said, “Let not the Lord be angry, and

18:11Literally the manner of women had ceased to be with Sarah

18:3 My Lord. The timing of Abraham’s recognition of the
identity of his visitors is not clear. ’Adonai (Heb.), accompa-
nied by the particle for polite request to a superior, could have
also been used to address a distinguished earthly visitor. The
lavishness of the feast—using approximately eight gallons of
meal and an entire calf—may suggest a plan for later ritual
offerings of meal and meat, hinting that Abraham does in fact
recognize his visitor (v. 6).

18:9-12 God's question, “Where is?” continues His pattern of
summoning His creation (v. 9; see Gen. 3:9; 4:9). The promise
is a son for Sarah “according to the time of life” (lit. “the time

when it is reviving,” v. 10). This phrase is commonly used for
spring, meaning “at the same time next year,” and emphasiz-
ing the contrast between Sarah’s “I have grown old” (lit.
“worn out” like a garment, v. 12) and God’s promise of her re-
newed youth. This is apparently the first time Sarah has
heard this promise applied specifically to her. Her response is
identical to Abraham’s (17:17).

18:23 Abraham’s intercession is the first illustration of God’s
promise that Abraham will be a blessing to the entire world
(Gen.12:3).
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BEYOND FERTILITY

Menopause—the cessation of a woman’s monthly periods—announces the retirement of her ovaries
from active duty and thus the end of her childbearing years. Aging and physical changes occurring af-
ter menopause are sometimes considered a negative issue. Indeed, there can be unpleasant physical
repercussions. Yet God made clear that there is a season for all things (Eccl. 3:1-12). Events take place
on heaven’s timeline, but God encourages us to focus on today, to honor the wisdom that comes with
aging (Job 12:12), and to serve Him in our own lifetime by doing good (Eccl. 3:12).
Three post-menopausal women stand out as key figures in the Bible. Naomi, who thought herself
too old to be of any use in Ruth’s life (Ruth 1:12), was essential in the courtship of Ruth and Boaz and
contributed to the rearing of their son Obed (Ruth 4:16,17). Both Sarah and Elizabeth in their old age conceived
and bore sons who played important roles in the kingdom (Gen. 18:11; Luke 1:36). Each of these wise and godly
women was instrumental in the familial lineage or events surrounding the birth of Jesus Christ.

Besides biblical encouragement, post-menopausal women also have medical help available. Enjoying of
post-menopausal years in healthy activity is often a matter of personal choice and planning. The uncomfort-
able physical symptoms of menopause can often be avoided or minimized by working with a physician. God
never meant for your value to be determined by age or constrained by hormone levels. Remember: God can use

you at any age if your heart is faithful to Him.

See also Ruth 1:12; Eccl. 3:1; notes on Aging (Is. 46); Menstrual Cycle (Lev. 15); Premenstrual Syndrome

(Prov. 21)

I will speak but once more: Suppose ten should be
found there?”

And He said, “I will not destroy it for the sake
of ten.” >*So the Lorp went His way as soon as He
had finished speaking with Abraham; and Abra-
ham returned to his place.

Sodom’s Depravity

1 Now the two angels came to Sodom in the

evening, and Lot was sitting in the gate of
Sodom. When Lot saw them, he rose to meet them,
and he bowed himself with his face toward the
ground. 2And he said, “Here now, my lords, please
turn in to your servant’s house and spend the
night, and wash your feet; then you may rise early
and go on your way.”

And they said, “No, but we will spend the night
in the open square.”

But he insisted strongly; so they turned in to
him and entered his house. Then he made them a
feast, and baked unleavened bread, and they ate.

“Now before they lay down, the men of the city,
the men of Sodom, both old and young, all the
people from every quarter, surrounded the house.
SAnd they called to Lot and said to him, “Where
are the men who came to you tonight? Bring them
out to us that we may know them carnally.”

¢So Lot went out to them through the doorway,
shut the door behind him, “and said, “Please, my
brethren, do not do so wickedly! #See now, I have
two daughters who have not known a man; please,
let me bring them out to you, and you may do to
them as you wish; only do nothing to these men,
since this is the reason they have come under the
shadow of my roof.”

°And they said, “Stand back!” Then they said,
“This one came in to stay Aere, and he keeps acting
as a judge; now we will deal worse with you than
with them.” So they pressed hard against the man
Lot, and came near to break down the door. '°But
the men reached out their hands and pulled Lot
into the house with them, and shut the door. !And
they struck the men who were at the doorway of
the house with blindness, both small and great, so
that they became weary ¢rying to find the door.

Sodom and Gomorrah Destroyed

2Then the men said to Lot, “Have you anyone
else here? Son-in-law, your sons, your daughters,
and whomever you have in the city— take them out
of this place! *For we will destroy this place, be-
cause the outcry against them has grown great be-
fore the face of the Lorp, and the Lorp has sent us
to destroy it.”

19:1 The two angels. The three visitors to Abraham were a
theophany of Yahweh (Gen. 18:13) and two heavenly compan-
ions. Lot’s position “in the gate” demonstrates his social
standing in Sodom as a man of importance; he no longer lives
in a tent on the outskirts but has established himself in the
heart of this wicked society (see Gen. 13:11,12).

19:5 Lot's offer of his daughters leaves no doubt that this
phrase refers to sexual intimacy (v. 8). Sexual perversions
were common in Canaanite culture and religious rites. Lot re-

flects the effects of Sodom on his own morality. Sexual vio-
lence is condemned in Genesis 34 as well as in the rest of OT
history (Judg. 19:22, 23; 2 Sam. 13). Lot is rescued not because
of his own virtue but because of his relationship to Abraham
(v.29).

19:11 Blindness. This Hebrew word for blindness is unusual. It
occurs again only in a divinely caused loss of sight (2 Kin.
6:18) and may carry the connotation of “dazzled,” as in Saul's
Damascus Road experience (Acts 9:3-8).



1450 Lot went out and spoke to his sons-in-law,
who had married his daughters, and said, “Get up,
get out of this place; for the Lorp will destroy this
city!” But to his sons-in-law he seemed to be jok-
ing.
15When the morning dawned, the angels urged
Lot to hurry, saying, “Arise, take your wife and
your two daughters who are here, lest you be con-
sumed in the punishment of the city.” '°And while
he lingered, the men took hold of his hand, his
wife’s hand, and the hands of his two daughters,
the Lorp being merciful to him, and they brought
him out and set him outside the city. I’So it came
to pass, when they had brought them outside, that
he? said, “Escape for your life! Do not look behind
you nor stay anywhere in the plain. Escape to the
mountains, lest you be destroyed.”

18Then Lot said to them, “Please, no, my lords!
Indeed now, your servant has found favor in your
sight, and you have increased your mercy which
you have shown me by saving my life; but I cannot
escape to the mountains, lest some evil overtake me
and I die. 2See now, this city is near enough to flee
to, and it is a little one; please let me escape there
(s it not a little one?) and my soul shall live.”

21And he said to him, “See, I have favored you
concerning this thing also, in that I will not over-
throw this city for which you have spoken.
2Hurry, escape there. For I cannot do anything
until you arrive there.”

Therefore the name of the city was called Zoar.

2The sun had risen upon the earth when Lot
entered Zoar. ?#Then the Lorp rained brimstone
and fire on Sodom and Gomorrah, from the LorD
out of the heavens. 2°So He overthrew those cities,
all the plain, all the inhabitants of the cities, and
what grew on the ground.

26But his wife looked back behind him, and she
became a pillar of salt.

27And Abraham went early in the morning to
the place where he had stood before the Lorp.
28Then he looked toward Sodom and Gomorrah,
and toward all the land of the plain; and he saw,
and behold, the smoke of the land which went up
like the smoke of a furnace. And it came to pass,
when God destroyed the cities of the plain, that
God remembered Abraham, and sent Lot out of
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the midst of the overthrow, when He overthrew
the cities in which Lot had dwelt.

The Descendants of Lot

%Then Lot went up out of Zoar and dwelt in
the mountains, and his two daughters were with
him; for he was afraid to dwell in Zoar. And he and
his two daughters dwelt in a cave. >'Now the first-
born said to the younger, “Our father is old, and
there is no man on the earth to come in to us as is
the custom of all the earth. 32Come, let us make
our father drink wine, and we will lie with him,
that we may preserve the lineage of our father”
33So they made their father drink wine that night.
And the firstborn went in and lay with her father,
and he did not know when she lay down or when
she arose.

341t happened on the next day that the firstborn
said to the younger, “Indeed I lay with my father
last night; let us make him drink wine tonight also,
and you go in and lie with him, that we may pre-
serve the lineage of our father.” >*Then they made
their father drink wine that night also. And the
younger arose and lay with him, and he did not
know when she lay down or when she arose.

3Thus both the daughters of Lot were with
child by their father. *The firstborn bore a son
and called his name Moab; he is the father of the
Moabites to this day. **And the younger, she also
bore a son and called his name Ben-Ammi; he is
the father of the people of Ammon to this day.

Abraham and Abimelech

2 And Abraham journeyed from there to the

South, and dwelt between Kadesh and Shur,
and stayed in Gerar. 2Now Abraham said of Sarah
his wife, “She 7s my sister.” And Abimelech king of
Gerar sent and took Sarah.

3But God came to Abimelech in a dream by
night, and said to him, “Indeed you are a dead man
because of the woman whom you have taken, for
she s a man’s wife.”

4But Abimelech had not come near her; and he
said, “Lord, will You slay a righteous nation also?
’Did he not say to me, ‘She 7s my sister’? And she,

19:17 2Septuagint, Syriac, and Vulgate read they.

19:14 Sons-in-law. Whether Lot had other married daughters
who remained in the city with their husbands or whether
these were Lot’s prospective sons-in-law for his virgin daugh-
ters is unclear.

19:24 Brimstone and fire. The Dead Sea area abounds in pe-
troleum, bitumen, salt, and sulphur. The Lord’s use of these
elements in destroying the city becomes an OT image for
overwhelming judgment (Ps. 11:6; Ezek. 38:22).

19:31 Lot’s daughters. The interposition of Lot’s story be-
tween God’s promise to Abraham (Gen. 18:10-14) and the
birth of Isaac (Gen. 21:1-7) highlights God’s preservation of a

godly line. Even the descendants of Lot, Abraham’s closest
relative, had been corrupted. The defiling of this bloodline
made the birth of Isaac imperative.

19:37 The children of Lot’s daughters. Moab (Heb., lit. “from
our father”) and Ben-Ammi (Heb., lit. “son of my kinsman,” v.
38) were the sons of Lot by his daughters. The Moabites and
the Ammonites later introduced into Israel two of the most
abhorrent false gods of the OT: the Moabite Baal of Peor, a
sun god (Num. 25:1-3), and the Ammonite Molech (Lev. 18:21;
1Kin. 11:7), who was worshiped with child sacrifice.
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Though Lot was a rich and influential man (Gen. 13:10, 11), the Scripture does not record his wife’s name or
any information concerning her race or family. From every indication, however, his wife was a worldly, material-
istic woman. Certainly she failed in the spiritual nurturing of her children. Her daughters married men of
Sodom, then initiated incest with their own father (Gen. 19:32-35).

Lot’s wife did not have to die. She was offered a choice—obedience and life or disobedience and death in
pursuit of the pleasures of the world. We do not know where Lot met his wife or when they were married, but
we do know they had two daughters (Gen. 19:16). The kidnapping of Lot and his family (Gen. 14) would have in-
cluded his wife, and she would have been among the company that was rescued by Abraham since Abraham
“brought back his brother Lot and his goods, as well as the women and the people” (Gen. 14:16). This means she
may well have heard Melchizedek’s witness for God (Gen. 14:19, 20). In other words, she was well aware of the
Lord and His dealings with Abraham. But the lifestyle of Sodom had a strong hold on her.

Sodom was a sophisticated town, offering a wide variety of cultural opportunities. The immorality had de-

generated to the lowest point of sexual perversion so much that our term “sodomy” comes from the name of
this city. Lot, though called a “righteous man,” seemed also to be entangled in the grip of Sodom’s influence
(2 Pet. 2:7, 8). He chose to raise his family in Sodom, even though its reputation for depravity was well known.
Still, the Lord sent messengers to rescue this family from their own destructive choices.

God wanted to save Lot’s wife. He sent angels to warn, to escort, and finally physically to pull her out of
harm’s way. Whether she understood exactly what would happen to Sodom is uncertain, but being escorted by
angels in this fashion surely alerted her to something supernatural.

The destruction most likely began with a violent earthquake, which set fire to the gases and sulphur. Fire-
brands were falling around her. Though she had followed her husband into the wilderness, she had the same
problem the Israelites did in the wilderness as “in their hearts they turned back to Egypt” (Acts 7:39). Just like

the Israelites, she was destroyed.

Lot’s wife personifies the classic wisdom “for where your treasure is, there your heart will be also” (Matt.
6:21). Jesus used her as an example of someone who started the right way but looked back because she was not
completely willing to give up her old ways to follow God in obedience (Luke 17:31-33).

See also Luke 17:29-33; notes on Decision Making (1 Cor. 8); Obedience (Philem.)

even she herself said, ‘He is my brother.’ In the in-
tegrity of my heart and innocence of my hands I
have done this.”

6And God said to him in a dream, “Yes, I know
that you did this in the integrity of your heart.
For I also withheld you from sinning against Me;
therefore I did not let you touch her. "Now there-
fore, restore the man’s wife; for he is a prophet,
and he will pray for you and you shall live. But if
you do not restore /er; know that you shall surely
die, you and all who are yours.”

8So Abimelech rose early in the morning,
called all his servants, and told all these things in
their hearing; and the men were very much afraid.
9And Abimelech called Abraham and said to him,
“What have you done to us? How have I offended
you, that you have brought on me and on my king-

dom a great sin? You have done deeds to me that
ought not to be done.” '"Then Abimelech said to
Abraham, “What did you have in view, that you
have done this thing?”

UAnd Abraham said, “Because I thought, surely
the fear of God 7s not in this place; and they will
kill me on account of my wife. 2But indeed she is
truly my sister. She is the daughter of my father,
but not the daughter of my mother; and she be-
came my wife. ’And it came to pass, when God
caused me to wander from my father’s house, that
I said to her, ‘This is your kindness that you
should do for me: in every place, wherever we go,
say of me, “He is my brother.”””

14Then Abimelech took sheep, oxen, and male
and female servants, and gave them to Abraham;
and he restored Sarah his wife to him. "And

20:7 In Canaanite religions, prophets were supposed to have
the magical ability to intercede with the gods. The Israelite
prophet functioned instead as a divine spokesman; but Abim-
elech, as a Canaanite, would have taken the former view. He
rewarded Abraham, hoping that Abraham would intercede
with his God for Abimelech’s household (vv. 14-18).

20:11 Abraham's excuses. Like Adam, Abraham shifted the
blame (Gen. 3:12). He excused himself on the basis of Abim-

elech’s supposed lack of piety, an assumption disproved (vv.
3-7). Furthermore, Abraham blamed God for his own “wan-
dering,” using a Hebrew verb with a negative connotation and
one frequently associated with mental error or intoxication (v.
13). Abraham excused Sarah. “Kindness” (Heb. chesed) is a
reference to covenant obligation that Sarah owed her hus-
band (v.13).



Abimelech said, “See, my land is before you; dwell
where it pleases you.” 1Then to Sarah he said, “Be-
hold, I have given your brother a thousand pieces
of silver; indeed this vindicates you?® before all
who are with you and before everybody.” Thus she
was rebuked.

17So Abraham prayed to God; and God healed
Abimelech, his wife, and his female servants. Then
they bore children; *for the Lorp had closed up all
the wombs of the house of Abimelech because of
Sarah, Abraham’s wife.

IsaacIs Born

2 And the Lorp visited Sarah as He had said,

and the Lorp did for Sarah as He had spo-
ken. ZFor Sarah conceived and bore Abraham a son
in his old age, at the set time of which God had
spoken to him. *And Abraham called the name of
his son who was born to him— whom Sarah bore
to him—Isaac. *Then Abraham circumcised his
son Isaac when he was eight days old, as God had
commanded him. >Now Abraham was one hundred
years old when his son Isaac was born to him. °And
Sarah said, “God has made me laugh, and all who
hear will laugh with me.” 7She also said, “Who
would have said to Abraham that Sarah would
nurse children? For I have borne Aim a son in his
old age.”

Hagar and Ishmael Depart

8So the child grew and was weaned. And Abra-
ham made a great feast on the same day that Isaac
was weaned.

°And Sarah saw the son of Hagar the Egyptian,
whom she had borne to Abraham, scoffing.
10Therefore she said to Abraham, “Cast out this
bondwoman and her son; for the son of this bond-
woman shall not be heir with my son, namely with
Isaac.” '"And the matter was very displeasing in
Abraham’s sight because of his son.

12But God said to Abraham, “Do not let it be dis-
pleasing in your sight because of the lad or because
of your bondwoman. Whatever Sarah has said to
you, listen to her voice; for in Isaac your seed shall
be called. *Yet I will also make a nation of the son
of the bondwoman, because he is your seed.”
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14So Abraham rose early in the morning, and
took bread and a skin of water; and putting it on
her shoulder, he gave it and the boy to Hagar, and
sent her away. Then she departed and wandered in
the Wilderness of Beersheba. 1°And the water in
the skin was used up, and she placed the boy un-
der one of the shrubs. Then she went and sat
down across from him at a distance of about a
bowshot; for she said to herself, “Let me not see
the death of the boy.” So she sat opposite 4im, and
lifted her voice and wept.

17And God heard the voice of the lad. Then the
angel of God called to Hagar out of heaven, and
said to her, “What ails you, Hagar? Fear not, for
God has heard the voice of the lad where he is.
8Arise, lift up the lad and hold him with your
hand, for I will make him a great nation.”

“Then God opened her eyes, and she saw a
well of water. And she went and filled the skin
with water, and gave the lad a drink. ?So God was
with the lad; and he grew and dwelt in the wilder-
ness, and became an archer. 2'He dwelt in the
Wilderness of Paran; and his mother took a wife
for him from the land of Egypt.

A Covenant with Abimelech

22And it came to pass at that time that Abim-
elech and Phichol, the commander of his army,
spoke to Abraham, saying, “God is with you in all
that you do. 2?Now therefore, swear to me by God
that you will not deal falsely with me, with my off-
spring, or with my posterity; but that according
to the kindness that I have done to you, you will
do to me and to the land in which you have dwelt.”

24And Abraham said, “I will swear.”

2Then Abraham rebuked Abimelech because
of a well of water which Abimelech’s servants had
seized. 26And Abimelech said, “I do not know who
has done this thing; you did not tell me, nor had I
heard of it until today.” ’So Abraham took sheep
and oxen and gave them to Abimelech, and the
two of them made a covenant. 2And Abraham set
seven ewe lambs of the flock by themselves.

20:16 °Literally it is a covering of the eyes for you

20:16 Abraham’s gift. OT law prescribed a money payment
to a male relative in recompense for sexual wrong. Here the
gift seemed to be Abimelech’s acknowledgment that Sarah
remained blameless throughout the incident. “Vindicate”
(lit. “cover the eyes”) is a legal term indicating innocence.
“Rebuked” could also be translated as “justified” or “ap-
proved.” The emphasis of the verse is on Sarah’s vindica-
tion.

20:18 The Lord closed the wombs. The use of God’s covenant
name, Yahweh, emphasizes that God’s action will prevent
Sarah'’s child from being fathered by anyone but Abraham.

21:8 The weaning of children, in the ancient Near East, took

place around three or four years of age, occasionally even
later (see Ex. 2, Breastfeeding).

21:14 Hagar was sent away. Mesopotamian law allowed a
slave wife to claim freedom in return for waiving her chil-
dren’s rights to inheritance. Here Abraham initiated the ex-
change as a way of getting out of his difficulty. The Wilder-
ness of Beersheba lay in the middle of the Negev, which would
become southernmost Judah.

21:21 The wilderness of Paran lay between Canaan and Egypt.
Hagar’s choice of an Egyptian wife for Ishmael paralleled
Abraham'’s efforts to find a wife of his own blood for Isaac
(Gen.24:1-4).
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29Then Abimelech asked Abraham, “What is the
meaning of these seven ewe lambs which you have
set by themselves?”

30And he said, “You will take these seven ewe
lambs from my hand, that they may be my witness
that I have dug this well.” >'Therefore he called
that place Beersheba,® because the two of them
swore an oath there.

2Thus they made a covenant at Beersheba. So
Abimelech rose with Phichol, the commander of
his army, and they returned to the land of the
Philistines. >*Then Abraham planted a tamarisk
tree in Beersheba, and there called on the name
of the Lorp, the Everlasting God. 3*And Abra-
ham stayed in the land of the Philistines many
days.

Abraham’s Faith Confirmed

2 Now it came to pass after these things that

God tested Abraham, and said to him,
“Abraham!”

And he said, “Here I am.”

2Then He said, “Take now your son, your only
son Isaac, whom you love, and go to the land of
Moriah, and offer him there as a burnt offering
on one of the mountains of which I shall tell you.”

3So Abraham rose early in the morning and sad-
dled his donkey, and took two of his young men
with him, and Isaac his son; and he split the wood
for the burnt offering, and arose and went to the
place of which God had told him. “Then on the
third day Abraham lifted his eyes and saw the place
afar off. SAnd Abraham said to his young men,
“Stay here with the donkey; the lad® and I will go
yonder and worship, and we will come back to you.”

6So Abraham took the wood of the burnt offer-
ing and laid i on Isaac his son; and he took the
fire in his hand, and a knife, and the two of them
went together. 7But Isaac spoke to Abraham his fa-
ther and said, “My father!”

And he said, “Here I am, my son.”

Then he said, “Look, the fire and the wood, but
where Zs the lamb for a burnt offering?”

8And Abraham said, “My son, God will provide
for Himself the lamb for a burnt offering.” So the
two of them went together.

°Then they came to the place of which God had
told him. And Abraham built an altar there and
placed the wood in order; and he bound Isaac his
son and laid him on the altar, upon the wood.
10And Abraham stretched out his hand and took
the knife to slay his son.

11But the Angel of the Lorp called to him from
heaven and said, “Abraham, Abraham!”

So he said, “Here I am.”

2And He said, “Do not lay your hand on the
lad, or do anything to him; for now I know that
you fear God, since you have not withheld your
son, your only son, from Me.”

’Then Abraham lifted his eyes and looked, and
there behind /im was a ram caught in a thicket by
its horns. So Abraham went and took the ram, and
offered it up for a burnt offering instead of his
son. '#And Abraham called the name of the place,
The-Lorp-Will-Provide;? as it is said to this day, “In
the Mount of the Lorb it shall be provided.”

5Then the Angel of the Lorp called to Abra-
ham a second time out of heaven, '%and said: “By
Myself I have sworn, says the Lorp, because you
have done this thing, and have not withheld your
son, your only son— 7blessing I will bless you, and
multiplying I will multiply your descendants as
the stars of the heaven and as the sand which is on
the seashore; and your descendants shall possess
the gate of their enemies. '*In your seed all the na-
tions of the earth shall be blessed, because you
have obeyed My voice.” 1°So Abraham returned to
his young men, and they rose and went together
to Beersheba; and Abraham dwelt at Beersheba.

The Family of Nahor

20Now it came to pass after these things that it
was told Abraham, saying, “Indeed Milcah also has

21:312Literally Well of the Oath or Well of the Seven
man  22:142Hebrew YHWH Yireh

22:520r young

21:33 The tamarisk tree, an evergreen, could well represent
God’s eternal faithfulness; significantly, He is here called the
Everlasting One. Trees and pillars served the patriarchs as
memory aids, memorials to God's acts (see Gen. 28:18-22).
God is witness to the treaty, which is expected to stand forever.

22:1 God’s test. Abraham’s trust and faith in God were tested
and proven genuine and even stronger than his natural affec-
tions. The story of Abraham alternates reaffirmations of
God's promise with the testing of that promise. This most se-
vere test was followed by a strong restatement of the
covenant (vv. 15-19).

22:2 Mount Moriah, in the territory later called Judah, would
become the site of the temple (2 Chr. 3:1). In the NT, Calvary
was identified with this site. This identification, along with
the three days that Abraham traveled, suggests that this
scene is a typology of God's sacrifice of His own Son.

22:5 We will come back. Abraham’s use of the plural suggests
that he was depending on God to resurrect Isaac (Heb.
11:17-19).

22:12 The fear of God suggests reverence and honor, demon-
strated by Abraham’s unquestioning obedience. God’s repeti-
tion of “your son” highlights the severity of the test.

22:13 The substitutionary sacrifice. The ram in the thicket in-
troduces substitutionary sacrifice (see Lev. 1).

22:14 This covenant name (Heb. Yahweh Yir'eh, lit. “the Lorp
will provide”) expresses Abraham’s confidence in the Lord.
This name continued in use during the days of substitutionary
sacrifice in the temple.

22:20 Nahor's family was still living in Haran. His sons were
the ancestors of the Arameans who lived northeast of Israel.
Abraham later sent to Nahor’s family for a wife for Isaac
(Gen. 24). Rebekah’s genealogy appears here, after Isaac’s



borne children to your brother Nahor: 2'Huz his
firstborn, Buz his brother, Kemuel the father of
Aram, 2?Chesed, Hazo, Pildash, Jidlaph, and
Bethuel.” 22And Bethuel begot Rebekah.® These
eight Milcah bore to Nahor, Abraham’s brother.
24His concubine, whose name was Reumah, also
bore Tebah, Gaham, Thahash, and Maachah.

Sarah’s Death and Burial

2 Sarah lived one hundred and twenty-seven

years; these were the years of the life of
Sarah. 2So Sarah died in Kirjath Arba (that is, He-
bron) in the land of Canaan, and Abraham came to
mourn for Sarah and to weep for her.

*Then Abraham stood up from before his dead,
and spoke to the sons of Heth, saying, ‘I am a for-
eigner and a visitor among you. Give me property
for a burial place among you, that I may bury my
dead out of my sight.”

SAnd the sons of Heth answered Abraham, say-
ing to him, *Hear us, my lord: You are a mighty
prince among us; bury your dead in the choicest of
our burial places. None of us will withhold from
you his burial place, that you may bury your dead.”

"Then Abraham stood up and bowed himself to
the people of the land, the sons of Heth. And he
spoke with them, saying, “If it is your wish that I
bury my dead out of my sight, hear me, and meet
with Ephron the son of Zohar for me, °that he
may give me the cave of Machpelah which he has,
which 7s at the end of his field. Let him give it to
me at the full price, as property for a burial place
among you.”

1°Now Ephron dwelt among the sons of Heth;
and Ephron the Hittite answered Abraham in the
presence of the sons of Heth, all who entered at
the gate of his city, saying, '"“No, my lord, hear
me: I give you the field and the cave that is in it; I
give it to you in the presence of the sons of my
people. I give it to you. Bury your dead!”

12Then Abraham bowed himself down before
the people of the land; *and he spoke to Ephron
in the hearing of the people of the land, saying,
“If you will give it, please hear me. I will give you
money for the field; take /¢ from me and I will
bury my dead there.”
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4And Ephron answered Abraham, saying to
him, 5“My lord, listen to me; the land is worth four
hundred shekels of silver. What is that between
you and me? So bury your dead.” °And Abraham
listened to Ephron; and Abraham weighed out the
silver for Ephron which he had named in the hear-
ing of the sons of Heth, four hundred shekels of
silver, currency of the merchants.

17So the field of Ephron which was in Mach-
pelah, which was before Mamre, the field and the
cave which was in it, and all the trees that were in
the field, which were within all the surrounding
borders, were deeded !8to Abraham as a posses-
sion in the presence of the sons of Heth, before all
who went in at the gate of his city.

1YAnd after this, Abraham buried Sarah his
wife in the cave of the field of Machpelah, before
Mamre (that is, Hebron) in the land of Canaan.
2080 the field and the cave that 7s in it were
deeded to Abraham by the sons of Heth as prop-
erty for a burial place.

A Bride for Isaac

2 Now Abraham was old, well advanced in

age; and the Lorp had blessed Abraham in
all things. 2So Abraham said to the oldest servant
of his house, who ruled over all that he had,
“Please, put your hand under my thigh, *and I will
make you swear by the Lorp, the God of heaven
and the God of the earth, that you will not take a
wife for my son from the daughters of the
Canaanites, among whom I dwell; “but you shall go
to my country and to my family, and take a wife
for my son Isaac.”

SAnd the servant said to him, “Perhaps the
woman will not be willing to follow me to this
land. Must I take your son back to the land from
which you came?”

°But Abraham said to him, “Beware that you do
not take my son back there. "The Lorp God of
heaven, who took me from my father’s house and
from the land of my family, and who spoke to me
and swore to me, saying, ‘To your descendants? I
give this land,” He will send His angel before you,

22:232Spelled Rebeccain Romans 9:10  24:72Literally seed

deliverance from death, to indicate that God would now con-
tinue Abraham’s line.

23:2 Hebron, 19 miles southwest of Jerusalem, served as
David’s first capital. Kirjath Arba was named after a hero of
the gigantic Anakim. Caleb later captured the city and re-
named it (Josh. 14:14,15).

23:4 Abraham’s negotiations. “Stranger” (Heb. ger) was a le-
gal term for a resident alien with some rights but no land.
Abraham’s acquisition of land for Sarah is his first legal own-
ership within the promised territory. The Hittite offer may
have been an attempt to prevent Abraham from acquiring the
rights of a landholder within Canaan (v. 6).

23:9 The cave of Machpelah, a name which may indicate a

double cave, was located in the district near Mamre (v. 17).
The burial place is traditionally thought to be located under a
Moslem mosque in Hebron.

24:2 The servant’s oath. The placing of the hand near the re-
productive organs symbolized that the oath was sworn to
Abraham'’s entire clan, to Isaac, and to all his descendants.

24:3 Abraham’s command is the first appearance in the OT of
the command not to marry outside the chosen people (Deut.
7:1-4). Abraham recognized that God’s promise to build a na-
tion would be fulfilled by Isaac. He did not ask Isaac to return
to Haran (vv. 5-8) because this would undo Abraham'’s first
covenant obligation to separate himself and come to the Land
of Promise (Gen. 12:1-4).
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A Woman of Faltering Faith

Rebekah would certainly rank among the most appealing of the young women in Scripture. She is pictured as
chaste and beautiful (Gen. 24:16), courteous and helpful (v. 18), industrious (vv. 19, 20), hospitable (v. 25), as
well as responsive and trusting (v. 58). She was chosen as the intended bride for Isaac.

Family ties were obviously close, for Rebekah'’s first response was to tell the women in her household all
about her encounter at the well (v. 28). For a girl to be chosen for marriage to a wealthy relative was indeed
considered a blessing of God. Her father and brother knew also that this was from God (v. 50), but the choice to
leave home was hers to make, reflecting the autonomy that young women in her culture enjoyed (vv. 57, 58).

Rebekah volunteered a lowly service (v. 19), which opened to her a lofty destiny as God worked His plan for
her life through her mundane daily responsibilities. Her courage and faith motivated her to venture from the
known and familiar (family and friends) to the unknown (a new life in a strange land).

God rewarded Rebekah’s faithfulness with a monogamous marriage, which began with romance and loving
affection (v. 67; Gen. 26:8), and, in answer to Isaac’s prayer for his wife’s fertility, God removed her barrenness
with the birth of twins, Esau and Jacob (Gen. 25:21).

In later years, Rebekah’s weakness became clear at two points: the lack of reverence and respect for her
husband and his leadership and the exhibition of favoritism concerning her sons, which brought into the home
rivalry, deceit, and contention (Gen. 25:28; see Prov. 28, Favoritism). Rebekah’s unwavering faith of her youth
faltered, and she took into her own hands the direction of the future of her sons. Perhaps her own discernment
of her sons—that is, recognizing Esau as worldly and adventuresome (Gen. 26:34, 35) and Jacob as having more
potential for spiritual sensitivity (Gen. 25:31)—or her own affinity toward one son over the other (Gen. 25:28) or
even a strong faith in God’s revealed plan (Gen. 25:23) motivated her own deceitful acts.

In any case, the deceiving of her husband was without excuse and her poor example to her sons was a far-
reaching tragedy (Gen. 27:12, 13). Even if her motive was pure, her action was wrong. She paid a bitter price in
living out her final years in separation from the son whose presence she desired, in alienation from the son who

would ever remember his mother’s deception toward him, and in broken fellowship from a husband who had

loved her devotedly.

See also Gen. 25:19—27:46; notes on Favoritism (Prov. 28); Marriage (2 Sam. 6)

and you shall take a wife for my son from there.
8And if the woman is not willing to follow you,
then you will be released from this oath; only do
not take my son back there.” °So the servant put
his hand under the thigh of Abraham his master,
and swore to him concerning this matter.

19Then the servant took ten of his master’s
camels and departed, for all his master’s goods
were in his hand. And he arose and went to
Mesopotamia, to the city of Nahor. "And he made
his camels kneel down outside the city by a well of
water at evening time, the time when women go
out to draw water. 12Then he said, “O Lorp God of
my master Abraham, please give me success this
day, and show kindness to my master Abraham.
3Behold, fere I stand by the well of water, and the
daughters of the men of the city are coming out
to draw water. “Now let it be that the young
woman to whom I say, ‘Please let down your
pitcher that I may drink,” and she says, ‘Drink, and
I will also give your camels a drink’— /et her be the

one You have appointed for Your servant Isaac. And
by this I will know that You have shown kindness
to my master.”

And it happened, before he had finished
speaking, that behold, Rebekah, who was born to
Bethuel, son of Milcah, the wife of Nahor, Abra-
ham’s brother, came out with her pitcher on her
shoulder. 1Now the young woman was very beau-
tiful to behold, a virgin; no man had known her.
And she went down to the well, filled her pitcher,
and came up. And the servant ran to meet her
and said, “Please let me drink a little water from
your pitcher.”

18So she said, “Drink, my lord.” Then she
quickly let her pitcher down to her hand, and
gave him a drink. ?’And when she had finished
giving him a drink, she said, “I will draw water
for your camels also, until they have finished
drinking.” *Then she quickly emptied her
pitcher into the trough, ran back to the well to
draw water; and drew for all his camels. 2'And the

24:10 Nahor, actually Haran, is so named after its most distin-
guished inhabitant, Abraham’s brother (Gen. 22:20; see chart,
The Family Tree of Abraham). “Mesopotamia” (Heb. "Aram-
Naharayim, lit. “Aram between the two rivers”) is the land be-
tween the Tigris and Euphrates.

24:15 Rebekah was Abraham’s great-niece. The repetition of
her grandmother’s name, Milcah, shows that she was a de-
scendant of Nahor’s wife rather than his concubine (Gen.
22:20-24; see chart, The Family Tree of Abraham).



man, wondering at her, remained silent so as to
know whether the Lorp had made his journey
prosperous or not.

22G0 it was, when the camels had finished
drinking, that the man took a golden nose ring
weighing half a shekel, and two bracelets for her
wrists weighing ten shekels of gold, *and said,
“Whose daughter are you? Tell me, please, is there
room in your father’s house for us to lodge?”

24So she said to him, “I am the daughter of
Bethuel, Milcah’s son, whom she bore to Nahor.”
ZMoreover she said to him, “We have both straw
and feed enough, and room to lodge.”

26Then the man bowed down his head and wor-
shiped the Lorp. 2’And he said, “Blessed be the
Lorp God of my master Abraham, who has not for-
saken His mercy and His truth toward my master.
As for me, being on the way, the Lorp led me to
the house of my master’s brethren.” 28So the
young woman ran and told her mother’s house-
hold these things.

2Now Rebekah had a brother whose name was
Laban, and Laban ran out to the man by the well.
%So it came to pass, when he saw the nose ring,
and the bracelets on his sister’s wrists, and when
he heard the words of his sister Rebekah, saying,
“Thus the man spoke to me,” that he went to the
man. And there he stood by the camels at the well.
31And he said, “Come in, O blessed of the Lorp!
Why do you stand outside? For I have prepared the
house, and a place for the camels.”

32Then the man came to the house. And he un-
loaded the camels, and provided straw and feed
for the camels, and water to wash his feet and the
feet of the men who were with him. >*Food was set
before him to eat, but he said, “I will not eat until
I have told about my errand.”

And he said, “Speak on.”

34S0 he said, “I am Abraham’s servant. 35The
Lorp has blessed my master greatly, and he has be-
come great; and He has given him flocks and
herds, silver and gold, male and female servants,
and camels and donkeys. ¢And Sarah my master’s
wife bore a son to my master when she was old;
and to him he has given all that he has. 3’Now my
master made me swear, saying, ‘You shall not take
a wife for my son from the daughters of the
Canaanites, in whose land I dwell; 38but you shall
go to my father’s house and to my family, and take
a wife for my son.” *?And I said to my master, ‘Per-
haps the woman will not follow me.’ °But he said
to me, ‘The Lorp, before whom I walk, will send
His angel with you and prosper your way; and you
shall take a wife for my son from my family and
from my father’s house. #'You will be clear from
this oath when you arrive among my family; for if
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they will not give Aer to you, then you will be re-
leased from my oath.’

42And this day I came to the well and said, ‘O
LorD God of my master Abraham, if You will now
prosper the way in which I go, #*behold, I stand by
the well of water; and it shall come to pass that
when the virgin comes out to draw water; and I say
to her, “Please give me a little water from your
pitcher to drink,” *and she says to me, “Drink,
and I will draw for your camels also,”— /et her be
the woman whom the Lorp has appointed for my
master’s son.’

4“But before I had finished speaking in my
heart, there was Rebekah, coming out with her
pitcher on her shoulder; and she went down to
the well and drew water. And I said to her, ‘Please
let me drink.’ °And she made haste and let her
pitcher down from her shoulder; and said, ‘Drink,
and I will give your camels a drink also.” So I
drank, and she gave the camels a drink also.
#Then I asked her, and said, “Whose daughter are
you?’ And she said, ‘The daughter of Bethuel, Na-
hor’s son, whom Milcah bore to him.” So I put the
nose ring on her nose and the bracelets on her
wrists. And I bowed my head and worshiped the
Lorp, and blessed the LorD God of my master
Abraham, who had led me in the way of truth to
take the daughter of my master’s brother for his
son. ¥Now if you will deal kindly and truly with
my master, tell me. And if not, tell me, that I may
turn to the right hand or to the left.”

50Then Laban and Bethuel answered and said,
“The thing comes from the Lorp; we cannot speak
to you either bad or good. *'Here is Rebekah be-
fore you; take fer and go, and let her be your mas-
ter’s son’s wife, as the Lorp has spoken.”

52And it came to pass, when Abraham’s servant
heard their words, that he worshiped the Lorb,
bowing himself to the earth. >*Then the servant
brought out jewelry of silver, jewelry of gold, and
clothing, and gave them to Rebekah. He also gave
precious things to her brother and to her mother.

5*And he and the men who were with him ate
and drank and stayed all night. Then they arose in
the morning, and he said, “Send me away to my
master.”

55But her brother and her mother said, “Let
the young woman stay with us a few days, at least
ten; after that she may go.”

56And he said to them, “Do not hinder me,
since the LorD has prospered my way; send me
away so that I may go to my master.”

57So they said, “We will call the young woman
and ask her personally.” *8Then they called Re-
bekah and said to her, “Will you go with this
man?”

24:49 Turn to the right hand. This Hebrew idiom means to
look for anather option.

24:58 Rebekah's consent. Although ancient Near Eastern
marriages were arranged by the family, some contracts—
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And she said, “I will go.”

9So they sent away Rebekah their sister and
her nurse, and Abraham’s servant and his men.
%And they blessed Rebekah and said to her:

“Our sister, may you become
The mother of thousands of ten thousands;
And may your descendants possess
The gates of those who hate them.”

¢'Then Rebekah and her maids arose, and they
rode on the camels and followed the man. So the
servant took Rebekah and departed.

©2Now Isaac came from the way of Beer Lahai
Roi, for he dwelt in the South. $3And Isaac went
out to meditate in the field in the evening; and he
lifted his eyes and looked, and there, the camels
were coming. “Then Rebekah lifted her eyes, and
when she saw Isaac she dismounted from her
camel; ¢for she had said to the servant, “Who is
this man walking in the field to meet us?”

The servant said, “It /s my master.” So she took
a veil and covered herself.

¢And the servant told Isaac all the things that
he had done. ¥Then Isaac brought her into his
mother Sarah’s tent; and he took Rebekah and she
became his wife, and he loved her. So Isaac was
comforted after his mother’s death.

Abraham and Keturah

2 Abraham again took a wife, and her name
was Keturah. 2And she bore him Zimran,
Jokshan, Medan, Midian, Ishbak, and Shuah. 3Jok-
shan begot Sheba and Dedan. And the sons of
Dedan were Asshurim, Letushim, and Leummim.
“And the sons of Midian were Ephah, Epher,
Hanoch, Abidah, and Eldaah. All these were the
children of Keturah.
SAnd Abraham gave all that he had to Isaac.
°But Abraham gave gifts to the sons of the concu-
bines which Abraham had; and while he was still

living he sent them eastward, away from Isaac his
son, to the country of the east.

Abraham’s Death and Burial

’This is the sum of the years of Abraham’s life
which he lived: one hundred and seventy-five years.
8Then Abraham breathed his last and died in a
good old age, an old man and full of years, and was
gathered to his people. °And his sons Isaac and Ish-
mael buried him in the cave of Machpelah, which is
before Mamre, in the field of Ephron the son of Zo-
har the Hittite, °the field which Abraham pur-
chased from the sons of Heth. There Abraham was
buried, and Sarah his wife. !And it came to pass,
after the death of Abraham, that God blessed his
son Isaac. And Isaac dwelt at Beer Lahai Roi.

The Families of Ishmael and Isaac

2Now this is the genealogy of Ishmael, Abra-
ham’s son, whom Hagar the Egyptian, Sarah’s
maidservant, bore to Abraham. 13And these were
the names of the sons of Ishmael, by their names,
according to their generations: The firstborn of
Ishmael, Nebajoth; then Kedar, Adbeel, Mibsam,
14Mishma, Dumah, Massa, "Hadar,* Tema, Jetur,
Naphish, and Kedemah. *These were the sons of
Ishmael and these were their names, by their towns
and their settlements, twelve princes according to
their nations. "These were the years of the life of
Ishmael: one hundred and thirty-seven years; and
he breathed his last and died, and was gathered to
his people. '3(They dwelt from Havilah as far as
Shur, which is east of Egypt as you go toward As-
syria.) He died in the presence of all his brethren.

1This is the genealogy of Isaac, Abraham’s son.
Abraham begot Isaac. XIsaac was forty years old
when he took Rebekah as wife, the daughter of
Bethuel the Syrian of Padan Aram, the sister of
Laban the Syrian. ?!Now Isaac pleaded with the

25:152Masoretic Text reads Hadad.

notably those of the Hurrians or Horites in Mesopotamia—
required the consent of the bride, as Abraham himself recog-
nized (v. 8).

24:60 The blessing on Rebekah echoes God’s blessing on
Abraham (Gen. 22:17), emphasizing God’s covenant obliga-
tions from one generation to the next.

24:65 Veiling during the betrothal period was a Near Eastern
custom. Unveiling came after marriage.

25:1 Abraham's second family. At what point in his life Abra-
ham married Keturah is not explicitly stated. The narrative
reads naturally as if Abraham married Keturah after the
death of Sarah. The fact that Keturah is here called a “wife”
would seem to eliminate the possibility of her being merely a
concubine to Abraham during his marriage to Sarah. The
nearly 40 years between Sarah’s death and Abraham’s al-
lowed plenty of time for the development of a second family.
Abraham'’s prolific second marriage reveals that God’s mirac-

ulous working in the birth of Isaac centered on Sarah. The
sons of Keturah eventually inhabited the lands south and
southeast of Canaan, but only Isaac received the promised
blessing (v. 5). Keturah, however, is also identified as a concu-
bine in one place (1 Chr. 1:32; see also Gen. 25:6). Keturah may
have been called a concubine because Abraham did not place
her on the same footing with Sarah, the mother of Isaac. In
any case, the fact that polygamy was outside of God’s order
would be demonstrated in the future; the descendants of Ke-
turah, like those of Hagar, later proved troublesome to Israel
(see chart, The Family Tree of Abraham). The Midianites op-
pressed Israel in the days of the judges and promoted Baal
worship in Israel (v. 4; Judg. 6—8). The other sons are less
known; Shuah was probably the tribe of Job’s friend Bildad
(Job 2:11), and Sheba and Dedan are mentioned as traders
with Tyre (Ezek. 27:20-22).

25:21 Rebekah'’s children. The story has temporarily left Isaac
to deal with his sons, demonstrating the certainty of the



Lorb for his wife, because she was barren; and the
Lorp granted his plea, and Rebekah his wife con-
ceived. ??But the children struggled together
within her; and she said, “If all is well, why am I like
this?” So she went to inquire of the Lorp.

2And the Lorp said to her:

“Two nations are in your womb,
Two peoples shall be separated from your
body;
One people shall be stronger than the other,
And the older shall serve the younger.”

24So when her days were fulfilled for her to give
birth, indeed there were twins in her womb. 2°And
the first came out red. He was like a hairy garment
all over; so they called his name Esau.? 2°Afterward
his brother came out, and his hand took hold of
Esau’s heel; so his name was called Jacob.? Isaac
was sixty years old when she bore them.

?’So the boys grew. And Esau was a skillful
hunter, a man of the field; but Jacob was a mild
man, dwelling in tents. 2And Isaac loved Esau be-
cause he ate of his game, but Rebekah loved Jacob.

Esau Sells His Birthright

2Now Jacob cooked a stew; and Esau came in
from the field, and he was weary. *°And Esau said to
Jacob, “Please feed me with that same red stew, for I
am weary.” Therefore his name was called Edom.?

31But Jacob said, “Sell me your birthright as of
this day.”

32And Esau said, “Look, I am about to die; so
what is this birthright to me?”

»Then Jacob said, “Swear to me as of this day.”

So he swore to him, and sold his birthright to
Jacob. **And Jacob gave Esau bread and stew of
lentils; then he ate and drank, arose, and went his
way. Thus Esau despised Ais birthright.
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Isaac and Abimelech

2 There was a famine in the land, besides the

first famine that was in the days of Abra-
ham. And Isaac went to Abimelech king of the
Philistines, in Gerar.

?Then the Lorp appeared to him and said: “Do
not go down to Egypt; live in the land of which I
shall tell you. *Dwell in this land, and I will be
with you and bless you; for to you and your de-
scendants I give all these lands, and I will perform
the oath which I swore to Abraham your father.
*And I will make your descendants multiply as the
stars of heaven; I will give to your descendants all
these lands; and in your seed all the nations of the
earth shall be blessed; *because Abraham obeyed
My voice and kept My charge, My commandments,
My statutes, and My laws.”

¢So Isaac dwelt in Gerar. 7And the men of the
place asked about his wife. And he said, “She is my
sister”; for he was afraid to say, “She is my wife,”
because he thought, “lest the men of the place kill
me for Rebekah, because she is beautiful to be-
hold.” 8Now it came to pass, when he had been
there a long time, that Abimelech king of the
Philistines looked through a window, and saw, and
there was Isaac, showing endearment to Rebekah
his wife. °Then Abimelech called Isaac and said,
“Quite obviously she is your wife; so how could
you say, ‘She is my sister’?”

Isaac said to him, “Because I said, ‘Lest I die on
account of her””

1°And Abimelech said, “What is this you have
done to us? One of the people might soon have
lain with your wife, and you would have brought
guilt on us.” 'So Abimelech charged all /s people,

25:252Literally Hairy ~25:262Literally Supplanter
Red

25:302Literally

covenant fulfillment for the next generation. The barrenness
of the matriarchs is a common theme in Genesis, revealing:

1) the effects of sin in the fallen world, which could have de-
stroyed the godly line,

2) the need for God’s miraculous intervention to protect His
people, and

3) God’s divine choice of both father and mother, which ran
counter to the ancient Near Eastern practice of ascribing sole
importance to the blood of the father.

25:23 Two nations. Jacob fathered the Israelites; Esau, the
Edomites, who lived south of the Dead Sea (Gen. 36:9-43).
The control of the Edomites by the Israelites reversed the an-
cient Near Eastern custom of giving preference to the older
son (see Rom. 9:10-13). David conquered the Edomites, and
they remained under Judean control for 130 years (2 Sam.
8:14).

25:26 The birth of Jacob. Rebekah had suffered 20 years of
barrenness before the twins were born. Jacob’s name (Heb.,
lit. “heeler,” “heel-gripper,” or “one who supplants”) is a
prophecy of the coming struggle between the two brothers.

25:31 The birthright guaranteed not only a larger part of the
inheritance, but also headship of the family. Some ancient
Near Eastern tribes allowed the selling of the birthright but
invariably at a high price. The narrative emphasizes Esau’s
greed; “feed” is literally “to swallow greedily” or gulp (v. 30),
and the story ends with a comment on the motives of Esau,
not Jacob. Jacob did not earn the birthright through righ-
teousness but received it through God’s free favor.

26:4 God's covenant. The repetition of the covenant blessings to
Abraham takes the form of covenant renewal (see chart, The
Covenants of Genesis). God’s part is to preserve Isaac in time of
famine (vv. 2, 3). Isaac’s part is to keep Abraham'’s fivefold obe-
dience: to God’s voice, His charge, His commandments, His
statutes, and His Law (v. 5).

26:7 Isaac’s deception copied his father’s actions out of need-
less fear (see Gen. 12:10-20; 20:1-18). God had promised to
preserve him (vv. 2-5). Rebekah, like Sarah, apparently coop-
erated with her husband’s request, whether out of faith or in-
difference.
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PATR|AR HY

40

A PATTERN FOR BIBLICAL SOCIETY

Patriarchy is a form of society in which the father functions as the authority figure of the family, tribe,
or clan. In such an arrangement, descent is reckoned through the male line. The term “patriarch” is
derived from a Latin word for “father” combined with a Greek word for “rule.” Thus the patriarch was
the “ruling father.” He might also serve as the priest of his household.

The designation “patriarch” may refer to the fathers of the human race from Adam to Abraham.
The three great fathers of the nation Israel (Abraham, Isaac, and Jacob) also are called “patriarchs.” Fi-
nally, the term “patriarch” is applied to the heads of the twelve tribes of Israel who descended from Ja-

cob.

Biblical society was patriarchal in contrast to matriarchal, which describes a form of community organization
in which the mother functions as the head of the family, clan, or tribe. In biblical genealogies, lineage is traced
through the male. For this reason, females are mentioned only rarely in tracing family lineage (Gen. 11:29; Num.

26:33).

This makes the mention of four women in addition to Mary in the genealogy of Jesus Christ very significant
(Matt. 1:1-17). Tamar, the Canaanite daughter-in-law of Judah, bore him twins (Gen. 38:1-30; Matt. 1:3). Rahab of
Jericho begat Boaz by Salmon (Josh. 2:1-24; 6:17, 22-25; Matt. 1:5). Ruth was the Moabitess through whom Boaz
begot Obed (Ruth 4:13-17; Matt. 1:5). Finally, “the wife of Uriah,” identified as the one by whom David begot
Solomon, was Bathsheba (2 Sam. 11:1-4; 12:24-25; Matt. 1:6).

See also Gen. 22:1-19; 50:24; Ex. 3:6; notes on Authority (John 19); Fatherhood (Eph. 5); Fatherhood of God
(Rom. 8); Feminism (Is. 5); Motherhood (1Sam. 1; Is. 49; Ezek. 16)

saying, “He who touches this man or his wife shall
surely be put to death.”

12Then Isaac sowed in that land, and reaped in
the same year a hundredfold; and the Lorp
blessed him. *The man began to prosper, and con-
tinued prospering until he became very prosper-
ous; “for he had possessions of flocks and posses-
sions of herds and a great number of servants. So
the Philistines envied him. ’Now the Philistines
had stopped up all the wells which his father’s ser-
vants had dug in the days of Abraham his father,
and they had filled them with earth. 'And Abim-
elech said to Isaac, “Go away from us, for you are
much mightier than we.”

7Then Isaac departed from there and pitched
his tent in the Valley of Gerar, and dwelt there.
18And Isaac dug again the wells of water which
they had dug in the days of Abraham his father,
for the Philistines had stopped them up after the
death of Abraham. He called them by the names
which his father had called them.

1Also Isaac’s servants dug in the valley, and
found a well of running water there. 2But the
herdsmen of Gerar quarreled with Isaac’s herds-
men, saying, “The water is ours.” So he called the
name of the well Esek,* because they quarreled
with him. 2'Then they dug another well, and they
quarreled over that one also. So he called its name
Sitnah. 22And he moved from there and dug an-
other well, and they did not quarrel over it. So he
called its name Rehoboth,* because he said, “For

now the Lorp has made room for us, and we shall
be fruitful in the land.”

2Then he went up from there to Beersheba.
2¢And the LorD appeared to him the same night
and said, “I am the God of your father Abraham;
do not fear, for I am with you. I will bless you and
multiply your descendants for My servant Abra-
ham’s sake.” So he built an altar there and called
on the name of the Lorp, and he pitched his tent
there; and there Isaac’s servants dug a well.

2Then Abimelech came to him from Gerar
with Ahuzzath, one of his friends, and Phichol the
commander of his army. 2And Isaac said to them,
“Why have you come to me, since you hate me and
have sent me away from you?”

28But they said, “We have certainly seen that
the Lorb is with you. So we said, ‘Let there now be
an oath between us, between you and us; and let
us make a covenant with you, ’that you will do us
no harm, since we have not touched you, and since
we have done nothing to you but good and have
sent you away in peace. You are now the blessed of
the Lorp.””

%So he made them a feast, and they ate and
drank. 3'Then they arose early in the morning and
swore an oath with one another; and Isaac sent
them away, and they departed from him in peace.

3]t came to pass the same day that Isaac’s ser-

26:20 Literally Quarrel 26:21%Literally Enmity 26:22 3Literally
Spaciousness

26:23 The covenant renewal is at Beersheba, at the southern
border of Canaan, where Abraham made a treaty with Abim-
elech (Gen. 21:22-34). God’s affirmation of the covenant here

may indicate that this is the limit of the promised territory.
The altar is Isaac’s response to God’s presence (v. 25).



vants came and told him about the well which
they had dug, and said to him, “We have found wa-
ter.” 33So he called it Shebah.? Therefore the name
of the city is BeershebaP to this day.

3*When Esau was forty years old, he took as
wives Judith the daughter of Beeri the Hittite,
and Basemath the daughter of Elon the Hittite.
*And they were a grief of mind to Isaac and
Rebekah.

Isaac Blesses Jacob

2 7Now it came to pass, when Isaac was old and

his eyes were so dim that he could not see,
that he called Esau his older son and said to him,
“My son.”

And he answered him, “Here I am.”

2Then he said, “Behold now, I am old. I do not
know the day of my death. >Now therefore, please
take your weapons, your quiver and your bow, and
go out to the field and hunt game for me. “And
make me savory food, such as Ilove, and bring it to
me that I may eat, that my soul may bless you be-
fore I die.”

SNow Rebekah was listening when Isaac spoke
to Esau his son. And Esau went to the field to hunt
game and to bring it. °So Rebekah spoke to Jacob
her son, saying, “Indeed I heard your father speak
to Esau your brother, saying, “Bring me game and
make savory food for me, that I may eat it and
bless you in the presence of the Lorp before my
death.” 8Now therefore, my son, obey my voice ac-
cording to what I command you. °Go now to the
flock and bring me from there two choice kids of
the goats, and I will make savory food from them
for your father, such as he loves. 1°Then you shall
take 7t to your father, that he may eat 7, and that
he may bless you before his death.”

11And Jacob said to Rebekah his mother, “Look,
Esau my brother 7s a hairy man, and I am a
smooth-skinned man. ?Perhaps my father will feel
me, and I shall seem to be a deceiver to him; and I
shall bring a curse on myself and not a blessing.”

3But his mother said to him, “Let your curse be
on me, my son; only obey my voice, and go, get
them for me.” *And he went and got them and
brought them to his mother, and his mother made
savory food, such as his father loved. '"Then Re-
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bekah took the choice clothes of her elder son
Esau, which were with her in the house, and put
them on Jacob her younger son. °And she put the
skins of the kids of the goats on his hands and on
the smooth part of his neck. "Then she gave the
savory food and the bread, which she had pre-
pared, into the hand of her son Jacob.

1850 he went to his father and said, “My father.”

And he said, “Here I am. Who are you, my son?”

%Jacob said to his father, “I am Esau your first-
born; I have done just as you told me; please arise,
sit and eat of my game, that your soul may bless
me.”

20But Isaac said to his son, “How is it that you
have found it so quickly, my son?”

And he said, “Because the Lorp your God
brought it to me.”

21Isaac said to Jacob, “Please come near, that I
may feel you, my son, whether you are really my
son Esau or not.” 22So Jacob went near to Isaac his
father, and he felt him and said, “The voice is Ja-
cob’s voice, but the hands are the hands of Esau.”
2And he did not recognize him, because his
hands were hairy like his brother Esau’s hands; so
he blessed him.

24Then he said, “4re you really my son Esau?”

He said, “I am.”

2He said, “Bring it near to me, and I will eat of
my son’s game, so that my soul may bless you.” So
he brought it near to him, and he ate; and he
brought him wine, and he drank. 2*Then his fa-
ther Isaac said to him, “Come near now and kiss
me, my son.” ?And he came near and kissed him;
and he smelled the smell of his clothing, and
blessed him and said:

“Surely, the smell of my son
Is like the smell of a field
Which the Lorp has blessed.
28Therefore may God give you
Of the dew of heaven,
Of the fatness of the earth,
And plenty of grain and wine.
»Let peoples serve you,

26:332Literally Oath or Seven PLiterally Well of the Oath or Well of
the Seven

26:34 Esau’s foreign wives. The set-apart character of the
covenant line was marred by Esau. Both Isaac and Jacob, the
covenant keepers, married within the chosen clan. At this
time the Hittites had settlements well into Canaan.

27:20 Jacob’s lie. While it was God’s will that Jacob be blessed,
Jacob’s deception was not sanctioned by God. In his lie Jacob
used the phrase “the Lorp your God” in recognition that the
covenant blessing had not yet passed to him and that he had
not yet committed himself totally to Yahweh.

27:27-29 The blessing. God overruled the sinfulness of all
four participants—Isaac’s stubborn partiality, Esau’s reckless

determination to go his own way, Rebekah’s deceit, and Ja-
cob’s ambition—to bring about His ends. The blessing has
three elements:

1) the promise of plenty, which assumed possession of the
land (see Gen. 17:8) and the blessing of fertility;

2) the promise of domination, echoing the promise to Abra-
ham (Gen. 22:17), with the addition that the recipient will rule
over the rest of his family as well;

3) the contrasting blessing and cursing, which repeated God’s
initial call to Abraham (Gen. 12:3).
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M AN|P LATION

CONTROL VS. TRUST

Manipulation is rooted in pride and selfishness and involves viewing others as objects, not as individu-
als. It is an invasion of an individual’s dignity because it seeks to limit freedom through control. The
tools of manipulation are position, power, deception, and distortion. The results, even if perceived as
successful, are always a denigration of God's best as the manipulative individual believes that she

knows more than God.

Scripture has many vivid examples of manipulation of people and situations. Sarah manipulated
her hushand Abraham and her servant Hagar in order to influence what God had promised (Gen.
16:1-16). Rebekah manipulated her husband Isaac as well as her son Jacob in order to achieve her per-
sonal goal for her favorite son (Gen. 27:1-29). In these instances—and countless others—manipulation brought

more sorrow than joy (Gen. 16:5; 27:42, 43).

Anytime a person focuses on self rather than God, the possibility of manipulation exists. Fundamentally, such
an attitude shows a lack of trust in God and suggests the erroneous belief that since God is not doing the right
thing, we must take matters into our own hands and attempt to control environment, circumstances, and people
by whatever means available. Manipulation is ultimately rooted in a lack of trust in God and a negative self-

image that manifests itself in a driving need to control.

See also Gen. 29:15-30; 38:1-30; 2 Sam. 11:1-17; Acts 5:1-11; notes on Codependency (Gen. 27); Conflict (Song
5; Matt. 18); Enabling (Mark 10); Family (1 Sam. 3); Favoritism (Prov. 28); portrait of Rebekah (Gen. 24)

And nations bow down to you.

Be master over your brethren,

And let your mother’s sons bow down to you.
Cursed be everyone who curses you,

And blessed be those who bless you!”

Esau’s Lost Hope

30Now it happened, as soon as Isaac had fin-
ished blessing Jacob, and Jacob had scarcely gone
out from the presence of Isaac his father, that
Esau his brother came in from his hunting. *'He
also had made savory food, and brought it to his
father, and said to his father, “Let my father arise
and eat of his son’s game, that your soul may bless
me.”

32And his father Isaac said to him, “Who are
you?”

So he said, “I am your son, your firstborn,
Esau.”

$Then Isaac trembled exceedingly, and said,
“Who? Where is the one who hunted game and
brought it to me? I ate all of it before you came,
and I have blessed him—and indeed he shall be
blessed.”

34When Esau heard the words of his father, he
cried with an exceedingly great and bitter cry, and
said to his father, “Bless me—me also, O my fa-
ther!”

35But he said, “Your brother came with deceit
and has taken away your blessing.”

36And Esau said, “Is he not rightly named Ja-
cob? For he has supplanted me these two times.
He took away my birthright, and now look, he has
taken away my blessing!” And he said, “Have you
not reserved a blessing for me?”

3’Then Isaac answered and said to Esau, “In-
deed I have made him your master, and all his
brethren I have given to him as servants; with
grain and wine I have sustained him. What shall I
do now for you, my son?”

38And Esau said to his father, “Have you only
one blessing, my father? Bless me—me also, O my
father!” And Esau lifted up his voice and wept.

3Then Isaac his father answered and said to
him:

“Behold, your dwelling shall be of the fatness of
the earth,
And of the dew of heaven from above.
40By your sword you shall live,
And you shall serve your brother;
And it shall come to pass, when you become
restless,
That you shall break his yoke from your neck.”

Jacob Escapes from Esau

41So Esau hated Jacob because of the blessing
with which his father blessed him, and Esau said
in his heart, “The days of mourning for my father
are at hand; then I will kill my brother Jacob.”

27:39-40. Esau’s blessing. Esau would share in the fertility of
the Land but would not reap its primary benefits. The Land
later occupied by the Edomites, between the Dead Sea and
the Gulf of Aqaba, is partially barren with areas of great fer-
tility. Isaac predicted that Esau’s descendants would live by
war; his blessing was that the domination by Israel would
have limited duration.

27:41 The result of the deception. The unrighteous method
used to assure the carrying out of God’s promise did not in-
validate the promise, but it did result in family strife and sep-
aration.



“2And the words of Esau her older son were
told to Rebekah. So she sent and called Jacob her
younger son, and said to him, “Surely your brother
Esau comforts himself concerning you by intending
to kill you. ¥*Now therefore, my son, obey my
voice: arise, flee to my brother Laban in Haran.
#“And stay with him a few days, until your
brother’s fury turns away, +until your brother’s
anger turns away from you, and he forgets what
you have done to him; then I will send and bring
you from there. Why should I be bereaved also of
you both in one day?”

46And Rebekah said to Isaac, “I am weary of my
life because of the daughters of Heth; if Jacob
takes a wife of the daughters of Heth, like these
who are the daughters of the land, what good will
my life be to me?”

2 Then Isaac called Jacob and blessed him,

and charged him, and said to him: “You
shall not take a wife from the daughters of
Canaan. ?Arise, go to Padan Aram, to the house of
Bethuel your mother’s father; and take yourself a
wife from there of the daughters of Laban your
mother’s brother.

¥May God Almighty bless you,

And make you fruitful and multiply you,
That you may be an assembly of peoples;

*And give you the blessing of Abraham,
To you and your descendants with you,
That you may inherit the land
In which you are a stranger,
Which God gave to Abraham.”

5So Isaac sent Jacob away, and he went to Padan
Aram, to Laban the son of Bethuel the Syrian, the
brother of Rebekah, the mother of Jacob and Esau.

Esau Marries Mahalath

SEsau saw that Isaac had blessed Jacob and sent
him away to Padan Aram to take himself a wife
from there, and that as he blessed him he gave him
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a charge, saying, “You shall not take a wife from
the daughters of Canaan,” 7and that Jacob had
obeyed his father and his mother and had gone to
Padan Aram. 8Also Esau saw that the daughters of
Canaan did not please his father Isaac. °So Esau
went to Ishmael and took Mahalath the daughter
of Ishmael, Abraham’s son, the sister of Nebajoth,
to be his wife in addition to the wives he had.

Jacob’s Vow at Bethel

10Now Jacob went out from Beersheba and
went toward Haran. ''So he came to a certain
place and stayed there all night, because the sun
had set. And he took one of the stones of that
place and put it at his head, and he lay down in
that place to sleep. 1?Then he dreamed, and be-
hold, a ladder was set up on the earth, and its top
reached to heaven; and there the angels of God
were ascending and descending on it.

13And behold, the Lorp stood above it and said:
“I am the Lorp God of Abraham your father and
the God of Isaac; the land on which you lie I will
give to you and your descendants. *Also your de-
scendants shall be as the dust of the earth; you
shall spread abroad to the west and the east, to the
north and the south; and in you and in your seed
all the families of the earth shall be blessed. 1*Be-
hold, I am with you and will keep you wherever you
go, and will bring you back to this land; for I will
not leave you until I have done what I have spoken
to you.”

16Then Jacob awoke from his sleep and said,
“Surely the Lorp is in this place, and I did not
know it.” 17And he was afraid and said, “How awe-
some s this place! This is none other than the
house of God, and this is the gate of heaven!”

8Then Jacob rose early in the morning, and
took the stone that he had put at his head, set it
up as a pillar, and poured oil on top of it. ’And
he called the name of that place Bethel;* but the
name of that city had been Luz previously.

28:192Literally House of God

28:1-4 Jacob’s blessing. Isaac confirmed the covenant bless-
ing of Abraham in full knowledge of Jacob’s identity. The
name God Almighty (Heb. El Shaddai, v. 3), was also used by
God in assigning the covenant sign of circumcision (Gen. 17,
Circumcision). In the OT, the word “assembly” (Heb. gahal, v.
3) is used of God’s congregation and later of the Jewish syna-
gogue. This, along with Isaac’s order not to marry a Canaanite
wife, emphasizes the set-apart character of God’s chosen
people.

28:11-17 Jacob’s dream. The phrase “a certain place” may indi-
cate that Jacob was seeking an encounter with God. God’s ap-
pearance to Jacob confirmed the covenant blessing already
bestowed by Isaac. The encounter bears striking parallels to
God’s covenant appearances to Abraham (Gen. 12:7, 8; 13:3,
4).

28:12 Jacob’s ladder. The ladder is better visualized as a stair

or ramp between heaven and earth. The word is unique in the
OT, but other variations may mean “raised way” or “mound,”
as in the ramped earth cast up against the walls of a besieged
city. The angels represent God’s promised, constant, provi-
dential care over the earth (v. 15; see Zech. 1:10).

28:17 The gate of heaven may intentionally contrast Jacob, to
whom God voluntarily and graciously came, to the builders of
Babel (Gen. 11:1-9), seeking God in their own strength.

28:18 Jacob’s pillar. Throughout the OT, raised objects—
stones, trees, altars, pillars—serve as memory aids, reminders
of God's covenant workings with His people (Gen. 21:33; Deut.
27:2,3). Anointing with oil symbolized consecration to God.

28:19 Bethel (Heb., lit. “house of God”; see Gen. 12:8, note).
The Canaanite name Luz applied both to this spot and to the
general district where it was found (Josh. 16:2).
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The Beloved Wife

Rachel, whose name means “ewe,” was caring for her father’s sheep in Haran when she met an unexpected
visitor, her cousin Jacob, who was looking for his family. After what seems to have been love at first sight (Gen.
29:11,12), Jacob promised Rachel’s father Laban that he would work seven years to earn the right to marry the
beautiful shepherdess (Gen. 29:20). The wedding ceremony proceeded according to local tradition, allowing
the men to celebrate, while keeping the bride out of sight until the groom entered her darkened tent.

Only after it was too late did Jacob realize that Laban had deceived him. He had actually married Laban’s
older daughter, Leah, whom he did not love. A week after his marriage to Leah, Jacob received Rachel as his
wife. Rachel must have suffered agony. Seven years of anticipation were dashed by her father’s trickery. The ri-
valry and jealousy between Rachel and Leah and perhaps a desire on Rachel’s part for retaliation against her
father for his deception must have greatly strained the family.

Furthermore, Rachel was unable to bear children (Gen. 29:31), increasing her jealousy of Leah. She blamed
her husbhand, then allowed her maid to bear children for her. Finally, Rachel became pregnant and gave birth to
Joseph, who became Jacob’s favorite (Gen. 30:22-24). In due time Jacob decided to return to his homeland. Af-
ter Jacob’s departure, Laban found his household gods missing. Unknown to Jacob, Rachel had put the gods in
her saddlebags, then seated herself on the camel. When Laban was given permission to search through their
belongings, she pleaded weakness because of her menstrual cycle and did not dismount. Whatever a menstru-
ating woman sat upon was later described as unclean (Lev. 15). These small images were customarily kept in
homes. Likely the images were indispensible evidence for a claim to the family inheritance, though some be-
lieve Rachel was a secret believer in pagan superstitions. If this were true, she would have believed the images
would give them safety in their journey and prosperity in their new home.

Rachel returned to her husband’s homeland, but sometime later when they were moving again, she became
pregnant for the second time. The travel in hilly country would have been difficult under any circumstance. Ap-
proaching Ephrath (Bethlehem), Rachel went into hard labor and died during the birth of Benjamin. She was
buried there in Bethlehem (Gen. 35:19). Rachel, a woman greatly loved by her husband, gave the world out-
standing sons; and despite her flaws, she stands as an honored daughter of Yahweh.

See also Gen. 29:26-30; 30:1-8, 22-26; 31:4, 14-19, 34, 35; 33:2, 7; 35:16-20; Weddings (John 2); chart on The
Family Tree of Abraham

2Then Jacob made a vow, saying, “If God will be *And Jacob said to them, “My brethren, where
with me, and keep me in this way that [ am go-  are you from?”
ing, and give me bread to eat and clothing to put And they said, “We are from Haran.”
on, 2!so that I come back to my father’s house in >Then he said to them, “Do you know Laban
peace, then the Lorp shall be my God. ?And this  the son of Nahor?”
stone which I have set as a pillar shall be God’s And they said, “We know him.”
house, and of all that You give me I will surely ¢So he said to them, “Is he well?”
give a tenth to You.” And they said, “He is well. And look, his daugh-
ter Rachel is coming with the sheep.”
Jacob Meets Rachel "Then he said, “Look, it is still high day; it is not

2 950 Jacob went on his journey and came to  time for the cattle to be gathered together. Water
the land of the people of the East. 2And he  the sheep, and go and feed them.”

looked, and saw a well in the field; and behold, 8But they said, “We cannot until all the flocks

there were three flocks of sheep lying by it; for out  are gathered together, and they have rolled the

of that well they watered the flocks. A large stone  stone from the well’s mouth; then we water the

was on the well’s mouth. *Now all the flocks would  sheep.”

be gathered there; and they would roll the stone *Now while he was still speaking with them,
from the well’s mouth, water the sheep, and put  Rachel came with her father’s sheep, for she was a
the stone back in its place on the well’s mouth. shepherdess. 1°And it came to pass, when Jacob

28:20, 22 Jacob's vow. Like Abraham, Jacob responded to  29:3 The stone at the well. Ancient Near Eastern custom was
God’s presence with obedience (Gen. 17:23-27). He recog-  to wait until all the local shepherds were present with their
nized that, in return for God’s promised providential care, he  flocks before removing the stone seal on the well. This pre-
was obligated to worship God alone (v. 15). He also followed  vented any one herdsman from monopolizing the scarce wa-
the example of his grandfather in pledging a tithe asan act of ~ ter supply (v. 8).

worship (see Gen. 14:18, note).



saw Rachel the daughter of Laban his mother’s
brother, and the sheep of Laban his mother’s
brother, that Jacob went near and rolled the stone
from the well’s mouth, and watered the flock of
Laban his mother’s brother. 1'Then Jacob kissed
Rachel, and lifted up his voice and wept. '2And Ja-
cob told Rachel that he was her father’s relative
and that he was Rebekah’s son. So she ran and told
her father.

3Then it came to pass, when Laban heard the
report about Jacob his sister’s son, that he ran to
meet him, and embraced him and kissed him, and
brought him to his house. So he told Laban all
these things. *And Laban said to him, “Surely you
are my bone and my flesh.” And he stayed with
him for a month.

Jacob Marries Leah and Rachel

15Then Laban said to Jacob, “Because you are
my relative, should you therefore serve me for
nothing? Tell me, what should your wages be?”
16Now Laban had two daughters: the name of the
elder was Leah, and the name of the younger was
Rachel. 7Leah’s eyes were delicate, but Rachel was
beautiful of form and appearance.

18Now Jacob loved Rachel; so he said, “I will
serve you seven years for Rachel your younger
daughter.”

1"And Laban said, “/t is better that I give her to
you than that I should give her to another man.
Stay with me.” 2°So Jacob served seven years for
Rachel, and they seemed only a few days to him be-
cause of the love he had for her.

21Then Jacob said to Laban, “Give me my wife,
for my days are fulfilled, that I may go in to her.”
22And Laban gathered together all the men of the
place and made a feast. 2Now it came to pass in
the evening, that he took Leah his daughter and
brought her to Jacob; and he went in to her. *And
Laban gave his maid Zilpah to his daughter Leah
as amaid. 2°So it came to pass in the morning, that
behold, it was Leah. And he said to Laban, “What
is this you have done to me? Was it not for Rachel
that I served you? Why then have you deceived
me?”
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26And Laban said, “It must not be done so in
our country, to give the younger before the first-
born. Z7Fulfill her week, and we will give you this
one also for the service which you will serve with
me still another seven years.”

28Then Jacob did so and fulfilled her week. So
he gave him his daughter Rachel as wife also.
2And Laban gave his maid Bilhah to his daughter
Rachel as a maid. 3°Then Jacob also went in to
Rachel, and he also loved Rachel more than Leah.
And he served with Laban still another seven
years.

The Children of Jacob

31When the Lorp saw that Leah was unloved,
He opened her womb; but Rachel was barren. >2So
Leah conceived and bore a son, and she called his
name Reuben;? for she said, “The Lorp has surely
looked on my affliction. Now therefore, my hus-
band will love me.” »3Then she conceived again
and bore a son, and said, “Because the Lorp has
heard that I am unloved, He has therefore given
me this son also.” And she called his name
Simeon.? **She conceived again and bore a son,
and said, “Now this time my husband will become
attached to me, because I have borne him three
sons.” Therefore his name was called Levi.* >>And
she conceived again and bore a son, and said,
“Now I will praise the Lorp.” Therefore she called
his name Judah.? Then she stopped bearing.

3 Now when Rachel saw that she bore Jacob

no children, Rachel envied her sister, and
said to Jacob, “Give me children, or else I die!”

2And Jacob’s anger was aroused against Rachel,
and he said, “4m I in the place of God, who has
withheld from you the fruit of the womb?”

3So she said, “Here is my maid Bilhah; go in to
her, and she will bear a child on my knees, that I also
may have children by her.” #Then she gave him Bil-
hah her maid as wife, and Jacob went in to her.
5And Bilhah conceived and bore Jacob a son. Then

29:322Literally See,aSon  29:332Literally Heard 29:34°Literally At-
tached 29:354Literally Praise

29:17 Delicate eyes may refer to lack of vision or physical
unattractiveness. The former is more likely. The irony of the
story lies in the deception of Jacob by his own eyes in the
same way that the eyes of his blind father were deceived by
Jacob’s trickery (vv. 23-35; Gen. 27:18-29). Leah’s own weak
vision would strengthen the irony.

29:18 Jacob's service. Ancient Near Eastern custom demanded
a bride-price (Heb. mohar) to be paid to the bride’s parents
(see TKin. 9, Dowry). Syrian records indicate that it was com-
mon for a groom to work off the price in labor.

29:23 The trickery of Leah's substitution is an obvious judg-
ment on Jacob for his own deceitfulness. Jacob, the younger
brother, stole the older brother’s blessing; later, he received
the older sister rather than the younger. God, however, ac-

complished His purposes despite human failure. Leah became
the mother of Levi and Judah, the tribes of Israel’s priests and
kings, and ultimately the ancestress of Christ.

29:30 Rachel’s marriage. Jacob married both sisters the same
week and served Laban for Rachel seven more years. Again,
rupturing the Creator’s design for the one-man, one-woman
union leads to strife and conflict. Mosaic Law later forbade
the taking of living sisters as wives (Lev. 18:18).

29:31 Leah’s sons. “Unloved” (lit. “hated” or “rejected”) re-
veals the immense contrast in Jacob’s feelings for his two
wives. It may also imply sexual avoidance. Nevertheless, God
had chosen Leah as He chose Jacob (see v. 23, note).

30:3 Bilhah's children. Rachel followed the example of Sarah.
The custom of laying a newborn child on his father’s knees



GENESIS 30:7

w8 The Unwanted Wife

A
a

Leah is described as having “delicate” or “weak” eyes (Gen. 29:17), which could allude to poor eyesight or
merely to a lack of sparkle. Through subterfuge, Leah, instead of the promised Rachel, became the wife of Ja-

cob. Although Leah may have been at least a willing participant in this deception, she could have been merely
an obedient daughter. Nevertheless, she obviously loved Jacob and was devoted to him throughout their mar-
riage, though surely Leah’s soul must have shriveled to be the object of Jacob’s disappointment and scorn as

well as the tool of her conniving father.

Living with the constant comparison to her unusually beautiful sister, Leah was, nevertheless, not hidden
from God’s caring eyes. In His omniscience, God allowed her to conceive even though her sister’s fertility was
delayed. She had the honor of mothering Jacob’s oldest son, but she wrongly assumed that it would earn love
from her husband (Gen. 29:32). Leah faced her second childbirth realistically, but apparently deep desire
gnawed at her (v. 33). When a third pregnancy came, she exclaimed, “Now this time my husband will become
attached to me,” revealing an intense longing for love (v. 34).

Leah began her marriage by focusing on what she lacked and being miserable, but she changed her heart
and focus to what she had and determined to praise the Lord. Not until the birth of her fourth son, Judah, did
this unwanted wife learn to trust Yahweh (“Now | will praise the Lorp,” Gen. 29:35). Tracing the messianic line-
age, the world rejoices with Leah as her faithfulness was rewarded. “The Lion of the tribe of Judah,” Jesus the
Messiah, came through her offspring Judah and the priesthood through her son Levi (see Rev. 5:5). Leah per-
sonified for every woman the crucial need to live primarily for God and His glory. Though she may have been
unattractive in appearance, unloved, unwanted, and even despised, God saw in her an inner beauty that
equipped her to carry out His plan (Gen. 29:31). She could not change Jacob, but she could change herself and
recognize God’s hand in her life (Gen. 30:13). Leah, for her part, did not let the attitudes of others distract her

from the task God had given to her.

See also Gen. 29:16, 17, 31-35; 34:1; 35:23; Ruth 4:11; notes on Bitterness (Heb. 12); Pain (Job 7)

Rachel said, “God has judged my case; and He has
also heard my voice and given me a son.” Therefore
she called his name Dan.* “And Rachel’s maid Bil-
hah conceived again and bore Jacob a second son.
8Then Rachel said, “With great wrestlings I have
wrestled with my sister, and indeed I have pre-
vailed.” So she called his name Naphtali.2

*When Leah saw that she had stopped bearing,
she took Zilpah her maid and gave her to Jacob as
wife. 1°And Leah’s maid Zilpah bore Jacob a son.
U'Then Leah said, “A troop comes!” So she called
his name Gad.> '2And Leah’s maid Zilpah bore Ja-
cob a second son. *Then Leah said, “I am happy,
for the daughters will call me blessed.” So she
called his name Asher.

1“Now Reuben went in the days of wheat har-
vest and found mandrakes in the field, and
brought them to his mother Leah. Then Rachel
said to Leah, “Please give me some of your son’s
mandrakes.”

15But she said to her, “/s it a small matter that
you have taken away my husband? Would you take
away my son’s mandrakes also?”

And Rachel said, “Therefore he will lie with
you tonight for your son’s mandrakes.”

16When Jacob came out of the field in the
evening, Leah went out to meet him and said, “You
must come in to me, for I have surely hired you
with my son’s mandrakes.” And he lay with her
that night.

7And God listened to Leah, and she conceived
and bore Jacob a fifth son. '8Leah said, “God has
given me my wages, because I have given my maid
to my husband.” So she called his name Issachar:?
“Then Leah conceived again and bore Jacob a
sixth son. 22And Leah said, “God has endowed me
with a good endowment; now my husband will
dwell with me, because I have borne him six sons.”
So she called his name Zebulun.? 2Afterward she
bore a daughter, and called her name Dinah.

22Then God remembered Rachel, and God lis-
tened to her and opened her womb. 2°And she con-

30:6 °Literally judge 30:8 2Literally My Wrestling 30:11 2Following
Qere, Syriac, and Targum; Kethib, Septuagint, and Vulgate read in for-
tune. bLiterally Troopor Fortune 30:132Literally Happy 30:183Lit-
erally Wages 30:20°Literally Dwelling

was a public acknowledgment of paternity. The laying of Bil-
hah’s child on Rachel’s knees would acknowledge that the
child was legally Rachel’s.

30:14 Reuben’s mandrakes. The mandrake, related to the po-
tato, was thought to be both an aphrodisiac and a fertility aid.
The story reveals the continuing tendency of this family to re-
sort to magic and trickery rather than to God. God had the

last word: Rachel remained barren; Leah gave up the man-
drakes, but she conceived.

30:15 Leah’s heartache. Two meanings are possible. Either
Leah was accusing her sister of having usurped her position
as firstborn and first wife—a wry reminder of Jacob’s own
past—or else Jacob was denying Leah her marital rights.



ceived and bore a son, and said, “God has taken
away my reproach.” 2!So she called his name
Joseph,? and said, “The Lorp shall add to me an-
other son.”

Jacob’s Agreement with Laban

2And it came to pass, when Rachel had borne
Joseph, that Jacob said to Laban, “Send me away,
that I may go to my own place and to my country.
26Give me my wives and my children for whom I
have served you, and let me go; for you know my
service which I have done for you.”

?And Laban said to him, “Please stay, if I have
found favor in your eyes, for I have learned by ex-
perience that the Lorp has blessed me for your
sake.” 2Then he said, “Name me your wages, and I
will give iz.”

280 Jacob said to him, “You know how I have
served you and how your livestock has been with
me. 3For what you had before I came was little,
and it has increased to a great amount; the LorD
has blessed you since my coming. And now, when
shall I also provide for my own house?”

31So he said, “What shall I give you?”

And Jacob said, “You shall not give me any-
thing. If you will do this thing for me, I will again
feed and keep your flocks: *?Let me pass through
all your flock today, removing from there all the
speckled and spotted sheep, and all the brown
ones among the lambs, and the spotted and speck-
led among the goats; and these shall be my wages.
33So my righteousness will answer for me in time
to come, when the subject of my wages comes be-
fore you: every one that is not speckled and spot-
ted among the goats, and brown among the lambs,
will be considered stolen, if it is with me.”

3And Laban said, “Oh, that it were according
to your word!” 3*So he removed that day the male
goats that were speckled and spotted, all the fe-
male goats that were speckled and spotted, every
one that had some white in it, and all the brown
ones among the lambs, and gave them into the
hand of his sons. *Then he put three days’ jour-
ney between himself and Jacob, and Jacob fed the
rest of Laban’s flocks.

3Now Jacob took for himself rods of green
poplar and of the almond and chestnut trees,
peeled white strips in them, and exposed the
white which was in the rods. **And the rods which
he had peeled, he set before the flocks in the gut-
ters, in the watering troughs where the flocks
came to drink, so that they should conceive when
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they came to drink. *So the flocks conceived be-
fore the rods, and the flocks brought forth
streaked, speckled, and spotted. °Then Jacob sep-
arated the lambs, and made the flocks face toward
the streaked and all the brown in the flock of La-
ban; but he put his own flocks by themselves and
did not put them with Laban’s flock.

41And it came to pass, whenever the stronger
livestock conceived, that Jacob placed the rods be-
fore the eyes of the livestock in the gutters, that
they might conceive among the rods. ¥But when
the flocks were feeble, he did not put them in; so
the feebler were Laban’s and the stronger Jacob’s.
#©Thus the man became exceedingly prosperous,
and had large flocks, female and male servants,
and camels and donkeys.

Jacob Flees from Laban

3 Now Jacob heard the words of Laban’s sons,

saying, “Jacob has taken away all that was
our father’s, and from what was our father’s he
has acquired all this wealth.” 2And Jacob saw the
countenance of Laban, and indeed it was not favor-
able toward him as before. *Then the Lorp said to
Jacob, “Return to the land of your fathers and to
your family, and I will be with you.”

4So Jacob sent and called Rachel and Leah to
the field, to his flock, Sand said to them, “I see
your father’s countenance, that it is not favorable
toward me as before; but the God of my father has
been with me. ‘And you know that with all my
might I have served your father. 7Yet your father
has deceived me and changed my wages ten times,
but God did not allow him to hurt me. 8If he said
thus: “The speckled shall be your wages,” then all
the flocks bore speckled. And if he said thus: ‘The
streaked shall be your wages,” then all the flocks
bore streaked. °So God has taken away the live-
stock of your father and given them to me.

10And it happened, at the time when the flocks
conceived, that I lifted my eyes and saw in a
dream, and behold, the rams which leaped upon
the flocks were streaked, speckled, and gray-
spotted. 'Then the Angel of God spoke to me in a
dream, saying, Jacob.” And I said, ‘Here I am.’
12And He said, ‘Lift your eyes now and see, all the
rams which leap on the flocks are streaked, speck-
led, and gray-spotted; for I have seen all that La-
ban is doing to you. I am the God of Bethel,
where you anointed the pillar and where you made

30:24 2Literally He Will Add

30:22 God's gracious exercise of covenant faithful-
ness. Rachel displayed trust in this faithfulness when she
named her son “Joseph” (lit. “He will add”), looking forward
to the birth of more children.

30:43 Jacob’s wealth. Over a six-year period Jacob built up a
large flock (Gen. 31:14). Despite the trickery and manipulation

used by all members of this family, God remained in control.
God's blessing, not Jacob’s scheming, was responsible for Ja-
cob’s prosperity (Gen. 31:9-13).

31:3 Jacob’s flight. God continued to direct His chosen back to
the Land of Promise. Isaac was driven back by conflicts over
wells; Jacob, by Laban’s resentment.
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O DEPENDEN V&Y A QUEST TO MEET NEEDS

The term codependency with its diverse definitions was coined in the context of treating alcoholism.
However, it has evolved to mean a compulsion to rescue or control others by fixing their problems.
Generally codependency emanates from unmet or blocked God-given needs, such as love, acceptance,
and security in primary relationships, as with parent, spouse, or child.

More frequently codependency occurs in relationships with a dysfunctional person, resulting in a
denial of the severity of the problem in the relationship, a heightened sense of responsibility, and an
environment of controlling or being controlled by others. It nearly always produces a keen sense of
guilt or shame, hurt, anger, and loneliness in a complex and desperate quest to avoid abandonment. Ul-

timately, this need for acceptance can be filled by God alone. His unconditional love prepares the codependent

to move toward complete healing.

Healing from codependency requires confession to God that something or someone has been put in His
place. You must then receive His forgiveness and grace (1John 1:9, 10), establish effective and appropriate
boundaries, and acquire new means of communicating and relating. Counseling may be appropriate and effec-

tive in finding complete healing (Prov. 11:14).

See also Matt. 20:20-28; notes on Alcoholism (Prov. 20); Counseling (Prov. 8); Family (1Sam. 3); Guilt (2 Cor.

7); portrait of Rebekah (Gen. 24)

a vow to Me. Now arise, get out of this land, and
return to the land of your family.””

“Then Rachel and Leah answered and said to
him, “Is there still any portion or inheritance for
us in our father’s house? *Are we not considered
strangers by him? For he has sold us, and also
completely consumed our money. 'For all these
riches which God has taken from our father are
really ours and our children’s; now then, whatever
God has said to you, do it.”

17Then Jacob rose and set his sons and his
wives on camels. '8And he carried away all his live-
stock and all his possessions which he had gained,
his acquired livestock which he had gained in
Padan Aram, to go to his father Isaac in the land
of Canaan. ""Now Laban had gone to shear his
sheep, and Rachel had stolen the household idols
that were her father’s. 22And Jacob stole away, un-
known to Laban the Syrian, in that he did not tell
him that he intended to flee. 2!So he fled with all
that he had. He arose and crossed the river, and
headed toward the mountains of Gilead.

Laban Pursues Jacob
22And Laban was told on the third day that Ja-
cob had fled. 2Then he took his brethren with
him and pursued him for seven days’ journey, and
he overtook him in the mountains of Gilead. *But

God had come to Laban the Syrian in a dream by
night, and said to him, “Be careful that you speak
to Jacob neither good nor bad.”

2550 Laban overtook Jacob. Now Jacob had
pitched his tent in the mountains, and Laban with
his brethren pitched in the mountains of Gilead.

26And Laban said to Jacob: “What have you
done, that you have stolen away unknown to me,
and carried away my daughters like captives taken
with the sword? 2Why did you flee away secretly,
and steal away from me, and not tell me; for I
might have sent you away with joy and songs,
with timbrel and harp? 2And you did not allow
me to kiss my sons and my daughters. Now you
have done foolishly in so doing. ?°It is in my power
to do you harm, but the God of your father spoke
to me last night, saying, ‘Be careful that you speak
to Jacob neither good nor bad.” *°And now you
have surely gone because you greatly long for
your father’s house, but why did you steal my
gods?”

31Then Jacob answered and said to Laban, “Be-
cause | was afraid, for I said, ‘Perhaps you would
take your daughters from me by force.” 3?With
whomever you find your gods, do not let him live.
In the presence of our brethren, identify what I
have of yours and take i with you.” For Jacob did
not know that Rachel had stolen them.

31:14-16 Rachel and Leah respond. The response of Jacob’s
wives confirmed God’s leading. An estrangement had devel-
oped because of Laban’s greed (vv. 14-16). “Strangers” has a
negative connotation, as in unwelcome foreigners (v. 15). “He
has sold us” implies that Laban had given up any claim to fa-
therly respect and status by treating his daughters as a
means of profit. “Riches” is a reference to the bride-price,
part of which was often given back to the bride; Laban neg-
lected to do this for his daughters (see 1Kin. 9, Dowry).

31:19 Household idols. Laban was an idolater and not a wor-
shiper of Yahweh. The idols are literally “teraphim,” small
household figurines possibly used for divination (Ezek. 21:21;
Zech. 10:2). The Nuzi tablets, which record contemporary law
for the Mesopotamian Hurrians, connect ownership of the
household idols with inheritance rights; Rachel’s motives may
have been financial rather than religious (see Gen. 29, Rachel).



33And Laban went into Jacob’s tent, into Leah’s
tent, and into the two maids’ tents, but he did not
find them. Then he went out of Leah’s tent and en-
tered Rachel’s tent. 3*Now Rachel had taken the
household idols, put them in the camel’s saddle,
and sat on them. And Laban searched all about the
tent but did not find them. **And she said to her
father, “Let it not displease my lord that I cannot
rise before you, for the manner of women 7s with
me.” And he searched but did not find the house-
hold idols.

36Then Jacob was angry and rebuked Laban,
and Jacob answered and said to Laban: “What is
my trespass? What is my sin, that you have so
hotly pursued me? 3’Although you have searched
all my things, what part of your household things
have you found? Set it here before my brethren
and your brethren, that they may judge between
us both! *¥These twenty years I have been with you;
your ewes and your female goats have not miscar-
ried their young, and I have not eaten the rams of
your flock. *That which was torn by beasts 1 did
not bring to you; I bore the loss of it. You required
it from my hand, whether stolen by day or stolen
by night. “°7There I was! In the day the drought con-
sumed me, and the frost by night, and my sleep
departed from my eyes. #'Thus I have been in your
house twenty years; I served you fourteen years
for your two daughters, and six years for your
flock, and you have changed my wages ten times.
#2Unless the God of my father, the God of Abra-
ham and the Fear of Isaac, had been with me,
surely now you would have sent me away empty-
handed. God has seen my affliction and the labor
of my hands, and rebuked you last night.”

Laban’s Covenant with Jacob

43And Laban answered and said to Jacob, “These
daughters are my daughters, and these children are
my children, and ¢Ais flock is my flock; all that you
see is mine. But what can I do this day to these my
daughters or to their children whom they have
borne? “Now therefore, come, let us make a
covenant, you and I, and let it be a witness be-
tween you and me.”

43S0 Jacob took a stone and set it up as a pillar.
46Then Jacob said to his brethren, “Gather stones.”
And they took stones and made a heap, and they
ate there on the heap. ¥Laban called it Jegar Sa-
hadutha,? but Jacob called it Galeed.> 48And Laban
said, “This heap 7s a witness between you and me
this day.” Therefore its name was called Galeed,
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#9also Mizpah,* because he said, “May the LorD
watch between you and me when we are absent
one from another. *°If you afflict my daughters, or
if you take other wives besides my daughters, al-
though no man is with us—see, God is witness be-
tween you and me!”

5IThen Laban said to Jacob, “Here is this heap
and here is this pillar, which I have placed between
you and me. >2This heap is a witness, and this pillar
is a witness, that I will not pass beyond this heap
to you, and you will not pass beyond this heap and
this pillar to me, for harm. >*The God of Abraham,
the God of Nahor, and the God of their father
judge between us.” And Jacob swore by the Fear of
his father Isaac. **Then Jacob offered a sacrifice
on the mountain, and called his brethren to eat
bread. And they ate bread and stayed all night on
the mountain. >And early in the morning Laban
arose, and kissed his sons and daughters and
blessed them. Then Laban departed and returned
to his place.

Esau Comes to Meet Jacob

3 250 Jacob went on his way, and the angels of

God met him. 2When Jacob saw them, he
said, “This is God’s camp.” And he called the name
of that place Mahanaim.?

>Then Jacob sent messengers before him to
Esau his brother in the land of Seir, the country of
Edom. “And he commanded them, saying, “Speak
thus to my lord Esau, ‘Thus your servant Jacob
says: “I have dwelt with Laban and stayed there
until now. °I have oxen, donkeys, flocks, and male
and female servants; and I have sent to tell my
lord, that I may find favor in your sight.”””

°Then the messengers returned to Jacob, say-
ing, “We came to your brother Esau, and he also is
coming to meet you, and four hundred men are
with him.” 7So Jacob was greatly afraid and dis-
tressed; and he divided the people that were with
him, and the flocks and herds and camels, into two
companies. 8And he said, “If Esau comes to the one
company and attacks it, then the other company
which is left will escape.”

°Then Jacob said, “O God of my father Abra-
ham and God of my father Isaac, the Lorp who
said to me, ‘Return to your country and to your
family, and I will deal well with you”: '°I am not

31:47 2Literally, in Aramaic, Heap of Witness bLiterally, in Hebrew,
Heap of Witness 31:49 2Literally Watch 32:2 2Literally Double
Camp

31:45 The memorial. The pillar acts as a reminder of the
covenant between the two men (see Gen. 28:18). The name
“Heap of Witness” was given in Aramean by Laban and in He-
brew by Jacob. The name “Galeed” may be related to the des-
ignation “Gilead” later assigned to the district. This spot be-
came known as Mizpah (Heb., lit. “watchtower”), which
conveys the same idea (Josh. 11:3; Judg. 11:34).

32:2 Mahanaim (Heb., lit. “double camp”). This is a reference
to Jacob’s own caravan and the company of God. The angels
demonstrated God’s protection as Jacob advanced to meet
Esau. Mahanaim later became an important fortress east of
the Jordan River and probably north of the Jabbok River
(2 5am. 17:24-27).
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BUILDING A NEW HOME

While the subject of blended families is not addressed specifically in Scripture, the Bible does give us

some admonitions that seem relevant:

1) Build your new family on Christ. If mistakes were made in the past, seek the forgiveness of God
and others and turn away from the past in order to move with joyful purpose to future opportunities.
Recognize openly that each family member has a distinct and irreplaceable relationship with Christ
and that together you are a “mini-version” of the body of Christ at work. Seek to understand and de-
velop the unique spiritual gifts of each person in your new family. Pray together. Make Christ the focal

point and supreme authority of your home.

2) Clearly delineate the lines of authority and responsibility. The more responsibility a parent has for a
child, the greater the authority he or she must have. Discuss openly and candidly with your spouse the need for
defining clearly the roles of both parents over each child in your blended family to maintain order in the house-

hold (1 Cor. 14:40).

3) Foster communication. Heartfelt harmony, peace, and order require clear, direct, and convincing com-
munication. Provide a regular forum for airing grievances, sharing ideas and opinions, and making family deci-
sions, showing appreciation for each person’s contribution (Eph. 4:29-32).

4) Recognize and value your individual differences—even as you seek to blend together as a family. Allow
each person the freedom to express his own personality, skills, and abilities within the constraints of family

rules (Rom. 12:10-12).

5) Find and pursue mutually satisfying activities (Amos 3:3).
See also Gen. 29:15—33:17; notes on Divorce (Matt. 19); Family (1Sam. 3; Ps. 78; 127); Marriage (Gen. 2;
2 Sam. 6; Prov. 5; Hos. 2; Amos 3; 2 Cor. 13; Heb. 12); Remarriage (Matt. 5); Siblings (Gen. 37); Step-parenthood

(Gen. 35)

worthy of the least of all the mercies and of all the
truth which You have shown Your servant; for I
crossed over this Jordan with my staff, and now I
have become two companies. 'Deliver me, I pray,
from the hand of my brother, from the hand of
Esau; for 1 fear him, lest he come and attack me
and the mother with the children. 2For You said, ‘1
will surely treat you well, and make your descen-
dants as the sand of the sea, which cannot be
numbered for multitude.””

13S0 he lodged there that same night, and took
what came to his hand as a present for Esau his
brother: *two hundred female goats and twenty
male goats, two hundred ewes and twenty rams,
thirty milk camels with their colts, forty cows
and ten bulls, twenty female donkeys and ten
foals. 1*Then he delivered them to the hand of his
servants, every drove by itself, and said to his ser-
vants, “Pass over before me, and put some distance
between successive droves.” 7And he commanded
the first one, saying, “When Esau my brother
meets you and asks you, saying, “To whom do you
belong, and where are you going? Whose are these
in front of you?’ 8then you shall say, “They are
your servant Jacob’s. It 7s a present sent to my lord
Esau; and behold, he also is behind us.” ” 1So he

commanded the second, the third, and all who fol-
lowed the droves, saying, “In this manner you shall
speak to Esau when you find him; %and also say,
‘Behold, your servant Jacob is behind us.” ” For he
said, “I will appease him with the present that
goes before me, and afterward I will see his face;
perhaps he will accept me.” 2'So the present went
on over before him, but he himself lodged that
night in the camp.

Werestling with God

22And he arose that night and took his two
wives, his two female servants, and his eleven sons,
and crossed over the ford of Jabbok. 22He took
them, sent them over the brook, and sent over
what he had. 2Then Jacob was left alone; and a
Man wrestled with him until the breaking of day.
2Now when He saw that He did not prevail
against him, He touched the socket of his hip; and
the socket of Jacob’s hip was out of joint as He
wrestled with him. 2And He said, “Let Me go, for
the day breaks.”

But he said, “I will not let You go unless You
bless me!”

?7So He said to him, “What is your name?”

He said, “Jacob.”

32:22 The Jabbok River (Heb., lit. “wrestler”; see v. 24), mod-
ern Nahr ez Zerka, cuts through Gilead halfway between the
Sea of Galilee and the Dead Sea and flows into the Jordan
about 40 miles south of the Sea of Galilee.

32:24 Jacob’s encounter with God. The wrestling match with

the One who revealed Himself as God (v. 28) sums up Jacob’s
lifelong attitude toward God. The ultimate power is con-
firmed as lying in God’s hands, not in Jacob’s strength or cun-
ning (v. 25). Jacob’s defeat resulted in his blessing (v. 29).



28And He said, “Your name shall no longer be
called Jacob, but Israel;? for you have struggled
with God and with men, and have prevailed.”

2Then Jacob asked, saying, “Tell me Your name,
I pray.”

And He said, “Why is it that you ask about My
name?” And He blessed him there.

%S0 Jacob called the name of the place Peniel:?
“For I have seen God face to face, and my life is
preserved.” >'Just as he crossed over Penuel® the
sun rose on him, and he limped on his hip.
?Therefore to this day the children of Israel do
not eat the muscle that shrank, which is on the
hip socket, because He touched the socket of Ja-
cob’s hip in the muscle that shrank.

Jacob and Esau Meet

3 Now Jacob lifted his eyes and looked, and

there, Esau was coming, and with him were
four hundred men. So he divided the children
among Leah, Rachel, and the two maidservants.
2And he put the maidservants and their children
in front, Leah and her children behind, and
Rachel and Joseph last. *Then he crossed over be-
fore them and bowed himself to the ground seven
times, until he came near to his brother.

4But Esau ran to meet him, and embraced him,
and fell on his neck and kissed him, and they
wept. And he lifted his eyes and saw the women
and children, and said, “Who are these with you?”

So he said, “The children whom God has gra-
ciously given your servant.” Then the maidser-
vants came near, they and their children, and
bowed down. ’And Leah also came near with her
children, and they bowed down. Afterward Joseph
and Rachel came near, and they bowed down.

8Then Esau said, “What do you mean by all this
company which I met?”

And he said, “These are to find favor in the
sight of my lord.”

But Esau said, “I have enough, my brother;
keep what you have for yourself.”

19And Jacob said, “No, please, if I have now
found favor in your sight, then receive my present
from my hand, inasmuch as I have seen your face
as though I had seen the face of God, and you
were pleased with me. '"Please, take my blessing
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that is brought to you, because God has dealt gra-
ciously with me, and because I have enough.” So
he urged him, and he took it.

12Then Esau said, “Let us take our journey; let
us go, and I will go before you.”

3But Jacob said to him, “My lord knows that
the children are weak, and the flocks and herds
which are nursing are with me. And if the men
should drive them hard one day, all the flock will
die. “Please let my lord go on ahead before his
servant. I will lead on slowly at a pace which the
livestock that go before me, and the children, are
able to endure, until I come to my lord in Seir.”

15And Esau said, “Now let me leave with you
some of the people who are with me.”

But he said, “What need is there? Let me find
favor in the sight of my lord.” 1*So Esau returned
that day on his way to Seir. 7And Jacob journeyed
to Succoth, built himself a house, and made
booths for his livestock. Therefore the name of
the place is called Succoth.?

Jacob Comes to Canaan

8Then Jacob came safely to the city of
Shechem, which is in the land of Canaan, when he
came from Padan Aram; and he pitched his tent
before the city. ’And he bought the parcel of
land, where he had pitched his tent, from the chil-
dren of Hamor, Shechem’s father, for one hundred
pieces of money. *Then he erected an altar there
and called it El Elohe Israel.2

The Dinah Incident

3 Now Dinah the daughter of Leah, whom

she had borne to Jacob, went out to see the
daughters of the land. 2And when Shechem the
son of Hamor the Hivite, prince of the country,
saw her, he took her and lay with her, and violated
her. *His soul was strongly attracted to Dinah the
daughter of Jacob, and he loved the young woman
and spoke kindly to the young woman. So
Shechem spoke to his father Hamor, saying, “Get
me this young woman as a wife.”

32:28 2Literally Prince with God 32:30 2Literally Face of God
32:312Same as Peniel, verse 30 ~ 33:172Literally Booths 33:20°Lit-
erally God, the God of Israel

32:28 Israel (Heb., lit. “he contends with God”). Once broken
by God, Jacob ceased to become the supplanter and instead
became the one for whom God Himself would strive.

32:30 Peniel (Heb., lit. “face of God”). God actually withdrew
before dawn so that Jacob’s vision was incomplete. A full vi-
sion of God was incompatible with mortal limitations (Ex.
33:20; Deut. 34:10).

33:19 The children of Hamor were the inhabitants of
Shechem; “children of” or “sons of” indicates membership in
the tribe that Hamor founded. “Shechem’s father” may mean
“the founder of Shechem.” Since Shechem was the name of

both the city and the son of its prince, it appears that
“Shechem” and “Hamor” were either titles or hereditary
names. This was the second acquisition of Canaanite land by
a patriarch (see Gen. 23:4, note).

34:2 The rape of Dinah. The phrase “lay with her and violated
her” conveys violence and should be interpreted as rape. Ap-
parently, kidnapping was also involved (v. 26). Although
Shechem appeared in a more kindly light in the rest of the
story, the damage done by his violent act was irreversible (vv.
3,19; see Rape; 2 Sam. 13, Date Rape). “Hivites,” descendants
of Canaan, were a loosely associated merchant tribe spread
throughout Canaan (Gen. 10:17).
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A woman who is raped may experience the same type of terror the Levite’s concubine must have felt
(Judg. 19:23-26). Physical death is not inevitable in every case of rape, but almost any victim does feel
as though a part of her has died. A rape victim may suffer for some time from nightmares, severe and
lingering fears, and feelings of low self-worth.
The victim of rape should be encouraged to recognize God’s promise never to leave or forsake her
(Is. 41:10; Heb. 13:5, 6). A woman victimized by rape needs to seek comfort and healing from God, then
from other believers (2 Cor. 1:3, 4). She must find a way of dealing with her anger toward her attacker.
If she denies that anger, harbors it, or focuses on revenge, she is in danger of sinning herself (Heb.
12:14-16). On the other hand, as she forgives the one who has wronged her, she will open herself to recovery and

growth (Matt. 6:14, 15).

The process of healing is not easy and takes time, but, as a rape victim learns to rely on God for strength as
well as healing, she will also learn that her experience may be used for the Lord’s glory and honor, perhaps even
by sharing the healing she has received from God with other victims.

See also 2 Sam. 13:1-20; Mark 5:2, note; Gal. 5:19-21; Eph. 4:17-24; Col. 3:5; 1 Thess. 4:3-8; notes on Date Rape
(2 Sam. 13); Healing (Ps. 13; 133; Eccl. 1; 2 Cor. 5; Gal. 6; James 5); Incest (Lev. 18); Sexual Purity (1 Cor. 7); portraits
of Dinah (Gen. 34); The Levite's Defenseless Concubine (Judg. 19); Tamar (2 Sam. 13)

5And Jacob heard that he had defiled Dinah his
daughter. Now his sons were with his livestock in
the field; so Jacob held his peace until they came.
6Then Hamor the father of Shechem went out to
Jacob to speak with him. “And the sons of Jacob
came in from the field when they heard it; and the
men were grieved and very angry, because he had
done a disgraceful thing in Israel by lying with Ja-
cob’s daughter, a thing which ought not to be
done. 8But Hamor spoke with them, saying, “The
soul of my son Shechem longs for your daughter.
Please give her to him as a wife. °And make mar-
riages with us; give your daughters to us, and take
our daughters to yourselves. 1°So you shall dwell
with us, and the land shall be before you. Dwell
and trade in it, and acquire possessions for your-
selves in it.”

'Then Shechem said to her father and her
brothers, “Let me find favor in your eyes, and
whatever you say to me I will give. 2Ask me ever
so much dowry and gift, and I will give according
to what you say to me; but give me the young
woman as a wife.”

13But the sons of Jacob answered Shechem and
Hamor his father, and spoke deceitfully, because
he had defiled Dinah their sister. '“And they said
to them, “We cannot do this thing, to give our sis-
ter to one who is uncircumcised, for that would be
a reproach to us. *But on this condition we will

consent to you: If you will become as we are, if
every male of you is circumcised, °then we will
give our daughters to you, and we will take your
daughters to us; and we will dwell with you, and
we will become one people. 7But if you will not
heed us and be circumcised, then we will take our
daughter and be gone.”

18And their words pleased Hamor and Shechem,
Hamor’s son. 1°So the young man did not delay to
do the thing, because he delighted in Jacob’s
daughter. He was more honorable than all the
household of his father.

20And Hamor and Shechem his son came to the
gate of their city, and spoke with the men of their
city, saying: 2!“These men are at peace with us.
Therefore let them dwell in the land and trade in
it. For indeed the land is large enough for them.
Let us take their daughters to us as wives, and let
us give them our daughters. 220nly on this condi-
tion will the men consent to dwell with us, to be
one people: if every male among us is circumcised
as they are circumcised. 22Iill not their livestock,
their property, and every animal of theirs be ours?
Only let us consent to them, and they will dwell
with us.” 2#And all who went out of the gate of his
city heeded Hamor and Shechem his son; every
male was circumcised, all who went out of the
gate of his city.

Now it came to pass on the third day, when

34:7 The reference to Jacob’s family as Israel reveals an early
nationalism. “Disgraceful thing” refers to outrageous acts of
immorality often associated with Canaanite and non-Israelite
practices (see 2 Sam. 13:12). The reaction of the brothers
clearly shows that they were conscious of the family as a sep-
arate social unit.

34:17 Circumcision. The mere act would not have brought
these Hivites into the line of promise. Hamor and Shechem
presented it to the rest of the city as a commercial concession

(v. 23). This was not the original design for the covenant sign,
which represented a special relationship to God (see Gen. 17,
Circumcision).

34:25 The massacre. The revenge was carried out by Dinah’s
full brothers, the sons of Leah. The disabling pain of the op-
eration would have been at its height on the third day, mak-
ing it quite possible for Simeon and Levi to act alone. The
other brothers appear to have joined only in the looting (v.
27).



they were in pain, that two of the sons of Jacob,
Simeon and Levi, Dinah’s brothers, each took his
sword and came boldly upon the city and killed all
the males. 2°And they killed Hamor and Shechem
his son with the edge of the sword, and took Di-
nah from Shechem’s house, and went out. ?’The
sons of Jacob came upon the slain, and plundered
the city, because their sister had been defiled.
28They took their sheep, their oxen, and their don-
keys, what was in the city and what was in the
field, 2and all their wealth. All their little ones
and their wives they took captive; and they plun-
dered even all that was in the houses.

30Then Jacob said to Simeon and Levi, “You have
troubled me by making me obnoxious among the
inhabitants of the land, among the Canaanites and
the Perizzites; and since I am few in number, they
will gather themselves together against me and kill
me. I shall be destroyed, my household and 1.”

31But they said, “Should he treat our sister like
a harlot?”

Jacob’s Return to Bethel

3 Then God said to Jacob, “Arise, go up to

Bethel and dwell there; and make an altar
there to God, who appeared to you when you fled
from the face of Esau your brother.”

2And Jacob said to his household and to all who
were with him, “Put away the foreign gods that are
among you, purify yourselves, and change your
garments. *Then let us arise and go up to Bethel;
and I will make an altar there to God, who an-
swered me in the day of my distress and has been
with me in the way which I have gone.” *So they
gave Jacob all the foreign gods which were in their
hands, and the earrings which were in their ears;
and Jacob hid them under the terebinth tree
which was by Shechem.

And they journeyed, and the terror of God was
upon the cities that were all around them, and they
did not pursue the sons of Jacob. So Jacob came to
Luz (that is, Bethel), which is in the land of

GENESIS 35:21

Canaan, he and all the people who were with him.
’And he built an altar there and called the place El
Bethel,® because there God appeared to him when
he fled from the face of his brother.

8Now Deborah, Rebekah’s nurse, died, and she
was buried below Bethel under the terebinth tree.
So the name of it was called Allon Bachuth.?

°Then God appeared to Jacob again, when he
came from Padan Aram, and blessed him. 1°And God
said to him, “Your name 7s Jacob; your name shall
not be called Jacob anymore, but Israel shall be your
name.” So He called his name Israel. ''Also God said
to him: “I am God Almighty. Be fruitful and multi-
ply; a nation and a company of nations shall proceed
from you, and kings shall come from your body.
12The land which I gave Abraham and Isaac I give to
you; and to your descendants after you I give this
land.” *Then God went up from him in the place
where He talked with him. So Jacob set up a pillar
in the place where He talked with him, a pillar of
stone; and he poured a drink offering on it, and he
poured oil on it. >And Jacob called the name of the
place where God spoke with him, Bethel.

Death of Rachel

16Then they journeyed from Bethel. And when
there was but a little distance to go to Ephrath,
Rachel labored in childbirth, and she had hard la-
bor. 7Now it came to pass, when she was in hard
labor, that the midwife said to her, “Do not fear;
you will have this son also.” '®And so it was, as her
soul was departing (for she died), that she called
his name Ben-Oni;?* but his father called him Ben-
jamin.b 1°So Rachel died and was buried on the
way to Ephrath (that is, Bethlehem). 22And Jacob
set a pillar on her grave, which /s the pillar of
Rachel’s grave to this day.

21Then Israel journeyed and pitched his tent

35:72Literally God of the House of God  35:82Literally Terebinth of
Weeping  35:18 2Literally Son of My Sorrow bLiterally Son of the
Right Hand

34:27 Plundering the city. Jacob’s sons fell from their height
of moral outrage and followed Canaanite custom themselves.
Ancient Near Eastern military conquest typically included the
claiming of the possessions and families of the defeated by
the victors. In seizing the Hivite women, Jacob’s sons put
themselves on the same level as the violent Shechem.

34:30 Jacob’s response centered not on his daughter’s honor
or the morality of his sons’ revenge but on practical politics.
Jacob’s comment reveals that the position of God’s chosen
people within the Land of Promise was still precarious and
that Jacob himself continued to be more concerned with
pragmatic survival than with spiritual issues.

35:2 Covenant renewal. After the threat of assimilation by the
Hivites, God called Jacob to Bethel to renew His covenant
where the original covenant was confirmed (Gen. 28:13-22).
In preparation, Jacob ordered his household to rid themselves
of all traces of pagan influence, such as the idols Rachel had

stolen and any other idols acquired in Mesopotamia (Gen.
31:19, note). The wearing of clean garments was symbolic of
beginning a new way of life. Jacob buried these pagan objects
to demonstrate the cleansing of his household (v. 4).

35:14 Jacob’s pillar was set where a memorial stone and an al-
tar already stood (Gen. 28:22; 35:7). The introduction of the
drink offering transformed the location from a memorial to a
place of worship. Jacob here was fulfilling his own promise
(Gen. 28:20-22).

35:16 The death of Rachel. Jacob was traveling from Bethel,
located to Jerusalem’s north, to Ephrath or Bethlehem (v. 19),
located south of Jerusalem. Rachel's death in childbirth was
ironic, given her appeal to Jacob (Gen. 30:1). The fact that Ja-
cob changed the name of Rachel’s son was a reflection of the
importance given a name in the ancient Near East; some
thought that names helped to determine a child’s future (see
Is. 45, Naming of Children).
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DINAH

An Innocent Victim

Dinah was the only daughter among twelve sons of Jacob. When her father, Jacob, finally settled for a while
near the city of Shechem, she decided to go exploring, perhaps to find friends. In her youthful exuberance Di-
nah ignored the dangers of the pagan lifestyle of the young people of Shechem, although it was in direct oppo-
sition to her family traditions. She may have felt confident that she could take care of herself even in a strange
country.

What began as an excursion of curiosity ended in the tragedy of Dinah’s rape by the young prince of
Shechem (Gen. 34:2). Whatever the circumstances leading to this tragedy, Dinah surely did not expect or de-
serve this ultimate degradation. She would not only have to live with the trauma of rape, but she would have lit-
tle chance for a happy marriage in the future.

Shechem’s father Hamor approached Dinah’s father to request a marriage, which was the custom of the day.
The prince wanted her so much that Hamor told Jacob to name the brideprice (v. 12). Hamor also offered an al-
liance of their two peoples (something God had forbidden). Though Shechem’s initial act of rape was de-
plorable, he showed more integrity in his attempt to rectify the situation than did Dinah’s father and brothers.
Through deceit they put the entire male population at a disadvantage, then slaughtered them.

The result of Dinah’s visit to the city of Shechem was overwhelmingly tragic: she was raped; all the men of
the town were murdered; wives and children of the townsmen were put in slavery; Jacob and his family were
forced to flee their home; Dinah’s chances for a good marriage were gone; God’s name was dishonored among
the idol worshipers. Even the most simple choices are often spiritual challenges in which our sisters and daugh-
ters must be cautioned that curiosity about the world can pull them into situations in which they suffer at the
hands of the ungodly around them. Let parents as well be admonished to make their homes a shield and shelter
for their children.

See also notes on Adversity (Acts 5); Date Rape (2 Sam. 13); Rape (Gen. 34); Siblings (Gen. 37)

beyond the tower of Eder. 22And it happened, The Family of Esau

when Isra.el dvflelt in .that Ianc}, that Re.uben went Now this is the genealogy of Esau, who is
and lay with Bllhah his father’s concubine; and Is- 3 Edom. 2Esau took his wives from the daugh-
rael heard about it ters of Canaan: Adah the daughter of Elon the
Jacob’s Twelve Sons Hittite; Aholibamah the daughter of Anah, the
daughter of Zibeon the Hivite; *and Basemath,
Ishmael’s daughter, sister of Nebajoth. “Now Adah
bore Eliphaz to Esau, and Basemath bore Reuel.
sAnd Aholibamah bore Jeush, Jaalam, and Korah.
These were the sons of Esau who were born to him
in the land of Canaan.
¢Then Esau took his wives, his sons, his daugh-
ters, and all the persons of his household, his cattle
and all his animals, and all his goods which he had
Death of Isaac gained in the land of Canaan, and went to a country
27Then Jacob came to his father Isaac at away from the presence of his brother Jacob. "For
Mamre, or Kirjath Arba® (that is, Hebron), where their possessions were too great for them to dwell
Abraham and Isaac had dwelt. 2Now the days of together, and the land where they were strangers
Isaac were one hundred and eighty years. 2So could not support them because of their livestock.
Isaac breathed his last and died, and was gathered ~ ®So Esau dwelt in Mount Seir. Esau is Edom.
to his people, being old and full of days. And his
sons Esau and Jacob buried him. 35:272Literally Town of Arba

Now the sons of Jacob were twelve: 23the sons
of Leah were Reuben, Jacob’s firstborn, and
Simeon, Levi, Judah, Issachar, and Zebulun; *the
sons of Rachel were Joseph and Benjamin; 2the
sons of Bilhah, Rachel’s maidservant, were Dan and
Naphtali; 2and the sons of Zilpah, Leah’s maidser-
vant, were Gad and Asher. These were the sons of
Jacob who were born to him in Padan Aram.

36:2 Esau’s wives. Three wives are listed (vv. 2, 3): Adah, 1) The wives have alternate names, as did Esau himself—
daughter of Elon the Hittite; Aholibamah, daughter of Anah;  “Edom” (Gen. 25:30).

and Basemath, daughter of Ishmael. In another reference, 2) Esau had more than three wives, but the descendants of
Esau’s wives are named as Judith, the daughter of Beeri the only these three wives are listed (vv. 2, 3).

Hittite, and Basemath, the daughter of Elon the Hittite (Gen. '
26:34). Esau also married Mahalath, daughter of Ishmael
(Gen. 28:9). There are three possibilities for the differences in
these accounts:

3) As the text has been passed from manuscript to manu-
script over the years, there is also the possibility of an inad-
vertency in the process of copying.



°And this 7s the genealogy of Esau the father
of the Edomites in Mount Seir. 1°These were the
names of Esau’s sons: Eliphaz the son of Adah
the wife of Esau, and Reuel the son of Basemath
the wife of Esau. 'And the sons of Eliphaz were
Teman, Omar, Zepho,® Gatam, and Kenaz.

12Now Timna was the concubine of Eliphaz,
Esau’s son, and she bore Amalek to Eliphaz. These
were the sons of Adah, Esau’s wife.

13These were the sons of Reuel: Nahath, Zerah,
Shammah, and Mizzah. These were the sons of
Basemath, Esau’s wife.

4These were the sons of Aholibamah, Esau’s
wife, the daughter of Anah, the daughter of
Zibeon. And she bore to Esau: Jeush, Jaalam, and
Korah.

The Chiefs of Edom

15These were the chiefs of the sons of Esau. The
sons of Eliphaz, the firstborn son of Esau, were
Chief Teman, Chief Omar, Chief Zepho, Chief Ke-
naz, '6Chief Korah,® Chief Gatam, and Chief
Amalek. These were the chiefs of Eliphaz in the
land of Edom. They were the sons of Adah.

17These were the sons of Reuel, Esau’s son:
Chief Nahath, Chief Zerah, Chief Shammah, and
Chief Mizzah. These were the chiefs of Reuel in
the land of Edom. These were the sons of Base-
math, Esau’s wife.

18And these were the sons of Aholibamah,
Esau’s wife: Chief Jeush, Chief Jaalam, and Chief
Korah. These were the chiefs who descended from
Aholibamah, Esau’s wife, the daughter of Anah.
1These were the sons of Esau, who is Edom, and
these were their chiefs.

The Sons of Seir

20These were the sons of Seir the Horite who in-
habited the land: Lotan, Shobal, Zibeon, Anah,
21Dishon, Ezer, and Dishan. These were the chiefs of
the Horites, the sons of Seir, in the land of Edom.

2And the sons of Lotan were Hori and
Hemam.? Lotan’s sister was Timna.

2These were the sons of Shobal: Alvan,> Mana-
hath, Ebal, Shepho,’ and Onam.

24These were the sons of Zibeon: both Ajah and
Anah. This was the Anah who found the water? in
the wilderness as he pastured the donkeys of his
father Zibeon. 2These were the children of Anah:
Dishon and Aholibamah the daughter of Anah.

26These were the sons of Dishon:* Hemdan,b
Eshban, Ithran, and Cheran. 2 These were the sons
of Ezer: Bilhan, Zaavan, and Akan.® 2These were
the sons of Dishan: Uz and Aran.
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2These were the chiefs of the Horites: Chief
Lotan, Chief Shobal, Chief Zibeon, Chief Anah,
30Chief Dishon, Chief Ezer, and Chief Dishan.
These were the chiefs of the Horites, according to
their chiefs in the land of Seir.

The Kings of Edom

3INow these were the kings who reigned in the
land of Edom before any king reigned over the
children of Israel: *2Bela the son of Beor reigned
in Edom, and the name of his city was Dinhabah.
33And when Bela died, Jobab the son of Zerah of
Bozrah reigned in his place. **When Jobab died,
Husham of the land of the Temanites reigned in
his place. >*And when Husham died, Hadad the
son of Bedad, who attacked Midian in the field of
Moab, reigned in his place. And the name of his
city was Avith. **When Hadad died, Samlah of
Masrekah reigned in his place. >?’And when Sam-
lah died, Saul of Rehoboth-by-the-River reigned in
his place. **When Saul died, Baal-Hanan the son of
Achbor reigned in his place. 3°And when Baal-
Hanan the son of Achbor died, Hadar? reigned in
his place; and the name of his city was Pau.b His
wife’s name was Mehetabel, the daughter of Ma-
tred, the daughter of Mezahab.

The Chiefs of Esau

40And these were the names of the chiefs of
Esau, according to their families and their places,
by their names: Chief Timnah, Chief Alvah,? Chief
Jetheth, 4'Chief Aholibamah, Chief Elah, Chief
Pinon, 2Chief Kenaz, Chief Teman, Chief Mibzar,
#Chief Magdiel, and Chief Iram. These were the
chiefs of Edom, according to their dwelling places
in the land of their possession. Esau was the fa-
ther of the Edomites.

Joseph Dreams of Greatness

3 Now Jacob dwelt in the land where his fa-
ther was a stranger, in the land of Canaan.
2This is the history of Jacob.
Joseph, being seventeen years old, was feeding
the flock with his brothers. And the lad was with
the sons of Bilhah and the sons of Zilpah, his

36:11 2Spelled Zephi in 1 Chronicles 1:36  36:16 2Samaritan Penta-
teuch omits Chief Korah. 36:222Spelled Homamin 1Chronicles 1:39
36:23 2Spelled Alian in 1 Chronicles 1:40 ®Spelled Shephiin 1 Chroni-
cles 1:40 36:24 2Following Masoretic Text and Vulgate (hot
springs); Septuagint reads Jamin; Targum reads mighty men; Talmud
interprets as mules. 36:26 2Hebrew Dishan "Spelled Hamran in 1
Chronicles 1:41  36:27 2Spelled Jaakan in 1 Chronicles 1:42  36:39
aSpelled Hadad in Samaritan Pentateuch, Syriac, and 1 Chronicles
1:50 bSpelled Pai in 1 Chronicles 1:50 36:40 2Spelled Aliah in 1
Chronicles 1:51

36:39 Baal-Hanan, meaning “Baal is gracious,” indicates wor-
ship of the Canaanite deity Baal among the Edomites.

37:2 The history of Jacob. This final genealogy (Heb.
toledoth) introduces the last section of Genesis, the story of

Joseph, and takes the godly line from its existence in a single
family to its existence as a nation (Gen. 47:27) in fulfillment
of the first part of God's promise to Abraham (Gen. 12:1-3).
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A Decei tful Widow

The men in Tamar’s life had failed her. Her place should have been secure as the matriarch of this prominent
tribe. Instead, because of the sins of her hushand, she was both childless and a widow. God had prepared for
such situations by instituting the laws of levirate marriages (Deut. 25:5, 6, note), which assured a man’s lineage
by having the brother of the deceased take the widow for his wife and produce children for his brother’s name.
Judah, Tamar’s father-in-law, was responsible to see that this was done. He did attempt to accomplish this with
Onan, but when this second son died because of deliberate sin (Gen. 38:9, 10), Judah seemed to have lost heart
for the whole matter.

Tamar was at her father-in-law’s mercy since she could not marry without his arranging it. In other words,
she had no place inside the family and no place outside it. In addition, without heirs, the tribe of Judah now
faced extinction. Unknown at the time was the importance of continuing Judah’s lineage. King David would
come from this tribe, as well as Mary, the mother of Jesus, and Joseph, the husband of Mary (Matt. 1:3; Luke
3:33).

The lot of a widow in ancient times was a precarious one. Taking matters in her own hands, Tamar set out to
right the wrong the men in her family had caused. During the festive time of sheep shearing, sympathetic
magic was practiced by the Canaanites. When they wanted the gods to do something, they would enact the
deed themselves, encouraging the gods to come through. Prostitution was their attempt to encourage the gods
to give them a fertile year. Tamar knew Judah would be participating in this celebration. Disguising herself as a
temple prostitute, heavily veiled as was customary of such women, she intercepted her father-in-law and be-
came impregnated by him. The risk was great. For a widow to become pregnant usually meant the death sen-
tence (see Gen. 38:24).

Scripture does not comment on her actions, but it does give her a prominent place in the genealogy of Christ.
In Matthew 1, she is the first of only five women mentioned. Tamar’s actions were not only deceitful but a direct
violation of God’s Law. Nevertheless, God is able to bring about His purposes and execute His plans even when
we fail. Tamar had a worthy goal, that is, to continue the line of Judah; but she did not trust God to fulfill His
promises and decided to move ahead with her own plans. Even if our motivation is pure and our goal worthy, we
do not please God by disobedience.

See also Deut. 25:5; Matt 1:3; notes on Inheritance (Prov. 13); Widowhood (Ps. 68; Jer. 29; 1 Cor. 2)

father’s wives; and Joseph brought a bad report another dream. And this time, the sun, the moon,
of them to his father. and the eleven stars bowed down to me.”
3Now Israel loved Joseph more than all his chil- 10S0 he told it to his father and his brothers;
dren, because he was the son of his old age. Also and his father rebuked him and said to him,
he made him a tunic of many colors. ‘But when his ~ “What s this dream that you have dreamed? Shall
brothers saw that their father loved him more your mother and I and your brothers indeed come
than all his brothers, they hated him and could to bow down to the earth before you?” ''And his
not speak peaceably to him. brothers envied him, but his father kept the mat-
5Now Joseph had a dream, and he told it to his  ter in mind.
brothers; and they hated him even more. ‘So he .
said to them, “Plea);e hear this dream which I have ]oseph So[dby His Brothers
dreamed: "There we were, binding sheaves in the 12Then his brothers went to feed their father’s
field. Then behold, my sheaf arose and also stood  flock in Shechem. *And Israel said to Joseph, “Are
upright; and indeed your sheaves stood all around  not your brothers feeding the flock in Shechem?

and bowed down to my sheaf.” Come, I will send you to them.”
8And his brothers said to him, “Shall you in- So he said to him, “Here [ am.”
deed reign over us? Or shall you indeed have do- 4Then he said to him, “Please go and see if it is
minion over us?” So they hated him even more for ~ well with your brothers and well with the flocks,
his dreams and for his words. and bring back word to me.” So he sent him out of
°Then he dreamed still another dream and told  the Valley of Hebron, and he went to Shechem.
it to his brothers, and said, “Look, I have dreamed 15Now a certain man found him, and there he

37:6 Joseph's dreams. Throughout Genesis, dreams often re-  children are included in the covenant, Joseph was chosen for a
veal God’s plans (see 15:1, 12; 28:12). Joseph’s dreams placed  special role. The hostility of his brothers is comparable to the
him in the line of those chosen by God to receive blessing. hostility of Ishmael (Gen. 21:8,9) and Esau (Gen. 27:41).

37:11 The response of the brothers. Although all of Jacob’s



was, wandering in the field. And the man asked
him, saying, “What are you seeking?”

16So he said, “I am seeking my brothers. Please
tell me where they are feeding their flocks.”

7And the man said, “They have departed from
here, for I heard them say, ‘Let us go to Dothan.””
So Joseph went after his brothers and found them
in Dothan.

18Now when they saw him afar off, even before
he came near them, they conspired against him to
kill him. “Then they said to one another, “Look,
this dreamer is coming! 2’Come therefore, let us
now kill him and cast him into some pit; and we
shall say, ‘Some wild beast has devoured him.” We
shall see what will become of his dreams!”

21But Reuben heard it, and he delivered him
out of their hands, and said, “Let us not kill him.”
22And Reuben said to them, “Shed no blood, but
cast him into this pit which is in the wilderness,
and do not lay a hand on him”—that he might de-
liver him out of their hands, and bring him back
to his father.

2So it came to pass, when Joseph had come to
his brothers, that they stripped Joseph of his tu-
nic, the tunic of many colors that was on him.
%Then they took him and cast him into a pit. And
the pit was empty; there was no water in it.

2And they sat down to eat a meal. Then they
lifted their eyes and looked, and there was a com-
pany of Ishmaelites, coming from Gilead with
their camels, bearing spices, balm, and myrrh, on
their way to carry them down to Egypt. 2°So Judah
said to his brothers, “What profit is there if we kill
our brother and conceal his blood? ?Come and let
us sell him to the Ishmaelites, and let not our
hand be upon him, for he is our brother and our
flesh.” And his brothers listened. 2Then Midian-
ite traders passed by; so the brothers pulled Joseph
up and lifted him out of the pit, and sold him to
the Ishmaelites for twenty shekels of silver. And
they took Joseph to Egypt.

2Then Reuben returned to the pit, and indeed
Joseph was not in the pit; and he tore his clothes.
30And he returned to his brothers and said, “The
lad is no more; and I, where shall I go?”

31So they took Joseph’s tunic, killed a kid of the
goats, and dipped the tunic in the blood. 3?Then
they sent the tunic of many colors, and they
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brought it to their father and said, “We have
found this. Do you know whether it is your son’s
tunic or not?”

¥And he recognized it and said, “/t is my son’s
tunic. A wild beast has devoured him. Without
doubt Joseph is torn to pieces.” 3*Then Jacob tore
his clothes, put sackcloth on his waist, and
mourned for his son many days. *And all his sons
and all his daughters arose to comfort him; but he
refused to be comforted, and he said, “For I shall
go down into the grave to my son in mourning,”
Thus his father wept for him.

%Now the Midianites® had sold him in Egypt to
Potiphar, an officer of Pharaoh and captain of the
guard.

Judah and Tamar

3 It came to pass at that time that Judah de-

parted from his brothers, and visited a cer-
tain Adullamite whose name was Hirah. 2And Ju-
dah saw there a daughter of a certain Canaanite
whose name was Shua, and he married her and
went in to her. 3So she conceived and bore a son,
and he called his name Er. “She conceived again
and bore a son, and she called his name Onan.
SAnd she conceived yet again and bore a son, and
called his name Shelah. He was at Chezib when
she bore him.

§Then Judah took a wife for Er his firstborn,
and her name was Tamar. 7But Er, Judah’s first-
born, was wicked in the sight of the Lorp, and the
Lorp killed him. 8And Judah said to Onan, “Go in
to your brother’s wife and marry her, and raise up
an heir to your brother.” °But Onan knew that the
heir would not be his; and it came to pass, when
he went in to his brother’s wife, that he emitted
on the ground, lest he should give an heir to his
brother. °And the thing which he did displeased
the Lorp; therefore He killed him also.

UThen Judah said to Tamar his daughter-in-
law, “Remain a widow in your father’s house till
my son Shelah is grown.” For he said, “Lest he also
die like his brothers.” And Tamar went and dwelt
in her father’s house.

2Now in the process of time the daughter of
Shua, Judah’s wife, died; and Judah was comforted,

37:36 2Masoretic Text reads Medanites.

37:28 Midianites is an overlapping term for Ishmaelites, who
were the offspring of Ishmael. Midianites occupied land east
of the Jordan, down into the Sinai peninsula. Twenty shekels
of silver was two-thirds the value of an ordinary slave (Ex.
21:32).

38:6 Tamar appears to have been a Canaanite as well. How-
ever, she, like the Moabitess Ruth, was an ancestress of Christ
(Matt. 1:3). God preserved His godly line despite Judah’s sin.

38:8 Onan’s duty. The custom of levirate marriage, later regu-
lated, guaranteed the continuance of the older brother’s line

(Deut. 25:5, 6, note). Onan’s children would have inherited
Er's name and property, perpetuating the name of his brother
instead of his own, and thus displeasing Onan. Clearly, Onan’s
coitus interruptus was a habitual practice; his sin lay not in
the act itself but in his refusal to perform his brotherly duty
(v.9).

38:11 Judah had no intention of fulfilling his promise; he sent
Tamar to her father’s house, though usually a widow re-
mained with the family of her hushand.
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P P A R IN u OO AN IMPORTANT INFLUENCE

Although the Bible does not address step-parenting directly, sound biblical principles that will ulti-
mately bring blessings can be applied toward responsible and godly step-parenting. A woman’s char-
acter is not determined by her circumstances. Rather the character of a woman will affect how she will
respond within her circumstances—which may include step-parenting. A stepmother should begin
preparation for her parenting task with the continuation of prayerful development of her own godly
character.
Clear examples of step-parenting as we experience it today are not found in the Bible. Most families
in Bible times were what we today would call extended families—families in which several generations
lived together, and the families of aunts and uncles were frequently as close as the next tent.
In the New Testament, Joseph might be considered a stepparent as the legal father of Jesus, although his cir-
cumstances were quite unique. We can learn from Joseph three important qualities for godly stepparents:

o He did what the Lord asked him to do (Matt. 1:24);
o He allowed others to give good things to the child in his care (Matt. 2:11); and
e He acted quickly to protect his child (Matt. 2:14, 15).

Stepmothers today are wise to follow his example—seeking the Lord’s direction always in the relationship
the Lord desires for them to have with their stepchildren, allowing others to provide blessings for the children,
and providing protection from evil for the children.

A stepmother can be an important influence for Christ in a child’s life by:

o Praying for her stepchild daily;
o Sharing the Word of God with her stepchild; and
o Including her stepchild in the fellowship of her church family.

Above all, a stepmother is called upon to show “love in action” to her stepchildren—to give freely and gener-
ously to them. In order for that to be possible, a stepmother needs to ask the Holy Spirit to work in and through
her, so that she might have the patience, tolerance, fortitude, and courage it takes to give to a child who very of-
ten does not want to receive.

A stepmother needs to remember always to allow the child’s affection for her own mother to flourish, being
respectful of the relationship the child has with her mother if she is living or the memories of her life if she is
dead.

See also Gen. 29—35; Prov. 12:4; Matt. 18:3, note; Eph. 5:22, 24, 33; notes on Children (2 Sam. 21; Ps. 128; Prov.
22; Luke 15); Divorce (Matt. 19); Family (Gen. 32); Motherhood (1Sam. 1; Is. 49; Ezek. 16); Parenthood (Prov. 10);
Remarriage (Matt. 5)

and went up to his sheepshearers at Timnah, he 7And he said, “I will send a young goat from
and his friend Hirah the Adullamite. ’And it was  the flock.”

told Tamar, saying, “Look, your father-in-law is go- So she said, “Will you give me a pledge till you
ing up to Timnah to shear his sheep.” “So she  send it?”

took off her widow’s garments, covered herself 8Then he said, “What pledge shall I give you?”
with a veil and wrapped herself, and sat in an So she said, “Your signet and cord, and your

open place which was on the way to Timnah; for  staff that is in your hand.” Then he gave them to
she saw that Shelah was grown, and she was not her, and went in to her, and she conceived by
given to him as a wife. "When Judah saw her, he  him. 1°So she arose and went away, and laid aside
thought she was a harlot, because she had covered  her veil and put on the garments of her widow-
her face. Then he turned to her by the way, and  hood.

said, “Please let me come in to you”; for he did not 2And Judah sent the young goat by the hand
know that she was his daughter-in-law. of his friend the Adullamite, to receive Ais pledge

So she said, “What will you give me, that you from the woman’s hand, but he did not find her.
may come in to me?” 2'Then he asked the men of that place, saying,

38:14 Tamar’s strategy. Tamar put on the dress of a cultic ~ 38:18 Judah’s pledge. The signet was a cylindrical seal hung
prostitute. Canaanite sheep-shearing festivals involved cultic by a cord around the neck; its impression was the equivalent
worship and ritual prostitution as a magic aid to fertility. The  of a personal signature. Staffs were elaborately carved by
word “harlot” is often synonymous with “sacred prostitute”  their owners. Both items were instantly recognizable (vv. 25,
(vv.21,22). 26).



“Where is the harlot who was openly by the road-
side?”

And they said, “There was no harlot in this
place.”

2280 he returned to Judah and said, “I cannot
find her. Also, the men of the place said there was
no harlot in this place.”

2Then Judah said, “Let her take them for her-
self, lest we be shamed; for I sent this young goat
and you have not found her.”

24And it came to pass, about three months af-
ter, that Judah was told, saying, “Tamar your
daughter-in-law has played the harlot; further-
more she 7s with child by harlotry.”

So Judah said, “Bring her out and let her be
burned!”

2When she was brought out, she sent to her
father-in-law, saying, “By the man to whom these
belong, I am with child.” And she said, “Please de-
termine whose these are—the signet and cord,
and staff.”

26So Judah acknowledged them and said, “She
has been more righteous than I, because I did not
give her to Shelah my son.” And he never knew
her again.

2’Now it came to pass, at the time for giving
birth, that behold, twins were in her womb. 2And
so it was, when she was giving birth, that the one
put out Ais hand; and the midwife took a scarlet
thread and bound it on his hand, saying, “This one
came out first.” 2Then it happened, as he drew
back his hand, that his brother came out unex-
pectedly; and she said, “How did you break
through? This breach e upon you!” Therefore his
name was called Perez.? *°Afterward his brother
came out who had the scarlet thread on his hand.
And his name was called Zerah.

Joseph a Slave in Egypt

3 9N0w Joseph had been taken down to Egypt.

And Potiphar, an officer of Pharaoh, captain
of the guard, an Egyptian, bought him from the
Ishmaelites who had taken him down there. ?The
Lorp was with Joseph, and he was a successful
man; and he was in the house of his master the
Egyptian. *And his master saw that the Lorp was
with him and that the Lorp made all he did to
prosper in his hand. 4So Joseph found favor in his
sight, and served him. Then he made him overseer
of his house, and all that he had he put under his
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authority. °So it was, from the time that he had
made him overseer of his house and all that he
had, that the Lorp blessed the Egyptian’s house
for Joseph’s sake; and the blessing of the Lorp was
on all that he had in the house and in the field.
¢Thus he left all that he had in Joseph’s hand, and
he did not know what he had except for the bread
which he ate.

Now Joseph was handsome in form and appear-
ance.

’And it came to pass after these things that his
master’s wife cast longing eyes on Joseph, and she
said, “Lie with me.”

8But he refused and said to his master’s wife,
“Look, my master does not know what is with me
in the house, and he has committed all that he has
to my hand. °There is no one greater in this house
than I, nor has he kept back anything from me but
you, because you are his wife. How then can I do
this great wickedness, and sin against God?”

10S0 it was, as she spoke to Joseph day by day,
that he did not heed her, to lie with her or to be
with her.

'But it happened about this time, when Joseph
went into the house to do his work, and none of
the men of the house was inside, ’that she caught
him by his garment, saying, “Lie with me.” But he
left his garment in her hand, and fled and ran out-
side. 13And so it was, when she saw that he had left
his garment in her hand and fled outside, “that
she called to the men of her house and spoke to
them, saying, “See, he has brought in to us a He-
brew to mock us. He came in to me to lie with me,
and I cried out with a loud voice. *And it hap-
pened, when he heard that I lifted my voice and
cried out, that he left his garment with me, and
fled and went outside.”

16So she kept his garment with her until his
master came home. "Then she spoke to him with
words like these, saying, “The Hebrew servant
whom you brought to us came in to me to mock
me; 850 it happened, as I lifted my voice and cried
out, that he left his garment with me and fled out-
side.”

19So it was, when his master heard the words
which his wife spoke to him, saying, “Your servant
did to me after this manner,” that his anger was
aroused. 2°Then Joseph’s master took him and put

38:292Literally Breach or Breakthrough

39:4 Overseer. Joseph became the superintendent of
Potiphar’s estate, a position common in large Egyptian house-
holds. Potiphar concerned himself with nothing but his meals.
Egyptians typically did not eat with Hebrews, probably for re-
ligious reasons (see Gen. 43:32).

39:7 The temptation of Potiphar’s wife. Joseph’s reaction to
the temptation of a foreign woman is presented in clear con-
trast to Judah's conduct in the preceding chapter. Joseph, the

chosen one through whom Israel would be saved, held up
God's standards in the face of constant temptation (“day by
day,” v.10).

39:20 Imprisonment. The Egyptian penalty for attempted
rape of a married woman was death. Joseph was only impris-
oned, testifying to God’s sovereign plan. His rise further con-
firmed God's watchful care (vv. 22, 23).
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him into the prison, a place where the king’s pris-
oners were confined. And he was there in the
prison. 2'But the Lorp was with Joseph and
showed him mercy, and He gave him favor in the
sight of the keeper of the prison. 22And the
keeper of the prison committed to Joseph’s hand
all the prisoners who were in the prison; whatever
they did there, it was his doing. 2*The keeper of
the prison did not look into anything that was un-
der joseph’s authority,* because the Lorp was with
him; and whatever he did, the Lorp made it pros-
per.

The Prisoners’ Dreams

4OIt came to pass after these things that the
butler and the baker of the king of Egypt
offended their lord, the king of Egypt. ?And
Pharaoh was angry with his two officers, the chief
butler and the chief baker. >So he put them in cus-
tody in the house of the captain of the guard, in
the prison, the place where Joseph was confined.
*And the captain of the guard charged Joseph
with them, and he served them; so they were in
custody for a while.

5Then the butler and the baker of the king of
Egypt, who were confined in the prison, had a
dream, both of them, each man’s dream in one
night and each man’s dream with its own interpre-
tation. °And Joseph came in to them in the morn-
ing and looked at them, and saw that they were
sad. ’So he asked Pharaoh’s officers who were with
him in the custody of his lord’s house, saying,
“Why do you look so sad today?”

8And they said to him, “We each have had a
dream, and there is no interpreter of it.”

So Joseph said to them, “Do not interpretations
belong to God? Tell them to me, please.”

°Then the chief butler told his dream to
Joseph, and said to him, “Behold, in my dream a
vine was before me, %and in the vine were three
branches; it was as though it budded, its blossoms
shot forth, and its clusters brought forth ripe
grapes. 'Then Pharaoh’s cup was in my hand; and
I took the grapes and pressed them into Pharaoh’s
cup, and placed the cup in Pharaoh’s hand.”

12And Joseph said to him, “This is the interpre-
tation of it: The three branches are three days.
’Now within three days Pharaoh will lift up your
head and restore you to your place, and you will
put Pharaoh’s cup in his hand according to the
former manner, when you were his butler. “But

remember me when it is well with you, and please
show kindness to me; make mention of me to
Pharaoh, and get me out of this house. *For in-
deed I was stolen away from the land of the He-
brews; and also I have done nothing here that they
should put me into the dungeon.”

16When the chief baker saw that the interpre-
tation was good, he said to Joseph, “I also was in
my dream, and there were three white baskets on
my head. VIn the uppermost basket were all kinds
of baked goods for Pharaoh, and the birds ate
them out of the basket on my head.”

18S0 Joseph answered and said, “This is the in-
terpretation of it: The three baskets are three
days. Within three days Pharaoh will lift off your
head from you and hang you on a tree; and the
birds will eat your flesh from you.”

20Now it came to pass on the third day, which
was Pharaoh’s birthday, that he made a feast for all
his servants; and he lifted up the head of the chief
butler and of the chief baker among his servants.
21Then he restored the chief butler to his butler-
ship again, and he placed the cup in Pharaoh’s
hand. 22But he hanged the chief baker, as Joseph
had interpreted to them. 2Yet the chief butler did
not remember Joseph, but forgot him.

Pharaoh’s Dreams

4 Then it came to pass, at the end of two full

years, that Pharaoh had a dream; and be-
hold, he stood by the river. 2Suddenly there came
up out of the river seven cows, fine looking and
fat; and they fed in the meadow. *Then behold,
seven other cows came up after them out of the
river, ugly and gaunt, and stood by the other cows
on the bank of the river. *And the ugly and gaunt
cows ate up the seven fine looking and fat cows.
So Pharaoh awoke. *He slept and dreamed a sec-
ond time; and suddenly seven heads of grain came
up on one stalk, plump and good. ‘Then behold,
seven thin heads, blighted by the east wind,
sprang up after them. “And the seven thin heads
devoured the seven plump and full heads. So
Pharaoh awoke, and indeed, it was a dream. 8Now
it came to pass in the morning that his spirit was
troubled, and he sent and called for all the magi-
cians of Egypt and all its wise men. And Pharaoh
told them his dreams, but there was no one who
could interpret them for Pharaoh.

39:23:Literally his hand

40:1 Butler and baker. “Butler” is more accurately “cup-
bearer,” the same position Nehemiah held under Artaxerxes
(Neh. 2:1). “Baker” is the “superintendent of the bakery.”
Both were prestigious and responsible court positions.

40:5 These dreams reveal true events (Gen. 37:7-9). The inter-
pretation of dreams was an important part of Egyptian cul-
ture, and interpreters held a high position socially. Joseph’s re-

sponse placed his God above the gods of the land who gave
dream interpretations to their devotees (v. 8). The accuracy of
Joseph’s interpretations confirmed the superiority of his God.

40:19 To be hanged on a tree was reprehensible both in He-
brew and Egyptian cultures (Deut. 21:22, 23). The Egyptian
rite of mummification arose from the immense importance of
the dead body in the Egyptian religion.



°Then the chief butler spoke to Pharaoh, say-
ing: “I remember my faults this day. '°When
Pharaoh was angry with his servants, and put me
in custody in the house of the captain of the
guard, both me and the chief baker, 'we each had
a dream in one night, he and I. Each of us
dreamed according to the interpretation of his
own dream. 12Now there was a young Hebrew man
with us there, a servant of the captain of the
guard. And we told him, and he interpreted our
dreams for us; to each man he interpreted accord-
ing to his own dream. ?And it came to pass, just as
he interpreted for us, so it happened. He restored
me to my office, and he hanged him.”

4Then Pharaoh sent and called Joseph, and
they brought him quickly out of the dungeon; and
he shaved, changed his clothing, and came to
Pharaoh. 1’And Pharaoh said to Joseph, “I have had
a dream, and there is no one who can interpret it.
But I have heard it said of you that you can under-
stand a dream, to interpret it.”

16So Joseph answered Pharaoh, saying, “/t is not
in me; God will give Pharaoh an answer of peace.”

7Then Pharaoh said to Joseph: “Behold, in my
dream I stood on the bank of the river. '8Suddenly
seven cows came up out of the river, fine looking
and fat; and they fed in the meadow. Then be-
hold, seven other cows came up after them, poor
and very ugly and gaunt, such ugliness as I have
never seen in all the land of Egypt. 2°And the
gaunt and ugly cows ate up the first seven, the fat
cows. 2'When they had eaten them up, no one
would have known that they had eaten them, for
they were just as ugly as at the beginning. So I
awoke. 2?Also I saw in my dream, and suddenly
seven heads came up on one stalk, full and good.
2Then behold, seven heads, withered, thin, and
blighted by the east wind, sprang up after them.
2*And the thin heads devoured the seven good
heads. So I told this to the magicians, but there was
no one who could explain it to me.”

»Then Joseph said to Pharaoh, “The dreams of
Pharaoh are one; God has shown Pharaoh what He
is about to do: 2The seven good cows are seven
years, and the seven good heads are seven years;
the dreams are one. ¥And the seven thin and ugly
cows which came up after them are seven years,
and the seven empty heads blighted by the east

GENESIS 41:45

wind are seven years of famine. 2*This is the thing
which I have spoken to Pharaoh. God has shown
Pharaoh what He is about to do. ?Indeed seven
years of great plenty will come throughout all the
land of Egypt; *°but after them seven years of
famine will arise, and all the plenty will be forgot-
ten in the land of Egypt; and the famine will de-
plete the land. 3!So the plenty will not be known
in the land because of the famine following, for it
will be very severe. 32And the dream was repeated
to Pharaoh twice because the thing is established
by God, and God will shortly bring it to pass.

33“Now therefore, let Pharaoh select a discern-
ing and wise man, and set him over the land of
Egypt. >4Let Pharaoh do this, and let him appoint
officers over the land, to collect one-fifth of the
produce of the land of Egypt in the seven plentiful
years. And let them gather all the food of those
good years that are coming, and store up grain
under the authority of Pharaoh, and let them keep
food in the cities. **Then that food shall be as a re-
serve for the land for the seven years of famine
which shall be in the land of Egypt, that the land
may not perish during the famine.”

Joseph’s Rise to Power

%7So the advice was good in the eyes of Pharaoh
and in the eyes of all his servants. 3¥And Pharaoh
said to his servants, “Can we find such a one as this,
aman in whom /s the Spirit of God?”

*Then Pharaoh said to Joseph, “Inasmuch as
God has shown you all this, there is no one as dis-
cerning and wise as you. “°You shall be over my
house, and all my people shall be ruled according
to your word; only in regard to the throne will I be
greater than you.” 'And Pharaoh said to Joseph,
“See, I have set you over all the land of Egypt.”

#2Then Pharaoh took his signet ring off his
hand and put it on Joseph’s hand; and he clothed
him in garments of fine linen and put a gold chain
around his neck. *And he had him ride in the sec-
ond chariot which he had; and they cried out be-
fore him, “Bow the knee!” So he set him over all
the land of Egypt. ‘Pharaoh also said to Joseph, “I
am Pharaoh, and without your consent no man
may lift his hand or foot in all the land of Egypt.”
45And Pharaoh called Joseph’s name Zaphnath-
Paaneah. And he gave him as a wife Asenath, the

41:16 God's answer. Joseph’s interpretation showed the supe-
riority of his God over the gods of the magicians and wise
men. Such a showdown was repeated by Moses and Aaron
(Ex. 7—10). “Peace” (Heb. shalom) is used as an idiom mean-
ing “the correct answer.”

41:33 Joseph's advice. Egyptian cities contained granaries for
the storing of grain-taxes and the provision of the army. The
supervisor of these granaries held one of the highest ranks in
Egypt. Joseph recommended that an already-existing posi-
tion be filled by a capable man endowed with emergency
powers.

41:42 Joseph's position. Joseph appeared to have been ap-
pointed vizier or governor. The signet ring carried Pharaoh’s
deputized authority. “Fine linen” is an Egyptian loan-word for
court dress. The gold chain was a reward for services already
rendered, that is, the interpretation of the dream. The “sec-
ond chariot” confirmed that Joseph was subordinate only to
Pharaoh (v. 43).

41:45 Joseph’s new name indicated that Pharaoh had made
him an Egyptian citizen. The meaning of the name is uncer-
tain, but a likely translation is “the god speaks and he
lives.”
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daughter of Poti-Pherah priest of On. So Joseph
went out over a// the land of Egypt.

4Joseph was thirty years old when he stood
before Pharaoh king of Egypt. And Joseph went
out from the presence of Pharaoh, and went
throughout all the land of Egypt. ¥’Now in the
seven plentiful years the ground brought forth
abundantly. 48So he gathered up all the food of
the seven years which were in the land of Egypt,
and laid up the food in the cities; he laid up in
every city the food of the fields which surrounded
them. ¥Joseph gathered very much grain, as the
sand of the sea, until he stopped counting, for it
was immeasurable.

5%And to Joseph were born two sons before the
years of famine came, whom Asenath, the daugh-
ter of Poti-Pherah priest of On, bore to him.
SlJoseph called the name of the firstborn Ma-
nasseh:? “For God has made me forget all my toil
and all my father’s house.” 2And the name of the
second he called Ephraim:* “For God has caused
me to be fruitful in the land of my affliction.”

53Then the seven years of plenty which were in
the land of Egypt ended, >*and the seven years of
famine began to come, as Joseph had said. The
famine was in all lands, but in all the land of
Egypt there was bread. >>So when all the land of
Egypt was famished, the people cried to Pharaoh
for bread. Then Pharaoh said to all the Egyptians,
“Go to Joseph; whatever he says to you, do.” 5The
famine was over all the face of the earth, and
Joseph opened all the storehouses? and sold to the
Egyptians. And the famine became severe in the
land of Egypt. *’So all countries came to Joseph in
Egypt to buy grain, because the famine was severe

in all lands.
4 When Jacob saw that there was grain in
Egypt, Jacob said to his sons, “Why do you

look at one another?” 2And he said, “Indeed I have
heard that there is grain in Egypt; go down to
that place and buy for us there, that we may live
and not die.”

3So Joseph’s ten brothers went down to buy
grain in Egypt. But Jacob did not send Joseph’s
brother Benjamin with his brothers, for he said,
“Lest some calamity befall him.” And the sons of
Israel went to buy grain among those who jour-
neyed, for the famine was in the land of Canaan.

°Now Joseph was governor over the land; and it

Joseph’s Brothers Go to Egypt

62

was he who sold to all the people of the land. And
Joseph’s brothers came and bowed down before
him with their faces to the earth. 7Joseph saw his
brothers and recognized them, but he acted as a
stranger to them and spoke roughly to them.
Then he said to them, “Where do you come from?”

And they said, “From the land of Canaan to buy
food.”

8So Joseph recognized his brothers, but they
did not recognize him. °Then Joseph remembered
the dreams which he had dreamed about them,
and said to them, “You are spies! You have come to
see the nakedness of the land!”

10And they said to him, “No, my lord, but your
servants have come to buy food. !'We are all one
man’s sons; we are honest men; your servants are
not spies.”

12But he said to them, “No, but you have come
to see the nakedness of the land.”

BAnd they said, “Your servants are twelve
brothers, the sons of one man in the land of
Canaan; and in fact, the youngest is with our fa-
ther today, and one is no more.”

“But Joseph said to them, “It is as I spoke to
you, saying, ‘You are spies!” 1°In this manner you
shall be tested: By the life of Pharaoh, you shall
not leave this place unless your youngest brother
comes here. 1°Send one of you, and let him bring
your brother; and you shall be kept in prison, that
your words may be tested to see whether there is
any truth in you; or else, by the life of Pharaoh,
surely you are spies!” 17So he put them all together
in prison three days.

18Then Joseph said to them the third day, “Do
this and live, for I fear God: "If you are honest
men, let one of your brothers be confined to your
prison house; but you, go and carry grain for the
famine of your houses. 2°And bring your youngest
brother to me; so your words will be verified, and
you shall not die.”

And they did so. 2'Then they said to one an-
other, “We are truly guilty concerning our brother,
for we saw the anguish of his soul when he
pleaded with us, and we would not hear; therefore
this distress has come upon us.”

22And Reuben answered them, saying, “Did I
not speak to you, saying, ‘Do not sin against the
boy’; and you would not listen? Therefore behold,

41:51 2Literally Making Forgetful
471:56 2Literally all that was in them

41:52 aLiterally Fruitfulness

41:50 Joseph's sons. Joseph’s marriage to an Egyptian is pre-
sented without comment; the names of Joseph’s sons are He-
brew, suggesting that his wife may have taken his faith.

42:7 Joseph's greeting, Joseph’s actions toward his brothers
were intended to determine whether their characters had
changed (Gen. 42—45).

42:9 Spies. Egypt was prone to invasion from Canaan, and its

northeastern borders were heavily fortified. “Nakedness of
the land” is an idiom meaning “to pry into private affairs.”

42:16 By the life of Pharaoh. This oath was the Egyptian
equivalent to the Hebrew “As God lives” (1Kin. 17:1).
42:18 For | fear God. This was Joseph’s assurance that, even

as an Egyptian, he would not act with complete injustice due
to his respect for higher powers.



his blood is now required of us.” ?But they did
not know that Joseph understood them, for he
spoke to them through an interpreter. 2*And he
turned himself away from them and wept. Then
he returned to them again, and talked with them.
And he took Simeon from them and bound him
before their eyes.

The Brothers Return to Canaan

2Then Joseph gave a command to fill their
sacks with grain, to restore every man’s money to
his sack, and to give them provisions for the jour-
ney. Thus he did for them. 2So they loaded their
donkeys with the grain and departed from there.
2’But as one of them opened his sack to give his don-
key feed at the encampment, he saw his money;
and there it was, in the mouth of his sack. 28So he
said to his brothers, “My money has been restored,
and there it is, in my sack!” Then their hearts failed
them and they were afraid, saying to one another,
“What s this that God has done to us?”

Then they went to Jacob their father in the
land of Canaan and told him all that had hap-
pened to them, saying: **“The man who is lord of
the land spoke roughly to us, and took us for spies
of the country. >'But we said to him, “We are hon-
est men; we are not spies. >?We are twelve brothers,
sons of our father; one is no more and the
youngest is with our father this day in the land of
Canaan.” **Then the man, the lord of the country,
said to us, ‘By this I will know that you are honest
men: Leave one of your brothers /ere with me, take
food for the famine of your households, and be
gone. **And bring your youngest brother to me; so
I shall know that you are not spies, but that you are
honest men. I will grant your brother to you, and
you may trade in the land.””

»Then it happened as they emptied their
sacks, that surprisingly each man’s bundle of
money was in his sack; and when they and their fa-
ther saw the bundles of money, they were afraid.
36And Jacob their father said to them, “You have
bereaved me: Joseph is no more, Simeon is no more,
and you want to take Benjamin. All these things
are against me.”

3Then Reuben spoke to his father, saying, “Kill
my two sons if I do not bring him back to you; put
him in my hands, and I will bring him back to you.”

3But he said, “My son shall not go down with
you, for his brother is dead, and he is left alone. If
any calamity should befall him along the way in
which you go, then you would bring down my gray
hair with sorrow to the grave.”

GENESIS 43:17

Joseph’s Brothers Return with Benjamin

4 Now the famine was severe in the land.

2And it came to pass, when they had eaten
up the grain which they had brought from Egypt,
that their father said to them, “Go back, buy us a
little food.”

3But Judah spoke to him, saying, “The man
solemnly warned us, saying, ‘You shall not see my
face unless your brother is with you.” *If you send
our brother with us, we will go down and buy you
food. *But if you will not send Aim, we will not go
down; for the man said to us, “You shall not see my
face unless your brother is with you.””

°And Israel said, “Why did you deal so wrong-
fully with me as to tell the man whether you had
still another brother?”

’But they said, “The man asked us pointedly
about ourselves and our family, saying, /s your fa-
ther still alive? Have you another brother?’ And we
told him according to these words. Could we pos-
sibly have known that he would say, ‘Bring your
brother down’?”

8Then Judah said to Israel his father, “Send the
lad with me, and we will arise and go, that we may
live and not die, both we and you and also our lit-
tle ones. °I myself will be surety for him; from my
hand you shall require him. If I do not bring him
back to you and set him before you, then let me
bear the blame forever. °For if we had not lin-
gered, surely by now we would have returned this
second time.”

1And their father Israel said to them, “If it
must be so, then do this: Take some of the best
fruits of the land in your vessels and carry down a
present for the man—a little balm and a little
honey, spices and myrrh, pistachio nuts and al-
monds. '?Take double money in your hand, and
take back in your hand the money that was re-
turned in the mouth of your sacks; perhaps it was
an oversight. 1*Take your brother also, and arise,
go back to the man. “And may God Almighty give
you mercy before the man, that he may release
your other brother and Benjamin. If I am be-
reaved, I am bereaved!”

15So the men took that present and Benjamin,
and they took double money in their hand, and
arose and went down to Egypt; and they stood be-
fore Joseph. '*When Joseph saw Benjamin with
them, he said to the steward of his house, “Take
these men to my home, and slaughter an animal
and make ready; for these men will dine with me at
noon.” Then the man did as Joseph ordered, and
the man brought the men into Joseph’s house.

43:11 The giving of a present was an ancient Near Eastern
custom for approaching someone of rank. Balm, a resin
used for healing wounds, was extracted from a tree that
grew in Gilead. “Honey” is probably grape juice boiled down
to a syrup, a delicacy like the nuts. “Myrrh” was prized in

Egypt for its use in embalming (see chart, The Herbs of the
Bible).

43:14 God Almighty (Heb. £/ Shaddai) is the name used for
God as He resolves difficulties or dangers for His covenant
people (see Gen. 17:1, note).
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UNITY AND DIVERSITY

The world is made up of the interweaving and intersecting between individuals and groups, which we
call human relationships. Society exists as a result of these relationships. They provide companionship
and communication, and through them we give and receive love and understanding. Through relation-
ships we develop, grow, and learn, and from them we obtain self-esteem, identity, and significance. All
of Scripture involves relationships, both with God and with our fellow human beings. Some of the
most challenging relationships are those within the family circle, especially among siblings. The Lord’s
plan from the beginning has been for the family to be the foremost arena in which each of us develops
identity, self-esteem, self-worth, and a relationship with God. Our siblings play an important role in

helping determine not only who we are but also who we become.

Siblings provide one another with a unique opportunity to give and receive love as well as to develop toler-
ance, an appreciation for others, communication skills, an ability to forgive others, and an understanding of gen-

uine companionship.

Scripture offers these principles about sibling relationships:
1) We must allow a sibling freedom to develop his or her own traits and abilities and to pursue the unique
call of God in life. Martha and Mary were very different in personality; yet each had a unique relationship with

the Lord (Luke 10:38-42; John 11:20-44).

2) We are not to criticize our siblings in public, but we are to resolve our differences in the privacy of the
family circle. Miriam paid a high price for publicly criticizing her brother’s choice of a wife (Num. 12:1-15).

3) We are to rejoice without jealousy or ill will when good things happen to our siblings (Luke 15:11-32).

4) We are to do our best always to introduce our brothers and sisters to the Lord and build up their faith,
just as Andrew introduced Simon Peter to Jesus (John 1:40-42).

Because the way siblings relate to one another is largely based on the way they perceive their parents’ regard
for them, a special burden rests on parents to treat all their children with equal love and value, just as our heav-
enly Father does. Yet, at the same time, each child must be nurtured according to his or her unique capabilities

and attributes.

Unity and diversity must be linked to togetherness and individuality and all within the framework of the

family’s unified goals and direction.

See also Gen. 4:1-12; 21:8-14; 27:1-46; notes on Adolescence (Luke 2); Bitterness (Heb. 12); Conflict: Resolu-
tion (Matt. 18); Family (Gen. 32; 1Sam. 3; Ps. 78; 127); Favoritism (Prov. 28); Girlhood (Prov. 1); Inheritance (Prov.

13); Jealousy (Song 8)

8Now the men were afraid because they were
brought into Joseph’s house; and they said, “/t is
because of the money, which was returned in our
sacks the first time, that we are brought in, so
that he may make a case against us and seize us, to
take us as slaves with our donkeys.”

"When they drew near to the steward of
Joseph’s house, they talked with him at the door
of the house, 2%and said, “O sir, we indeed came
down the first time to buy food; ?'but it hap-
pened, when we came to the encampment, that we
opened our sacks, and there, each man’s money was
in the mouth of his sack, our money in full
weight; so we have brought it back in our hand.
2And we have brought down other money in our
hands to buy food. We do not know who put our
money in our sacks.”

2But he said, “Peace be with you, do not be
afraid. Your God and the God of your father has
given you treasure in your sacks; I had your
money.” Then he brought Simeon out to them.

2450 the man brought the men into Joseph’s
house and gave them water, and they washed their

feet; and he gave their donkeys feed. >Then they
made the present ready for Joseph’s coming at
noon, for they heard that they would eat bread
there.

26And when Joseph came home, they brought
him the present which was in their hand into the
house, and bowed down before him to the earth.
2Then he asked them about their well-being, and
said, “Is your father well, the old man of whom you
spoke? /s he still alive?”

28And they answered, “Your servant our father
is in good health; he is still alive.” And they
bowed their heads down and prostrated them-
selves.

Then he lifted his eyes and saw his brother
Benjamin, his mother’s son, and said, “/s this your
younger brother of whom you spoke to me?” And
he said, “God be gracious to you, my son.” **Now
his heart yearned for his brother; so Joseph made
haste and sought somewhere to weep. And he went
into his chamber and wept there. *'Then he
washed his face and came out; and he restrained
himself, and said, “Serve the bread.”



32So0 they set him a place by himself, and them
by themselves, and the Egyptians who ate with
him by themselves; because the Egyptians could
not eat food with the Hebrews, for that is an
abomination to the Egyptians. >*And they sat be-
fore him, the firstborn according to his birthright
and the youngest according to his youth; and the
men looked in astonishment at one another.
**Then he took servings to them from before him,
but Benjamin’s serving was five times as much as
any of theirs. So they drank and were merry with

him.
4 And he commanded the steward of his
house, saying, “Fill the men’s sacks with

food, as much as they can carry, and put each
man’s money in the mouth of his sack. 2Also put
my cup, the silver cup, in the mouth of the sack of
the youngest, and his grain money.” So he did ac-
cording to the word that Joseph had spoken. *As
soon as the morning dawned, the men were sent
away, they and their donkeys. “When they had
gone out of the city, and were not yet far off,
Joseph said to his steward, “Get up, follow the
men; and when you overtake them, say to them,
‘Why have you repaid evil for good? °/s not this the
one from which my lord drinks, and with which he
indeed practices divination? You have done evil in
so doing.””

¢So he overtook them, and he spoke to them
these same words. And they said to him, “Why
does my lord say these words? Far be it from us
that your servants should do such a thing. $Look,
we brought back to you from the land of Canaan
the money which we found in the mouth of our
sacks. How then could we steal silver or gold from
your lord’s house? *With whomever of your ser-
vants it is found, let him die, and we also will be
my lord’s slaves.”

19And he said, “Now also /et it be according to
your words; he with whom it is found shall be my
slave, and you shall be blameless.” ''Then each
man speedily let down his sack to the ground, and
each opened his sack. 1?So he searched. He began
with the oldest and left off with the youngest; and
the cup was found in Benjamin’s sack. *Then they

Joseph’s Cup
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tore their clothes, and each man loaded his don-
key and returned to the city.

14So Judah and his brothers came to Joseph’s
house, and he was still there; and they fell before
him on the ground. "And Joseph said to them,
“What deed /s this you have done? Did you not
know that such a man as I can certainly practice
divination?”

16Then Judah said, “What shall we say to my
lord? What shall we speak? Or how shall we clear
ourselves? God has found out the iniquity of your
servants; here we are, my lord’s slaves, both we
and /e also with whom the cup was found.”

17But he said, “Far be it from me that I should
do so; the man in whose hand the cup was found,
he shall be my slave. And as for you, go up in peace
to your father.”

Judah Intercedes for Benjamin

18Then Judah came near to him and said: “O
my lord, please let your servant speak a word in
my lord’s hearing, and do not let your anger burn
against your servant; for you are even like
Pharaoh. "My lord asked his servants, saying,
‘Have you a father or a brother?’ 22And we said to
my lord, ‘We have a father, an old man, and a
child of Ais old age, who is young; his brother is
dead, and he alone is left of his mother’s chil-
dren, and his father loves him.” 2'Then you said to
your servants, ‘Bring him down to me, that I may
set my eyes on him.” 22And we said to my lord,
‘The lad cannot leave his father, for if he should
leave his father, Ais father would die.” 2?But you
said to your servants, ‘Unless your youngest
brother comes down with you, you shall see my
face no more.’

24“So it was, when we went up to your servant
my father, that we told him the words of my lord.
»And our father said, ‘Go back and buy us a little
food.” 2But we said, ‘We cannot go down; if our
youngest brother is with us, then we will go
down; for we may not see the man’s face unless
our youngest brother is with us.” 2’Then your ser-
vant my father said to us, ‘You know that my wife
bore me two sons; 28and the one went out from
me, and I said, “Surely he is torn to pieces”; and I
have not seen him since. 2But if you take this one

43:32 A place apart. Egyptians did not eat with Hebrews for
cultic reasons. Presence of the foreigners would defile the
food ritually. The word “abomination” often implies some-
thing forbidden on religious grounds.

43:34 Benjamin’s portion. The double portion was an ancient
Near Eastern custom for honoring a particular guest.

44:2 The silver cup. Divination with a cup was widely prac-
ticed in Egypt (v. 5). The water was disturbed by a small coin
or a drop of oil, and the resulting patterns were read and in-
terpreted. The penalty for the theft of an object of divination

was death (v. 9). The placement of the cup in Benjamin’s sack
was designed to test the brothers’ attitude toward Benjamin
as the child of Rachel.

44:16 Judah’s answer. Judah attributed the finding of the cup,
like the money, to a divine force he could not understand. The
word “iniquity,” meaning “guilt,” is ironic, considering the
greater guilt of the sin against Joseph. Judah’s plea revealed a
change in character from the greed and callousness displayed
earlier (vv. 18-34; see also Gen. 37).
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also from me, and calamity befalls him, you shall
bring down my gray hair with sorrow to the
grave.’

3“Now therefore, when I come to your servant
my father, and the lad is not with us, since his life
is bound up in the lad’s life, 3'it will happen, when
he sees that the lad is not with us, that he will die.
So your servants will bring down the gray hair of
your servant our father with sorrow to the grave.
32For your servant became surety for the lad to my
father, saying, ‘If I do not bring him back to you,
then I shall bear the blame before my father for-
ever.’ 3*Now therefore, please let your servant re-
main instead of the lad as a slave to my lord, and
let the lad go up with his brothers. **For how shall
I go up to my father if the lad is not with me, lest
perhaps I see the evil that would come upon my
father?”

Joseph Revealed to His Brothers

45Then Joseph could not restrain himself
before all those who stood by him, and he
cried out, “Make everyone go out from me!” So
no one stood with him while Joseph made him-
self known to his brothers. 2And he wept aloud,
and the Egyptians and the house of Pharaoh
heard 7t.

3Then Joseph said to his brothers, “I am Joseph;
does my father still live?” But his brothers could
not answer him, for they were dismayed in his
presence. “And Joseph said to his brothers, “Please
come near to me.” So they came near. Then he
said: “I am Joseph your brother, whom you sold
into Egypt. °But now, do not therefore be grieved
or angry with yourselves because you sold me
here; for God sent me before you to preserve life.
°For these two years the famine has been in the
land, and there are still five years in which there will
be neither plowing nor harvesting. And God sent
me before you to preserve a posterity for you in
the earth, and to save your lives by a great deliver-
ance. 8So now it was not you who sent me here, but
God; and He has made me a father to Pharaoh, and
lord of all his house, and a ruler throughout all
the land of Egypt.

*“Hurry and go up to my father, and say to him,
‘Thus says your son Joseph: “God has made me
lord of all Egypt; come down to me, do not tarry.
19You shall dwell in the land of Goshen, and you
shall be near to me, you and your children, your
children’s children, your flocks and your herds,
and all that you have. "There I will provide for

you, lest you and your household, and all that you
have, come to poverty; for there are still five years
of famine.”’

12And behold, your eyes and the eyes of my
brother Benjamin see that it is my mouth that
speaks to you. ’So you shall tell my father of all
my glory in Egypt, and of all that you have seen;
and you shall hurry and bring my father down
here.”

4“Then he fell on his brother Benjamin’s neck
and wept, and Benjamin wept on his neck.
15Moreover he kissed all his brothers and wept
over them, and after that his brothers talked
with him.

16Now the report of it was heard in Pharaoh’s
house, saying, “Joseph’s brothers have come.” So
it pleased Pharaoh and his servants well. 7And
Pharaoh said to Joseph, “Say to your brothers,
‘Do this: Load your animals and depart; go to the
land of Canaan. '®Bring your father and your
households and come to me; I will give you the
best of the land of Egypt, and you will eat the
fat of the land. »’Now you are commanded— do
this: Take carts out of the land of Egypt for your
little ones and your wives; bring your father and
come. 2°Also do not be concerned about your
goods, for the best of all the land of Egypt is
yours.””

21Then the sons of Israel did so; and Joseph
gave them carts, according to the command of
Pharaoh, and he gave them provisions for the
journey. 2?He gave to all of them, to each man,
changes of garments; but to Benjamin he gave
three hundred pieces of silver and five changes of
garments. 2?And he sent to his father these things:
ten donkeys loaded with the good things of
Egypt, and ten female donkeys loaded with grain,
bread, and food for his father for the journey. 2So
he sent his brothers away, and they departed; and
he said to them, “See that you do not become
troubled along the way.”

2Then they went up out of Egypt, and came to
the land of Canaan to Jacob their father. 26And
they told him, saying, “Joseph s still alive, and he
is governor over all the land of Egypt.” And Jacob’s
heart stood still, because he did not believe them.
2But when they told him all the words which
Joseph had said to them, and when he saw the
carts which Joseph had sent to carry him, the
spirit of Jacob their father revived. Then Israel
said, “/t is enough. Joseph my son is still alive. I will
go and see him before I die.”

45:5 God's overruling sovereignty was recognized by
Joseph. Despite the sins of His people, the God of the
covenant sovereignly acted to carry out His plan. Joseph’s
slavery was used for the preservation of the covenant line

(v.7).
45:8 Father to Pharaoh. The Egyptian title meant “advisor” or

“administrator” and was regularly given to the vizier or gov-
ernor.

45:10 Goshen, later known as the “land of Rameses,” occu-
pied the northeastern portion of the Nile delta (Gen. 47:11). It
was choice, well-irrigated land. “Near to me” alludes to prox-
imity to Tanis, the royal seat.



Jacob’s Journey to Egypt

4680 Israel took his journey with all that he
had, and came to Beersheba, and offered
sacrifices to the God of his father Isaac. 2Then
God spoke to Israel in the visions of the night, and
said, “Jacob, Jacob!”

And he said, “Here I am.”

3So He said, “I am God, the God of your father;
do not fear to go down to Egypt, for I will make of
you a great nation there. *I will go down with you
to Egypt, and I will also surely bring you up again;
and Joseph will put his hand on your eyes.”

5Then Jacob arose from Beersheba; and the
sons of Israel carried their father Jacob, their little
ones, and their wives, in the carts which Pharaoh
had sent to carry him. So they took their live-
stock and their goods, which they had acquired in
the land of Canaan, and went to Egypt, Jacob and
all his descendants with him. 7His sons and his
sons’ sons, his daughters and his sons’ daughters,
and all his descendants he brought with him to
Egypt.

8Now these were the names of the children of
Israel, Jacob and his sons, who went to Egypt:
Reuben was Jacob’s firstborn. °The sons of Reuben
were Hanoch, Pallu, Hezron, and Carmi. 1°The sons
of Simeon were Jemuel,? Jamin, Ohad, Jachin,® Zo-
har,c and Shaul, the son of a Canaanite woman.
UThe sons of Levi were Gershon, Kohath, and Me-
rari. 12The sons of Judah were Er, Onan, Shelah,
Perez, and Zerah (but Er and Onan died in the
land of Canaan). The sons of Perez were Hezron
and Hamul. 3The sons of Issachar were Tola, Pu-
vah,? Job,> and Shimron. “The sons of Zebulun
were Sered, Elon, and Jahleel. 1These were the sons
of Leah, whom she bore to Jacob in Padan Aram,
with his daughter Dinah. All the persons, his sons
and his daughters, were thirty-three.

16The sons of Gad were Ziphion,* Haggi, Shuni,
Ezbon,b Eri, Arodi,c and Areli. 7The sons of Asher
were Jimnah, Ishuah, Isui, Beriah, and Serah, their
sister. And the sons of Beriah were Heber and
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Malchiel. '8These were the sons of Zilpah, whom
Laban gave to Leah his daughter; and these she
bore to Jacob: sixteen persons.

"The sons of Rachel, Jacob’s wife, were Joseph
and Benjamin. 2And to Joseph in the land of
Egypt were born Manasseh and Ephraim, whom
Asenath, the daughter of Poti-Pherah priest of On,
bore to him. 2'The sons of Benjamin were Belah,
Becher, Ashbel, Gera, Naaman, Ehi, Rosh, Muppim,
Huppim,® and Ard. ??These were the sons of
Rachel, who were born to Jacob: fourteen persons
in all.

2The son of Dan was Hushim.? #The sons of
Naphtali were Jahzeel,* Guni, Jezer, and Shillem.?
ZThese were the sons of Bilhah, whom Laban gave
to Rachel his daughter, and she bore these to Ja-
cob: seven persons in all.

26All the persons who went with Jacob to
Egypt, who came from his body, besides Jacob’s
sons’ wives, were sixty-six persons in all. ’And the
sons of Joseph who were born to him in Egypt
were two persons. All the persons of the house of
Jacob who went to Egypt were seventy.

Jacob Settles in Goshen

28Then he sent Judah before him to Joseph, to
point out before him the way to Goshen. And they
came to the land of Goshen. ?°So Joseph made
ready his chariot and went up to Goshen to meet
his father Israel; and he presented himself to him,
and fell on his neck and wept on his neck a good
while.

%And Israel said to Joseph, “Now let me die,
since I have seen your face, because you are still
alive.”

46:10 2Spelled Nemuelin 1 Chronicles 4:24 ®Called Jarib in 1 Chroni-
cles 4:24 <Called Zerahin 1Chronicles 4:24  46:132Spelled Puahin
1 Chronicles 7:1 bSame as Jashub in Numbers 26:24 and 1 Chronicles
7:1  46:16 2Spelled Zephon in Samaritan Pentateuch, Septuagint,
and Numbers 26:15 bCalled Ozniin Numbers 26:16 <Spelled Arod in
Numbers 26:17  46:212Called Hupham in Numbers 26:39  46:23
2Called Shuham in Numbers 26:42 46:24 2Spelled Jahziel in
1 Chronicles 7:13 bSpelled Shallumin 1 Chronicles 7:13

46:1 Jacob’s journey began at Hebron and continued south
about 20 miles to Beersheba. God had confirmed the
covenant to Isaac at Beersheba, making it an important place
of worship (Gen. 26:23-25). Jacob’s sacrifices were a request
for divine guidance.

46:3 God guided Jacob into Egypt. Earlier, God had forbidden
Isaac to enter that country (Gen. 26:1-5) during a similar
famine. God now planned to build a nation by isolating the Is-
raelites within Egypt, among people who would not approve
of intermarriage. In Canaan, Israel was in danger of being as-
similated by the native Canaanites (Gen. 34:8-10). The prom-
ise shifted from the nation (“I will also surely bring you up
again”) to Jacob himself (v. 4). The last phrase confirmed that
Joseph would be the one to close Jacob’s eyes after death; that
is, there would be no more separation between them.

46:8 The household of Jacob. The list of those who accompa-

nied Jacob to Egypt is grouped into 70, probably for
mnemonic reasons (v. 27). The total count of persons listed is
71, including Dinah, who is not included in the count of 33 (v.
15). Er and Onan were buried in Canaan (v. 12); Joseph, Ma-
nasseh, and Ephraim were already in Egypt. This reduces the
number to 66 (v. 26). The narrator then re-adds Jacob,
Joseph, Manasseh, and Ephraim to make 70. Rather than the
actual number in Jacob’s household, this number reflects only
those who are actual legal ancestors of the nation of Israel.
The number 70 also signified that the complete tribe had
journeyed to Egypt and served as a reminder that God had
done a complete work in preparing Israel for their task as
God's people.

46:21 Benjamin had ten sons, confirming his mature age.
Comparison with Numbers 26:38-40 and 1 Chronicles 7:6-12
suggests that grandsons have been added.
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DTINEEEA v ror surrens

A wide assortment of clay pots was used for various cooking purposes—storage of water or food, meal
preparation, or serving. Some women had the luxury of cooking on clay stoves—a fire burned within
the plaster-covered “bricks,” and two or three openings on top of the oven provided “burners” on

which to place pots.

Bread, stew—generally made with vegetables, and sometimes seasoned with meat (Gen. 25:29-34;
2 Kin. 4:38-41)—and drink were considered a complete meal. As one of the oldest “menus” provided in
the Bible, Sarah served cakes made of fine meal, a “tender and good calf,” butter, and milk (Gen.
18:6-8) to the divine messengers who visited her home. Family and guests generally dipped into large
serving dishes with their fingers or with pieces of flat bread. Grinding grains and baking bread was a daily ritual.
The dough was formed into flat cakes and baked on heated stones or in rounded, hive-shaped ovens located just

outside a home or tent.

In what is perhaps the world’s oldest cookbook—three clay tablets dating back some 4,000 years—a recipe

for beef stew was found:

Take some meat. Prepare water, throw fat into it, then add . . .leek and garlic, all crushed together, and

some plain shuhutinnu [probably onion].

One of the tablets has twenty-five recipes, including four vegetable dishes and twenty-one meat dishes (fea-

turing deer, gazelle, lamb, pigeon, and wild dove).

See also notes on Hospitality (1 Pet. 4); Mealtime (Ps. 104); Nutrition (Lev. 11)

3I'Then Joseph said to his brothers and to his
father’s household, “I will go up and tell Pharaoh,
and say to him, ‘My brothers and those of my fa-
ther’s house, who were in the land of Canaan, have
come to me. *?And the men are shepherds, for
their occupation has been to feed livestock; and
they have brought their flocks, their herds, and all
that they have.” 3So it shall be, when Pharaoh calls
you and says, ‘What is your occupation?” 34that you
shall say, ‘Your servants’ occupation has been with
livestock from our youth even till now, both we
and also our fathers,” that you may dwell in the
land of Goshen; for every shepherd is an abomina-

tion to the Egyptians.”
4 Then Joseph went and told Pharaoh, and
said, “My father and my brothers, their
flocks and their herds and all that they possess,
have come from the land of Canaan; and indeed
they are in the land of Goshen.” 2And he took five
men from among his brothers and presented
them to Pharaoh. *Then Pharaoh said to his broth-
ers, “What is your occupation?”

And they said to Pharaoh, “Your servants are
shepherds, both we and also our fathers.” “And
they said to Pharaoh, “We have come to dwell in
the land, because your servants have no pasture
for their flocks, for the famine is severe in the
land of Canaan. Now therefore, please let your ser-
vants dwell in the land of Goshen.”

Then Pharaoh spoke to Joseph, saying, “Your
father and your brothers have come to you. ¢The
land of Egypt is before you. Have your father and
brothers dwell in the best of the land; let them
dwell in the land of Goshen. And if you know any
competent men among them, then make them
chief herdsmen over my livestock.”

"Then Joseph brought in his father Jacob and
set him before Pharaoh; and Jacob blessed
Pharaoh. 8Pharaoh said to Jacob, “How old are you?”

°And Jacob said to Pharaoh, “The days of the
years of my pilgrimage are one hundred and thirty
years; few and evil have been the days of the years
of my life, and they have not attained to the days
of the years of the life of my fathers in the days of
their pilgrimage.” 1°So Jacob blessed Pharaoh, and
went out from before Pharaoh.

11And Joseph situated his father and his broth-
ers, and gave them a possession in the land of
Egypt, in the best of the land, in the land of
Rameses, as Pharaoh had commanded. ?Then
Joseph provided his father, his brothers, and all
his father’s household with bread, according to
the number in their families.

Joseph Deals with the Famine

13Now there was no bread in all the land; for the
famine was very severe, so that the land of Egypt
and the land of Canaan languished because of the
famine. “And Joseph gathered up all the money

46:34 An abomination. The Egyptians had an aversion to the
occupation of shepherding. Joseph wanted to emphasize their
nationality and profession so that Pharaoh would not keep
them in the city; he implied that their presence there would

be disturbing to Egyptians. Goshen was both fertile and polit-
ically sensitive, being located close to the border. Joseph’s ma-
neuver guaranteed that Pharaoh would not object to his fam-
ily’s settling there (Gen. 47:6; see also Gen. 43:32, note).



that was found in the land of Egypt and in the
land of Canaan, for the grain which they bought;
and Joseph brought the money into Pharaoh’s
house.

15So when the money failed in the land of
Egypt and in the land of Canaan, all the Egyptians
came to Joseph and said, “Give us bread, for why
should we die in your presence? For the money
has failed.”

16Then Joseph said, “Give your livestock, and I
will give you bread for your livestock, if the money
is gone.” 7So they brought their livestock to
Joseph, and Joseph gave them bread in exchange for
the horses, the flocks, the cattle of the herds, and
for the donkeys. Thus he fed them with bread in
exchange for all their livestock that year.

18When that year had ended, they came to him
the next year and said to him, “We will not hide
from my lord that our money is gone; my lord also
has our herds of livestock. There is nothing left in
the sight of my lord but our bodies and our lands.
1"Why should we die before your eyes, both we and
our land? Buy us and our land for bread, and we
and our land will be servants of Pharaoh; give us
seed, that we may live and not die, that the land
may not be desolate.”

2Then Joseph bought all the land of Egypt for
Pharaoh; for every man of the Egyptians sold his
field, because the famine was severe upon them.
So the land became Pharaoh’s. 2'And as for the
people, he moved them into the cities,* from one
end of the borders of Egypt to the other end.
220nly the land of the priests he did not buy; for
the priests had rations allotted to them by Pharaoh,
and they ate their rations which Pharaoh gave
them; therefore they did not sell their lands.

2Then Joseph said to the people, “Indeed I
have bought you and your land this day for
Pharaoh. Look, here is seed for you, and you shall
sow the land. *And it shall come to pass in the
harvest that you shall give one-fifth to Pharaoh.
Four-fifths shall be your own, as seed for the field
and for your food, for those of your households
and as food for your little ones.”

2So they said, “You have saved our lives; let us
find favor in the sight of my lord, and we will be
Pharaoh’s servants.” 2°And Joseph made it a law
over the land of Egypt to this day, that Pharaoh
should have one-fifth, except for the land of the
priests only, which did not become Pharaoh’s.
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Joseph’s Vow to Jacob

2’So Israel dwelt in the land of Egypt, in the
country of Goshen; and they had possessions
there and grew and multiplied exceedingly. 2°And
Jacob lived in the land of Egypt seventeen years.
So the length of Jacob’s life was one hundred and
forty-seven years. 2When the time drew near that
Israel must die, he called his son Joseph and said
to him, “Now if I have found favor in your sight,
please put your hand under my thigh, and deal
kindly and truly with me. Please do not bury me in
Egypt, 3°but let me lie with my fathers; you shall
carry me out of Egypt and bury me in their burial
place.”

And he said, “I will do as you have said.”

31Then he said, “Swear to me.” And he swore to
him. So Israel bowed himself on the head of the
bed.

Jacob Blesses Joseph’s Sons

48Now it came to pass after these things that
Joseph was told, “Indeed your father is sick”;
and he took with him his two sons, Manasseh and
Ephraim. 2And Jacob was told, “Look, your son
Joseph is coming to you”; and Israel strengthened
himself and sat up on the bed. >Then Jacob said to
Joseph: “God Almighty appeared to me at Luz in
the land of Canaan and blessed me, “and said to
me, ‘Behold, I will make you fruitful and multiply
you, and I will make of you a multitude of people,
and give this land to your descendants after you as
an everlasting possession.” ’And now your two
sons, Ephraim and Manasseh, who were born to
you in the land of Egypt before I came to you in
Egypt, are mine; as Reuben and Simeon, they shall
be mine. ¢Your offspring whom you beget after
them shall be yours; they will be called by the
name of their brothers in their inheritance. 7But
as for me, when I came from Padan, Rachel died
beside me in the land of Canaan on the way, when
there was but a little distance to go to Ephrath;
and I buried her there on the way to Ephrath (that
is, Bethlehem).”

8Then Israel saw Joseph’s sons, and said, “Who
are these?”

°Joseph said to his father, “They are my sons,
whom God has given me in this place.”

47:212Following Masoretic Text and Targum; Samaritan Pentateuch,
Septuagint, and Vulgate read made the people virtual slaves.

47:20 Result of the famine. In order to buy grain, Pharaoh’s
people, with the exception of the priestly class, became serfs
of the crown (v. 22). Relocation of the population to urban ar-
eas would make food distribution easier (v. 21). After the
famine, farmers were required to hand over one-fifth of their
crops. This was not exorbitant by ancient standards; eastern
kings often demanded from one-third to three-fourths of the
crops of peasants.

47:29 Jacob’s request to be buried in Canaan reflected his
faith in God’s promise that Canaan would one day belong to
Israel. Like Abraham, he asked Joseph to swear an oath (Gen.
24:1-9). The form of the oath emphasized that the promise
would affect Jacob’s descendants (see Gen. 24:2, note).
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And he said, “Please bring them to me, and I
will bless them.” °Now the eyes of Israel were dim
with age, so that he could not see. Then Joseph
brought them near him, and he kissed them and
embraced them. '"And Israel said to Joseph, “I had
not thought to see your face; but in fact, God has
also shown me your offspring!”

12So0 Joseph brought them from beside his
knees, and he bowed down with his face to the
earth. >And Joseph took them both, Ephraim with
his right hand toward Israel’s left hand, and Ma-
nasseh with his left hand toward Israel’s right
hand, and brought them near him. “Then Israel
stretched out his right hand and laid it on
Ephraim’s head, who was the younger, and his left
hand on Manasseh’s head, guiding his hands
knowingly, for Manasseh was the firstborn. >And
he blessed Joseph, and said:

“God, before whom my fathers Abraham and
Isaac walked,
The God who has fed me all my life long to this
day,
16The An}éel who has redeemed me from all evil,
Bless the lads;
Let my name be named upon them,
And the name of my fathers Abraham and
Isaac;
And let them grow into a multitude in the
midst of the earth.”

”Now when Joseph saw that his father laid his
right hand on the head of Ephraim, it displeased
him; so he took hold of his father’s hand to re-
move it from Ephraim’s head to Manasseh’s head.
18And Joseph said to his father, “Not so, my father,
for this one is the firstborn; put your right hand
on his head.”

YBut his father refused and said, “I know, my
son, I know. He also shall become a people, and he
also shall be great; but truly his younger brother
shall be greater than he, and his descendants shall
become a multitude of nations.”

20So he blessed them that day, saying, “By you

Israel will bless, saying, ‘May God make you as
Ephraim and as Manasseh!” ” And thus he set
Ephraim before Manasseh.

21Then Israel said to Joseph, “Behold, I am dy-
ing, but God will be with you and bring you back
to the land of your fathers. 2Moreover I have
given to you one portion above your brothers,
which I took from the hand of the Amorite with
my sword and my bow.”

Jacob’s Last Words to His Sons

4 And Jacob called his sons and said, “Gather
together, that I may tell you what shall be-
fall you in the last days:

2“Gather together and hear, you sons of Jacob,
And listen to Israel your father.

*Reuben, you are my firstborn,
My might and the beginning of my strength,
The excellency of dignity and the excellency of

power.

“Unstable as water, you shall not excel,
Because you went up to your father’s bed;
Then you defiled it—
He went up to my couch.

5“Simeon and Levi are brothers;
Instruments of cruelty are in their dwelling
place.
°Let not my soul enter their council;
Let not my honor be united to their assembly;
For in their anger they slew a man,
And in their self-will they hamstrung an ox.
’Cursed be their anger, for it is fierce;
And their wrath, for it is cruel!
1 will divide them in Jacob
And scatter them in Israel.

8Judah, you are he whom your brothers shall
praise;
Your hand shall be on the neck of your enemies;
Your father’s children shall bow down before
you.

48:22 Joseph’s portion. This verse is obscure in meaning.
“Portion” (lit. “shoulder” or “mountain ridge”) seems to refer
to some specific area Jacob is deeding to Joseph—possibly
Shechem (Heb., lit. “shoulder”). However, Jacob did not par-
ticipate in the taking of Shechem (Gen. 34). Either he is
speaking of the actions of his sons, or this refers to an un-
recorded incident in Canaan.

49:1 Jacob’s last oracles. Genesis ends as it began, with bless-
ings, curses, and predictions for the future of the chosen seed
(see Gen. 3:16-19). Jacob’s last words are echoed by Moses
(see Deut. 33). “The last days” is a general phrase meaning
“days to come”—that is, the time for occupation of the
Promised Land.

49:3 The land allotted to Reuben east of the Dead Sea came

under continual encroachment from Moab. The tribe of
Reuben never gained real power or influence in the tribal con-
federacy and was condemned by Deborah as weak and irres-
olute during times of crisis (Judg. 5:15, 16).

49:5 Simeon and Levi were condemned for the massacre of
Shechem (Gen. 34:25-31). Jacob’s words recall the actions of
Lamech (Gen. 4:23, 24), emphasizing the violence and
wickedness of the action. While the tribe of Simeon was later
swallowed by Judah (Josh. 19:2-9), Levi experienced reprieve
and was given priestly duties because the people demon-
strated their faithfulness to God (Ex. 32:25-29).

49:9,10 Judah is given pre-eminence among his brothers until

the coming of the Messiah (v. 10). “Lawgiver” or “statute-
maker” can also be rendered “commander.” “From between



°Judah s a lion’s whelp;
From the prey, my son, you have gone up.
He bows down, he lies down as a lion;
And as a lion, who shall rouse him?
10The scepter shall not depart from Judah,
Nor a lawgiver from between his feet,
Until Shiloh comes;
And to Him shall be the obedience of the
people.
1Binding his donkey to the vine,
And his donkey’s colt to the choice vine,
He washed his garments in wine,
And his clothes in the blood of grapes.
12His eyes are darker than wine,
And his teeth whiter than milk.

13“Zebulun shall dwell by the haven of the sea;
He shall become a haven for ships,
And his border shall adjoin Sidon.

14“Issachar is a strong donkey,
Lying down between two burdens;
15>He saw that rest was good,
And that the land was pleasant;
He bowed his shoulder to bear a burden,
And became a band of slaves.

16“Dan shall judge his people
As one of the tribes of Israel.
7Dan shall be a serpent by the way,
A viper by the path,
That bites the horse’s heels
So that its rider shall fall backward.
18] have waited for your salvation, O Lorp!

19“Gad, a troop shall tramp upon him,
But he shall triumph at last.

20“Bread from Asher shall be rich,
And he shall yield royal dainties.

21“Naphtali s a deer let loose;
He uses beautiful words.

2“Joseph is a fruitful bough,
A fruitful bough by a well;
His branches run over the wall.
2The archers have bitterly grieved him,
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Shot at him and hated him.
2But his bow remained in strength,
And the arms of his hands were made strong
By the hands of the Mighty God of Jacob
(From there is the Shepherd, the Stone of
Israel),
2By the God of your father who will help you,
And by the Almighty who will bless you
With blessings of heaven above,
Blessings of the deep that lies beneath,
Blessings of the breasts and of the womb.
26The blessings of your father
Have excelled the blessings of my ancestors,
Up to the utmost bound of the everlasting
hills.
They shall be on the head of Joseph,
And on the crown of the head of him who was
separate from his brothers.

2“Benjamin is a ravenous wolf;
In the morning he shall devour the prey,
And at night he shall divide the spoil.”

28All these are the twelve tribes of Israel, and
this is what their father spoke to them. And he
blessed them; he blessed each one according to his
own blessing.

Jacob’s Death and Burial

2Then he charged them and said to them: “I
am to be gathered to my people; bury me with
my fathers in the cave that /s in the field of
Ephron the Hittite, *°in the cave that /s in the
field of Machpelah, which is before Mamre in
the land of Canaan, which Abraham bought with
the field of Ephron the Hittite as a possession for
a burial place. *'There they buried Abraham and
Sarah his wife, there they buried Isaac and Re-
bekah his wife, and there I buried Leah. 32The
field and the cave that is there were purchased
from the sons of Heth.” 33And when Jacob had
finished commanding his sons, he drew his feet
up into the bed and breathed his last, and was

gathered to his people.

5 Then Joseph fell on his father’s face and
wept over him, and kissed him. 2And

Joseph commanded his servants the physicians to

his feet” refers to procreation; Judah would continually pro-
duce leaders. “Shiloh,” a difficult word, is not elsewhere a title
of the Messiah. It has been interpreted both as a reference to
the place Shiloh (although the city has no particular messianic
function) and as a verb form meaning “until he comes to
whom it [namely, the scepter] belongs.”

49:16, 17 Dan. The comparison with the snake pictures Dan’s
force and strength in contrast to its small size. The imagery is
negative; Dan was treacherous and idolatrous (Judg. 18).

49:22 Joseph’s blessings fell upon his sons, Ephraim and Ma-

nasseh (Gen. 48:13). The blessing recognized the faithfulness
of the covenant God by using the name Shaddai (Heb., lit.
“Mighty One,” v. 24; see Gen. 17:1, note). “From there” is bet-
ter translated “in the name of.” The emphasis on nature re-
veals God’s superiority over the nature gods of Egypt and
Canaan (vv. 25, 26).

49:27 Benjamin. Although a small tribe, Benjamin gave Israel

its first king, Saul (1Sam. 9:1, 2). Benjamites were fierce fight-
ers (Judg. 19—21).
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embalm his father. So the physicians embalmed Is-
rael. *Forty days were required for him, for such
are the days required for those who are em-
balmed; and the Egyptians mourned for him sev-
enty days.

*Now when the days of his mourning were
past, Joseph spoke to the household of Pharaoh,
saying, “If now I have found favor in your eyes,
please speak in the hearing of Pharaoh, saying,
>My father made me swear, saying, “Behold, I am
dying; in my grave which I dug for myself in the
land of Canaan, there you shall bury me.” Now
therefore, please let me go up and bury my father,
and I will come back.””

°And Pharaoh said, “Go up and bury your fa-
ther, as he made you swear.”

’So Joseph went up to bury his father; and with
him went up all the servants of Pharaoh, the eld-
ers of his house, and all the elders of the land of
Egypt, 8as well as all the house of Joseph, his
brothers, and his father’s house. Only their little
ones, their flocks, and their herds they left in the
land of Goshen. °And there went up with him
both chariots and horsemen, and it was a very
great gathering.

19Then they came to the threshing floor of
Atad, which 7is beyond the Jordan, and they
mourned there with a great and very solemn
lamentation. He observed seven days of mourning
for his father. ""And when the inhabitants of the
land, the Canaanites, saw the mourning at the
threshing floor of Atad, they said, “This is a deep
mourning of the Egyptians.” Therefore its name
was called Abel Mizraim,? which is beyond the Jor-
dan.

1280 his sons did for him just as he had com-
manded them. For his sons carried him to the
land of Canaan, and buried him in the cave of the
field of Machpelah, before Mamre, which Abra-
ham bought with the field from Ephron the Hit-
tite as property for a burial place. '#And after he
had buried his father, Joseph returned to Egypt,

he and his brothers and all who went up with him
to bury his father.

Joseph Reassures His Brothers

15When Joseph’s brothers saw that their father
was dead, they said, “Perhaps Joseph will hate us,
and may actually repay us for all the evil which we
did to him.” '¢So they sent messengers to Joseph,
saying, “Before your father died he commanded,
saying, 7“Thus you shall say to Joseph: “I beg you,
please forgive the trespass of your brothers and
their sin; for they did evil to you.” * Now, please,
forgive the trespass of the servants of the God of
your father.” And Joseph wept when they spoke to
him.

18Then his brothers also went and fell down be-
fore his face, and they said, “Behold, we are your
servants.”

1%Joseph said to them, “Do not be afraid, for am
I in the place of God? *But as for you, you meant
evil against me; but God meant it for good, in or-
der to bring it about as it is this day, to save many
people alive. 2!Now therefore, do not be afraid; I
will provide for you and your little ones.” And he
comforted them and spoke kindly to them.

Death of Joseph

22So Joseph dwelt in Egypt, he and his father’s
household. And Joseph lived one hundred and ten
years. 2Joseph saw Ephraim’s children to the third
generation. The children of Machir, the son of Ma-
nasseh, were also brought up on Joseph’s knees.

2*And Joseph said to his brethren, “I am dying;
but God will surely visit you, and bring you out of
this land to the land of which He swore to Abra-
ham, to Isaac, and to Jacob.” 2°Then Joseph took an
oath from the children of Israel, saying, “God will
surely visit you, and you shall carry up my bones
from here.” 2°So Joseph died, being one hundred
and ten years old; and they embalmed him, and he
was put in a coffin in Egypt.

50:T2Literally Mourning of Egypt

50:3 Seventy days is only two days short of the mourning pe-
riod for a pharaoh and probably was done out of respect for
Joseph.

50:25 Joseph's request. Genesis ends with Israel’s isolation in
Egypt, where God could purify and build up His people.

Joseph’s request indicated his faith that Israel would eventu-
ally occupy the Land of Promise. The request was fulfilled by
Moses (Ex. 13:19).
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Although the Book of Exodus does not declare the name of its author, strong and ancient
tradition attributes it, along with the other books of the Pentateuch, to Moses. The
Pentateuch, or the first five books of the Old Testament, also is called the Law of Moses,
the Law, or the Torah (Heb., lit. “law” or “instruction”). Numerous Old and New Testa-
ment references to the Law of Moses support the attributing of Exodus to Moses as part
of the Pentateuch (Josh. 8:31-35; 1Kin. 2:1-3; 1 Chr. 6:49; 15:15; Luke 24:27, 44; Acts
28:23). Christ referred to the account of the burning bush (Ex. 3:1-6) as written “in the
book of Moses” (Mark 12:26). Meanwhile, Exodus itself tells of Moses composing written
records of important events, as was customary in the ancient Near East (Ex. 17:14; 24:4,
7,34:27, 28).

Exodus briefly mentions earlier events (Jacob and Joseph in Egypt, Ex. 1:5, 6) and the
Israelites’ later travels (Ex. 16:35; 40:36-38). It also describes the oppression of the
Israelites in Egypt (Ex. 1). But most of the book concerns the period from the birth of
Moses (about 1526 B.c.) through the dedication of the tabernacle (1445 B.c.), a span of
eighty-one years. Moses could have begun writing Exodus while the Israelites camped at
Mt. Sinai (about 1445 B.c.) and completed his work on it before his death in 1406 B.c.

This explanation accepts 1445 B.C. as the most likely date for Israel’s Exodus from Egypt.
It coincides with information in Exodus about the dates when various events took place
and with chronological statements elsewhere in the Old Testament (Ex. 7:7; 12:40; Judg.
11:26; 1Kin. 6:1).

SETTING: When Moses was born in Egypt, an era now called the New Kingdom or Em-
pire Period had begun with the start of Egypt’s Eighteenth Dynasty of kings. Symbolic of
Egypt’s long national and cultural existence, the pyramids at Giza (or Gizeh) were
around one thousand years old. Egyptian military might have extended north through
Canaan and Syria to the Euphrates River. Taxation and trade brought in valuables from
Nubia to the south, as well as from Canaan and Mesopotamia. Egyptian sciences, litera-
ture, art, religion, and customs were long established.

AUDIENCE: The first audience for Exodus was composed of Israelites who had grown up
in the wilderness and stood on the verge of entering the Promised Land of Canaan. Their
parents and grandparents were the adults who had experienced life in Egypt, the part-
ing of the Red Sea, the first appearance of manna, the giving of the Law at Sinai, and
the other events recorded in Exodus. However, following generations were also in view
as is shown by the institution of ceremonies commemorating important events, by the
provisions given for corporate worship, and by the emphasis in the Pentateuch and
throughout the Old Testament on preserving what Moses wrote.



PURPOSE: By presenting the Lord’s revelation of Himself, the Book of Exodus shows
that the Lord deserves His people’s trust and obedience. He delivered Israel from Egypt,
provided for them in the wilderness, forgave them, and granted them a covenant rela-
tionship in which they would be a distinct nation with Him as their God.

LITERARY CHARACTERISTICS: The visit of Jethro to Moses marks a turning point in the
structure of the book (Ex. 18). Moses summarizes the preceding events, and Jethro’s re-
sponse shows that the Lord’s actions are having their intended effect. Jethro’s offering
of sacrifices prepares the reader for the subsequent chapters about worship and the
building of the tabernacle. Jethro’s observation of the need for laws and community or-
ganization prepares for the legal material found in the book. In other words, the account
of Jethro’s visit serves as a skillful thematic transition.

The Lord’s revelation of Himself is the foremost unifying theme in the Book of Exodus.
The confrontations with Pharaoh and deliverance of Israel from Egypt, the preservation
of Israel in the wilderness, and the giving of laws for everyday life and for worship all
serve to reveal the Lord’s essential character. In the process of identifying Himself, the
Lord also gave the Israelites a distinctive identity as His people. Because of what the
Lord did for them, Israel’s identity, privileges, and responsibilities as a nation are built on
Israel’s association with the Lord Himself. Similarly, questions about who Moses is and
about his abilities are answered in terms of who the Lord is.

I. The Lord’s Deliverance and Provision Il. The Lord’s Covenant Provisions for a
(1:1—18:27) Continuing Relationship with His People
A. Deliverance from Egypt (1:1—15:21) (19:1—40:38)

1. The people’s need for deliverance A. The making of a covenant (19:1—
(1:1—4:31) 24:18)
2. The Lord’s revelation of Himself 1. Preparation for the covenant
(5:1—7:7) (19:1-25)
3. The display of the Lord’s power 2. The requirements of the covenant
(7:8—11:10) (20:1—23:33)
4. The departure of the people 3. Ratifying the covenant (24:1-18)
(12:1—13:16) B. The instructions for building the tab-
5. The path of escape (13:17—14:31) ernacle (25:1—31:18)
6. The celebration of deliverance C. The breaking and renewing of the
(15:1—21) covenant (32:1—34:35)
B. Provision in the wilderness (15:22— 1. The worship of the golden calf by
17:16) the people (32:1-35)
1. Sweet water to drink (15:22-27) 2. The desire of Moses to know the
2. Manna to eat (16:1-36) Lord (33:1-23)
3. Water from a rock (17:1-7) 3. The restoration of the covenant
4. Victory in battle (17:8-16) (34:1-35)
C. The visit of Jethro (18:1-27) D. The construction of the tabernacle
1. Jethro’s response to all the Lord (35:1—40:38)

had done (18:1-12)
2. Jethro’s advice for administering
God’s laws (18:13-27)



Israel’s Suffering in Egypt

Now these are the names of the children of Is-

rael who came to Egypt; each man and his
household came with Jacob: 2Reuben, Simeon,
Levi, and Judah; *Issachar, Zebulun, and Benjamin;
4Dan, Naphtali, Gad, and Asher. °All those who
were descendants? of Jacob were seventy® persons
(for Joseph was in Egypt already). °And Joseph died,
all his brothers, and all that generation. But the
children of Israel were fruitful and increased
abundantly, multiplied and grew exceedingly
mighty; and the land was filled with them.

8Now there arose a new king over Egypt, who
did not know Joseph. °And he said to his people,
“Look, the people of the children of Israel are
more and mightier than we; °come, let us deal
shrewdly with them, lest they multiply, and it hap-
pen, in the event of war, that they also join our en-
emies and fight against us, and so go up out of the
land.” "Therefore they set taskmasters over them
to afflict them with their burdens. And they built
for Pharaoh supply cities, Pithom and Raamses.
12But the more they afflicted them, the more they
multiplied and grew. And they were in dread of
the children of Israel. 3So the Egyptians made the
children of Israel serve with rigor. *And they
made their lives bitter with hard bondage—in
mortar, in brick, and in all manner of service in
the field. All their service in which they made
them serve was with rigor.

15Then the king of Egypt spoke to the Hebrew
midwives, of whom the name of one was Shiphrah
and the name of the other Puah; '®and he said,
“When you do the duties of a midwife for the He-
brew women, and see them on the birthstools, if it
is a son, then you shall kill him; but if it is a

75

EXODUS 2:6

daughter, then she shall live.” 7But the midwives
feared God, and did not do as the king of Egypt
commanded them, but saved the male children
alive. 18So the king of Egypt called for the mid-
wives and said to them, “Why have you done this
thing, and saved the male children alive?”

1YAnd the midwives said to Pharaoh, “Because
the Hebrew women are not like the Egyptian
women; for they are lively and give birth before
the midwives come to them.”

20Therefore God dealt well with the midwives,
and the people multiplied and grew very mighty.
21And so it was, because the midwives feared God,
that He provided households for them.

22So Pharaoh commanded all his people, saying,
“Every son who is born? you shall cast into the
river, and every daughter you shall save alive.”

Moses Is Born

And a man of the house of Levi went and took

as wife a daughter of Levi. 2So the woman con-
ceived and bore a son. And when she saw that he
was a beautiful child, she hid him three months.
But when she could no longer hide him, she took
an ark of bulrushes for him, daubed it with asphalt
and pitch, put the child in it, and laid i in the
reeds by the river’s bank. “And his sister stood afar
off, to know what would be done to him.

SThen the daughter of Pharaoh came down to
bathe at the river. And her maidens walked along
the riverside; and when she saw the ark among
the reeds, she sent her maid to get it. ‘And when
she opened it, she saw the child, and behold, the

T:52Literally who came from the loins of ®Dead Sea Scrolls and Sep-
tuagint read seventy-five (compare Acts 7:14).  1:22 aSamaritan
Pentateuch, Septuagint, and Targum add to the Hebrews.

1:7 Emphasis on the growing number of Israelites (vv. 7, 9, 10,
12, 20) recalls God's blessings and instructions—“Be fruitful
and multiply”—given at creation (Gen. 1:28), after the Flood
(Gen. 9:1,7), and to Jacob (Gen. 35:11). “The land” of Goshen,
in the eastern Nile River delta of northern Egypt, was an area
deemed suitable for shepherds and flocks (Gen. 46:34—
47:6).

1:8, 9 The new Egyptian king may have been Ahmosis
(1570-1546 B.C.) or perhaps Amenhotep |, his successor. Ah-
mosis reunited Egypt by defeating the Hyksos, a Semitic peo-
ple who had invaded and dominated Egypt for about 150
years. He did not personally “know Joseph,” who had died
many years earlier, nor did he have any reason to perpetuate
the memory of Joseph. The oppression also may have begun
earlier under a Hyksos ruler, who was part of an ethnic minor-
ity without historical ties of gratitude to Joseph.

1:15-22 The killing of Israelite sons would have eliminated the
perceived military threat; daughters could be assimilated into
Egyptian society as servants and wives. Unknown to the king,
the success of his plans would have wiped out the Israelites as
a distinct people with whom God could keep His covenant
promises. Shiphrah and Puah may have been leaders repre-
senting the large number of midwives that the Israelites

would have needed. In a culture in which the naming of peo-
ple and preservation of a person’s name were important, the
midwives are named, but the king of Egypt is not. These
women were faithful to play a vital partin God’s plan.

1:17 The midwives feared God. The first mention of God in Ex-
odus presents Him as superior to the king, whom Egyptian re-
ligion honored as a god. Out of reverence for the true God,
the midwives risked their own security and refused to kill in-
fants.

1:19-21 The midwives’ explanation reflects favorably on He-
brew women. The text does not comment on whether or not
the explanation was true, but it must have been plausible. The
midwives were rewarded with “households,” that is, families
(asin v. 1), not because of their explanation but because they
“feared God.”

2:2-4 The king of Egypt thought it safe to let Hebrew daugh-
ters live (Ex. 1:16, 22). But Jochebed, a resourceful “daughter
of Levi” (v. 1; Ex. 6:20), and her daughter Miriam circum-
vented the king’s plans (as had the midwives). Among women
coming to wash or draw water at a well-chosen spot along the
river, a mother leaving a basket and a sister standing watch
could escape attention, and they might reasonably hope that
the baby would be found.
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A NATURAL SOURCE OF NOURISHMENT

Breast milk is God’s way of providing a natural source of nourishment for the newborn child: Until this
century it was the only method available for feeding infants.

Two complementary functions take place after the birth of a child: the mother’s mammary glands
fill up with milk and need to be emptied, and a baby displays sucking behavior. Children with mothers
who were unable or unwilling to nurse them were given to “wet nurses”—women capable of breast-
feeding them (as in the case of Pharaoh’s daughter using a nurse for Moses, Ex. 2:7).

In Scripture, four aspects of breastfeeding are worth special note:

1) Breastfeeding is regarded as a satisfying bonding period between mother and child (Is. 66:11).

2) Breastfeeding requires a special commitment on the part of a mother to her child (Is. 49:15). While her
husband and household made their annual trip to make sacrifices to the Lord, Hannah stayed behind to nurse

her son Samuel (1Sam. 1:22-24).

3) Weaning of the child—usually by the age of three—was an occasion for great celebration, a milestone in
the child’s life (Gen. 21:8). It was after weaning that a child was expected to receive the teaching of knowledge

and doctrine (Is. 28:9).

4) Breastfeeding was believed by many to be a natural, though not absolute, method of birth control (see
Gomer, Hos. 2) since during the postpartum period, nursing tends to suppress a woman’s ovulation.
See also notes on Childbirth (John 16); Child Care (John 15); Motherhood (1Sam. 1; Is. 49; Ezek. 16); Pregnancy

(Judg. 13).

baby wept. So she had compassion on him, and
said, “This is one of the Hebrews’ children.”

"Then his sister said to Pharaoh’s daughter,
“Shall I go and call a nurse for you from the He-
brew women, that she may nurse the child for

ou?”

8And Pharaoh’s daughter said to her, “Go.” So
the maiden went and called the child’s mother.
°Then Pharaoh’s daughter said to her, “Take this
child away and nurse him for me, and I will give
you your wages.” So the woman took the child and
nursed him. °And the child grew, and she
brought him to Pharaoh’s daughter, and he be-
came her son. So she called his name Moses,?* say-
ing, “Because I drew him out of the water.”

Moses Flees to Midian

INow it came to pass in those days, when
Moses was grown, that he went out to his
brethren and looked at their burdens. And he saw
an Egyptian beating a Hebrew, one of his
brethren. 12So he looked this way and that way,
and when he saw no one, he killed the Egyptian
and hid him in the sand. >And when he went out
the second day, behold, two Hebrew men were

fighting, and he said to the one who did the
wrong, “Why are you striking your companion?”

“Then he said, “Who made you a prince and a
judge over us? Do you intend to kill me as you
killed the Egyptian?”

So Moses feared and said, “Surely this thing is
known!” "When Pharaoh heard of this matter, he
sought to kill Moses. But Moses fled from the face
of Pharaoh and dwelt in the land of Midian; and
he sat down by a well.

16Now the priest of Midian had seven daugh-
ters. And they came and drew water, and they
filled the troughs to water their father’s flock.
7Then the shepherds came and drove them away;
but Moses stood up and helped them, and watered
their flock.

18When they came to Reuel their father, he
said, “How 7s it that you have come so soon today?”

And they said, “An Egyptian delivered us
from the hand of the shepherds, and he also drew
enough water for us and watered the flock.”

2080 he said to his daughters, “And where is he?

2:102Literally Drawn Out

2:10 The name Moses appears in the Egyptian names Ahmose
and Thutmose. It was also appropriate because it sounded
like the Hebrew verb mashah, “to draw out,” recalling the cir-
cumstances of Moses’ discovery.

2:11 Moses was about 40 years old when he observed an injus-
tice and acted to rescue one of his people from oppression
(Acts 7:23,24).

2:15 The current pharaoh was Thutmose lll. His first 20 years
of reign were dominated by Hatshepsut, who was his
mother-in-law as well as his father’s widow and half-sister.

After her death, he showed his hatred for her by defacing her
monuments and attempting to remove all record of her name
and accomplishments. He may well have viewed Moses as a
personal threat, since Moses, as the adopted son of a
pharaoh’s daughter, may have been the son of Hatshepsut
herself. The Midianites were descendants of Midian, a son
borne by Keturah, who became Abraham’s wife after the
death of Sarah (Gen. 25:1-6; see the Family Tree of Abraham).
They were nomadic people who lived in the Sinai peninsula
east of the Gulf of Aqaba.



Why is it that you have left the man? Call him, that
he may eat bread.”

2'Then Moses was content to live with the
man, and he gave Zipporah his daughter to Moses.
22And she bore /im a son. He called his name Ger-
shom,? for he said, “I have been a stranger in a for-
eign land.”

2Now it happened in the process of time that
the king of Egypt died. Then the children of Israel
groaned because of the bondage, and they cried
out; and their cry came up to God because of the
bondage. 2So God heard their groaning, and God
remembered His covenant with Abraham, with
Isaac, and with Jacob. 2And God looked upon the
children of Israel, and God acknowledged them.

Moses at the Burning Bush

Now Moses was tending the flock of Jethro his

father-in-law, the priest of Midian. And he led
the flock to the back of the desert, and came to
Horeb, the mountain of God. 2And the Angel of the
Lorp appeared to him in a flame of fire from the
midst of a bush. So he looked, and behold, the bush
was burning with fire, but the bush was not con-
sumed. 3Then Moses said, “I will now turn aside
and see this great sight, why the bush does not
burn.”

4So when the Lorp saw that he turned aside to
look, God called to him from the midst of the
bush and said, “Moses, Moses!”

And he said, “Here I am.”

SThen He said, “Do not draw near this place.
Take your sandals off your feet, for the place
where you stand 7s holy ground.” ‘Moreover He
said, “I am the God of your father—the God of
Abraham, the God of Isaac, and the God of Jacob.”
And Moses hid his face, for he was afraid to look
upon God.

’And the Lorp said: “I have surely seen the op-
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pression of My people who are in Egypt, and have
heard their cry because of their taskmasters, for I
know their sorrows. 8So I have come down to de-
liver them out of the hand of the Egyptians, and
to bring them up from that land to a good and
large land, to a land flowing with milk and honey,
to the place of the Canaanites and the Hittites
and the Amorites and the Perizzites and the
Hivites and the Jebusites. Now therefore, behold,
the cry of the children of Israel has come to Me,
and I have also seen the oppression with which
the Egyptians oppress them. °Come now, there-
fore, and I will send you to Pharaoh that you may
bring My people, the children of Israel, out of
Egypt”

1But Moses said to God, “Who am I that I
should go to Pharaoh, and that I should bring the
children of Israel out of Egypt?”

1250 He said, “I will certainly be with you. And
this shall be a sign to you that I have sent you:
When you have brought the people out of Egypt,
you shall serve God on this mountain.”

13Then Moses said to God, “Indeed, when I
come to the children of Israel and say to them,
‘The God of your fathers has sent me to you,” and
they say to me, ‘What is His name?’ what shall I say
to them?”

4And God said to Moses, “I AM WHO 1 AM.”
And He said, “Thus you shall say to the children of
Israel, I AM has sent me to you.”” "Moreover God
said to Moses, “Thus you shall say to the children
of Israel: “The Lorp God of your fathers, the God
of Abraham, the God of Isaac, and the God of Ja-
cob, has sent me to you. This is My name forever,
and this /s My memorial to all generations.” 1*Go
and gather the elders of Israel together, and say to
them, ‘The Lorb God of your fathers, the God of

2:222Literally Stranger There

2:22 Gershom has the consonants g-r-sh-m, of the verb
“drove them away” (see v. 17). It also sounds like “stranger”
(Heb. ger) “there” (Heb. sham). Moses chose the name to
commemorate his experience as a “stranger in a foreign
land.” Egypt was not his true home, nor was Midian, away
from his people (Gen. 15:13; Ex. 22:21; Acts 7:29).

2:24 God remembered His covenant. God had promised that
the descendants of Abraham, Isaac, and Jacob would become
a nation and possess the land of Canaan. He “remembered”
the covenant in the sense that He acted upon it (see Ex. 20:8;
Lev. 26:42; Num. 15:39). Verses 23-25 provide the back-
ground for the encounter that begins in chapter 3.

3:1 Also called Mount Sinai, the exact location of Horeb in the
Sinai peninsula is uncertain. It is called “the mountain of God”
in view of the later events that distinguished it. The “back” of
the desert is its western portion, since directions were given
as if facing east.

3:11, 12 Questions about Moses’ identity highlight the central
issue of the Lord’s identity (see also Ex. 2:14; 4:10; 16:8).
Moses asked a question about himself and his ability (v. 11)

and received an answer about God (v. 12). God was sending
him and would provide divine enablement. The sign, given as
a pledge of certitude, introduces the important theme of wor-
ship. The last “you” in verse 12 is plural, referring not just to
Moses. The Israelites would “serve” the Lord instead of
Pharaoh. The sign was fulfilled (Ex. 18:5-12; 24:1-11; 34:1-8).

3:13-15 The declaration | AM is preceded by wordplay con-
necting God’s name with the verb “to be” (Heb. hayah). “I will
be with you” (or “I AM with you,” v. 12) ties the promise of His
effective presence to His very being. The same form is used to
declare, “I AM WHO | AM” (v. 14). And Moses was to use this
verb in place of God’s name to tell the Israelites, “I AM has
sent me” (v. 14). In a later pronouncement of judgment, the
Lord used this verb form to say literally, “You are not My peo-
ple, and I am not | AM to you” (Hos. 1:9—2:1). God’s beneficial
presence in sending and aiding Moses is tied to God's essen-
tial being as independent and self-existent and therefore
fully able to keep promises and be so known forever. This sec-
tion begins a pattern prominent in the book of associating
what God does with His name.
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P A Resourceful Mother

Moses introduced his mother as “a daughter of Levi” (Ex. 2:1). As he penned his nation’s early history, he was
careful to identify her family heritage. Jochebed’s husband was placed into a mental slot that the Hebrew mind
later labeled “priestly,” but until the lifetime of Amram and Jochebed, the name Levi connoted violence and re-
venge (see Gen. 34:25-31; 49:3-7).

Often Hebrew thinking equated wealth with sons and daughters, the promise of God to Abraham (Gen. 12:2).
Note the initiatives of this Levite mother. She “conceived ... bore ason...saw that he was. .. beautiful . ..
took an ark . .. put the child in it” (Ex. 2:2, 3). These actions denote a fearless and focused woman of faith. Her
motivation and its results are clarified by the writer to the Hebrews (see Heb. 11:23-27). She circumvented the
edict to destroy her baby: to place him in the Nile River was the law (Ex. 1:22); to surround him with protection,
including a watchful sister, was faith (Ex. 2:3, 4).

Western minds cannot comprehend the terror tactics of ancient pharaohs. Idolatrous and corrupt, they held
nothing but contempt for the mysterious Yahweh of their Israelite underdogs. Hatred, hostility, and hard labor
were facts of life. Yet one woman, acting as a caring and resourceful mother, soared above the evil around her.
God saw her heart, heard her prayers, and intervened in her behalf. Her fame lives on through the lives of her
remarkable children (Num. 26:59). God honored her steadfast purpose by using one of her sons to deliver the
Hebrews from Egyptian servitude and by appointing her other son, Aaron, as High Priest. Her daughter Miriam
became the leader of the Hebrew women, and Jochebed’s entire tribal family was selected by God to lead the
rituals of worship for His people.

Jochebed models for contemporary women an infectious courage to fear God instead of people and a firm
faith in His promises and providences. The author of Hebrews records that Moses left Egypt, “not fearing the
wrath of the king” (Heb. 11:27), and that his parents before him were “not afraid of the king’s command” (v.
23). The important thing is not so much who you are but what you do to meet the challenges and responsibili-
ties that come. Jochebed took her motherhood very seriously, nurturing her children in the Lord with conscien-
tious devotion. Surely she must have been the chief influence unto God in the preparation of these children for
the great tasks God gave to each in leading His people out of bondage.

See also Ex. 2:1-10; Num. 26:59; Heb. 11:23-29; notes on Motherhood (1Sam. 1); Sanctity of Life (Gen. 9)

Abraham, of Isaac, and of Jacob, appeared to me, you go, that you shall not go empty-handed. ?But
saying, “I have surely visited you and seen what is  every woman shall ask of her neighbor, namely, of
done to you in Egypt; 7and I have said I will bring  her who dwells near her house, articles of silver,
you up out of the affliction of Egypt to the land of  articles of gold, and clothing; and you shall put
the Canaanites and the Hittites and the Amorites  them on your sons and on your daughters. So you
and the Perizzites and the Hivites and the Jeb-  shall plunder the Egyptians.”

usites, to a land flowing with milk and honey.”’

18Then they will heed your voice; and you shall Miraculous Signs for Pharaoh

come, you and the elders of Israel, to the king of Then Moses answered and said, “But suppose
Egypt; and you shall say to him, “The Lorp God of they will not believe me or listen to my voice; sup-
the Hebrews has met with us; and now, please, let  pose they say, “The Lorp has not appeared to you.””
us go three days’ journey into the wilderness, that 2So the Lorp said to him, “What /s that in your
we may sacrifice to the LorD our God.” ?But [ am  hand?”

sure that the king of Egypt will not let you go, no, He said, “A rod.”

not even by a mighty hand. So I will stretch out ’And He said, “Cast it on the ground.” So he

My hand and strike Egypt with all My wonders cast it on the ground, and it became a serpent;
which I will do in its midst; and after that he will and Moses fled from it. “Then the LorD said to
let you go. 2!And I will give this people favor in  Moses, “Reach out your hand and take it by the
the sight of the Egyptians; and it shall be, when tail” (and he reached out his hand and caught it,

3:18 Because the Lord had identified the Israelites as His ~ Moses may indicate that from the start they both understood
people (vv. 7, 10) and had begun to act on their behalf, they  the request to go “three days’ journey” and “sacrifice to the
could call Him “our God” and identify Him to Pharaoh as the ~ LORD our God” as leading to complete departure and an end
God of the despised Hebrews. They were to be let go for the  to Pharaoh’s rule over the Israelites (Ex. 5:3, note; 8:25-28;
purpose of worshiping the Lord, in keeping with the sign ~ 10:7-T1, 24-26).

given in verse 12 and contrary to Egyptian religion, in which  4:3, 4 To grasp the serpent by the tail, rather than immedi-
the king, and not the Lord, was worshiped as a most impor-  ately behind the head to avoid being bitten, required an exer-
tant god. Subsequent bargaining between Pharaoh and cise of faith (see Ex. 7:9-12, note).



and it became a rod in his hand), >*“that they may
believe that the Lorp God of their fathers, the
God of Abraham, the God of Isaac, and the God of
Jacob, has appeared to you.”

¢Furthermore the LorD said to him, “Now put
your hand in your bosom.” And he put his hand in
his bosom, and when he took it out, behold, his
hand was leprous, like snow. 7And He said, “Put
your hand in your bosom again.” So he put his
hand in his bosom again, and drew it out of his
bosom, and behold, it was restored like his other
flesh. “Then it will be, if they do not believe you,
nor heed the message of the first sign, that they
may believe the message of the latter sign. °And it
shall be, if they do not believe even these two
signs, or listen to your voice, that you shall take
water from the river? and pour it on the dry /and.
The water which you take from the river will be-
come blood on the dry /and.”

1°Then Moses said to the Lorp, “O my Lord, I
am not eloquent, neither before nor since You
have spoken to Your servant; but I am slow of
speech and slow of tongue.”

11So the Lorp said to him, “Who has made
man’s mouth? Or who makes the mute, the deaf,
the seeing, or the blind? Have not I, the Lorp?
12Now therefore, go, and I will be with your mouth
and teach you what you shall say.”

3But he said, “O my Lord, please send by the
hand of whomever else You may send.”

14So the anger of the Lorbp was kindled
against Moses, and He said: “Is not Aaron the
Levite your brother? I know that he can speak
well. And look, he is also coming out to meet you.
When he sees you, he will be glad in his heart.
15Now you shall speak to him and put the words
in his mouth. And I will be with your mouth and
with his mouth, and I will teach you what you
shall do. '°So he shall be your spokesman to the
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people. And he himself shall be as a mouth for
you, and you shall be to him as God. 7And you
shall take this rod in your hand, with which you
shall do the signs.”

Moses Goes to Egypt

1850 Moses went and returned to Jethro his fa-
ther-in-law, and said to him, “Please let me go and
return to my brethren who are in Egypt, and see
whether they are still alive.”

And Jethro said to Moses, “Go in peace.”

“Now the Lorp said to Moses in Midian, “Go,
return to Egypt; for all the men who sought your
life are dead.” 2Then Moses took his wife and his
sons and set them on a donkey, and he returned to
the land of Egypt. And Moses took the rod of God
in his hand.

21And the Lorp said to Moses, “When you go
back to Egypt, see that you do all those wonders
before Pharaoh which I have put in your hand. But
I will harden his heart, so that he will not let the
people go. 22Then you shall say to Pharaoh, ‘Thus
says the Lorp: “Israel is My son, My firstborn. 2*So
I say to you, let My son go that he may serve Me.
But if you refuse to let him go, indeed I will kill
your son, your firstborn.”””

2*And it came to pass on the way, at the en-
campment, that the LorD met him and sought to
kill him. 2Then Zipporah took a sharp stone and
cut off the foreskin of her son and cast it at
Moses™ feet, and said, “Surely you are a husband of
blood to me!” 2°So He let him go. Then she said,
“You are a husband of blood!”— because of the cir-
cumcision.

27And the Lorp said to Aaron, “Go into the
wilderness to meet Moses.” So he went and met
him on the mountain of God, and kissed him. 28So

4:92That is, the Nile ~ 4:252Literally his

46 The sudden appearance and disappearance of disease
would show the Lord’s power over human life as well as ani-
mal life (see vv. 3, 4, serpent) and inanimate things (see v. 9,
water).

4:9 The Nile was central to Egypt, with desert on both sides.
The Nile provided transportation, as well as water for drink-
ing, washing, and irrigating crops; and its regular floods de-
posited fertile soil on fields. To alter it indicated the power to
destroy all Egyptian life.

4:10-12 Moses raised an objection focused on himself and re-
ceived an answer focused on the Lord.

4:21 The heart is the center of internal life—involving intel-
lect, emotion, and will—where moral choices are made, ac-
cording to Hebrew (and Egyptian) symbolism (Gen. 6:5;
Prov. 6:18; 18:15). Despite signs and wonders and Moses’ at-
tempts to persuade, Pharaoh rejected the Lord’s sovereignty.
The issue here is not Pharaoh’s salvation but his continued re-
jection of the Lord. God chose to use this self-hardened, pa-
gan monarch as a means to show His power. After each of the
first five and the seventh miraculous signs, Pharaoh’s heart is

described as growing “hard” (Ex. 7:22; 8:15, 19, 32; 9:7, 34).
After the sixth, eighth, ninth, and tenth plagues, the Lord
hardened his heart (Ex. 9:12; 10:20, 27). Later the Philistines
profited from Pharaoh’s example (1Sam. 6:6; 2 Chr. 34:27; see
also Ex. 14, Justice).

4:22,23 God's interest in the welfare of the Israelites is paral-
lel to Pharaoh’s interest in the welfare of his own privileged
firstborn. Pharaoh saw the Israelites as slaves, but the Lord
called Israel His son, calling to mind their covenant relation-
ship. In ancient Near Eastern suzerain-vassal treaties, the
sovereign overlord referred to his subordinate as his son,
whom he promised to defend and whom he expected to serve
him (see also 2 Sam. 7:12-16; John 1:12; Gal. 4:4-7; Eph. 1:5; 5:1;
Rev. 21:7).

4:24-26 Circumcision had been commanded for Abraham’s
descendants as the sign of the covenant between God and
Abraham (Gen. 17:9-14), the covenant God was now acting to
fulfill (see chart, The Covenants of Genesis). Moses, who was
being sent to represent God, had neglected an important part
of that covenant.
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A Resistive Wife

This daughter of Jethro, the Midianite priest, is mentioned because of her marriage to Moses. When Pharaoh
sought to kill Moses, he retreated through the desert across what is now the Sinai peninsula into exile. He met

Zipporah along the caravan route when he defended her and her sisters from ruffians at a well near her home.
Jethro extended hospitality to Moses and subsequently offered his daughter in marriage. Their first son was

named Gershom, which contains a word for “alien,” “stranger,” commemorating Moses’ status as a foreigner.

Their second son was Eliezer, whose name means “my God is help,” in memory of God’s preserving Moses’ life

(Ex.18:3, 4).

When Moses was confronted by the Lord with his disobedience in failing to circumcise his son (Gen. 17:14),
his very life was in danger. Zipporah, therefore, had to circumcise her son, perhaps Eliezer, the second one, in
order to save her husband’s life (Ex. 4:24-26). She did so with evident disgust. The exact meaning of the inci-

dent and her words has long been debated.

At some point, Moses sent Zipporah and their sons back to stay with her father (Ex. 18:2, 3). Many months
passed before she saw her hushand again. The deliverance from Egypt had been accomplished, and as leader of
his people, Moses brought them to Mount Horeb, in keeping with God’s promise at the burning bush (see Ex.
3:12). There Jethro visited him, and the family was reunited. Zipporah may have died en route after she joined
the procession toward the Promised Land, since nothing further is reported of her. The later reference to
Moses’ Ethiopian wife (see Num. 12:1) lends credence to this supposition. This wife was of Hamite descent, per-

haps an Egyptian believer.

Zipporah remains an enigmatic woman. Her example reminds us that a wife resisting God’s will not only en-
dangers God’s divine purposes but also places her family in spiritual jeopardy. Nevertheless, her quick and deci-

sive action seemingly saved Moses’ life.

See also Ex. 4:20-26; 18:2-6: notes on Husbands (Job 31); Motherhood (1Sam. 1)

Moses told Aaron all the words of the Lorp who
had sent him, and all the signs which He had com-
manded him. Then Moses and Aaron went and
gathered together all the elders of the children of
Israel. *°And Aaron spoke all the words which the
Lorp had spoken to Moses. Then he did the signs
in the sight of the people. 3!So the people be-
lieved; and when they heard that the Lorp had vis-
ited the children of Israel and that He had looked
on their affliction, then they bowed their heads
and worshiped.

First Encounter with Pharaoh

Afterward Moses and Aaron went in and told

Pharaoh, “Thus says the Lorp God of Israel: ‘Let
My people go, that they may hold a feast to Me in
the wilderness.””

2And Pharaoh said, “Who is the Lorp, that I
should obey His voice to let Israel go? I do not
know the Lorp, nor will I let Israel go.”

3So they said, “The God of the Hebrews has met
with us. Please, let us go three days’ journey into
the desert and sacrifice to the Lorp our God, lest
He fall upon us with pestilence or with the sword.”

4Then the king of Egypt said to them, “Moses
and Aaron, why do you take the people from their
work? Get back to your labor.” And Pharaoh said,

“Look, the people of the land are many now, and
you make them rest from their labor!”

°So the same day Pharaoh commanded the
taskmasters of the people and their officers, say-
ing, 7“You shall no longer give the people straw to
make brick as before. Let them go and gather
straw for themselves. 8And you shall lay on them
the quota of bricks which they made before. You
shall not reduce it. For they are idle; therefore
they cry out, saying, ‘Let us go and sacrifice to our
God.’ °Let more work be laid on the men, that
they may labor in it, and let them not regard false
words.”

10And the taskmasters of the people and their
officers went out and spoke to the people, saying,
“Thus says Pharaoh: ‘T will not give you straw.
1Go, get yourselves straw where you can find it;
yet none of your work will be reduced.”” 12So the
people were scattered abroad throughout all the
land of Egypt to gather stubble instead of straw.
And the taskmasters forced them to hurry, say-
ing, “Fulfill your work, your daily quota, as when
there was straw.” '“Also the officers of the chil-
dren of Israel, whom Pharaoh’s taskmasters had
set over them, were beaten and were asked, “Why
have you not fulfilled your task in making brick
both yesterday and today, as before?”

5:3 Let us go and sacrifice. Egyptian records indicate that
Moses’ request may not have been unusual. Other workers
made such pilgrimages. Pharaoh’s refusal shows that he in-
tended no easing of Israelite servitude, and worse, that he

had no regard for the Lord. “Pestilence” and “sword” speak of
divine judgment, such as Egypt experienced in the ten
plagues and such as Israel received at various times (Deut.
28:15-68).



%owy is most often a

control over ife an

81

EXODUS 6:8

frideful way of t/ﬂin/(ing that you have more

its circumstances than you actually do.

June Hunt

15Then the officers of the children of Israel
came and cried out to Pharaoh, saying, “Why are
you dealing thus with your servants? 'There is no
straw given to your servants, and they say to us,
‘Make brick!” And indeed your servants are beaten,
but the fault is in your own people.”

17But he said, “You are idle! Idle! Therefore you
say, ‘Let us go and sacrifice to the Lorp.” '¥There-
fore go now and work; for no straw shall be given
you, yet you shall deliver the quota of bricks.”
YAnd the officers of the children of Israel saw
that they were in trouble after it was said, “You
shall not reduce any bricks from your daily quota.”

2Then, as they came out from Pharaoh, they
met Moses and Aaron who stood there to meet
them. 2!And they said to them, “Let the Lorp look
on you and judge, because you have made us abhor-
rent in the sight of Pharaoh and in the sight of his
servants, to put a sword in their hand to kill us.”

Israel’s Deliverance Assured

22S0 Moses returned to the Lorp and said,
“Lord, why have You brought trouble on this peo-
ple? Why /s it You have sent me? 2*For since I came
to Pharaoh to speak in Your name, he has done evil
to this people; neither have You delivered Your
people at all.”

Then the Lorp said to Moses, “Now you shall

see what I will do to Pharaoh. For with a strong
hand he will let them go, and with a strong hand
he will drive them out of his land.”

2And God spoke to Moses and said to him: “I
am the Lorp. *I appeared to Abraham, to Isaac, and
to Jacob, as God Almighty, but by My name Lorp? I
was not known to them. #I have also established
My covenant with them, to give them the land of
Canaan, the land of their pilgrimage, in which
they were strangers. >And I have also heard the
groaning of the children of Israel whom the Egyp-
tians keep in bondage, and I have remembered My
covenant. ‘Therefore say to the children of Israel:
‘T am the Lorp; I will bring you out from under the
burdens of the Egyptians, I will rescue you from
their bondage, and I will redeem you with an out-
stretched arm and with great judgments. 7T will
take you as My people, and I will be your God.
Then you shall know that I am the Lorp your God
who brings you out from under the burdens of
the Egyptians. $And I will bring you into the land
which I swore to give to Abraham, Isaac, and Jacob;
and I will give it to you as a heritage: I am the

6:32Hebrew YHWH, traditionally Jehovah

5:23 For Moses to speak in the Lord’s name meant that the
Lord’s authority and reputation were at stake. The mention of
His name continues to highlight the theme of the Lord’s iden-
tity (see Ex. 3:6, 13-15; 4:11; 5:2; 6:2-8).

6:2-8 | am the LoRrb. Again when Moses raised a problem, the
Lord answered with statements about Himself. The declara-
tion “l am the Lorp” is in a form used by ancient Near Eastern
kings. It brackets the section (vv. 2, 8) and appears in verses 6
and 7 as its central subject. When God promised Abraham
that his descendants would come out of Egypt, He used this
declaration (Gen. 15:7). It stands at the start of the covenant
Law (Ex. 20:2) and frequently is found in Leviticus as the fun-
damental reason for the stipulations and for obedience to
them. Here again the name Yahweh is associated with the
character of God as one who keeps promises (as in Ex.
3:15-17). His covenant-keeping actions and His laws are
grounded in His essence, who He is. The name E[ Shaddai,
usually rendered God Almighty, is tied etymologically by some
to an Akkadian word for “mountain.” More importantly, it is
tied by usage to promises of fruitfulness (Gen. 17:1-2; 28:3;
35:11; 48:3-4; 49:25). This was an important aspect of God’s
dealings with the patriarchs. In verse 3 God was not saying
that His name Yahweh, or Lorp, was previously unknown or
unused (Gen. 4:26; 14:22; 15:2-7; 28:13). The Lord explained
that the Israelites would know Him as Yahweh by means of
what He would do (Ex. 6:6-8). The word translated “know”

carries here the idea of “know by experience and personal in-
volvement” (see Gen. 4:1; Ex. 33:12, 17; Ps. 9:10; Jer. 16:21). The
events in the Book of Exodus gave new meaning to the name
Yahweh. By contrast Moses referred to other gods as gods
that the Israelites had not known (Deut. 13:2, 6, 13).

6:6 | will redeem you. The actions of a kinsman-redeemer in
Israel illustrate what God would do (see Ruth 2:20, note). The
human redeemer was a close relative who paid to free a desti-
tute man from slavery and restore his inheritance (his means
of making a living) or who perpetuated his name by marrying
his widow and having a son for him (Lev. 25:25, 47-49; Deut.
25:5-10; Ruth 3—4). The Lord would similarly free from slav-
ery, give land, and guarantee the perpetuation of Israel (see
also Ps. 77:14, 15; Is. 43:1-7; Eph. 1:7, 14).

6:7 | will take you as My people. Beginning here and fre-
quently in Exodus, God announced that He would act so that
someone (the Israelites, the Egyptians, Pharaoh, later genera-
tions) would know that He is the Loro (see vv. 6, 7; Ex. 7:5, 17,
10:2; 16:6, 12; 29:45, 46). By His actions, the LorD was making
known His personal character and His relationship with Israel.
The Israelites would know who He is, and they themselves
would acquire an identity as His people. Christians similarly
find their identity as God's people because of what the Lord
has done for them (see Acts 15:14; 2 Cor. 6:16; 1 Pet. 2:10).
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Lorp.”” °So Moses spoke thus to the children of Is-
rael; but they did not heed Moses, because of an-
guish of spirit and cruel bondage.

1°And the LorD spoke to Moses, saying, '“Go
in, tell Pharaoh king of Egypt to let the children
of Israel go out of his land.”

12And Moses spoke before the Lorp, saying,
“The children of Israel have not heeded me. How
then shall Pharaoh heed me, for I am of uncircum-
cised lips?”

BThen the LorD spoke to Moses and Aaron,
and gave them a command for the children of Is-
rael and for Pharaoh king of Egypt, to bring the
children of Israel out of the land of Egypt.

The Family of Moses and Aaron

14These are the heads of their fathers’ houses:
The sons of Reuben, the firstborn of Israel, were
Hanoch, Pallu, Hezron, and Carmi. These are the
families of Reuben. >*And the sons of Simeon were
Jemuel,? Jamin, Ohad, Jachin, Zohar, and Shaul the
son of a Canaanite woman. These are the families
of Simeon. 1These are the names of the sons of
Levi according to their generations: Gershon, Ko-
hath, and Merari. And the years of the life of Levi
were one hundred and thirty-seven. "The sons of
Gershon were Libni and Shimi according to their
families. '8And the sons of Kohath were Amram,
Izhar, Hebron, and Uzziel. And the years of the
life of Kohath were one hundred and thirty-three.
9The sons of Merari were Mahli and Mushi. These
are the families of Levi according to their genera-
tions.

20Now Amram took for himself Jochebed, his
father’s sister, as wife; and she bore him Aaron
and Moses. And the years of the life of Amram
were one hundred and thirty-seven. 2'The sons of
Izhar were Korah, Nepheg, and Zichri. 22And the
sons of Uzziel were Mishael, Elzaphan, and Zithri.
2 Aaron took to himself Elisheba, daughter of Am-
minadab, sister of Nahshon, as wife; and she bore
him Nadab, Abihu, Elemazar, and Ithamar. 2¢And
the sons of Korah were Assir, Elkanah, and Abia-
saph. These are the families of the Korahites.

25Eleazar, Aaron’s son, took for himself one of the
daughters of Putiel as wife; and she bore him
Phinehas. These are the heads of the fathers’
houses of the Levites according to their families.

26These are the same Aaron and Moses to whom
the Lorp said, “Bring out the children of Israel
from the land of Egypt according to their armies.”
?’These are the ones who spoke to Pharaoh king of
Egypt, to bring out the children of Israel from
Egypt. These are the same Moses and Aaron.

Aaron I's Moses’ Spokesman

28And it came to pass, on the day the Lorb spoke
to Moses in the land of Egypt, °that the Lorp
spoke to Moses, saying, “I am the Lorp. Speak to
Pharaoh king of Egypt all that I say to you.”

30But Moses said before the Lorp, “Behold, 1
am of uncircumcised lips, and how shall Pharaoh
heed me?”

So the Lorb said to Moses: “See, I have made you

as God to Pharaoh, and Aaron your brother
shall be your prophet. ?You shall speak all that I
command you. And Aaron your brother shall tell
Pharaoh to send the children of Israel out of his
land. 3And I will harden Pharaoh’s heart, and mul-
tiply My signs and My wonders in the land of
Egypt. “But Pharaoh will not heed you, so that I
may lay My hand on Egypt and bring My armies
and My people, the children of Israel, out of the
land of Egypt by great judgments. >And the Egyp-
tians shall know that I am the Lorp, when I stretch
out My hand on Egypt and bring out the children
of Israel from among them.”

¢Then Moses and Aaron did so; just as the LorD
commanded them, so they did. 7And Moses was
eighty years old and Aaron eighty-three years old
when they spoke to Pharaoh.

Aaron’s Miraculous Rod

8Then the LorD spoke to Moses and Aaron, say-
ing, *“When Pharaoh speaks to you, saying, ‘Show

6:152Spelled Nemuelin Numbers 26:12

6:9 They did not heed. Events in the first 17 chapters of Exo-
dus demonstrate repeatedly that obedience to the Lord does
not necessarily lead to immediate ease. The Israelites had
been and were still miserable. Their unbelief and rejection of
Moses were based on their feelings in the present circum-
stances rather than on the facts of who the Lord is and what
He would do (see also 2 Pet. 3:3-13).

6:14-27 A selective genealogy comes in the middle of the ac-
count of God’s renewed command to Moses. It focuses on the
tribe of Levi (vv. 16-25), mentioning three important genera-
tions before Moses and Aaron, and ends with attention on
Aaron’s son Eleazar and grandson Phinehas (v. 25), all well
known to the first audience of the book (see Ex. 28:1; Num.
3—4; 25:6-15; 26:9-11). The section prepares for the follow-
ing events by formally identifying Moses and Aaron, remind-

ing readers of who they were and what came of them in Is-
rael. It especially authenticates Aaron, earlier identified only
as Moses’ brother (Ex. 4:14), which could otherwise have
meant merely kinsman (as in Ex. 4:18) rather than brother. As
verses 26 and 27 stress, God sent to Pharaoh these men who
were hesitant and badly received by Pharaoh and often by the
Israelites, and through them God permanently altered Israel’s
history.

7:6 Many similar statements stress complete obedience to the
Lord’s command (for example, vv. 10, 20; Ex. 12:28, 50; 16:34;
39:1,5). Obedience is of primary concern rather than the skill
of the messenger or the response of the recipient.

7:9-12 Serpents were feared and worshiped in Egypt. Since
the image of a cobra was a royal symbol, appearing on the
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THE GODDESSES OF EGYPT
NAME RESPONSIBILITY FORM ASSUMED
Edjo Goddess of Delta/Lower Egypt Serpent
H Theban deity; Cow-headed human
athor . 3 .
Goddess of love, beauty, and joy figure; cow horns
Goddess of fertility;
Heket Primordial goddess Frog
Wife of Khnum;
Heqt Symbol of resurrection and fertility Serpent-headed
Daughter of Geb; Mother of Horus;
Isis Consort and sister of Osiris; Human
Goddess of life and healing
Daughter of Ra;
Maat Goddess of Justice Human
Meskhenet godfiess protector of newborns and of Vulture or human
estiny
Mut Consort of Amon-Re; Mother of Khons
Nekhbet Goddess of Upper Egypt
Nut Consort of Geb; Mother of Osiris and Seth;
Mother of heavenly bodies; Sky goddess
Sekhmet Goddess of war and sickness Lion-headed
Seshat Goddess of writing and books
. Goddess of fate;
Thermuthis Goddess of fertility and harvest Serpent
Thoueris Goddess of fertility and women in labor Hippopotamus

a miracle for yourselves,” then you shall say to
Aaron, ‘Take your rod and cast it before Pharaoh,
and let it become a serpent.’” 1°So Moses and
Aaron went in to Pharaoh, and they did so, just as
the Lorp commanded. And Aaron cast down his

rod before Pharaoh and before his servants, and it
became a serpent.

11But Pharaoh also called the wise men and the
sorcerers; so the magicians of Egypt, they also did
in like manner with their enchantments. 2For

front of the headdress of the pharaohs, the use of a serpent
as a first sign was sure to attract the king’s close attention.
His men controlled serpents, which people ordinarily feared.
This symbolized his power. But the Lord and His men were
greater; Aaron’s rod ate the rods of the magicians. Magic, for-
tune-telling, astrology, reading of omens, witchcraft, and
necromancy were prevalent throughout the ancient Near East
as people attempted to influence events and gods, whose dis-
positions were uncertain (see Deut. 18, The Occult; 1 Sam. 15,
Witchcraft). Here and elsewhere God taught His people the
folly of such practices in view of His proven and dependable
concern for them.

7:11 Professional wise men served in the king's court to pro-
vide advice. Egypt’s international reputation for having out-
standing wise men is preserved both by extrabiblical collec-
tions of Egyptian proverbs and instructions and by biblical
references (1Kin. 4:30; Is. 19:11, 12). The wise men and sorcer-
ers are referred to as a group by the word translated “magi-
cians,” which refers to a variety of religious functionaries who
were skilled readers and copyists expected to work wonders
and interpret dreams (Gen. 41:8, 24). They used “enchant-
ments”—elaborate incantations and secret spells—to pro-
duce their results. Moses and Aaron did not work this way.
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every man threw down his rod, and they became
serpents. But Aaron’s rod swallowed up their rods.
3And Pharaoh’s heart grew hard, and he did not
heed them, as the Lorp had said.

The First Plague: Waters Become Blood

1450 the Lorp said to Moses: “Pharaoh’s heart is
hard; he refuses to let the people go. 1*Go to
Pharaoh in the morning, when he goes out to the
water, and you shall stand by the river’s bank to
meet him; and the rod which was turned to a ser-
pent you shall take in your hand. 'SAnd you shall
say to him, ‘The Lorp God of the Hebrews has
sent me to you, saying, “Let My people go, that
they may serve Me in the wilderness”; but indeed,
until now you would not hear! "Thus says the
Lorp: “By this you shall know that I am the Lorb.
Behold, I will strike the waters which are in the
river with the rod that 7s in my hand, and they
shall be turned to blood. '8And the fish that are in
the river shall die, the river shall stink, and the
Egyptians will loathe to drink the water of the
river.”””

1“Then the LorD spoke to Moses, “Say to Aaron,
‘Take your rod and stretch out your hand over the
waters of Egypt, over their streams, over their
rivers, over their ponds, and over all their pools of
water, that they may become blood. And there
shall be blood throughout all the land of Egypt,
both in buckets of wood and pitchers of stone.””
20And Moses and Aaron did so, just as the LorD
commanded. So he lifted up the rod and struck
the waters that were in the river, in the sight of
Pharaoh and in the sight of his servants. And all
the waters that were in the river were turned to
blood. 2'The fish that were in the river died, the
river stank, and the Egyptians could not drink the
water of the river. So there was blood throughout
all the land of Egypt.

22Then the magicians of Egypt did so with
their enchantments; and Pharaoh’s heart grew

hard, and he did not heed them, as the Lorp had
said. 2And Pharaoh turned and went into his
house. Neither was his heart moved by this. 2So
all the Egyptians dug all around the river for wa-
ter to drink, because they could not drink the wa-
ter of the river. And seven days passed after the
Lorp had struck the river.

The Second Plague: Frogs

And the Lorp spoke to Moses, “Go to Pharaoh

and say to him, ‘Thus says the Lorp: “Let My peo-
ple go, that they may serve Me. 2But if you refuse to
let them go, behold, I will smite all your territory
with frogs. So the river shall bring forth frogs
abundantly, which shall go up and come into your
house, into your bedroom, on your bed, into the
houses of your servants, on your people, into your
ovens, and into your kneading bowls. *And the frogs
shall come up on you, on your people, and on all
your servants.”””

5Then the Lorp spoke to Moses, “Say to Aaron,
‘Stretch out your hand with your rod over the
streams, over the rivers, and over the ponds, and
cause frogs to come up on the land of Egypt.”” ¢So
Aaron stretched out his hand over the waters of
Egypt, and the frogs came up and covered the
land of Egypt. "And the magicians did so with
their enchantments, and brought up frogs on the
land of Egypt.

8Then Pharaoh called for Moses and Aaron, and
said, “Entreat the Lorp that He may take away the
frogs from me and from my people; and I will let
the people go, that they may sacrifice to the
LORD.”

°And Moses said to Pharaoh, “Accept the honor
of saying when I shall intercede for you, for your
servants, and for your people, to destroy the frogs
from you and your houses, that they may remain in
the river only.”

10S0 he said, “Tomorrow.” And he said, “Let it be
according to your word, that you may know that

7:14 The supernatural source of these plagues is apparent
(see chart, The Ten Plagues on Egypt). The plagues were con-
trolled with regard to:

+ timing, with an announcement of the start and finish;

+ extent, with the sparing of the Israelite region; and

+ intensity, with the gradual increase in severity.

Pharaoh’s servants and even Pharaoh himself, at times,
recognized and confessed that the Lord had acted. In addi-
tion, the plagues not only attacked Egyptian polytheism but
also explicitly demonstrated that the Lord was sovereign over
Egypt and personally involved in delivering His people.

7:14-25 The first plague: blood. This plague, like the following
ones, attacked the Egyptian gods. The Nile was central to
Egyptian life (see Ex. 4:9, note). Numerous Egyptian gods
were associated with the river, including the pharaohs, who
were thought to control the Nile. The Lord, however, ruled the
Nile and all water connected to it. What the Egyptians re-
garded as their source of life the Lord turned into a river of

death. The Egyptian magicians might imitate the plague, but
neither they nor Pharaoh could reverse it in order to protect
their people. They just made the plague worse. Turning the
Nile to blood served also as a punishment for its use in killing
Israelite babies.

8:1-13 The second plague: frogs. Frogs were venerated in
Egypt because they were associated with fertility. But the
Lord, the true giver of fruitfulness (see Gen. 1:20; Ex. 1:7),
turned what had been revered into a cause for disgust. This
plague may also be an ironic punishment directed at Egyptian
attempts to prevent the increase of God’s people (see chart,
The Ten Plagues on Egypt). In each statement of Moses, the
pronoun “you” or “your” is prominent, emphasizing the impact
of the plague on Pharach, who was unable to protect his per-
son, property, or people. Again the magicians made the plague
worse by their imitation. As further evidence of the Lord’s
uniqueness, Moses permitted Pharach to say when he would
like the plague to end (v. 10; Ex. 7:14, note).
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THE TEN PLAGUES ON EGYPT

THE PLAGUE ON THE PEOPLE

1. The waters of the Nile were turned 1.

to blood (Ex. 7:14-25).

2. Frogs spread through the land of Egypt 2.

(Ex. 8:1-15).
3. Lice infested the land (Ex. 8:16-19). 3.
4. Flies swarmed throughout the land 4.
(Ex. 8:20-32).

5. The livestock were stricken with disease 5.

(Ex. 9:1-7).

6. Boils infected the Egyptians (Ex. 9:8-12). | 6.

7. A hail storm destroyed the Egyptian 7.

fields but did not touch the land
of Goshen (Ex. 9:13-35).

8. Hordes of locusts infested the land 8.

(Ex.10:1-20).

9. Darkness covered the land 9.

(Ex. 10:21-29).

10. The firstborn in every Egyptian family

died (Ex.12:29, 30).

See also note on Justice (Ex. 14).

there is no one like the Lorp our God. "And the
frogs shall depart from you, from your houses,
from your servants, and from your people. They
shall remain in the river only.”

2Then Moses and Aaron went out from
Pharaoh. And Moses cried out to the Lorp con-
cerning the frogs which He had brought against
Pharaoh. *So the Lorp did according to the word
of Moses. And the frogs died out of the houses,
out of the courtyards, and out of the fields. 1“They
gathered them together in heaps, and the land
stank. ’But when Pharaoh saw that there was re-
lief, he hardened his heart and did not heed them,
as the Lorp had said.

10.

THE EFFECT ON PHARAOH
His heart “grew hard” (Ex. 7:22).

He asked for relief, promised freedom (Ex. 8:8),
then “hardened his heart” (Ex. 8:15).

His heart “grew hard” (Ex. 8:19).

He bargained (Ex. 8:28), then “hardened his heart”
(Ex. 8:32).

His heart “became hard” (Ex. 9:7).

The Lord “hardened” Pharaoh’s heart (Ex. 9:12).

He begged for relief (Ex. 9:27), promised freedom
(Ex. 9:28), but his heart “was hard” (Ex. 9:35).

He bargained (Ex. 10:11), begged relief (Ex. 10:17),
but “the Lorp hardened Pharaoh’s heart” (Ex. 10:20).

He bargained (Ex. 10:24), but “the Lorp hardened
Pharaoh’s heart” (Ex. 10:27).

Pharaoh and the Egyptians begged Israel to leave
Egypt (Ex.12:31-33).

The Third Plague: Lice

16So the Lorp said to Moses, “Say to Aaron,
‘Stretch out your rod, and strike the dust of the
land, so that it may become lice throughout all
the land of Egypt.” ” 7And they did so. For Aaron
stretched out his hand with his rod and struck the
dust of the earth, and it became lice on man and
beast. All the dust of the land became lice
throughout all the land of Egypt.

18Now the magicians so worked with their en-
chantments to bring forth lice, but they could not.
So there were lice on man and beast. Then the
magicians said to Pharaoh, “This is the finger of

8:16-19 The third plague: lice. Translators have long debated
the exact meaning of the term translated “lice,” and some an-
cient renderings understood it to mean stinging “gnats.” For
this third plague, as with the sixth and ninth, Pharaoh re-

ceived no warning (see chart, The Ten Plagues on Egypt). His
magicians were unable to imitate it, and they correctly under-
stood that God had sent it. Now Pharaoh rejected the warning
of his own advisers.
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God.” But Pharaoh’s heart grew hard, and he did
not heed them, just as the Lorp had said.

The Fourth Plague: Flies

20And the Lorp said to Moses, “Rise early in the
morning and stand before Pharaoh as he comes
out to the water. Then say to him, “Thus says the
Lorp: “Let My people go, that they may serve Me.
210r else, if you will not let My people go, behold, I
will send swarms of flies on you and your servants,
on your people and into your houses. The houses
of the Egyptians shall be full of swarms of fTies,
and also the ground on which they stand. 22And in
that day I will set apart the land of Goshen, in
which My people dwell, that no swarms of flies
shall be there, in order that you may know that I
am the Lorp in the midst of the land. I will make
a difference® between My people and your people.
Tomorrow this sign shall be.”’” 2And the LorD
did so. Thick swarms of flies came into the house
of Pharaoh, into his servants’ houses, and into all
the land of Egypt. The land was corrupted be-
cause of the swarms of flies.

2Then Pharaoh called for Moses and Aaron,
and said, “Go, sacrifice to your God in the land.”

26And Moses said, “It is not right to do so, for
we would be sacrificing the abomination of the
Egyptians to the Lorp our God. If we sacrifice
the abomination of the Egyptians before their
eyes, then will they not stone us? We will go
three days’ journey into the wilderness and sac-
rifice to the Lorp our God as He will command
us.”

28So Pharaoh said, “I will let you go, that you
may sacrifice to the LorD your God in the wilder-
ness; only you shall not go very far away. Intercede
for me.”

2Then Moses said, “Indeed I am going out
from you, and I will entreat the Lorp, that the
swarms of flies may depart tomorrow from
Pharaoh, from his servants, and from his people.

But let Pharaoh not deal deceitfully anymore in
not letting the people go to sacrifice to the Lorp.”

39So Moses went out from Pharaoh and en-
treated the Lorp. *’And the Lorp did according to
the word of Moses; He removed the swarms of flies
from Pharaoh, from his servants, and from his
people. Not one remained. 3?But Pharaoh hard-
ened his heart at this time also; neither would he
let the people go.

The Fifth Plague: Livestock Diseased

Then the Lord said to Moses, “Go in to Pharaoh

and tell him, “Thus says the Lorp God of the He-
brews: “Let My people go, that they may serve Me.
2For if you refuse to let them go, and still hold
them, *behold, the hand of the Lorp will be on your
cattle in the field, on the horses, on the donkeys,
on the camels, on the oxen, and on the sheep—a
very severe pestilence. And the Lorp will make a
difference between the livestock of Israel and the
livestock of Egypt. So nothing shall die of all that
belongs to the children of Israel.”’” *Then the
Lorp appointed a set time, saying, “Tomorrow the
Lorp will do this thing in the land.”

¢So the Lorp did this thing on the next day,
and all the livestock of Egypt died; but of the live-
stock of the children of Israel, not one died. "Then
Pharaoh sent, and indeed, not even one of the live-
stock of the Israelites was dead. But the heart of
Pharaoh became hard, and he did not let the peo-

ple go.
The Sixth Plague: Boils

8So the Lorp said to Moses and Aaron, “Take for
yourselves handfuls of ashes from a furnace, and
let Moses scatter it toward the heavens in the sight
of Pharaoh. °And it will become fine dust in all the
land of Egypt, and it will cause boils that break out
in sores on man and beast throughout all the land

8:233Literally set a ransom (compare Exodus 9:4 and 11:7)

8:20-32 The fourth plague: swarms of flies. This time as a
sign that the Lord is sovereign even in Egypt, He would distin-
guish His people. The flies would not afflict their region (Ex.
7:14, note; chart, The Ten Plagues on Egypt). Pharaoh bar-
gained with Moses, telling him first that the Israelites could
sacrifice within the land, then in the wilderness but not far
away. Again, the end of the plague came in response to inter-
cession by Moses.

9:1-7 The fifth plague: disease. In the preceding negotiations
(Ex. 8:25-29) the word “sacrifice” is prominent, and again
Pharaoh failed to permit the Israelites to go and sacrifice to
the Lord. As a result disease struck Egyptian livestock at the
appointed time, while Israelite animals were preserved (men-
tioned three times). Previous plagues were noisome and
painful; this was the first that caused loss of personal prop-
erty (see chart, The Ten Plagues on Egypt). Valuable animals
used in transportation and farming, as well as animals the
Egyptians considered sacred, died.

9:6 If all the livestock of Egypt were killed by disease, how is
it that Egyptian livestock were there to be killed by the later
plague of hail (vv. 19-25) and horses were available to pull the
chariots (Ex. 14:9)? It may be that the disease struck only ani-
mals “in the field” (v. 3). The passage of time between
plagues may also have allowed the Egyptians to acquire new
animals. It may also be that “all the livestock” (v. 6) is to be
understood similarly to “all the dust of the land” (Ex. 8:17),
the force of the expression being that the effect was thor-
ough and pervasive.

9:8-12 The sixth plague: boils. Now the Egyptians, including
the magicians, had firsthand experience with the Lord’s power
over the physical health of both people and animals. Like the
third plague, no verbal announcement or warning preceded
this plague, but, as on other occasions, a dramatic enactment
marked its start (see chart, The Ten Plagues on Egypt).
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@u are she whois not, and I am Who is.

St. Catherine of Siena

of Egypt.” 1°Then they took ashes from the furnace
and stood before Pharaoh, and Moses scattered
them toward heaven. And they caused boils that
break out in sores on man and beast. 'And the ma-
gicians could not stand before Moses because of
the boils, for the boils were on the magicians and
on all the Egyptians. ?But the LorD hardened the
heart of Pharaoh; and he did not heed them, just as
the Lorp had spoken to Moses.

The Seventh Plague: Hail

BThen the Lorb said to Moses, “Rise early in
the morning and stand before Pharaoh, and say to
him, ‘“Thus says the Lorp God of the Hebrews:
“Let My people go, that they may serve Me, “for at
this time I will send all My plagues to your very
heart, and on your servants and on your people,
that you may know that there is none like Me in all
the earth. "Now if I had stretched out My hand
and struck you and your people with pestilence,
then you would have been cut off from the earth.
16But indeed for this purpose I have raised you up,
that I may show My power in you, and that My
name may be declared in all the earth. 7As yet you
exalt yourself against My people in that you will
not let them go. ®Behold, tomorrow about this
time I will cause very heavy hail to rain down,
such as has not been in Egypt since its founding
until now. Therefore send now and gather your
livestock and all that you have in the field, for the
hail shall come down on every man and every ani-
mal which is found in the field and is not brought
home; and they shall die.”””

2He who feared the word of the Lorp among
the servants of Pharaoh made his servants and his
livestock flee to the houses. 2'But he who did not
regard the word of the Lorp left his servants and
his livestock in the field.

22Then the Lorp said to Moses, “Stretch out
your hand toward heaven, that there may be hail
in all the land of Egypt— on man, on beast, and on
every herb of the field, throughout the land of
Egypt.” 22And Moses stretched out his rod toward
heaven; and the LorD sent thunder and hail, and
fire darted to the ground. And the Lorp rained
hail on the land of Egypt. So there was hail, and
fire mingled with the hail, so very heavy that
there was none like it in all the land of Egypt
since it became a nation. 2And the hail struck
throughout the whole land of Egypt, all that was
in the field, both man and beast; and the hail
struck every herb of the field and broke every tree
of the field. 2°Only in the land of Goshen, where
the children of Israel were, there was no hail.

27And Pharaoh sent and called for Moses and
Aaron, and said to them, “I have sinned this time.
The Lorbp is righteous, and my people and I are
wicked. 2Entreat the Lorp, that there may be no
more mighty thundering and hail, for it is enough.
I will let you go, and you shall stay no longer.”

2So Moses said to him, “As soon as I have gone
out of the city, I will spread out my hands to the
Lorp; the thunder will cease, and there will be no
more hail, that you may know that the earth is the
Lorp’s. **But as for you and your servants, I know
that you will not yet fear the Lorp God.”

3INow the flax and the barley were struck, for
the barley was in the head and the flax was in bud.
>2But the wheat and the spelt were not struck, for
they are late crops.

»So Moses went out of the city from Pharaoh
and spread out his hands to the Lorp; then the
thunder and the hail ceased, and the rain was not
poured on the earth. **And when Pharaoh saw that
the rain, the hail, and the thunder had ceased, he
sinned yet more; and he hardened his heart, he

9:13-35 The seventh plague: hail. As the series of plagues in-
tensified, now for the first time human life was at stake. The
Lord warned the Egyptians to protect their servants and ani-
mals. God did not owe Pharaoh anything and could have de-
stroyed him at any time (v. 15). Pharaoh’s continued existence
was an opportunity for the Lord to show His uniqueness and
His power (v. 14), so that His name (character and reputation)
would be declared (v. 16). The God whom Pharaoh had said he
did not know and would not obey would be recognized world-
wide (Ex. 5:2). As a further result of the plague of hail,
Pharaoh should understand that the earth belongs to the
Lord to rule (v. 29; see chart, The Ten Plagues on Egypt). Cer-
tainly none of the Egyptians’ many gods protected them (see
chart, The Goddesses of Egypt). For the first time, Pharaoh
admitted he was wrong and promised without reservation to

let the Israelites go to serve the Lord (vv. 27, 28), but Moses
knew Pharaoh did not yet intend to obey the Lord (v. 30; see
also Ex. 14, Justice). Again Pharaoh rebelled as soon as the
storm ended (vv. 34, 35).

9:19-21 The plagues were having their proper effect in the
lives of some Egyptians. They respected the Lord’s com-
mand and brought their servants and animals under cover.
The phrase “did not regard the word of the Lorp” can be lit-
erally rendered “did not put his heart to the word of the
Lorp.” For these people, the plagues directed toward their
hearts met resistance rather than obedience (see vv. 14,
34). This experience of warning and response needed to be
a lesson for the Israelites when they received instructions
before the tenth plague, as well as anytime the Lord later
spoke.
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OO o - T R o O I I W I o - O N S - AW SET APART TO REMEMBER

One of the problems with a finite created being having a relationship with the infinite Creator God is
the tendency for the one created to lose perspective on her life, forgetting what God has done for her
in the past. Knowing this, God reminds us in His Word to remember who He is and what He has done.
Thus, throughout the Old Testament, feasts and festivals were established, accompanied by carefully
planned rituals—as well as authorized memorials of stones and altars to be built across the wilderness

of Bible lands.

In the New Testament, Jesus instructed His disciples to eat and drink the Lord’s Supper in remem-
brance of Him (Luke 22:19). Thus, a key characteristic of celebrations and holy days is that they be
times set apart to remember specific works of the Lord God.
Often, modern holidays are little more than occasions for family gatherings or days off work. As Christians,
we can bring the Lord back into these holidays and celebrations by focusing on Him in unique ways:

* New Year’s may be set aside as a time for spiritual renewal.

Valentine’s Day might be a time to focus on the unconditional love of our Savior Jesus Christ.

Easter can be a time to share a personal testimony about the difference the risen Christ has made in your life.
Spring can be a time to reflect on fruitfulness and growth in the Christian life.

Thanksgiving is a time to thank the Lord in special ways for His blessings.

Christmas is the season to focus on the meaning of Jesus’ coming into the world.

Holidays or “holy days” were originally times to bring God back into our everyday lives. Special thought and
care is needed to do this, but putting the Lord into the holidays can build a rich Christian heritage of traditions
and memories. The rhythm of celebrating holidays for the Lord can truly change your ordinary days into holy

days for Him.

See also Ex. 12:1-51; Lev. 23:1-44; Josh. 4:1-24; Matt. 6:16-18, note; 1 Cor. 11:24-26; chart on Feasts of Israel;
notes on Family (Gen. 32;1Sam. 3; Ps. 78; 127); Leisure (Mark 6); Mealtime (Ps. 104); Traditions (1Sam. 7)

and his servants. 3°So the heart of Pharaoh was
hard; neither would he let the children of Israel
go, as the Lorb had spoken by Moses.

The Eighth Plague: Locusts

1 Now the Lorp said to Moses, “Go in to

Pharaoh; for I have hardened his heart and
the hearts of his servants, that I may show these
signs of Mine before him, 2and that you may tell
in the hearing of your son and your son’s son the
mighty things I have done in Egypt, and My signs
which I have done among them, that you may
know that I am the Lorp.”

3So Moses and Aaron came in to Pharaoh and
said to him, “Thus says the Lorp God of the He-
brews: ‘How long will you refuse to humble your-
self before Me? Let My people go, that they may
serve Me. *Or else, if you refuse to let My people
go, behold, tomorrow I will bring locusts into your
territory. And they shall cover the face of the
earth, so that no one will be able to see the earth;

and they shall eat the residue of what is left,
which remains to you from the hail, and they shall
eat every tree which grows up for you out of the
field. SThey shall fill your houses, the houses of all
your servants, and the houses of all the Egyp-
tians— which neither your fathers nor your fa-
thers’ fathers have seen, since the day that they
were on the earth to this day.”” And he turned and
went out from Pharaoh.

’Then Pharaoh’s servants said to him, “How
long shall this man be a snare to us? Let the men
go, that they may serve the Lorp their God. Do
you not yet know that Egypt is destroyed?”

8So Moses and Aaron were brought again to
Pharaoh, and he said to them, “Go, serve the LorD
your God. Who are the ones that are going?”

°And Moses said, “We will go with our young
and our old; with our sons and our daughters,
with our flocks and our herds we will go, for we
must hold a feast to the Lorp.”

10Then he said to them, “The Lorp had better

10:1-20 The eighth plague: locusts. With this plague, the food
Egyptians needed was consumed. Locusts ate whatever had
grown or recovered since the hail storm (see chart, The Ten
Plagues on Egypt). The plagues had undermined Pharaoh’s
strength at court; his servants now told him to let the Is-
raelites go and serve the Lord (v. 7). For the first time he tried
to forestall an announced disaster, but he failed because he
insisted on maintaining control of the Israelites, allowing only
the men to go (v. 11).

10:8-11 Serving the Lord must involve all the Israelites, not just
the men. Pharaoh’s refusal to let everyone go was a refusal to
humble himself before the Lord (v. 3). By imposing con-
ditions, Pharaoh attempted to preserve the illusion that he
was in control and could give orders without actually submit-
ting to the Lord. He wanted to avoid trouble yet not truly rec-
ognize the Lord’s authority in his life. His lack of regard for
the Lord’s presence with the Israelites is apparent (v. 10).



be with you when I let you and your little ones go!
Beware, for evil is ahead of you. 'Not so! Go now,
you who are men, and serve the Lorp, for that is
what you desired.” And they were driven out from
Pharaoh’s presence.

12Then the Lorp said to Moses, “Stretch out
your hand over the land of Egypt for the locusts,
that they may come upon the land of Egypt, and
eat every herb of the land—all that the hail has
left.” 13So Moses stretched out his rod over the
land of Egypt, and the Lorp brought an east wind
on the land all that day and all that night. When it
was morning, the east wind brought the locusts.
“And the locusts went up over all the land of
Egypt and rested on all the territory of Egypt.
They were very severe; previously there had been
no such locusts as they, nor shall there be such af-
ter them. “For they covered the face of the whole
earth, so that the land was darkened; and they ate
every herb of the land and all the fruit of the
trees which the hail had left. So there remained
nothing green on the trees or on the plants of the
field throughout all the land of Egypt.

16Then Pharaoh called for Moses and Aaron in
haste, and said, “I have sinned against the LorD
your God and against you. ’Now therefore, please
forgive my sin only this once, and entreat the
Lorp your God, that He may take away from me
this death only.” '8So he went out from Pharaoh
and entreated the Lorp. ?And the Lorp turned a
very strong west wind, which took the locusts
away and blew them into the Red Sea. There re-
mained not one locust in all the territory of
Egypt. °But the LorD hardened Pharaoh’s heart,
and he did not let the children of Israel go.

The Ninth Plague: Darkness

21Then the LorD said to Moses, “Stretch out
your hand toward heaven, that there may be dark-
ness over the land of Egypt, darkness which may
even be felt.” 22So Moses stretched out his hand
toward heaven, and there was thick darkness in all
the land of Egypt three days. 2They did not see
one another; nor did anyone rise from his place
for three days. But all the children of Israel had
light in their dwellings.

24Then Pharaoh called to Moses and said, “Go,
serve the Lorp; only let your flocks and your herds
be kept back. Let your little ones also go with
you.”

ZBut Moses said, “You must also give us sacri-
fices and burnt offerings, that we may sacrifice to
the Lorp our God. 260ur livestock also shall go
with us; not a hoof shall be left behind. For we
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must take some of them to serve the LorD our
God, and even we do not know with what we must
serve the LorD until we arrive there.”

27But the LorD hardened Pharaoh’s heart, and
he would not let them go. 2Then Pharaoh said to
him, “Get away from me! Take heed to yourself
and see my face no more! For in the day you see
my face you shall die!”

2So Moses said, “You have spoken well. I will
never see your face again.”

Death of the Firstborn Announced

1 And the Lorp said to Moses, “I will bring

one more plague on Pharaoh and on Egypt.
Afterward he will let you go from here. When he
lets you go, he will surely drive you out of here al-
together. 2Speak now in the hearing of the people,
and let every man ask from his neighbor and every
woman from her neighbor, articles of silver and
articles of gold.” And the Lorp gave the people
favor in the sight of the Egyptians. Moreover the
man Moses was very great in the land of Egypt, in
the sight of Pharaoh’s servants and in the sight of
the people.

4Then Moses said, “Thus says the Lorb: About
midnight I will go out into the midst of Egypt;
Sand all the firstborn in the land of Egypt shall
die, from the firstborn of Pharaoh who sits on his
throne, even to the firstborn of the female servant
who 7s behind the handmill, and all the firstborn
of the animals. Then there shall be a great cry
throughout all the land of Egypt, such as was not
like it before, nor shall be like it again. ’But against
none of the children of Israel shall a dog move its
tongue, against man or beast, that you may know
that the Lorp does make a difference between the
Egyptians and Israel.” 8And all these your servants
shall come down to me and bow down to me, say-
ing, ‘Get out, and all the people who follow you!
After that I will go out.” Then he went out from
Pharaoh in great anger.

But the Lorp said to Moses, “Pharach will not
heed you, so that My wonders may be multiplied
in the land of Egypt.” 1°So Moses and Aaron did all
these wonders before Pharaoh; and the Lorp hard-
ened Pharaoh’s heart, and he did not let the chil-
dren of Israel go out of his land.

The Passover Instituted

1 Now the Lorb spoke to Moses and Aaron in

the land of Egypt, saying, >“This month
shall be your beginning of months; it shall be the
first month of the year to you. *Speak to all the
congregation of Israel, saying: ‘On the tenth of

10:21-29 The ninth plague: darkness. Like the third and sixth
plagues, number nine came unannounced (see chart, The Ten
Plagues on Egypt). Now the supreme Egyptian deity, the sun
god Ra, was shown powerless to help the Egyptians. Pharaoh

did not need to be told who was responsible; yet he still at-
tempted to retain control by requiring the Israelites to leave
their livestock behind.
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this month every man shall take for himself a
lamb, according to the house of Ais father, a lamb
for a household. *And if the household is too small
for the lamb, let him and his neighbor next to his
house take it according to the number of the per-
sons; according to each man’s need you shall make
your count for the lamb. 5Your lamb shall be with-
out blemish, a male of the first year. You may take
it from the sheep or from the goats. sNow you
shall keep it until the fourteenth day of the same
month. Then the whole assembly of the congrega-
tion of Israel shall kill it at twilight. 7And they
shall take some of the blood and put it on the two
doorposts and on the lintel of the houses where
they eat it. 8Then they shall eat the flesh on that
night; roasted in fire, with unleavened bread and
with bitter herbs they shall eat it. °Do not eat it
raw, nor boiled at all with water, but roasted in
fire—its head with its legs and its entrails. 1°You
shall let none of it remain until morning, and
what remains of it until morning you shall burn
with fire. 1'And thus you shall eat it: with a belt on
your waist, your sandals on your feet, and your
staff in your hand. So you shall eat it in haste. It is
the LorD’s Passover.

12For I will pass through the land of Egypt on
that night, and will strike all the firstborn in the
land of Egypt, both man and beast; and against all
the gods of Egypt I will execute judgment: I am
the Lorp. *Now the blood shall be a sign for you
on the houses where you are. And when I see the
blood, I will pass over you; and the plague shall
not be on you to destroy you when I strike the land
of Egypt.

14So this day shall be to you a memorial; and
you shall keep it as a feast to the Lorp throughout
your generations. You shall keep it as a feast by an
everlasting ordinance. 1*Seven days you shall eat
unleavened bread. On the first day you shall re-
move leaven from your houses. For whoever eats
leavened bread from the first day until the sev-
enth day, that person shall be cut off from Israel.
160n the first day there shall be a holy convocation,
and on the seventh day there shall be a holy con-
vocation for you. No manner of work shall be done
on them; but that which everyone must eat— that
only may be prepared by you. 7So you shall ob-

serve the Feast of Unleavened Bread, for on this
same day I will have brought your armies out of
the land of Egypt. Therefore you shall observe
this day throughout your generations as an ever-
lasting ordinance. '¥In the first month, on the
fourteenth day of the month at evening, you shall
eat unleavened bread, until the twenty-first day of
the month at evening. °For seven days no leaven
shall be found in your houses, since whoever eats
what is leavened, that same person shall be cut off
from the congregation of Israel, whether e is a
stranger or a native of the land. ?°You shall eat
nothing leavened; in all your dwellings you shall
eat unleavened bread.””

2'Then Moses called for all the elders of Israel
and said to them, “Pick out and take lambs for
yourselves according to your families, and kill the
Passover /amb. 22And you shall take a bunch of hys-
sop, dip 7t in the blood that is in the basin, and
strike the lintel and the two doorposts with the
blood that 7s in the basin. And none of you shall
go out of the door of his house until morning.
2For the Lorp will pass through to strike the
Egyptians; and when He sees the blood on the lin-
tel and on the two doorposts, the Lorp will pass
over the door and not allow the destroyer to come
into your houses to strike you. And you shall ob-
serve this thing as an ordinance for you and your
sons forever. It will come to pass when you come
to the land which the Lorp will give you, just as
He promised, that you shall keep this service.
26And it shall be, when your children say to you,
‘What do you mean by this service?’ ?’that you
shall say, ‘It is the Passover sacrifice of the Lorb,
who passed over the houses of the children of Is-
rael in Egypt when He struck the Egyptians and
delivered our households.” ” So the people bowed
their heads and worshiped. *Then the children of
Israel went away and did so; just as the Lorp had
commanded Moses and Aaron, so they did.

The Tenth Plague: Death of the Firstborn

2And it came to pass at midnight that the
Lorp struck all the firstborn in the land of Egypt,
from the firstborn of Pharaoh who sat on his
throne to the firstborn of the captive who was in
the dungeon, and all the firstborn of livestock.

12:6 The meaning of twilight is debated. Since a new day be-
gan at sundown, the lamb was killed on the 14th and the meal
eaten at the beginning of the 15th, the day the Israelites left
Egypt. By the time of Christ, the custom was to kill the lamb
between 3:00 and 5:00 p.m.

12:15 A week of eating unleavened bread would accompany
the Passover. This commemorated the haste in which Israel
left Egypt (vv. 11,34, 39; Deut. 16:3). Perhaps because leaven
pervades dough and involves fermentation, a kind of decay,
leaven was (or later became) symbolic of corruption and sin,
which needed to be removed (see Matt. 16:6; 1 Cor. 5:1-8). A

person who disobediently ate leavened bread indicated
willful rejection of the Lord’s covenant with Israel (see
Gen. 17:14). Such a person would be cut off from Israel,
certainly in the sense of not enjoying covenant benefits;
“cut off” may also refer to premature death by the Lord or
by execution (see Ex. 31:14-15; Lev. 7:20; 20:1-6; 22:9; Num.
15:30-36).

12:25, 26 The word translated service is the same one used
earlier in Exodus for the Israelites’ service to Pharaoh (Ex.
1:13-14). Because the Lord was delivering them, they would
have a new overlord (who loved them) and a new service that
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Though the precise route of the Exodus is uncertain, the southern route is more likely. The journey to Sinai took about two
months. They encamped at Sinai for about ten months to receive God'’s revelation.

%9So Pharaoh rose in the night, he, all his servants,
and all the Egyptians; and there was a great cry in
Egypt, for there was not a house where there was
not one dead.

The Exodus

31 Then he called for Moses and Aaron by night,
and said, “Rise, go out from among my people,
both you and the children of Israel. And go, serve
the Lorp as you have said. 3?Also take your flocks
and your herds, as you have said, and be gone; and
bless me also.”

$And the Egyptians urged the people, that
they might send them out of the land in haste. For
they said, “We shall all be dead.” >*So the people
took their dough before it was leavened, having
their kneading bowls bound up in their clothes on
their shoulders. *Now the children of Israel had
done according to the word of Moses, and they
had asked from the Egyptians articles of silver, ar-
ticles of gold, and clothing. **And the Lorp had
given the people favor in the sight of the Egyp-
tians, so that they granted them what they re-
quested. Thus they plundered the Egyptians.

recalled and was based on what He had done for them (see
similarly 2 Cor. 5:15).

12:28 For the Israelites to obey the instructions for this meal
was an expression of faith, both before and after the initial
Passover event.

12:34, 35 The Lord was behind the Egyptians’ surprising re-

sponse, in that He gave the Israelites favor with them (see
Ex. 3:21; 11:2, 3; 12:35, 36). What the Israelites received from
the Egyptians and their own animals (v. 38) fulfilled the
prophecy that Abraham’s descendants would come out of
slavery “with great possessions” (Gen. 15:14; see also Deut.
15:12-15).
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5 600 FAR?

Exodus repeatedly refers to the hardening of Pharaoh’s heart. Clearly the purpose for this is not to
present the Lord as capricious or unfair. To the contrary, the Lord is explicitly declared to be merciful
(Ex. 33:19; 34:6, 7). The hardening of Pharaoh’s heart is explained as an opportunity for the Lord to
act in such a way that people then and now would know Him (Ex. 10:1-2). He would receive due honor
as a result of the hardening (Ex. 14:4,17,18). The Lord’s care for His people (Ex. 6:6, 7; 8:22, 23), His
uniqueness (Ex. 8:10; 9:14), and His sovereign ownership of the earth (Ex. 8:22; 9:29) are displayed by
the plagues as part of the deliverance of the Israelites from Egypt.

Nothing in Pharaoh’s speeches or conduct or in Egyptian history indicates that Pharaoh would have
become a loyal worshiper of the Lord if the Lord had not hardened his heart. Apart from the hardening, Pharaoh
might well have dismissed the Israelites—simply in order to avoid difficulties—and then continued his proud
idolatry. The plagues and hardening demonstrate that Pharach and Egypt as a whole owed their existence to the
mercy of the Lord, not to their cleverness in manipulating Him as they did the deities they worshiped (see Ex.
9:15-17).

Because Pharaoh himself was considered an important god in Egypt, his ultimate personal destiny is not the
primary issue in the hardening of his heart. His hardening contributes to the attack on the Egyptian religion and
on pagan worship in general (see Ex. 12:12; 18:11; 20:3-5; 34:10-17). For example, one Hebrew word describing the
hardening of Pharaoh’s heart has the connotation of making the heart “heavy” (Ex. 9:34; 10:1). This would be a
major disadvantage within Egyptian religion, in which a person needed a “light” heart (rather than a sinful one)
after death to weigh favorably on the gods’ balance scale. In Egyptian thought, to be “hard of heart” (but not
“heavy”) was a positive trait. The idiom was used of strength and of self-restraint shown while serving at court.
A person also needed a hard heart during judgment after death. To ensure that a person’s heart would declare
the person innocent rather than confess sins to the gods, a heart-shaped scarab made of a precious stone was
placed on the chest of the mummified body. In Exodus, however, to have a hard heart is a negative trait, and
when the Lord God hardened Pharaoh’s heart, his sinfulness was displayed. Lofty Pharaoh appeared at a loss by
Egypt’s inadequate standards as well as in light of the Lord’s righteous standards.

In answer to the questions asked by many—If God hardens the heart, why does He still find fault, for who
has resisted His will?—the apostle Paul flatly asserted that God is not unjust (Rom. 9:14-24). In the process of
Pharaoh’s hardening, God showed patience toward those who deserved punishment, and He used the situation
to make known His righteous wrath, saving power, and brilliant glory.

See also Ex. 4:21; notes on Attributes of God (Deut. 32; 2 Chr. 19); Freedom (Rom. 6)

*Then the children of Israel journeyed from out from the land of Egypt. “’It is a night of
Rameses to Succoth, about six hundred thousand  solemn observance to the Lorp for bringing them
men on foot, besides children. *A mixed multi- out of the land of Egypt. This is that night of the
tude went up with them also, and flocks and Lorp, a solemn observance for all the children of
herds—a great deal of livestock. >>And they baked  Israel throughout their generations.
unleavened cakes of the dough which they had

brought out of Egypt; for it was not leavened, be- Passover Regulations

cause they were driven out of Egypt and could not #And the Lorp said to Moses and Aaron, “This
wait, nor had they prepared provisions for them- s the ordinance of the Passover: No foreigner
selves. shall eat it. #But every man’s servant who is

4Now the sojourn of the children of Israel who bought for money, when you have circumcised
lived in Egypt® was four hundred and thirty years.  him, then he may eat it. A sojourner and a hired
41And it came to pass at the end of the four hun-

dred and thlrty years—on thflt very same day_ it 12:40 2Samaritan Pentateuch and Septuagint read Egypt and
came to pass that all the armies of the Lorp went  canaan.

12:37 The word translated men has military connotations—  12:38 Apparently other disaffected people took the oppor-
not a reference to men in general but to potential fighting  tunity to leave Egypt. The instructions in verses 43-49
men. The word translated “children” (Heb. taph, lit. “little ~ show that they could become part of the worshiping com-
ones”) is used to reference only children when women are ~ munity.

also mentioned (Gen. 34:29; 45:19; 46:5), but the term is used  12:39 Following God’s instructions, the Israelites had Egyptian
in a broader sense for women and children (Gen. 43:8; 47:12;  treasures but not provisions of food for themselves. God
Ex. 10:10, 24; Num. 32:16, 24). The women and children were  would provide food, and the treasures would be useful in
military dependents. building the tabernacle.



servant shall not eat it. “In one house it shall be
eaten; you shall not carry any of the flesh outside
the house, nor shall you break one of its bones.
#7Al11 the congregation of Israel shall keep it. **And
when a stranger dwells with you and wants to keep
the Passover to the Lorp, let all his males be cir-
cumcised, and then let him come near and keep it;
and he shall be as a native of the land. For no un-
circumcised person shall eat it. ’One law shall be
for the native-born and for the stranger who
dwells among you.”

°Thus all the children of Israel did; as the
Lorb commanded Moses and Aaron, so they did.
1And it came to pass, on that very same day, that
the Lorp brought the children of Israel out of the
land of Egypt according to their armies.

The Firstborn Consecrated

1 Then the LorD spoke to Moses, saying,

2“Consecrate to Me all the firstborn, what-
ever opens the womb among the children of Is-
rael, both of man and beast; it is Mine.”

The Feast of Unleavened Bread

>And Moses said to the people: “Remember this
day in which you went out of Egypt, out of the
house of bondage; for by strength of hand the
Lorb brought you out of this place. No leavened
bread shall be eaten. “On this day you are going
out, in the month Abib. And it shall be, when the
Lorp brings you into the land of the Canaanites
and the Hittites and the Amorites and the Hivites
and the Jebusites, which He swore to your fathers
to give you, a land flowing with milk and honey,
that you shall keep this service in this month.
¢Seven days you shall eat unleavened bread, and
on the seventh day there shall be a feast to the
Lorp. Unleavened bread shall be eaten seven days.
And no leavened bread shall be seen among you,
nor shall leaven be seen among you in all your

EXODUS 13:17

quarters. 8And you shall tell your son in that day,
saying, ‘This is done because of what the Lorp did
for me when I came up from Egypt.’ °It shall be as
a sign to you on your hand and as a memorial be-
tween your eyes, that the LorD’s law may be in
your mouth; for with a strong hand the Lorp has
brought you out of Egypt. °You shall therefore
keep this ordinance in its season from year to year.

The Law of the Firstborn

“And it shall be, when the Lorp brings you
into the land of the Canaanites, as He swore to
you and your fathers, and gives it to you, ?that
you shall set apart to the Lorp all that open the
womb, that is, every firstborn that comes from an
animal which you have; the males shall be the
Lorp’s. *But every firstborn of a donkey you shall
redeem with a lamb; and if you will not redeem
it, then you shall break its neck. And all the first-
born of man among your sons you shall redeem.
14So it shall be, when your son asks you in time to
come, saying, ‘What is this?’ that you shall say to
him, ‘By strength of hand the Lorp brought us
out of Egypt, out of the house of bondage. '>And
it came to pass, when Pharaoh was stubborn
about letting us go, that the Lorp killed all the
firstborn in the land of Egypt, both the firstborn
of man and the firstborn of beast. Therefore I
sacrifice to the Lorp all males that open the
womb, but all the firstborn of my sons I redeem.’
6]t shall be as a sign on your hand and as
frontlets between your eyes, for by strength of
hand the Lorb brought us out of Egypt.”

The Wilderness Way

7Then it came to pass, when Pharaoh had let
the people go, that God did not lead them by
way of the land of the Philistines, although that
was near; for God said, “Lest perhaps the people
change their minds when they see war, and

12:49 Passover was to be more than just an ethnic or national
festival (v. 48; see chart, The Feasts of Israel). All those will-
ing to participate in a covenant relationship with the Lord,
signified by circumcision in the case of males (Gen. 17:10-14),
could rightfully celebrate the Passover and consider them-
selves beneficiaries of the Israelites’ deliverance from Egypt
(see Ruth 2:10-12).

13:2 To sanctify, consecrate, or treat as holy is to set apart
from the common a person or thing for a special purpose (see
Ex. 3:5; 28:1-4; 29:43-46). Verses 12-15 record how the Is-
raelites were to sanctify the firstborn. The word “man” (Heb.
"adam) clearly refers to mankind, male and female, as it does
in Genesis 1:26 and 27. For the Israelites, viewing all firstborn
males as the Lord’s was tied to the events of the first
Passover night and the Lord’s decree, not to anything inher-
ently superior about the firstborn (Ex. 13:2, 15). This was in
contrast to widespread pagan beliefs.

13:8, 9 The yearly Passover feast and week of unleavened
bread, along with the sacrifice and redemption of the first-

born (vv. 13-15; Num. 3:13), would preserve the memory of the
Lord’s actions for the sake of later generations (see chart,
The Feasts of Israel). As a result, His Law would be in their
mouths; that is, they would obey Him.

13:13-15 The donkey, as an unclean animal, could not be of-
fered as a sacrifice (Lev. 11:26). But to spare its life, an owner
could “redeem” or buy it back with a lamb offered in sacrifice
inits place. As the Lord had redeemed His firstborn son Israel,
so the Israelites must redeem their firstborn as a reminder of
what God had done for them (Ex. 4:22; 2 Sam. 7:23, 24). Re-
demption of the firstborn sons involved the dedication of the
tribe of Levi and payment of five shekels of silver (Num.
3:40-51; 8:14-18; 18:15-17).

13:16 Exactly what ancient headwear or ornament is de-
scribed by “frontlets” is uncertain (Deut. 6:8, 9, note; see also
Matt. 23:5, “phylacteries”). Obeying the instructions in verses
1-15 would recall God’s mighty actions to the individual (like a
mark on the hand) and to others (like something displayed on
the forehead).
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return to Egypt.” 18So God led the people around
by way of the wilderness of the Red Sea. And the
children of Israel went up in orderly ranks out of
the land of Egypt.

1And Moses took the bones of Joseph with
him, for he had placed the children of Israel under
solemn oath, saying, “God will surely visit you, and
you shall carry up my bones from here with you.”

20So they took their journey from Succoth and
camped in Etham at the edge of the wilderness.
21And the Lorp went before them by day in a pil-
lar of cloud to lead the way, and by night in a pil-
lar of fire to give them light, so as to go by day
and night. 2?He did not take away the pillar of
cloud by day or the pillar of fire by night from be-
fore the people.

The Red Sea Crossing

1 Now the LorD spoke to Moses, saying:
2“Speak to the children of Israel, that they
turn and camp before Pi Hahiroth, between
Migdol and the sea, opposite Baal Zemphon; you
shall camp before it by the sea. *For Pharaoh will
say of the children of Israel, ‘They are bewildered
by the land; the wilderness has closed them in.’
4Then I will harden Pharaoh’s heart, so that he
will pursue them; and I will gain honor over
Pharaoh and over all his army, that the Egyptians
may know that I am the Lorp.” And they did so.
SNow it was told the king of Egypt that the
people had fled, and the heart of Pharaoh and his
servants was turned against the people; and they
said, “Why have we done this, that we have let Is-
rael go from serving us?” °So he made ready his
chariot and took his people with him. 7Also, he
took six hundred choice chariots, and all the char-
iots of Egypt with captains over every one of
them. And the Lorp hardened the heart of
Pharaoh king of Egypt, and he pursued the chil-
dren of Israel; and the children of Israel went out
with boldness. °So the Egyptians pursued them,
all the horses and chariots of Pharaoh, his horse-
men and his army, and overtook them camping by
the sea beside Pi Hahiroth, before Baal Zephon.
10And when Pharaoh drew near, the children of
Israel lifted their eyes, and behold, the Egyptians
marched after them. So they were very afraid, and
the children of Israel cried out to the LoRrD.

UThen they said to Moses, “Because there were no
graves in Egypt, have you taken us away to die in
the wilderness? Why have you so dealt with us, to
bring us up out of Egypt? !/s this not the word
that we told you in Egypt, saying, ‘Let us alone
that we may serve the Egyptians™? For it would have
been better for us to serve the Egyptians than that
we should die in the wilderness.”

3And Moses said to the people, “Do not be
afraid. Stand still, and see the salvation of the
Lorp, which He will accomplish for you today. For
the Egyptians whom you see today, you shall see
again no more forever. “The Lorp will fight for
you, and you shall hold your peace.”

15And the Lorp said to Moses, “Why do you cry
to Me? Tell the children of Israel to go forward.
16But lift up your rod, and stretch out your hand
over the sea and divide it. And the children of Is-
rael shall go on dry ground through the midst of
the sea. 7And I indeed will harden the hearts of
the Egyptians, and they shall follow them. So I
will gain honor over Pharaoh and over all his army,
his chariots, and his horsemen. ¥Then the Egyp-
tians shall know that I am the Lorp, when I have
gained honor for Myself over Pharaoh, his chari-
ots, and his horsemen.”

YAnd the Angel of God, who went before the
camp of Israel, moved and went behind them; and
the pillar of cloud went from before them and
stood behind them. %So it came between the
camp of the Egyptians and the camp of Israel.
Thus it was a cloud and darkness to the one, and it
gave light by night to the other; so that the one did
not come near the other all that night.

2'Then Moses stretched out his hand over the
sea; and the LorD caused the sea to go back by a
strong east wind all that night, and made the sea
into dry /and, and the waters were divided. 2So
the children of Israel went into the midst of the
sea on the dry ground, and the waters were a wall
to them on their right hand and on their left.
2And the Egyptians pursued and went after them
into the midst of the sea, all Pharaoh’s horses, his
chariots, and his horsemen.

2Now it came to pass, in the morning watch,
that the Lorp looked down upon the army of the

13:19 2Genesis 50:25

13:18 The Red Sea (Heb. Yam. Suph, lit. “Reed Sea”) goes back
to the ancient Greek translation of the OT (LXX) made prior
to the time of Christ. The name for the lower sea included
branches now called the Gulf of Suez and the Gulf of Aqaba.
The area north of the Gulf of Suez had numerous lakes and
marsh land that were later dug out to build the Suez Canal.
The exact location of the Israelite crossing is still debated (see
map, The Exodus from Egypt).

14:8 The Lorp hardened the heart of Pharaoh (see Ex. 4:21,
note; Ex. 14, Justice).

14:12 When facing difficulty, the Israelites quickly forgot the
oppression they had left and assumed it would be better to
serve the Egyptians than to serve the Lord. The apostle Paul
wanted Christians to avoid any similar mistake (Rom.
6:21-23).

14:17, 18 Those who learn to recognize the Lord, the One de-
serving above all others to be honored, receive benefit. Illu-
sions are dispelled as people become aware of the ultimate
reality of who He is and who they are in dealing with Him (see
Josh. 2:9-14 and Ps. 100 in contrast with Rom. 1:21-23).
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ﬁar is a fact of life. Some fear is positive~tbe boly fear we feel for our awesome
God and the self-preserving fear that makes us run from danger.

Carol Kent

Egyptians through the pillar of fire and cloud,
and He troubled the army of the Egyptians. 2And
He took off* their chariot wheels, so that they
drove them with difficulty; and the Egyptians
said, “Let us flee from the face of Israel, for the
Lorp fights for them against the Egyptians.”

26Then the Lorp said to Moses, “Stretch out
your hand over the sea, that the waters may come
back upon the Egyptians, on their chariots, and on
their horsemen.” And Moses stretched out his
hand over the sea; and when the morning ap-
peared, the sea returned to its full depth, while
the Egyptians were fleeing into it. So the LorD
overthrew the Egyptians in the midst of the sea.
28Then the waters returned and covered the chari-
ots, the horsemen, and all the army of Pharaoh
that came into the sea after them. Not so much as
one of them remained. ’But the children of Israel
had walked on dry /and in the midst of the sea,
and the waters were a wall to them on their right
hand and on their left.

%So the Lorp saved Israel that day out of the
hand of the Egyptians, and Israel saw the Egyp-
tians dead on the seashore. *'Thus Israel saw the
great work which the Lorp had done in Egypt; so
the people feared the Lorp, and believed the Lorp
and His servant Moses.

1

“Iwill sing to the Lorp,
For He has triumphed gloriously!
The horse and its rider
He has thrown into the sea!
2The Lorp is my strength and song,
And He has become my salvation;
He is my God, and I will praise Him;
My father’s God, and I will exalt Him.
3The LoRrD 7s a man of war;
The Lorp is His name.
“Pharaoh’s chariots and his army He has cast
into the sea;

The Song of Moses

Then Moses and the children of Israel sang
this song to the Lorp, and spoke, saying:

His chosen captains also are drowned in the
Red Sea.
5The depths have covered them;
They sank to the bottom like a stone.

¢“Your right hand, O Lorb, has become glorious
in power;
Your right hand, O Lorp, has dashed the
enemy in pieces.
’And in the greatness of Your excellence
You have overthrown those who rose against
You;
You sent forth Your wrath;
It consumed them like stubble.
8And with the blast of Your nostrils
The waters were gathered together;
The floods stood upright like a heap;
The depths congealed in the heart of the sea.
°The enemy said, ‘I will pursue,
I will overtake,
I will divide the spoil;
My desire shall be satisfied on them.
I will draw my sword,
My hand shall destroy them.’
10You blew with Your wind,
The sea covered them;
They sank like lead in the mighty waters.

11“Who is like You, O Lorb, among the gods?
Who is like You, glorious in holiness,
Fearful in praises, doing wonders?
12You stretched out Your right hand;
The earth swallowed them.
3You in Your mercy have led forth
The people whom You have redeemed;
You have guided them in Your strength
To Your holy habitation.
14“The people will hear and be afraid;
Sorrow will take hold of the inhabitants of
Philistia.
5Then the chiefs of Edom will be dismayed;
The mighty men of Moab,
Trembling will take hold of them;

14:25 2Samaritan Pentateuch, Septuagint, and Syriac read bound.

15:2, 3 My father's God presents the Red Sea crossing as part
of God’s keeping His covenant promises to the ancestors. The
metaphor “a man of war” likens God to an accomplished war-
rior who fights for His people (Ex. 14:14, 25; Deut. 1:30; Ps.
35:1-10; Rev. 19:11-15). At Ai Israel learned what happened
when God did not fight for them (Josh. 7:1-12).

15:14-17 News of God’s actions spread and had the expected
effect on future enemies (Num. 22:2-6; Josh. 2:9-11; 5:1;

9:3-11; 1 Sam. 6:1-6). Knowledge of the Lord’s superior char-
acter and actions (vv. 11-13) leads to confidence regarding the
fulfillment of promises for the future (vv. 14-18). The Lord
would certainly bring the Israelites to the Land He had prom-
ised, where He would dwell among them in a unique way. Be-
lievers in every generation can have the same confidence (see
John 14:1-3; 1 Thess. 4:14-18).



EXODUS 15:16

m A CELEBRATION BEFORE THE LORD

In primitive and civilized cultures alike, dance has been an important means of expressing the deepest
feelings of the human soul. Like any art form, dance has the power not only to express emotion but to
stir it up, in both participants and observers. As the story of Herodias’ daughter shows (Mark 6:17-28),
dance can easily be abused when used as a tool of sensual power in which the chief end is selfish
pleasure or the lustful arousal of others. Job warned about people who were so busy dancing and
playing that they rejected serving the Lord (Job 21:11-14).
In Scripture, dance was used to express joy and praise to the Lord (2 Sam. 6:14; Ps. 149:3; 150:4; Jer.
31:4,13). Dancing was a part of the celebration of the prodigal son’s return to his father in Jesus’ para-
ble of the Lost Son (Luke 15:25). The Hebrew people used dance to celebrate the glory of God and His marvelous
works. David danced before the Lord in joyous celebration of the return of the ark to Jerusalem. Such exuberant
dancing, when described in the text of Scripture, was generally done by women (Ex. 15:20, 21; Judg. 21:19-21),
singly or in groups, but not by a man and woman together; it was often spontaneous and unchoreographed
(1Sam. 18:6)—a genuine expression of spiritual delight (Ps. 30:11, 12).
In any case, every believer is responsible before God for living a holy life without moral compromise (Rom.
14:21; 1 Cor. 6:19, 20; Gal. 5:16; 1 Thess. 4:3-8) and with diligence to glorify God in every sphere of life (1 Cor.

10:31).

See also notes on Celebrations and Holidays (Ex. 12); Creativity (Col. 1); Fruit of the Spirit: Joy (Rom. 15); Sex-

ual Purity (1Cor.7)

All the inhabitants of Canaan will melt away.
16Fear and dread will fall on them;

By the greatness of Your arm

They will be as still as a stone,

Till Your people pass over, O Lorb,

Till the people pass over

Whom You have purchased.
17You will bring them in and plant them

In the mountain of Your inheritance,

In the place, O Lorb, which You have made

For Your own dwelling,

The sanctuary, O Lord, which Your hands have

established.

18“The Lorp shall reign forever and ever.”

For the horses of Pharaoh went with his char-
iots and his horsemen into the sea, and the LorD
brought back the waters of the sea upon them.
But the children of Israel went on dry /and in the
midst of the sea.

The Song of Miriam
20Then Miriam the prophetess, the sister of
Aaron, took the timbrel in her hand; and all the

women went out after her with timbrels and with
dances. 2!/And Miriam answered them:

“Sing to the Lorb,
For He has triumphed gloriously!
The horse and its rider
He has thrown into the sea!”

Bitter Waters Made Sweet

22So Moses brought Israel from the Red Sea;
then they went out into the Wilderness of Shur.
And they went three days in the wilderness and
found no water. ?Now when they came to Marah,
they could not drink the waters of Marah, for they
were bitter. Therefore the name of it was called
Marah.? *And the people complained against
Moses, saying, “What shall we drink?” 2°So he
cried out to the Lorp, and the LorDp showed him a
tree. When he cast it into the waters, the waters
were made sweet.

There He made a statute and an ordinance for
them, and there He tested them, 26and said, “If
you diligently heed the voice of the Lorp your

15:23 2Literally Bitter

15:22—17:16 The description of how the Lord provided water,
food, and protection from enemies continues the theme of
knowing the Lord based on His actions (Ex. 15:26; 16:6, 12).
The Lord led the Israelites to places where their needs would
teach them to trust Him.

15:22 The Wilderness of Shur in the Sinai peninsula east of
Egypt was known to Hagar (Gen. 16:7-14) and Abraham (Gen.
20:1). Moses had talked of going three days’ journey into the
wilderness to worship the Lord (Ex. 3:18; 5:3; 8:27), but after

three days of wilderness travel, the Israelites seemingly have
had no thought of worship.

15:24 The people complained against Moses. This is the most
frequent description of the Israelites in the wilderness. Their
faithless rebellion against Moses was not merely dis-
satisfaction or honest questioning but ultimately rejection of
the Lord (see Ex. 167, 8;17:2-4; Num. 14:2-4, 27, 28).

15:26 To avoid the plagues inflicted on Egypt, the Israelites
must obey the Lord (see chart, The Ten Plagues on Egypt). In



God and do what is right in His sight, give ear to
His commandments and keep all His statutes, I
will put none of the diseases on you which I have
brought on the Egyptians. For I am the Lorp who
heals you.”

2’Then they came to Elim, where there were
twelve wells of water and seventy palm trees; so
they camped there by the waters.

Bread from Heaven

1 And they journeyed from Elim, and all the

congregation of the children of Israel came
to the Wilderness of Sin, which is between Elim
and Sinai, on the fifteenth day of the second
month after they departed from the land of Egypt.
2Then the whole congregation of the children of Is-
rael complained against Moses and Aaron in the
wilderness. *And the children of Israel said to
them, “Oh, that we had died by the hand of the
Lorp in the land of Egypt, when we sat by the pots
of meat and when we ate bread to the full! For you
have brought us out into this wilderness to kill this
whole assembly with hunger.”

4Then the Lorp said to Moses, “Behold, 1 will
rain bread from heaven for you. And the people
shall go out and gather a certain quota every day,
that I may test them, whether they will walk in My
law or not. °And it shall be on the sixth day that
they shall prepare what they bring in, and it shall
be twice as much as they gather daily.”

¢Then Moses and Aaron said to all the children
of Israel, “At evening you shall know that the Lorp
has brought you out of the land of Egypt. 7And in
the morning you shall see the glory of the Lorb;
for He hears your complaints against the LorD.
But what are we, that you complain against us?”
8Also Moses said, “This shall be seen when the LorRD
gives you meat to eat in the evening, and in the
morning bread to the full; for the Lorp hears your
complaints which you make against Him. And
what are we? Your complaints are not against us
but against the Lorp.”

°Then Moses spoke to Aaron, “Say to all the

EXODUS 16:22

congregation of the children of Israel, ‘Come
near before the Lorp, for He has heard your com-
plaints.’ ” °Now it came to pass, as Aaron spoke
to the whole congregation of the children of
Israel, that they looked toward the wilderness,
and behold, the glory of the Lorp appeared in
the cloud.

TAnd the LorD spoke to Moses, saying, '2“I
have heard the complaints of the children of Is-
rael. Speak to them, saying, At twilight you shall
eat meat, and in the morning you shall be filled
with bread. And you shall know that I am the Lorp
your God.””

13S0 it was that quails came up at evening and
covered the camp, and in the morning the dew lay
all around the camp. *And when the layer of dew
lifted, there, on the surface of the wilderness, was
a small round substance, as fine as frost on the
ground. “So when the children of Israel saw it,
they said to one another, “What is it?” For they did
not know what it was.

And Moses said to them, “This is the bread
which the Lorp has given you to eat. 'SThis is the
thing which the Lorp has commanded: ‘Let every
man gather it according to each one’s need, one
omer for each person, according to the number of
persons; let every man take for those who are in his
tent.””

7Then the children of Israel did so and gath-
ered, some more, some less. '¥So when they mea-
sured it by omers, he who gathered much had
nothing left over, and he who gathered little had
no lack. Every man had gathered according to
each one’s need. ?’And Moses said, “Let no one
leave any of it till morning.” *Notwithstanding
they did not heed Moses. But some of them left
part of it until morning, and it bred worms and
stank. And Moses was angry with them. 2!So they
gathered it every morning, every man according
to his need. And when the sun became hot, it
melted.

2And so it was, on the sixth day, that they
gathered twice as much bread, two omers for each

their complaining, they were like the bitter water and needed
the Lord’s healing for themselves (see also Deut. 32:39: Ps.
41:4). One day Egypt will likewise know Him as Healer (Is.
19:21, 22).

16:3 Death “by the hand of the Loro” may refer to “natural
causes” or even to death as punishment for riot leaving Egypt
to worship (Ex. 5:3). In this case they were claiming that early
death would have come whether or not they obeyed the Lord.
Such a claim was especially fatalistic and unfair to the Lord.
They imagined the past as better than it was (slaves in Egypt
did not eat meat in abundance). Their unbelief distorted their
perception of reality. They did not believe God would keep His
promises.

16:6, 7 God would give meat and bread, and they would learn
from the experience (v. 12). The knowing and the seeing are

the results of receiving God’s miraculous provision. This provi-
sion would help the people recognize that the Lord was their
splendid deliverer. This message needed to be assimilated so
as to influence how they viewed life and made decisions.

16:15 Provision of manna meant the Israelites could travel
without concern for obtaining food. Since manna (Heb. man
hu’, lit. “What is it?”) was not the product of strenuous labor,
its gracious provision in a sense reversed a result of the Fall
(see Gen. 3:17-19).

16:20 Since each had what was needed for a day (vv. 17,18), to
attempt to save part for a second day meant going hungry
and failing to enjoy properly what God had given for that day.
This disobedience grew out of refusing to trust God (v. 19).



EXODUS 16:23

ALV A Natural Leader

98

Miriam, an intelligent child, became, with her brothers Aaron and Moses, a leader of the people of Israel. Her
first appearance, babysitting her little brother beside the Nile River, demonstrates her keen mind. She volun-

teered to find a wet nurse for the baby when the Egyptian princess expressed her intention to adopt the child,
thus allowing Moses’ mother, Jochebed, to nurture him.
More than eighty years later, God delivered His people from the bondage of Egypt; and after the miracle of
crossing the Red Sea on dry land, Miriam led the women in dancing and singing as a celebration to God. She
was clearly gifted as a natural leader and was considered the foremost of all the Hebrew women, being also
gifted as a musician and prophetess (Ex. 15:20). She undoubtedly was included at the council table with her
brothers, and Miriam, as his older sister, may even have acted as a surrogate mother to Moses. There is no evi-
dence in the text that she ever married. As a single woman, she committed herself to building the nation of Is-

rael. Her career appears to be outside the home.

During the tumultuous days journeying across the desert, Moses’ wife became a concern to Miriam. Whether
this “Ethiopian woman” who had joined the group was Zipporah or a second wife is not known (see Num. 12:1).
But her presence was cause for criticism and jealousy from Miriam and Aaron. They were not concerned be-
cause of her color but because she was from a foreign land. They apparently discussed their feelings, conclud-
ing together that they as leaders were being slighted. Miriam’s mistake was her sarcastic rejection of her

brother’s leadership.

In anger the Lord disciplined Miriam with instant leprosy, thus banning her from the camp (Num. 12:10, 14).
Because of the fervent prayers of her brothers, God restored her, but there is no evidence that her influence was
again blessed of God. She died before reaching the Promised Land (Num. 20:1).

This gifted woman left a caution for every female leader. God alone gives and removes both talent and im-
portance. Miriam incurred God’s displeasure when she allowed herself to challenge the authority God had given
Moses. She allowed jealousy and spitefulness to rob her of fulfillment in her later years.

See also Ex. 2:4-10; Num. 12:1-16; 20:1; 26:59; Deut. 24:9; Micah 6:4; notes on Bitterness (Heb. 12); Feminine

Leadership (1Sam. 25); Sanctity of Life (Gen. 9)

one. And all the rulers of the congregation came
and told Moses. 22Then he said to them, “This is
what the Lorp has said: “Tomorrow is a Sabbath
rest, a holy Sabbath to the Lorp. Bake what you
will bake today, and boil what you will boil; and lay
up for yourselves all that remains, to be kept until
morning.” ” 2#So they laid it up till morning, as
Moses commanded; and it did not stink, nor were
there any worms in it. 2Then Moses said, “Eat
that today, for today is a Sabbath to the Lorp; to-
day you will not find it in the field. 26Six days you
shall gather it, but on the seventh day, the Sab-
bath, there will be none.”

2’Now it happened that some of the people went
out on the seventh day to gather, but they found
none. And the Lorp said to Moses, “How long do
you refuse to keep My commandments and My
laws? 2°See! For the Lorp has given you the Sab-
bath; therefore He gives you on the sixth day
bread for two days. Let every man remain in his

place; let no man go out of his place on the sev-
enth day.” *°So the people rested on the seventh
day.

31And the house of Israel called its name
Manna.? And it was like white coriander seed, and
the taste of it was like wafers made with honey.

32Then Moses said, “This 7s the thing which the
LorD has commanded: ‘Fill an omer with it, to be
kept for your generations, that they may see the
bread with which I fed you in the wilderness,
when I brought you out of the land of Egypt.””
3*And Moses said to Aaron, “Take a pot and put an
omer of manna in it, and lay it up before the Lorp,
to be kept for your generations.” 3*As the LorD
commanded Moses, so Aaron laid it up before the
Testimony, to be kept. **And the children of Israel
ate manna forty years, until they came to an in-
habited land; they ate manna until they came to

16:31aLiterally What? (compare Exodus 16:15)

16:29, 30 The Lord’s provision made rest possible. The people
could stop working and rest on the seventh day because the
Lord had given what they needed. Pharaoh would not have
done this for them.

16:31-36 The name manna, its description, the record of its
duration, the mention of the measure used for it, and, most
important, the command to save some of it would be a me-

morial of God's provision to share with future generations
(seev. 15, note). God’s people must remember His provision in
order to trust His love and ability to meet future needs (see
also Deut. 8; John 6:1-13). “The Testimony” refers to the
tablets of stone that God gave Moses and to the “ark of the
Testimony,” in which the tablets were deposited (v. 34; Ex.
25:16, 21, 22; 30:36; 31:18).



the border of the land of Canaan. 3*Now an omer
is one-tenth of an ephah.

Water from the Rock
17

Then all the congregation of the children

of Israel set out on their journey from the
Wilderness of Sin, according to the command-
ment of the Lorp, and camped in Rephidim; but
there was no water for the people to drink. ?There-
fore the people contended with Moses, and said,
“Give us water, that we may drink.”

So Moses said to them, “Why do you contend
with me? Why do you tempt the Lorp?”

*And the people thirsted there for water, and
the people complained against Moses, and said,
“Why is it you have brought us up out of Egypt, to
kill us and our children and our livestock with
thirst?”

4So Moses cried out to the Lorp, saying, “What
shall I do with this people? They are almost ready
to stone me!”

5And the Lorp said to Moses, “Go on before the
people, and take with you some of the elders of Is-
rael. Also take in your hand your rod with which
you struck the river, and go. ®Behold, I will stand
before you there on the rock in Horeb; and you
shall strike the rock, and water will come out of it,
that the people may drink.”

And Moses did so in the sight of the elders of
Israel. 7So he called the name of the place Massah?
and Meribah,b because of the contention of the
children of Israel, and because they tempted the
LoRD, saying, “Is the LorD among us or not?”

Victory over the Amalekites

$Now Amalek came and fought with Israel in
Rephidim. °And Moses said to Joshua, “Choose us
some men and go out, fight with Amalek. Tomor-
row I will stand on the top of the hill with the rod
of God in my hand.” 1°So Joshua did as Moses said
to him, and fought with Amalek. And Moses,
Aaron, and Hur went up to the top of the hill.
1And so it was, when Moses held up his hand, that

99

EXODUS 18:8

Israel prevailed; and when he let down his hand,
Amalek prevailed. '?But Moses’ hands became
heavy; so they took a stone and put it under him,
and he sat on it. And Aaron and Hur supported his
hands, one on one side, and the other on the other
side; and his hands were steady until the going
down of the sun. 13So Joshua defeated Amalek and
his people with the edge of the sword.

4Then the Lorp said to Moses, “Write this for a
memorial in the book and recount it in the hear-
ing of Joshua, that I will utterly blot out the re-
membrance of Amalek from under heaven.” '>And
Moses built an altar and called its name, The-
Lorbp-Is-My-Banner;? *for he said, “Because the
LorD has sworn: the Lorp will have war with
Amalek from generation to generation.”

Jethro’s Advice

1 And Jethro, the priest of Midian, Moses’ fa-

ther-in-law, heard of all that God had done
for Moses and for Israel His people—that the
Lorp had brought Israel out of Egypt. ?Then
Jethro, Moses’ father-in-law, took Zipporah, Moses’
wife, after he had sent her back, *with her two
sons, of whom the name of one was Gershom (for
he said, “I have been a stranger in a foreign land”)
“and the name of the other was Eliezer* (for he
said, “The God of my father was my help, and de-
livered me from the sword of Pharaoh”); and
Jethro, Moses’ father-in-law, came with his sons
and his wife to Moses in the wilderness, where he
was encamped at the mountain of God. *°Now he
had said to Moses, “I, your father-in-law Jethro, am
coming to you with your wife and her two sons
with her.”

’So Moses went out to meet his father-in-law,
bowed down, and kissed him. And they asked each
other about their well-being, and they went into the
tent. 8And Moses told his father-in-law all that the
Lorp had done to Pharaoh and to the Egyptians

17:7 2Literally Tempted "Literally Contention 17:152Hebrew YHWH
Nissi  18:32Compare Exodus 2:22  18:42Literally My God Is Help

17:7 Massah and Meribah recall the Israelites’ behavior in
Rephidim. The name Massah is related to the verb translated
“tempt” (vv. 2, 7) and “test” (Ex. 15:25; 16:4; Deut. 8:2, 16).
The name Meribah is related to the verb translated “contend”
(Ex. 17:2) and the noun “contention” (v. 7). This second family
of words was frequently used of legal disputes (Ex. 23:2, 3, 6).
The Israelites had “brought charges” against the Lord, not
Moses, accusing the Lord of not properly taking care of them.
The question about His presence among them summarizes
their accusation that He was not acting on their behalf as
they thought He should.

17:11 The lifting of Moses’ hands symbolized dependence on
the Lord, especially since Moses held the rod that God had in-
structed him to use in the past (wv. 5-7, 9; Ex. 4:17; 7:10-12;
9:23; 10:13; 14:16). There was no victory apart from God’s in-
tervention.

17:15 For the purpose of worship in gratitude for deliverance,
Moses built a commemorative altar (see similarly Gen.
8:18-20; 12:7, 8; 33:18-20; 35:1-7). Aside from drought and
famine, war was the greatest threat to Israel’s physical ex-
istence and prosperity. In ancient and modern warfare, ban-
ners and flags symbolize unity and strength of purpose. The
name Moses gave the altar reminded the people that the Lord
was responsible for their victories.

18:1)ethro. See Ex. 2:16, note.
18:3 Gershom. See Ex. 2:22, note.

18:4 Eliezer (Heb.), containing the elements ‘eli (“my God”)
and ‘ezer (“help”) gave praise to God for Moses’ safe escape
from Pharaoh (see Ex. 2:11-15).

18:5 The mountain of God (see Ex. 3:1, note; 3:12; 4:27;19:2, 3,
11; 24:13).



EXODUS 18:9

for Israel’s sake, all the hardship that had come
upon them on the way, and sow the Lorp had de-
livered them. °Then Jethro rejoiced for all the
good which the Lorp had done for Israel, whom
He had delivered out of the hand of the Egyp-
tians. 1°And Jethro said, “Blessed be the LorD, who
has delivered you out of the hand of the Egyptians
and out of the hand of Pharaoh, and who has deliv-
ered the people from under the hand of the Egyp-
tians. !Now I know that the Lorp 7s greater than
all the gods; for in the very thing in which they
behaved proudly, He was above them.” ?’Then
Jethro, Moses’ father-in-law, took® a burnt offering
and other sacrifices to offer to God. And Aaron
came with all the elders of Israel to eat bread with
Moses’ father-in-law before God.

3And so it was, on the next day, that Moses sat
to judge the people; and the people stood before
Moses from morning until evening. “So when
Moses’ father-in-law saw all that he did for the
people, he said, “What /s this thing that you are
doing for the people? Why do you alone sit, and all
the people stand before you from morning until
evening?”

15And Moses said to his father-in-law, “Because
the people come to me to inquire of God. *When
they have a difficulty, they come to me, and I
judge between one and another; and I make
known the statutes of God and His laws.”

7So Moses’ father-in-law said to him, “The
thing that you do is not good. ®Both you and
these people who are with you will surely wear
yourselves out. For this thing is too much for you;
you are not able to perform it by yourself. 1°Listen
now to my voice; I will give you counsel, and God
will be with you: Stand before God for the people,
so that you may bring the difficulties to God.
20And you shall teach them the statutes and the
laws, and show them the way in which they must
walk and the work they must do. 2!Moreover you
shall select from all the people able men, such as
fear God, men of truth, hating covetousness; and
place such over them to be rulers of thousands,
rulers of hundreds, rulers of fifties, and rulers of
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tens. 22And let them judge the people at all times.
Then it will be that every great matter they shall
bring to you, but every small matter they them-
selves shall judge. So it will be easier for you, for
they will bear the burden with you. ’If you do this
thing, and God so commands you, then you will be
able to endure, and all this people will also go to
their place in peace.”

24So Moses heeded the voice of his father-in-
law and did all that he had said. 2?And Moses
chose able men out of all Israel, and made them
heads over the people: rulers of thousands, rulers
of hundreds, rulers of fifties, and rulers of tens.
26So they judged the people at all times; the hard
cases they brought to Moses, but they judged
every small case themselves.

2Then Moses let his father-in-law depart, and
he went his way to his own land.

Israel at Mount Sinai

1 In the third month after the children of Is-

rael had gone out of the land of Egypt, on
the same day, they came to the Wilderness of Sinai.
2For they had departed from Rephidim, had come
to the Wilderness of Sinai, and camped in the
wilderness. So Israel camped there before the
mountain.

3And Moses went up to God, and the Lorp
called to him from the mountain, saying, “Thus
you shall say to the house of Jacob, and tell the
children of Israel: “You have seen what I did to the
Egyptians, and how I bore you on eagles’ wings
and brought you to Myself. Now therefore, if you
will indeed obey My voice and keep My covenant,
then you shall be a special treasure to Me above all
people; for all the earth is Mine. ‘And you shall be
to Me a kingdom of priests and a holy nation.’
These are the words which you shall speak to the
children of Israel.”

’So Moses came and called for the elders of the
people, and laid before them all these words which

18:12 2Following Masoretic Text and Septuagint; Syriac, Targum, and
Vulgate read offered.

19:1, 2 This mountain, Mount Sinai, is traditionally identified
with Jebel Musa in the south-central Sinai peninsula (v. 11).
“Wilderness” and “desert” translate a term that refers to un-
inhabited land with enough grass for grazing at certain
times.

19:5 Covenants of two kinds regulated relations between indi-
viduals and between nations in the ancient Near East. Parity
covenants were negotiated between equals. In suzerain-
assal covenants, a powerful king set out his terms that were
to be obeyed by an underling. The covenant between the Lord
and Israel described in Exodus 19-24 and in Deuteronomy has
features of a suzerain-vassal treaty, a legal instrument that
the Israelites would readily have understood. Such features
visible in Exodus include a preamble that identifies the giver
of the treaty (Ex. 20:2), a historical prologue stating benefi-

cial actions by the king (v. 4; Ex. 20:2; and in a sense Ex. 1-17),
covenant stipulations (Ex. 20-23), requirement of absolute
allegiance (Ex. 20:3, 23; 23:13, 24, 25; 34:11-17), formal sealing
of the covenant (Ex. 24:9-11), and provisions for preserving
the covenant document (Ex. 24:4, 7, 12; 25:16; 34:27, 28). No
other ancient Near East treaty exists between a god and peo-
ple.

19:6 As the priests were to the other Israelites, so Israel
should be to the nations. Priests represented God to the peo-
ple, and they represented the people to God. They were to aid
people bringing sacrifices and offerings in worship that ac-
knowledged dependence on God for forgiveness and the ne-
cessities of physical life. They were also responsible to teach
the Law of God and to act as impartial judges (see Mal.
2:4-9).
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%arry is a choice that displeases God. When you worry, you reveal that
you don’t really trust God to provide all t/oatyou need.

June Hunt

the Lorp commanded him. 8Then all the people
answered together and said, “All that the Lorp has
spoken we will do.” So Moses brought back the
words of the people to the Lorp. °And the Lorp
said to Moses, “Behold, I come to you in the thick
cloud, that the people may hear when I speak with
you, and believe you forever.”

So Moses told the words of the people to the
Lorbp.

10Then the Lorp said to Moses, “Go to the peo-
ple and consecrate them today and tomorrow, and
let them wash their clothes. '"And let them be
ready for the third day. For on the third day the
Lorp will come down upon Mount Sinai in the
sight of all the people. ?You shall set bounds for
the people all around, saying, “Take heed to your-
selves that you do not go up to the mountain or
touch its base. Whoever touches the mountain
shall surely be put to death. ®Not a hand shall
touch him, but he shall surely be stoned or shot
with an arrow; whether man or beast, he shall not
live.” When the trumpet sounds long, they shall
come near the mountain.”

14So Moses went down from the mountain to
the people and sanctified the people, and they
washed their clothes. ®And he said to the people,
“Be ready for the third day; do not come near your
wives.”

16Then it came to pass on the third day, in the
morning, that there were thunderings and light-
nings, and a thick cloud on the mountain; and the
sound of the trumpet was very loud, so that all the
people who were in the camp trembled. 7And
Moses brought the people out of the camp to
meet with God, and they stood at the foot of the
mountain. 'Now Mount Sinai was completely in

smoke, because the Lorp descended upon it in
fire. Its smoke ascended like the smoke of a fur-
nace, and the whole mountain® quaked greatly.
And when the blast of the trumpet sounded long
and became louder and louder, Moses spoke, and
God answered him by voice. 2Then the Lorp came
down upon Mount Sinai, on the top of the moun-
tain. And the Lorp called Moses to the top of the
mountain, and Moses went up.

21And the Lorp said to Moses, “Go down and
warn the people, lest they break through to gaze
at the Lorp, and many of them perish. 22Also let
the priests who come near the LorD consecrate
themselves, lest the Lorp break out against them.”

2But Moses said to the Lorb, “The people can-
not come up to Mount Sinai; for You warned us,
saying, ‘Set bounds around the mountain and con-
secrate it.””

24Then the Lorp said to him, “Away! Get down
and then come up, you and Aaron with you. But do
not let the priests and the people break through
to come up to the Lorp, lest He break out against
them.” 2°So Moses went down to the people and
spoke to them.

The Ten Commandments
20And God spoke all these words, saying:

2T am the Lorp your God, who brought you out
of the land of Egypt, out of the house of
bondage.

*You shall have no other gods before Me.

4You shall not make for yourself a carved
image— any likeness of anything that is in

19:18 2Septuagint reads all the people.

19:15 The Israelites needed to be consecrated or sanctified
(that is, set apart from what was ordinary and everyday) in
recognition of the presence of the Lord (vv. 10, 14). The con-
cept of holiness and sanctification requires the making of dis-
tinctions (see Lev. 19, Clean vs. Unclean; Lev. 20, Holiness). To
set off the coming event, the Israelites were to wash their
clothes and stay off the mountain (v. 12; see also Ex. 3:5). Pro-
hibiting sexual intercourse reflected the need to be clean ritu-
ally (see Lev. 15:16-18, 31) and would also have distinguished
this event from pagan worship, which often included sexual
rites. The span of time (three days) and the special instruc-
tions gave an opportunity for thoughtful assent to the
covenant.

19:16-19 This display of God's power had purpose (v. 9; Ex.
20:20). The thunder, lightning, trumpet, thick cloud, smoke,
fire, trembling mountain, and audible voice called all the
senses to attention so as to inspire awe at the special pres-

ence of the Lord. Yet they provided no fixed appearance that
could be used to make an image to worship.

20:1-17 The Ten Commandments (lit. “words” or “pronounce-
ments”; see Ex. 34:28; Deut. 4:13; 10:4; chart, The Ten Com-
mandments Throughout Scripture). Also called the Decalogue
(Gk. deka, “ten,” and logoi, “words”), these statements are the
basic principles of the Lord’s covenant with Israel (Ex. 20:23—
23:19). Reasons for obedience are prominently tied to who the
Lord is and what He does (vv. 2, 5-7, 11,12). The statements ad-
dress each person individually (using “you” singular), with
verses 2-11 centering on the individual’s relationship with the
Lord, while verses 12-17 discuss dealings with others.

20:3 No other gods before Me (lit. “in the presence of”) does

not imply that other gods could be worshiped secondarily or
along with the Lord (seev. 5).
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heaven above, or that is in the earth
beneath, or that is in the water under the
earth; >you shall not bow down to them
nor serve them. For I, the Lorb your God,
am a jealous God, visiting the iniquity of
the fathers upon the children to the third
and fourth generations of those who hate
Me, ¢but showing mercy to thousands, to
those who love Me and keep My
commandments.

7“You shall not take the name of the Lorp your
God in vain, for the Lorp will not hold
him guiltless who takes His name in vain.

8“Remember the Sabbath day, to keep it holy. °Six
days you shall labor and do all your work,
1but the seventh day is the Sabbath of the
Lorp your God. /n it you shall do no work:
you, nor your son, nor your daughter, nor
your male servant, nor your female servant,
nor your cattle, nor your stranger who is
within your gates. !'For in six days the
Lorp made the heavens and the earth, the
sea, and all that s in them, and rested
the seventh day. Therefore the LorD
blessed the Sabbath day and hallowed it.

12“Honor your father and your mother, that your
days may be long upon the land which the
Lorp your God is giving you.

13*You shall not murder.

14“You shall not commit adultery.

15“You shall not steal.

16“You shall not bear false witness against your
neighbor.

17“You shall not covet your neighbor’s house; you
shall not covet your neighbor’s wife, nor
his male servant, nor his female servant,
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nor his ox, nor his donkey, nor anything
that is your neighbor’s.”

The People Afraid of God’s Presence

18Now all the people witnessed the thunder-
ings, the lightning flashes, the sound of the trum-
pet, and the mountain smoking; and when the
people saw it, they trembled and stood afar off.
“Then they said to Moses, “You speak with us, and
we will hear; but let not God speak with us, lest
we die.”

20And Moses said to the people, “Do not fear;
for God has come to test you, and that His fear
may be before you, so that you may not sin.” 2!So
the people stood afar off, but Moses drew near
the thick darkness where God was.

The Law of the Altar

22Then the Lorp said to Moses, “Thus you shall
say to the children of Israel: ‘You have seen that I
have talked with you from heaven. 2You shall not
make anything to be with Me—gods of silver or
gods of gold you shall not make for yourselves.
2*An altar of earth you shall make for Me, and you
shall sacrifice on it your burnt offerings and your
peace offerings, your sheep and your oxen. In
every place where I record My name I will come to
you, and I will bless you. And if you make Me an
altar of stone, you shall not build it of hewn stone;
for if you use your tool on it, you have profaned it.
26Nor shall you go up by steps to My altar, that
your nakedness may not be exposed on it.’

The Law Concerning Servants

2 1“Now these are the judgments which you
shall set before them: 2If you buy a Hebrew

20:5, 6 The word translated jealous does not mean “suspi-
cious” or “envious.” Rather, God is zealous to protect what
properly belongs to Him. The right understanding of His na-
ture and deeds leads to exclusive worship. That understand-
ing and worship are both lost when anything He created be-
comes an object of devotion (see Deut. 4, Attributes of God).
The clause “those who hate Me” may apply to parents or chil-
dren or both. For children to experience the consequences of
the sins of their parents does not imply that God neglected to
punish the parents (see Deut. 7:9, 10; Ezek. 18:19-23, 30-32)
or that the Israelites inflicted punishment on children for the
crimes of their parents (see Deut. 24:16; 2 Kin. 14:6). The
word translated “mercy” (Heb. chesed, lit. “loyal love” or “lov-
ingkindness”) has to do with keeping covenantal bonds and
promises, as illustrated by David and Jonathan (1 Sam. 18:1-4;
20:12-17;2 Sam. 9:1-7).

20:7 In vain has the idea of “for nothing, uselessly, falsely”
(Ex. 23:1). One use of the Lord’s name was in taking oaths, in
which the speaker affirmed a statement by saying, “As the
Loro lives” (that is, witnesses my words and will hold me ac-
countable; see Lev. 19:12; 2 Sam. 2:27; Jer. 4:2). The Lord’s
name includes His nature and reputation, which the Israelites
were to guard, so as not to associate Him with any lie, pagan
cursing, magic incantations, fortune-telling, or any other

empty or insincere purpose. To take the Lord’s name “in vain”
amounted to denying the reality of His existence or moral
character. More than verbal profanity is prohibited here (see
also Matt. 6:9; John 17:6; 2 Tim. 2:19).

20:8-11 No connection has been established between the Is-
raelite Sabbath and observances in any other ancient culture.
Nor does it derive from movements of the sun, moon, or stars,
as do other units of time. It reflects the fact that the govern-
ing of time and activity belongs to the Lord (see Ex. 23, The
Lord’s Day; chart, The Principle of the Sabbath).

20:24 Burnt offerings are sacrifices that were totally burned
on the altar (see chart, The Offerings of the Lord). This sig-
nified the complete dedication of the one offering the sacri-
fice. “Peace offerings” pointed to the covenant relationship
and communion between individuals and God. Part of the
sacrifice was burned and part was eaten. Hospitality in a
communal meal was made possible because of God's actions
on behalf of the one who offered the sacrifice.

20:25 To cut the stones with tools would “profane” the stone,
in other words, make it common and ordinary the opposite of
holy, sanctified, consecrated, set apart.

21:1 The judgments, a collection of case studies or judicial
rulings, are introduced (Ex. 21:2—22:17). Beginning with an



103

EXODUS 21:2

O Zas
THE TEN COMMANDMENTS THROUGHOUT SCRIPTURE
PRACTICAL OLD TESTAMENT  NEW TESTAMENT
OB S APPLICATION REFERENCES REFERENCES
You shall have no other Show respect to God

10

gods before Me
(Ex. 20:3, 23; 34:14).

You shall not make for
yourself a carved
image

(Ex. 20:4-6;34:17).

You shall not take the
name of the Loro your
God in vain (Ex. 20:7).

Remember the
Sabbath day, to keep it
holy (Ex 20:8-11;
16:23-30; 31:13-16;
35:2,3).

Honor your father and
your mother
(Ex.20:12; 21:17).

You shall not murder
(Ex. 20:13).

You shall not commit
adultery (Ex. 20:14).

You shall not steal
(Ex. 20:15; 21:16).

You shall not bear false
witness against your
neighbor

(Ex. 20:16; 23:1,7).

You shall not covet
(Ex. 20:17).

and to those He has
placed in authority over
you.

Live your life in
whole-hearted
devotion to God.

Guard your speech and
strive to communicate
effectively and
respectfully.

Allow time for
meditation with proper
rest and relaxation.

Treat parents with
respect.

Recognize God’s
control over life and
death.

Honor the vow of
faithfulness to spouse
and God.

Guard against taking
what is not yours.

Respond to others in
integrity and respect.

Be satisfied with your
own possessions and
resources.

Deut.5:7;6:4,14;
13:6-10; 2 Kin. 17:35; Ps.
81:9; Jer. 25:6; 35:15

Lev.19:4; 26:1; Deut.

4:15-20; 5:8-10; 7:25; Ps.

115:4-8; Is. 44:9-20

Lev.18:21;19:12; 22:2;
24:16; Deut. 5:11; 6:13;
Ezek.39:7

Gen. 2:3; Lev. 19:3, 30;
Deut. 5:12-15; Jer.
17:21-27; Ezek. 20:12

Lev.19:3; Deut. 5:16;
27:16; Prov. 6:20-22

Gen. 9:5, 6; Lev. 24:17;
Deut. 5:17

Lev. 18:20;20:10;
Deut. 5:18; 22:22;
Prov. 6:29,32

Lev. 19:11, 13; Deut. 5:19

Deut. 5:20; Ps. 101:5;
Prov. 6:16-19;19:5; Zech.
8:16

Deut. 5:21; 7:25; Prov.
28:16

Matt. 4:10; 22:37, 38;
Mark 12:29, 30; Luke 4:8

Rom. 1:22, 23; 1John 5:21;
Rev. 14:9-11

Matt. 5:33-37; James 5:12

Mark 2:27,28

Matt. 15:4-9; 19:19; Mark
7:10-13;10:19; Luke 18:20;
Eph. 6:1-3; Col. 3:20

Matt. 5:21, 22; 19:18; Mark
10:19; Luke 18:20; Rom.
13:9

Matt. 5:27, 28; Mark
10:19; Luke 18:20; Rom.
13:9; James 2:11

Matt. 19:18; Rom. 13:9;
Eph. 4:28

Matt. 19:18; Mark 10:19;
Luke 18:20; Rom. 13:9;
Eph. 4:25; Col. 3:9

Luke 12:15; Rom. 7:7; 13:9;
Eph. 5:3, 5; Heb. 13:5

“if” clause, these “case laws” set forth a particular situation,
followed by a conclusion. In contrast to the Ten Command-
ments, they deal with specific situations requiring decisions
concerning disputes and conflicting rights and wishes. Un-
like other ancient Near Eastern collections of laws, which
are presented as coming from human kings, these judg-

ments, along with the Ten Commandments, came from God
as part of His provision for His people to live distinctively as
a “holy nation” with Him in their midst (Ex. 19:6; see Deut.

4:5-8).

21:2 Poverty-stricken Israelites, whether male or female,
could discharge debts and secure food and shelter by selling
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O\l OPPOSED TO GOD

Goddess worshipers believe that deity is immanent in all things. They view “God” as an internal, uni-
versal feminine force rather than an external, autonomous Being, and they consider the female body
as the direct incarnation of the waxing and waning life and death cycle in nature. They use idols of

ancient female deities such as Artemis, Asherah, or Isis to represent universal female (and thus their

0wWn) power.

Goddess worshipers seek to create justice as well as ecological and social balance through ritual
magic, spellcasting, and the generation of energy. They purport that the New Age will appear when all
people come to recognize their oneness with the universe and respect the deity of others and of nature.

Goddess religion stands in direct opposition to the monotheistic worship of Yahweh God. God’s wrath is
against those who change His glory into images of humans and animals and who worship and serve the creation

rather than the Creator (Rom. 1:22-26).

See also Rom. 1:22-26; notes on Fatherhood of God (Rom. 8); Heresies (1 Cor. 1); Idolatry (Is. 42); Witchcraft

(1Sam. 15)

servant, he shall serve six years; and in the sev-
enth he shall go out free and pay nothing. ’If he
comes in by himself, he shall go out by himself; if
he comes in married, then his wife shall go out
with him. #If his master has given him a wife, and
she has borne him sons or daughters, the wife and
her children shall be her master’s, and he shall go
out by himself. >But if the servant plainly says, ‘I
love my master, my wife, and my children; I will
not go out free,” °then his master shall bring him
to the judges. He shall also bring him to the door,
or to the doorpost, and his master shall pierce his
ear with an awl; and he shall serve him forever.

7And if a man sells his daughter to be a female
slave, she shall not go out as the male slaves do. ®If
she does not please her master, who has betrothed
her to himself, then he shall let her be redeemed.
He shall have no right to sell her to a foreign peo-
ple, since he has dealt deceitfully with her. °And if
he has betrothed her to his son, he shall deal with
her according to the custom of daughters. 1°If he
takes another wife, he shall not diminish her food,
her clothing, and her marriage rights. 'And if he
does not do these three for her, then she shall go
out free, without paying money.

The Law Concerning Violence

12“He who strikes a man so that he dies shall
surely be put to death. *However, if he did not lie

in wait, but God delivered Aim into his hand, then
I will appoint for you a place where he may flee.

14“But if a man acts with premeditation against
his neighbor, to kill him by treachery, you shall
take him from My altar, that he may die.

15“And he who strikes his father or his mother
shall surely be put to death.

16“He who kidnaps a man and sells him, or if he
is found in his hand, shall surely be put to death.

17And he who curses his father or his mother
shall surely be put to death.

18“If men contend with each other, and one
strikes the other with a stone or with Ais fist, and
he does not die but is confined to Ais bed, °if he
rises again and walks about outside with his staff,
then he who struck Aim shall be acquitted. He
shall only pay for the loss of his time, and shall
provide for him to be thoroughly healed.

20And if a man beats his male or female ser-
vant with a rod, so that he dies under his hand, he
shall surely be punished. 2!Notwithstanding, if he
remains alive a day or two, he shall not be pun-
ished; for he 7s his property.

22“If men fight, and hurt a woman with child,
so that she gives birth prematurely, yet no harm
follows, he shall surely be punished accordingly as
the woman’s husband imposes on him; and he
shall pay as the judges determine. 2But if any harm
follows, then you shall give life for life, >*eye for

themselves as servants, to be freed after six years (Deut.
15:12-18; see Luke 9, the Homeless; Luke 16, Poverty).

21:7-11 The situation of a girl sold by her father was different
from that of the servants (vv. 2-6). Her father sold her with
the expectation that she would in due time marry the house-
hold’s master or his son. If designated for the son, she must
be protected like a daughter (v. 9). This presupposes not a
loveless relationship but one of loving concern. The meaning
of the word translated “marriage rights” is disputed (v. 10).
Some scholars connect it to words meaning “dwelling” and
“shelter.” In any case, the master of the house was to provide
for her, even if there were another wife (see also Deut.
21:15-17). The regulations governing any exceptions seem to

have the interest of the slave rather than the master in mind
(see also article, Renewed by His Grace).

21:22, 23 Though in recent decades both proponents and op-
ponents of abortion have cited these verses for support, sev-
eral observations prohibit using these verses to support abor-
tion.

- They appear in the context of the Book of Exodus with its
concern for preserving infant life (Ex. 1; 2).

+ The fact of pregnancy as part of the case must imply concern
for the unborn child, or the situation could involve another
bystander and be covered by other verses (vv.12-14,18,19).

+ Even if it is asserted that a fine was assessed for the death
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eye, tooth for tooth, hand for hand, foot for foot,
Zburn for burn, wound for wound, stripe for
stripe.

26“If a man strikes the eye of his male or female
servant, and destroys it, he shall let him go free
for the sake of his eye. 27And if he knocks out the
tooth of his male or female servant, he shall let
him go free for the sake of his tooth.

Animal Control Laws

28“If an ox gores a man or a woman to death,
then the ox shall surely be stoned, and its flesh
shall not be eaten; but the owner of the ox shall be
acquitted. ?But if the ox tended to thrust with its
horn in times past, and it has been made known to
his owner, and he has not kept it confined, so that
it has killed a man or a woman, the ox shall be
stoned and its owner also shall be put to death.
0If there is imposed on him a sum of money, then
he shall pay to redeem his life, whatever is im-
posed on him. **Whether it has gored a son or
gored a daughter, according to this judgment it
shall be done to him. 32If the ox gores a male or fe-
male servant, he shall give to their master thirty
shekels of silver, and the ox shall be stoned.

33“And if a man opens a pit, or if a man digs a
pit and does not cover it, and an ox or a donkey
falls in it, 3*the owner of the pit shall make it
good; he shall give money to their owner, but the
dead animal shall be his.

35“If one man’s ox hurts another’s, so that it
dies, then they shall sell the live ox and divide the
money from it; and the dead ox they shall also di-
vide. *Or if it was known that the ox tended to
thrust in time past, and its owner has not kept it
confined, he shall surely pay ox for ox, and the
dead animal shall be his own.

Responsibility for Property
2 2“If a man steals an ox or a sheep, and
slaughters it or sells it, he shall restore five
oxen for an ox and four sheep for a sheep. ?If the
thief is found breaking in, and he is struck so that
he dies, there shall be no guilt for his bloodshed. *If
the sun has risen on him, there shall be guilt for his
bloodshed. He should make full restitution; if he
has nothing, then he shall be sold for his theft. 4If
the theft is certainly found alive in his hand,
whether it is an ox or donkey or sheep, he shall re-
store double.
>“If a man causes a field or vineyard to be
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grazed, and lets loose his animal, and it feeds in
another man’s field, he shall make restitution
from the best of his own field and the best of his
own vineyard.

*“If fire breaks out and catches in thorns, so
that stacked grain, standing grain, or the field is
consumed, he who kindled the fire shall surely
make restitution.

7“If a man delivers to his neighbor money or
articles to keep, and it is stolen out of the man’s
house, if the thief is found, he shall pay double. 8If
the thief is not found, then the master of the
house shall be brought to the judges to see
whether he has put his hand into his neighbor’s
goods.

*“For any kind of trespass, whether it concerns an
ox, a donkey, a sheep, or clothing, or for any kind
of lost thing which another claims to be his, the
cause of both parties shall come before the
judges; and whomever the judges condemn shall
pay double to his neighbor. !°If a man delivers to
his neighbor a donkey, an ox, a sheep, or any ani-
mal to keep, and it dies, is hurt, or driven away, no
one seeing it, 'then an oath of the Lorp shall be
between them both, that he has not put his hand
into his neighbor’s goods; and the owner of it
shall accept that, and he shall not make it good.
12But if, in fact, it is stolen from him, he shall
make restitution to the owner of it. VIf it is torn
to pieces by a beast, then he shall bring it as evi-
dence, and he shall not make good what was torn.

14And if a man borrows anything from his
neighbor, and it becomes injured or dies, the
owner of it not being with it, he shall surely make
it good. VIf its owner was with it, he shall not
make 7t good; if it was hired, it came for its hire.

Moral and Ceremonial Principles

16“If a man entices a virgin who is not be-
trothed, and lies with her, he shall surely pay the
bride-price for her to be his wife. 17If her father ut-
terly refuses to give her to him, he shall pay
money according to the bride-price of virgins.

18“You shall not permit a sorceress to live.

1%“Whoever lies with an animal shall surely be
put to death.

20“He who sacrifices to any god, except to the
Lorp only, he shall be utterly destroyed.

21“You shall neither mistreat a stranger nor op-
press him, for you were strangers in the land of

Egypt.

of the child rather than the death penalty, that does not
indicate that unborn life is valueless or can be extinguished
without penalty but just the opposite (see differing penal-
ties involving adults, children, and slaves, vv. 30-32).

+ The case in Exodus describes unintentional injury.

22:18 Numerous OT passages condemn the practices and
practitioners of sorcery and related activities (Lev. 19:26, 31;

20:6, 27; Deut. 18:9-14; Is. 47:9-14; Mic. 5:12; Mal. 3:5; see
Acts 13:8-10; 19:19). To attempt to exercise power by means of
knowledge or control of spirits could never combine with alle-
giance to the one true and living Lord God (see Deut. 18, The
Occult; 1 Sam. 15, Witchcraft). All such practices in essence
deny the Lord’s power and goodness.
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TR . cocoence or serenvenent

Though the experience of miscarriage is described in the Bible, the word “miscarriage” is seldom used
in the Old Testament and never used in the New Testament. The Hebrew word shakolis translated as
“miscarriage” or “miscarrying” (Ex. 23:26; Hos. 9:14). Other forms are translated “bereavement” in
relationship to children. To be pregnant is to be “with child” (Ex. 21:22). To miscarry, an experience of
bereavement, is to miss the opportunity to carry a child from conception until the child can live out-

side the womb.

As a child develops in the womb, an emotional bond between mother and child is established and
grows in strength. The unborn child responds to things in the internal and external environment (Luke
1:41). The depth of grief following miscarriage varies according to the degree of bonding that has taken place
between the parents and the child in the womb (Prov. 13:12). The miscarriage of a pregnant bystander (owing to
a fight between men) carried a severe penalty (Ex. 21:22). The fine, proposed by the father and imposed by
judges, may have been determined by the development of the child.
Hosea proposed “miscarrying wombs” as one of the consequences of Israel’s longstanding, deliberate dis-
obedience to the covenant the Lord had made with Israel (Hos. 9:13-16). Miscarriage, however, was not viewed
as judgment on selected women for personalsin. It is rather a consequence of living in a fallen world (Rom. 5:12,

14).

Both parents share in the loss of their child and need to be comforted by Christian friends (Eccl. 3:4; Rom.
12:15; Phil. 2:1, 2). The parents may need to be reminded that God’s love encompasses the preborn and that He is
involved in the development of the child in the womb (Ps. 139:13, 14). The “infants who never saw light” of day
are at rest (Job 3:16, 17). Children, though lost to earthly life, are special to God (Mark 10:14), and Christian par-

ents will one day be reunited with them (2 Sam. 12:23).

See also notes on Abortion (Jer. 1); Childbirth (John 16); Children (2 Sam. 21); Grief (Is. 53); Pain (Job 7; 2 Cor.

12); Pregnancy (Judg. 13); Sanctity of Life (Gen. 9)

22“You shall not afflict any widow or fatherless
child. ZIf you afflict them in any way, and they cry
at all to Me, I will surely hear their cry; ?and My
wrath will become hot, and I will kill you with the
sword; your wives shall be widows, and your chil-
dren fatherless.

25“If you lend money to any of My people who are
poor among you, you shall not be like a money-
lender to him; you shall not charge him interest.
2If you ever take your neighbor’s garment as a
pledge, you shall return it to him before the sun
goes down. ?’For that is his only covering, it is his
garment for his skin. What will he sleep in? And it
will be that when he cries to Me, I will hear, for I
am gracious.

28“You shall not revile God, nor curse a ruler of
your people.

2You shall not delay to offer the first of your
ripe produce and your juices. The firstborn of
your sons you shall give to Me. 3°Likewise you
shall do with your oxen and your sheep. It shall be
with its mother seven days; on the eighth day you
shall give it to Me.

31“And you shall be holy men to Me: you shall
not eat meat torn by beasts in the field; you shall
throw it to the dogs.

Justice for All

2 “You shall not circulate a false report. Do
not put your hand with the wicked to be an
unrighteous witness. 2You shall not follow a crowd

to do evil; nor shall you testify in a dispute so as to
turn aside after many to pervert justice. *You shall
not show partiality to a poor man in his dispute.

4“If you meet your enemy’s ox or his donkey
going astray, you shall surely bring it back to him
again. °If you see the donkey of one who hates
you lying under its burden, and you would re-
frain from helping it, you shall surely help him
with it.

*You shall not pervert the judgment of your
poor in his dispute. Keep yourself far from a false
matter; do not kill the innocent and righteous.
For I will not justify the wicked. 8And you shall
take no bribe, for a bribe blinds the discerning
and perverts the words of the righteous.

>“Also you shall not oppress a stranger, for you
know the heart of a stranger, because you were
strangers in the land of Egypt.

The Law of Sabbaths

10“Six years you shall sow your land and gather
in its produce, !'but the seventh year you shall let
it rest and lie fallow, that the poor of your people
may eat; and what they leave, the beasts of the
field may eat. In like manner you shall do with
your vineyard and your olive grove. 12Six days you
shall do your work, and on the seventh day you
shall rest, that your ox and your donkey may rest,
and the son of your female servant and the
stranger may be refreshed.

13And in all that I have said to you, be circum-
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spect and make no mention of the name of other
gods, nor let it be heard from your mouth.

Three Annual Feasts

4““Three times you shall keep a feast to Me in
the year: *You shall keep the Feast of Unleavened
Bread (you shall eat unleavened bread seven days,
as | commanded you, at the time appointed in the
month of Abib, for in it you came out of Egypt;
none shall appear before Me empty); '%and the
Feast of Harvest, the firstfruits of your labors
which you have sown in the field; and the Feast of
Ingathering at the end of the year, when you have
gathered in the fruit of your labors from the field.

17“Three times in the year all your males shall
appear before the Lord Gob.2

18“You shall not offer the blood of My sacrifice
with leavened bread; nor shall the fat of My sacri-
fice remain until morning. *The first of the first-
fruits of your land you shall bring into the house
of the Lorp your God. You shall not boil a young
goat in its mother’s milk.

The Angel and the Promises

20“Behold, I send an Angel before you to keep
you in the way and to bring you into the place
which I have prepared. 2'Beware of Him and obey
His voice; do not provoke Him, for He will not
pardon your transgressions; for My name /s in
Him. ?But if you indeed obey His voice and do all
that I speak, then I will be an enemy to your ene-
mies and an adversary to your adversaries. 2*For
My Angel will go before you and bring you in to
the Amorites and the Hittites and the Perizzites
and the Canaanites and the Hivites and the Jeb-
usites; and I will cut them off. 2#You shall not bow
down to their gods, nor serve them, nor do ac-
cording to their works; but you shall utterly over-
throw them and completely break down their sa-
cred pillars.

25“So you shall serve the Lorp your God, and
He will bless your bread and your water. And I will
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take sickness away from the midst of you. 2*No
one shall suffer miscarriage or be barren in your
land; I will fulfill the number of your days.

27“I will send My fear before you, I will cause
confusion among all the people to whom you
come, and will make all your enemies turn their
backs to you. 22And I will send hornets before you,
which shall drive out the Hivite, the Canaanite,
and the Hittite from before you. I will not drive
them out from before you in one year, lest the
land become desolate and the beasts of the field
become too numerous for you. *°Little by little I
will drive them out from before you, until you
have increased, and you inherit the land. *'And I
will set your bounds from the Red Sea to the sea,
Philistia, and from the desert to the River? For I
will deliver the inhabitants of the land into your
hand, and you shall drive them out before you.
32You shall make no covenant with them, nor with
their gods. **They shall not dwell in your land, lest
they make you sin against Me. For if you serve
their gods, it will surely be a snare to you.”

Israel Affirms the Covenant

2 Now He said to Moses, “Come up to the

Lorp, you and Aaron, Nadab and Abihu, and
seventy of the elders of Israel, and worship from
afar. 2And Moses alone shall come near the Lorp,
but they shall not come near; nor shall the people
go up with him.”

3So Moses came and told the people all the
words of the Lorp and all the judgments. And all
the people answered with one voice and said, “All
the words which the Lorp has said we will do.”
*And Moses wrote all the words of the Lorp. And
he rose early in the morning, and built an altar at
the foot of the mountain, and twelve pillars ac-
cording to the twelve tribes of Israel. °’Then he
sent young men of the children of Israel, who
offered burnt offerings and sacrificed peace

23:17 2Hebrew YHWH, usually translated Lorp  23:312Hebrew Na-
har, the Euphrates

23:16 The Feast of Harvest—also called the Feast of Weeks
(Heb. shavu’ot, lit. “weeks”), Pentecost, “the day of the first-
fruits” (Num. 28:26), and “the firstfruits of wheat harvest”
(Ex. 34:22)—fell during the wheat harvest, seven weeks after
the Feast of Unleavened Bread (see chart, The Feasts of Is-
rael). The Feast of Ingathering or Tabernacles (Heb. sukkot,
lit. “booths”), during which the people lived in temporary
shelters, came at the end of the agricultural year when olives,
grapes, and other fruits were picked.

23:17 Women also came to the three great celebrations but
were not required to do so (Deut. 16:11, 14; 1 Sam. 1; Luke
2:41-44).

23:18, 19 The prohibition against boiling a young goat (v. 19)
has received no entirely satisfactory explanation. Perhaps it
attacked a pagan fertility rite, had a humane basis, or was
connected with the Feast of Harvest. Since the statute pro-
hibits cooking a kid in the milk of its own mother, its symbol-

ism could have been focused on those who looked contemp-
tuously on the relationship ordained of God between mother
and child or on those who placed so low a value on life as to
cook a young kid in what should have given it life (see Deut.
14:21, note). Later Judaism extended this to prohibit eating
meat with any dairy product in the same meal, going beyond
the directive in the text.

23:20-23 This section continues the Lord’s revelation of Him-
self, inasmuch as His name—highly important in Exodus—
was “in Him (the Angel)” (v. 21). Among the character traits
revealed are leadership (He would have the task of guarding
the people and bringing them to Canaan, v. 20), authority (He
must be obeyed, v. 21), and righteousness (He would not par-
don rebellion—violation of covenant obligations, v. 21). What
He said is closely identified with what the Lord said (v. 22; see
also Ex. 3:2, 11,12, 13-15, notes).
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A TIME FOR REST AND WORSHIP

The Sabbath—which means “rest”—is the seventh day of the Hebrew week (Gen. 2:2, 3). The Israelites
were commanded to keep this day as a holy day of rest, reflection, and re-creation in honor of the

Lord (Ex. 20:8-11).

The Sabbath served to remind the Israelites of their identity as God’s covenant people and of their
deliverance from Egypt (Ex. 31:12-17; Deut. 5:15; Is. 58:13, 14). It was a day that offered refreshment
from work, both spiritually and physically (Ex. 23:10-12). Traditionally, Jews spend three days each
week in eager anticipation of the Sabbath, then after it has passed, three days reflecting on its joy. The
0Old Testament has very sharp reminders to keep the Sabbath day (Is. 56:2; Jer. 17:19-27; Ezek. 44:24),

as well as harsh punishment for a person who broke the Sabbath (Num. 15:32-36).

The Lord’s Day, by comparison, was considered to be the “first day” of the week. A sign of the new beginning
marked by the Resurrection of Jesus from the tomb, the Lord’s Day quickly became the day on which the early
church met for weekly worship (Acts 20:7; 1Cor. 16:2). Yet rest remains an important part of the Lord’s Day.

The Lord’s Day is not to be filled with legalism, for that is what Christ frequently rebuked in His day. It should
be the joyful focal point of the week, a day eagerly anticipated by the believer. We should approach it physically
rested and attitudinally ready for the Lord to reveal Himself to us (Ps. 118:24).

See also Ex. 20:8-11; notes on Celebrations and Holidays (Ex. 12); Leisure (Mark 6); Praise (Ps. 149); Priorities

(Matt. 6)

offerings of oxen to the Lorp. ‘And Moses took
half the blood and put it in basins, and half the
blood he sprinkled on the altar. "Then he took
the Book of the Covenant and read in the hear-
ing of the people. And they said, “All that the
Lorp has said we will do, and be obedient.” 8And
Moses took the blood, sprinkled 7z on the people,
and said, “This is the blood of the covenant
which the Lorp has made with you according to
all these words.”

On the Mountain with God

°Then Moses went up, also Aaron, Nadab, and
Abihu, and seventy of the elders of Israel, %and
they saw the God of Israel. And there was under His
feet as it were a paved work of sapphire stone, and
it was like the very heavens in its clarity. 'But on
the nobles of the children of Israel He did not lay
His hand. So they saw God, and they ate and
drank.

12Then the Lorp said to Moses, “Come up to Me
on the mountain and be there; and I will give you
tablets of stone, and the law and commandments
which I have written, that you may teach them.”

1350 Moses arose with his assistant Joshua, and
Moses went up to the mountain of God. #And he
said to the elders, “Wait here for us until we come

back to you. Indeed, Aaron and Hur are with you.
If any man has a difficulty, let him go to them.”
15Then Moses went up into the mountain, and a
cloud covered the mountain.

15Now the glory of the Lorp rested on Mount
Sinai, and the cloud covered it six days. And on the
seventh day He called to Moses out of the midst of
the cloud. 7The sight of the glory of the Lorp was
like a consuming fire on the top of the mountain in
the eyes of the children of Israel. '¥So Moses went
into the midst of the cloud and went up into the
mountain. And Moses was on the mountain forty
days and forty nights.

Offerings for the Sanctuary

2 Then the Lorp spoke to Moses, saying:

2“Speak to the children of Israel, that they
bring Me an offering. From everyone who gives it
willingly with his heart you shall take My offer-
ing. >And this 7s the offering which you shall take
from them: gold, silver, and bronze; *blue, purple,
and scarlet thread, fine linen, and goats’ hair;
ram skins dyed red, badger skins, and acacia
wood; Soil for the light, and spices for the anoint-
ing oil and for the sweet incense; 7onyx stones,
and stones to be set in the ephod and in the
breastplate. And let them make Me a sanctuary,

25:1—31:18 The Lord had announced that He would bring the
Israelites out of Egypt so that they would be able to worship
and serve Him by means that included sacrifices (Ex.
8:20-29). Exodus 25—31 records directions for constructing a
place of worship and its furnishings and for making the cloth-
ing and conducting the dedication of the priests and Levites,
who would tend the tabernacle and lead the nation in worship
(see charts, The Furniture of the Tabernacle; The Plan of the
Tabernacle).

25:8, 9 Let them make Me a sanctuary. The word translated
“sanctuary” is closely related to words translated “holy, holi-
ness, consecrate, sanctify.” This was appropriate to God’s
holy character; He is separate from defilement. The taberna-
cle would be devoted to a special purpose, separated from
everything profane or mundane, a holy place, so that it would
be clear that God, though living among the Israelites, was
separate from them (see Lev. 20, Holiness; Is. 6, Attributes of
God).



THE FEASTS OF ISRAEL

NAME OF
FEAST

1. Passover
(Heb. pesah)

2. Feast of
Unleavened
Bread* (Heb.
matsot)

3. Day of
Firstfruits
(Heb.
bikkurim)

4. Feastof
Pentecost™*
(Harvestor
Weeks; Heb.
shabuot)

5. Day of
Trumpets
(Heb. rosh
hashanah)

6. Day of
Atonement
(Heb. yom
kippur)

7. Feastof
Tabernacles*
(Booths or
Ingathering;
Heb. sukkot)

REFERENCES

Ex.12:1-28,
43-49;

Lev. 23:5;

Num. 28:16;

Deut. 16:1-8;

Matt. 26:17-20

Ex.12:15-20;
13:3-10;

Lev. 23:6-8;

Num. 28:17-25;

Deut. 16:3-8

Lev. 23:9-14

Ex. 23:16;

Lev. 23:15-22;
Num. 28:26-31;
Deut. 16:9-12;
Acts 2:1

Lev.23:23-25;
Num. 10:10;
29:1-6

Lev.16:1-34,

23:26-32;
Num. 29:7-11;
Heb. 9:7

Lev. 23:33-43;
Num. 29:12-38;
Deut. 16:13-17;
Neh. 8:13-18;
John 7:2

JEWISH MONTH

(MODERN

EQUIVALENT)

AND DAY

Nisan or Abib
(March/
April), 14

Nisan
(March/April),
15-21

Nisan
(March/
April), 16

Sivan
(May/June), 6

Tishri
(September/
October), 1,2

Tishri
(September/
October), 10

Tishri
(September/
October), 15-22

PURPOSE

To commemorate
Israel’s deliverance
from Egypt;

To remind the children
of Israel that God
spared their firstborn
(Ex.12:27)

To commemorate the
hardships of Israel’s
flight from Egypt (Ex.
12:39);

To symbolize
consecration and
devotion to God

To dedicate and
consecrate the
firstfruits of the barley
harvest

To dedicate and
consecrate the
firstfruits of the wheat
harvest

To consecrate the
seventh month as the
sabbatical month

To make atonement for
the sins of the priest
and the people
annually;

To make atonement for
the tabernacle of
meeting

To commemorate
God’s deliverance and
protection during the
wilderness wandering
(Lev. 23:43);

To rejoice in the

completion of harvest
(Lev. 23:39)

PROPHETIC
SIGNIFICANCE

Christ as our Passover (John 1:29;
19:36;1Cor. 5:7; 1 Pet. 1:18, 19)
Passover as the foundation for the
Lord’s Supper (Matt. 26:17-30;
Mark 14:12-25; Luke 22:1-20)
Passover as foreshadowing the
marriage supper of the Lamb
(Matt. 26:29; Mark 14:25; Luke
22:16-18)

Unleavened bread as:
a type of Christ (John 6:30-59;
1Cor. 11:24);
a type of the true church
(1Cor.5:7,8)

Firstfruits as:
a type of the bodily resurrection
of Christ (1Cor. 15:20-23);
a guarantee of the bodily
resurrection of all believers
(1Cor.15:20-23; 1 Thess.
4:13-18);
a type of the consecration of
the church

The outpouring of the Holy Spirit
on the church on the Day of
Pentecost

In the NT, association of the
blowing of the trumpet with the
return of the Lord (Matt. 24:31;
1Cor. 15:52; 1 Thess. 4:16)

Ultimate fulfillment in the
crucifixion of Christ, representing
His redeeming work more
adequately than any other OT

type.

Foreshadowing the peace and
prosperity of the millennial reign
of Christ (Zech. 14:16)

* The three major feasts for which all males of Israel were required to travel to the temple in Jerusalem
(Ex. 23:14-19).
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that I may dwell among them. °According to all
that I show you, that is, the pattern of the taber-
nacle and the pattern of all its furnishings, just
so you shall make it.

The Ark of the Testimony

10And they shall make an ark of acacia wood;
two and a half cubits shall be its length, a cubit
and a half its width, and a cubit and a half its
height. "'And you shall overlay it with pure gold,
inside and out you shall overlay it, and shall make
on it a molding of gold all around. '?You shall cast
four rings of gold for it, and put them in its four
corners; two rings shall be on one side, and two
rings on the other side. ?And you shall make
poles of acacia wood, and overlay them with gold.
“You shall put the poles into the rings on the
sides of the ark, that the ark may be carried by
them. ®The poles shall be in the rings of the ark;
they shall not be taken from it. '°And you shall
put into the ark the Testimony which I will give
you.
17“You shall make a mercy seat of pure gold;
two and a half cubits shall be its length and a cubit
and a half its width. '®And you shall make two
cherubim of gold; of hammered work you shall
make them at the two ends of the mercy seat.
1YMake one cherub at one end, and the other
cherub at the other end; you shall make the
cherubim at the two ends of it of one piece with the
mercy seat. 2°And the cherubim shall stretch out
their wings above, covering the mercy seat with
their wings, and they shall face one another; the
faces of the cherubim shall be toward the mercy
seat. >'You shall put the mercy seat on top of the
ark, and in the ark you shall put the Testimony
that I will give you. 2And there I will meet with
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you, and I will speak with you from above the
mercy seat, from between the two cherubim
which are on the ark of the Testimony, about
everything which I will give you in commandment
to the children of Israel.

The Table for the Showbread

23“You shall also make a table of acacia wood;
two cubits shall be its length, a cubit its width, and
a cubit and a half its height. ?And you shall over-
lay it with pure gold, and make a molding of gold
all around. ?*You shall make for it a frame of a
handbreadth all around, and you shall make a gold
molding for the frame all around. 2°And you shall
make for it four rings of gold, and put the rings
on the four corners that are at its four legs. The
rings shall be close to the frame, as holders for
the poles to bear the table. 2And you shall make
the poles of acacia wood, and overlay them with
gold, that the table may be carried with them.
2You shall make its dishes, its pans, its pitchers,
and its bowls for pouring. You shall make them of
pure gold. *°And you shall set the showbread on
the table before Me always.

The Gold Lampstand

31“You shall also make a lampstand of pure
gold; the lampstand shall be of hammered work.
Its shaft, its branches, its bowls, its ornamental
knobs, and flowers shall be of one piece. >?And six
branches shall come out of its sides: three
branches of the lampstand out of one side, and
three branches of the lampstand out of the other
side. 33Three bowls shall be made like almond blos-
soms on one branch, with an ornamental knob and a
flower, and three bowls made like almond blossoms
on the other branch, with an ornamental knob and
a flower—and so for the six branches that come

25:10 The ark of the Testimony, a repository of the Law of
God (v. 16), symbolized the covenant between God and His
people and reminded the people of God’s will and their duty.
The tablets of Law, called “the Testimony” (v. 21) were to be a
constant—though silent—witness, unfolding the people’s
responsibility to obey the Lord. They also were a witness in
the sense of revealing how the people had failed. Yet the top
of the ark, “the mercy seat” (v. 21), was between the witness
and the presence of the Lord. The blood sprinkled on it once a
year (Lev. 16:2, 14-16) made possible forgiveness and the con-
tinuation of communion between the holy God and His sinful
people (see chart, The Furniture of the Tabernacle).

25:17 The word translated mercy seat is closely related to the
word translated “atonement” (Ex. 30:10), referring to propiti-
ation or the satisfaction of God’s wrath against sin. This was
to be accomplished by the means He provided in the sacri-
ficial system (see Lev. 17:11; chart, The Offerings of the Lord).

25:18 The cherubim, as guardians of the Lord’s presence, are
like the attendants of a great king. The cherubim are associ-
ated with fire and judgment (see Gen. 3:24; Ezek. 10:1-22).

25:22 God said He would be between the two cherubim; noth-

ing made by man as an idol would contain or represent Him.
By divine appointment the high priest would sprinkle blood on
the ark between God’s righteous presence and the record of
the Law, which contained His righteous demands for His peo-
ple. The arrangement of the ark indicated each person’s need
for forgiveness and cleansing in order to enjoy fellowship with
the holy God. The Lord honored His people by His special
presence with them to communicate with them and not just
judge them or arbitrarily dictate what would happen to them.

25:30 The showbread is also called “the bread of the pres-
ence.” Each Sabbath day 12 fresh loaves of bread (repre-
senting the 12 tribes of Israel) were to be placed in two rows
on the table, which stood in the holy place outside the enclo-
sure containing the ark (see chart, The Plan of the Taberna-
cle). The priests would eat the bread that was removed
(Lev. 24:5-9). What had been placed before God ultimately
became sustenance for the people.

25:31 The Lord instructed Moses to make a large and highly
decorated lampstand (Heb. menorah) that would give light
for access to the Lord’s presence and would be kept always
alight (Ex. 27:20; see chart, The Furniture of the Tabernacle).
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out of the lampstand. >*On the lampstand itself
four bowls shall be made like almond blossoms, each
with its ornamental knob and flower. **And there
shall be a knob under the first two branches of the
same, a knob under the second two branches of the
same, and a knob under the third two branches of
the same, according to the six branches that ex-
tend from the lampstand. *Their knobs and their
branches shall be of one piece; all of it shall be one
hammered piece of pure gold. 3’You shall make
seven lamps for it, and they shall arrange its
lamps so that they give light in front of it. **And
its wick-trimmers and their trays shall be of pure
gold. >°It shall be made of a talent of pure gold,
with all these utensils. “°And see to it that you
make them according to the pattern which was
shown you on the mountain.

The Tabernacle

26“Moreover you shall make the tabernacle
with ten curtains of fine woven linen and
blue, purple, and scarlet thread; with artistic de-
signs of cherubim you shall weave them. 2The
length of each curtain shall be twenty-eight cubits,
and the width of each curtain four cubits. And
every one of the curtains shall have the same
measurements. >Five curtains shall be coupled to
one another, and the other five curtains shall be cou-
pled to one another. “And you shall make loops of
blue yarn on the edge of the curtain on the
selvedge of one set, and likewise you shall do on
the outer edge of the other curtain of the second
set. °Fifty loops you shall make in the one curtain,
and fifty loops you shall make on the edge of the
curtain that is on the end of the second set, that
the loops may be clasped to one another. And you
shall make fifty clasps of gold, and couple the cur-
tains together with the clasps, so that it may be
one tabernacle.

7“You shall also make curtains of goats’ hair; to
be a tent over the tabernacle. You shall make
eleven curtains. 8The length of each curtain shall
be thirty cubits, and the width of each curtain
four cubits; and the eleven curtains shall all have
the same measurements. °And you shall couple
five curtains by themselves and six curtains by
themselves, and you shall double over the sixth
curtain at the forefront of the tent. '°You shall
make fifty loops on the edge of the curtain that is
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outermost in one set, and fifty loops on the edge
of the curtain of the second set. ''And you shall
make fifty bronze clasps, put the clasps into the
loops, and couple the tent together, that it may be
one. '?The remnant that remains of the curtains
of the tent, the half curtain that remains, shall
hang over the back of the tabernacle. *And a cu-
bit on one side and a cubit on the other side, of
what remains of the length of the curtains of the
tent, shall hang over the sides of the tabernacle,
on this side and on that side, to cover it.

““You shall also make a covering of ram skins
dyed red for the tent, and a covering of badger
skins above that.

15“And for the tabernacle you shall make the
boards of acacia wood, standing upright. Ten cu-
bits shall be the length of a board, and a cubit and
a half shall be the width of each board. "Two
tenons shall be in each board for binding one to
another. Thus you shall make for all the boards of
the tabernacle. '8And you shall make the boards
for the tabernacle, twenty boards for the south
side. *You shall make forty sockets of silver under
the twenty boards: two sockets under each of the
boards for its two tenons. °And for the second
side of the tabernacle, the north side, there shall be
twenty boards 2'and their forty sockets of silver:
two sockets under each of the boards. ??For the far
side of the tabernacle, westward, you shall make
six boards. 22And you shall also make two boards
for the two back corners of the tabernacle. 2They
shall be coupled together at the bottom and they
shall be coupled together at the top by one ring.
Thus it shall be for both of them. They shall be
for the two corners. *So there shall be eight
boards with their sockets of silver— sixteen sock-
ets— two sockets under each of the boards.

26And you shall make bars of acacia wood: five
for the boards on one side of the tabernacle, ’five
bars for the boards on the other side of the taber-
nacle, and five bars for the boards of the side of
the tabernacle, for the far side westward. The
middle bar shall pass through the midst of the
boards from end to end. ?You shall overlay the
boards with gold, make their rings of gold as
holders for the bars, and overlay the bars with
gold. *°And you shall raise up the tabernacle ac-
cording to its pattern which you were shown on
the mountain.

25:39 A talent, by one system of calculation, weighed about
75 pounds. All calculations make the talent a large amount of
gold.

26:1 The tabernacle, mentioned in verses 1-7, is not the entire
tabernacle complex but the portable structure that housed
the items described in Exodus 25—the ark, table, and lamp-
stand (see chart, The Furniture of the Tabernacle). The color-
ful first and innermost layer was to be made of linen woven
with a cherubim design. Then came a goat hair layer (the

“tent over the tabernacle,” v. 7), a ram skin layer (“a covering
... for the tent”), and finally “a covering of badger skins”
(v. 14). The last layer may have been for use in transporting
the tabernacle curtains, in view of the use of “badger skins”
when moving other items (see Num. 4:8-14).

26:15 A system of gilded boards and crossbars was to support
the four layers of curtains that made up the tabernacle.

26:17 The tenons (lit., “hands”) on the boards fit into silver
sockets, or pedestals.
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31“You shall make a veil woven of blue, purple,
and scarlet thread, and fine woven linen. It shall be
woven with an artistic design of cherubim. *2You
shall hang it upon the four pillars of acacia wood
overlaid with gold. Their hooks shall be gold, upon
four sockets of silver. **And you shall hang the
veil from the clasps. Then you shall bring the ark
of the Testimony in there, behind the veil. The
veil shall be a divider for you between the holy
place and the Most Holy. 34You shall put the mercy
seat upon the ark of the Testimony in the Most
Holy. **You shall set the table outside the veil, and
the lampstand across from the table on the side
of the tabernacle toward the south; and you shall
put the table on the north side.

3“You shall make a screen for the door of the
tabernacle, woven of blue, purple, and scarlet
thread, and fine woven linen, made by a weaver.
’And you shall make for the screen five pillars of
acacia wood, and overlay them with gold; their
hooks shall be gold, and you shall cast five sockets
of bronze for them.

The Altar of Burnt Offering

2 7“You shall make an altar of acacia wood, five

cubits long and five cubits wide—the altar
shall be square—and its height shall be three cu-
bits. 2You shall make its horns on its four corners;
its horns shall be of one piece with it. And you
shall overlay it with bronze. 3Also you shall make
its pans to receive its ashes, and its shovels and its
basins and its forks and its firepans; you shall
make all its utensils of bronze. You shall make a
grate for it, a network of bronze; and on the net-
work you shall make four bronze rings at its four
corners. °You shall put it under the rim of the al-
tar beneath, that the network may be midway up
the altar. °And you shall make poles for the altar,
poles of acacia wood, and overlay them with
bronze. "The poles shall be put in the rings, and
the poles shall be on the two sides of the altar to
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bear it. 8You shall make it hollow with boards; as it
was shown you on the mountain, so shall they
make it.

The Court of the Tabernacle

*“You shall also make the court of the taberna-
cle. For the south side there shall be hangings for
the court made of fine woven linen, one hundred
cubits long for one side. °And its twenty pillars
and their twenty sockets shall be bronze. The
hooks of the pillars and their bands shall be silver.
ULikewise along the length of the north side there
shall be hangings one hundred cubits long, with its
twenty pillars and their twenty sockets of bronze,
and the hooks of the pillars and their bands of sil-
ver.

12And along the width of the court on the west
side shall be hangings of fifty cubits, with their ten
pillars and their ten sockets. *The width of the
court on the east side shall be fifty cubits. “The
hangings on one side of the gate shall be fifteen cu-
bits, with their three pillars and their three sock-
ets. "And on the other side shall be hangings of
fifteen cubits, with their three pillars and their
three sockets.

16“For the gate of the court there shall be a
screen twenty cubits long, woven of blue, purple,
and scarlet thread, and fine woven linen, made by a
weaver. It shall have four pillars and four sockets.
17All the pillars around the court shall have bands
of silver; their hooks shall be of silver and their
sockets of bronze. 18The length of the court shall
be one hundred cubits, the width fifty through-
out, and the height five cubits, made of fine woven
linen, and its sockets of bronze. 1°All the utensils
of the tabernacle for all its service, all its pegs,
and all the pegs of the court, shall be of bronze.

The Care of the Lampstand

20And you shall command the children of Is-
rael that they bring you pure oil of pressed

26:31-35 The veil, a colorful curtain with the cherubim design,
was to make two rooms inside the tabernacle (see chart, The
Plan of the Tabernacle). The smaller, interior room (the “Most
Holy Place” or “Holy of Holies”) would house the ark, while
the table and lampstand would stand in the outer room (the
holy place). The presence of the glory of the Lord among His
people would be hidden from sight by the tabernacle and the
veil. Later the temple in Jerusalem had a similar veil, which
was torn from top to bottom when the Lord Jesus died (Matt.
27:51). The writer of Hebrews saw the body of Christ as a kind
of veil through which access to God is offered (Heb. 4:16;
10:19, 20). As with the tabernacle, God dwelled among His
people in the Person of the Lord Jesus (Matt. 1:23; John 1:14)
and provided forgiveness of sins and access to worship and
fellowship in His presence.

27:1 Altars were a familiar part of Israelite history and wor-
ship (see Ex. 17:15; 20:24). Now the Israelites must build the
altar that would stand outside the tabernacle (see chart, The

Furniture of the Tabernacle). On the altar would be placed
sacrifices burned in worship (see Ps. 118:27). The altar also
was a place of refuge. A person might grasp its horns in hopes
that he would be seen as belonging to God and thus under
protection (Ex. 21:13,14: 1Kin. 1:50-53; 2:28-32).

27:9 Surrounding the tabernacle and the altar would be a rec-
tangular courtyard of about 150 by 75 feet outlined by bronze
pillars and linen fabric that made a fence about 7.5 feet high.
Moving symbolically away from the special presence of the
Lord, items outside the tabernacle itself were made with sil-
ver and bronze, which were less costly than gold (see chart,
The Plan of the Tabernacle).

27:20 The refined grade of olive oil described would give the
best light and least smoke when used in the lampstand (Ex.
25:31-40). Mention of the responsibility of Aaron and his sons
leads into the descriptions of their clothing and consecration
ceremonies (Ex. 28; 29).
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EXODUS 28:4

G

THE FURNITURE OF THE TABERNACLE

Ark of the Covenant or

Ark of the Testimony

(Ex. 25:10-22)

The ark was most sacred of all
the furniture in the tabernacle.
Here the Hebrews kept a copy
of the Ten Commandments,
which summarized the
covenant requirements.

Bronze Laver

(Ex. 30:17-21)

The priests would come to the
laver of bronze for cleansing.
They must be pure to enter the
presence of God.

Altar of Burnt Offering

(Ex. 27:1-8)

Animal sacrifices were
offered on this altar, located
in the court in front of the
tabernacle. The blood of the
sacrifice was sprinkled on
the four horns of the altar.

Gold Lampstand or Menorah
(Ex. 25:31-40)

The gold lampstand stood in
the holy place, opposite the
table of showbread. It held
seven lamps, flat bowls in
which a wick lay with one end
in the oil of the bowl and the
lighted end hanging out.

olives for the light, to cause the lamp to burn
continually. ?'In the tabernacle of meeting, out-
side the veil which is before the Testimony,
Aaron and his sons shall tend it from evening
until morning before the Lorp. /t shall be a
statute forever to their generations on behalf of
the children of Israel.

Garments for the Priesthood

2 8“Now take Aaron your brother, and his sons
with him, from among the children of Is-
rael, that he may minister to Me as priest, Aaron

Table of Showbread

(Ex. 25:23-30)

Always in God’s presence
was the table with twelve
loaves of bread
representing the twelve
tribes of Israel.

Altar of Incense

(Ex. 30:1-10)

The altar of incense inside
the tabernacle was much
smaller than the altar of
burnt offering outside. The
incense burned on the altar
made a sweet-smelling
aroma.

and Aaron’s sons: Nadab, Abihu, Eleazar, and
Ithamar. 2And you shall make holy garments for
Aaron your brother, for glory and for beauty. 3So
you shall speak to all who are gifted artisans,
whom I have filled with the spirit of wisdom, that
they may make Aaron’s garments, to consecrate
him, that he may minister to Me as priest. “And
these are the garments which they shall make: a
breastplate, an ephod,* a robe, a skillfully woven
tunic, a turban, and a sash. So they shall make

28:4 aThat is, an ornamented vest

28:2 These beautiful and skillfully made garments would
mark Aaron and his sons as set apart for service to the Lord at
the tabernacle (see chart, The High Priest’s Clothing). Articles
are described for Aaron as high priest and his successors
(vv. 5-43). Clothing for the priests in general is also pre-

scribed (vv. 40-42; see 1 Chr. 23:13; Mal. 2:5-7 for summaries
of a priest’s duties). All Christians have a position like that of
the OT priests; the apostle Peter spoke of Christians as “a holy
priesthood” responsible to offer “spiritual sacrifices” (see
Rom. 10, Access to God; 1Pet. 2, Priesthood of the Believer).
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holy garments for Aaron your brother and his
sons, that he may minister to Me as priest.

The Ephod

5“They shall take the gold, blue, purple, and
scarlet thread, and the fine linen, Sand they shall
make the ephod of gold, blue, purple, and scarlet
thread, and fine woven linen, artistically worked.
7It shall have two shoulder straps joined at its two
edges, and so it shall be joined together. 8And the
intricately woven band of the ephod, which is on
it, shall be of the same workmanship, made of gold,
blue, purple, and scarlet thread, and fine woven
linen.

*“Then you shall take two onyx stones and en-
grave on them the names of the sons of Israel:
10six of their names on one stone and six names
on the other stone, in order of their birth. "With
the work of an engraver in stone, /ike the engrav-
ings of a signet, you shall engrave the two stones
with the names of the sons of Israel. You shall set
them in settings of gold. 12And you shall put the
two stones on the shoulders of the ephod as me-
morial stones for the sons of Israel. So Aaron shall
bear their names before the Lorp on his two
shoulders as a memorial. *You shall also make set-
tings of gold, *and you shall make two chains of
pure gold like braided cords, and fasten the
braided chains to the settings.

The Breastplate

15“You shall make the breastplate of judgment.
Artistically woven according to the workmanship
of the ephod you shall make it: of gold, blue, pur-
ple, and scarlet thread, and fine woven linen, you
shall make it. °It shall be doubled into a square: a
span shall be its length, and a span shall be its
width. 7And you shall put settings of stones in it,
four rows of stones: The first row shall be a sardius,
a topaz, and an emerald; this shall be the first row;
8the second row shall be a turquoise, a sapphire,
and a diamond; "“the third row, a jacinth, an agate,
and an amethyst; 2%and the fourth row, a beryl, an
onyx, and a jasper. They shall be set in gold set-
tings. 2!And the stones shall have the names of the
sons of Israel, twelve according to their names, /ike
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the engravings of a signet, each one with its own
name; they shall be according to the twelve tribes.

22You shall make chains for the breastplate at
the end, like braided cords of pure gold. 2?And you
shall make two rings of gold for the breastplate,
and put the two rings on the two ends of the
breastplate. 2Then you shall put the two braided
chains of gold in the two rings which are on the
ends of the breastplate; 2°and the other two ends
of the two braided chains you shall fasten to the
two settings, and put them on the shoulder straps
of the ephod in the front.

26“You shall make two rings of gold, and put
them on the two ends of the breastplate, on the
edge of it, which is on the inner side of the ephod.
2And two other rings of gold you shall make, and
put them on the two shoulder straps, underneath
the ephod toward its front, right at the seam
above the intricately woven band of the ephod.
28They shall bind the breastplate by means of its
rings to the rings of the ephod, using a blue cord,
so that it is above the intricately woven band of
the ephod, and so that the breastplate does not
come loose from the ephod.

2“So Aaron shall bear the names of the sons of
Israel on the breastplate of judgment over his
heart, when he goes into the holy place, as a me-
morial before the Lorp continually. °And you
shall put in the breastplate of judgment the Urim
and the Thummim,® and they shall be over
Aaron’s heart when he goes in before the Lorp. So
Aaron shall bear the judgment of the children of
Israel over his heart before the LorD continually.

Other Priestly Garments

31“You shall make the robe of the ephod all of
blue. 3?There shall be an opening for his head in
the middle of it; it shall have a woven binding all
around its opening, like the opening in a coat of
mail, so that it does not tear. >*And upon its hem
you shall make pomegranates of blue, purple, and
scarlet, all around its hem, and bells of gold be-
tween them all around: *a golden bell and a pome-
granate, a golden bell and a pomegranate, upon the

28:30 2Literally the Lights and the Perfections (compare Leviticus
8:8)

28:6 The word ephod is a transliteration of the Hebrew name,
which refers to an item of clothing that is no longer familiar.
Based on a description from near the time of Christ, the ephod
may have been a kind of waistcoat with sleeves and shoulder
straps (see chart, The High Priest’s Clothing). One might also
envision a kind of pinafore with sleeves. In any case, it was
richly woven with the colors of the tabernacle curtains, plus
gold threads. Its description focuses on the two stones set on
the shoulders and engraved with the names of the 12 tribes
(vv. 9-12). The high priest would wear these as he represented
the people and interceded for them before the Lord.

28:15 The breastplate of judgment, a square, pouchlike item,

was woven of the same materials as the ephod (see chart, The
Breastplate of the High Priest). On it were set 12 stones, each
engraved with the name of one of the tribes of Israel. It was
attached to the top of the ephod so that the high priest wore
these names over his heart (vv. 21, 29). It is called the breast-
plate, or breastpiece, of “judgment” because it contained the
Urim and Thummim (v. 30), which were used for receiving
decisions from God, somewhat like casting lots (see Num.
27:21; Deut. 33:8, note; 1 Sam. 28:6; Ezra 2:63). The Bible does
not describe the appearance of the Urim and Thummim, but
they fit inside the breastpiece, which was “a span” (about
nine inches) long and wide (v. 16).
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The people tried to reach God
at the tabernacle (Ex. 25:8).

People reached God through
Jesus Christ (Eph. 2:19, 22).
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Lev. 1:1-10 Lamb John 1:29, 36; 2 Cor. 5:21;
1Pet. 1:19
Ex.30:17-20; 38:8 Bronze Laver Titus 3:5; Heb. 10:22; 1 John 1:7

Ex. 26:1-37 Tent of Meeting Eph. 2:13,19

Ex. 25:23-30; 37:10-16 Table for Showbread John 6:32,35

Ex. 25:31-40; 27:20, 21; Golden Lampstand John 8:12
37:17-24

Ex. 30:1-10; 37:25-28; Ps. 141:1, 2 Altar of Incense Eph. 5:2

Ex. 26:31 Veil Heb.10:19, 20

Ex.28:1-43 High Priest Heb. 6:20; 8:1; 9:11,12

Ex. 25:10-22; 37:1-9; Ark of theTestimony Mark 16:19; Eph. 1:20;
Num. 7:89 and the Mercy Seat Heb. 4:14,16;9:24, 25

Ex.29:45, 46; Ps. 78:14; 91:1 Presence of God Matt. 17:5; Luke 21:27

hem of the robe all around. >*And it shall be upon
Aaron when he ministers, and its sound will be
heard when he goes into the holy place before the
Lorp and when he comes out, that he may not die.
36“You shall also make a plate of pure gold and
engrave on it, /fke the engraving of a signet:

HOLINESS TO THE LORD.

’And you shall put it on a blue cord, that it may
be on the turban; it shall be on the front of the
turban. 38So it shall be on Aaron’s forehead, that
Aaron may bear the iniquity of the holy things

28:36-38 To make the meaning of the high priest’s position
clear, along with the special garments already described, the

high priest would wear an inscription attached to his turban
(see chart, The High Priest’s Clothing). The phrase translated
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A ST ENA  ADORNED AS A BRIDE

From ancient times, women and men have adorned themselves with precious and semi-precious met-
als and stones. Jewels mentioned in Scripture include:

adamant, described as “harder than flint” (Ezek. 3:9);

agate, a multicolored chalcedony (Ex. 28:19);
amber (Ezek. 1:4);

amethyst, a blue-violet quartz (Ex. 28:19);
beryl, an aguamarine (Ex. 39:13);

chalcedony, a noncrystalline form of quartz (Rev. 21:19);

chrysolite, a yellowish stone (Rev. 21:20);

chrysoprase, an apple-green variety of chalcedony (Rev. 21:20);

coral (Job 28:18);

crystal, a reference to quartz (Job 28:17);
diamond (Ex. 28:18; Jer. 17:1);

emerald, a bright green stone (Ex. 28:17);

jacinth, a transparent red to brown stone (Rev. 21:20);

jasper, an opaque red, yellow, brown, or green variety of chalcedony (Rev. 21:19);

onyx, a flat-banded variety of chalcedony (Gen. 2:12);
quartz (Job 28:18);

ruby (Job 28:18);

sapphire, a blue variety of corundum (Ex. 24:10);

sardius, a brownish red variety of chalcedony (Rev. 21:20);

sardonyx, which includes layers of carnelian (Rev. 21:20);

topaz, a yellow, reddish, or pink transparent stone that is quite hard (Job 28:19); and
pearl, a whitish, glossy stone formed around foreign matter in some shellfish (Rev. 17:4).

Women wore bracelets (Gen. 24:47), necklaces (Song 1:10), earrings (Gen. 35:4), nose rings (24:30), and
rings. When the Israelites left Egypt, they received articles of gold and silver from the Egyptians (Ex. 12:35). A
significant portion of this jewelry apparently was given as an offering toward the adornment of the tabernacle

(Ex. 35:21,22).

The Lord described Israel as a beautiful bride (Ezek. 16:11, 12). In His parable of the lost coin, Jesus referred to
one of the most prized pieces of jewelry worn by a bride—her dowry headpiece, often adorned with gold coins or
jewels. Accordingly, the married woman diligently searched for the coin lost from her headdress (Luke 15:8-10).

See also chart on Gems and Minerals (Song); notes on Appearance (2 Cor. 3); Beauty (Prov. 4); Clothing

(Ezek. 16); Dowry (1Kin. 9); Femininity (Ps. 144)

which the children of Israel hallow in all their
holy gifts; and it shall always be on his forehead,
that they may be accepted before the Lorp.

3“You shall skillfully weave the tunic of fine
linen thread, you shall make the turban of fine
linen, and you shall make the sash of woven work.

40“For Aaron’s sons you shall make tunics, and
you shall make sashes for them. And you shall
make hats for them, for glory and beauty. *'So you
shall put them on Aaron your brother and on his
sons with him. You shall anoint them, consecrate
them, and sanctify them, that they may minister
to Me as priests. ?And you shall make for them

linen trousers to cover their nakedness; they shall
reach from the waist to the thighs. #*They shall be
on Aaron and on his sons when they come into the
tabernacle of meeting, or when they come near
the altar to minister in the holy place, that they do
not incur iniquity and die. / shall be a statute for-
ever to him and his descendants after him.

Aaron and His Sons Consecrated

29“And this is what you shall do to them to
hallow them for ministering to Me as
priests: Take one young bull and two rams with-
out blemish, 2and unleavened bread, unleavened

HOLINESS TO THE LORD (v. 36) also characterizes the Sab-
bath day as “holy to the Lor” (Ex. 31:15). Even as the Sabbath
was set apart because of the Lord and for the Lord, so the
high priest was dedicated and given the responsibility of pre-
senting what the Israelites brought to Him (see Lev. 21:6, 8;
23, The Principle of the Sabbath; Jer. 2:2, 3; Heb. 12:10, 14, 28).

29:10bedience to the commands of this chapter are recorded
in Leviticus 8 and 9. As Moses received the directions for
building the tabernacle and also recorded the doing of it, so
the directions for consecrating the priests are matched by the
doing (Ex. 35—40).
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cakes mixed with oil, and unleavened wafers
anointed with oil (you shall make them of wheat
flour). *You shall put them in one basket and
bring them in the basket, with the bull and the
two rams.

4And Aaron and his sons you shall bring to the
door of the tabernacle of meeting, and you shall
wash them with water. Then you shall take the
garments, put the tunic on Aaron, and the robe of
the ephod, the ephod, and the breastplate, and
gird him with the intricately woven band of the
ephod. SYou shall put the turban on his head, and
put the holy crown on the turban. ’And you shall
take the anointing oil, pour 7t on his head, and
anoint him. $Then you shall bring his sons and put
tunics on them. °And you shall gird them with
sashes, Aaron and his sons, and put the hats on
them. The priesthood shall be theirs for a perpet-
ual statute. So you shall consecrate Aaron and his
sons.

10“You shall also have the bull brought before
the tabernacle of meeting, and Aaron and his sons
shall put their hands on the head of the bull.
'Then you shall kill the bull before the Lorp, by
the door of the tabernacle of meeting. ?You shall
take some of the blood of the bull and put it on the
horns of the altar with your finger, and pour all
the blood beside the base of the altar. *And you
shall take all the fat that covers the entrails, the
fatty lobe attached to the liver, and the two kidneys
and the fat that is on them, and burn them on the
altar. 14But the flesh of the bull, with its skin and
its offal, you shall burn with fire outside the
camp. It is a sin offering.

15“You shall also take one ram, and Aaron and
his sons shall put their hands on the head of the
ram; '%and you shall kill the ram, and you shall
take its blood and sprinkle 7 all around on the al-
tar. VThen you shall cut the ram in pieces, wash
its entrails and its legs, and put them with its
pieces and with its head. '®And you shall burn the
whole ram on the altar. It is a burnt offering to
the Lorb; it s a sweet aroma, an offering made by
fire to the Lorp.

19“You shall also take the other ram, and Aaron
and his sons shall put their hands on the head of
the ram. 2Then you shall kill the ram, and take
some of its blood and put it on the tip of the right
ear of Aaron and on the tip of the right ear of his
sons, on the thumb of their right hand and on the
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big toe of their right foot, and sprinkle the blood
all around on the altar. 2!And you shall take some
of the blood that is on the altar, and some of the
anointing oil, and sprinkle it on Aaron and on his
garments, on his sons and on the garments of his
sons with him; and he and his garments shall be
hallowed, and his sons and his sons’ garments
with him.

22“Also you shall take the fat of the ram, the fat
tail, the fat that covers the entrails, the fatty lobe
attached to the liver, the two kidneys and the fat on
them, the right thigh (for it /s a ram of consecra-
tion), 2one loaf of bread, one cake made with oil,
and one wafer from the basket of the unleavened
bread that is before the Lorp; 2*and you shall put
all these in the hands of Aaron and in the hands of
his sons, and you shall wave them as a wave offer-
ing before the Lorp. 2*You shall receive them back
from their hands and burn them on the altar as a
burnt offering, as a sweet aroma before the Lorb.
It is an offering made by fire to the Lorp.

2¢“Then you shall take the breast of the ram of
Aaron’s consecration and wave it as a wave offer-
ing before the Lorp; and it shall be your portion.
%And from the ram of the consecration you shall
consecrate the breast of the wave offering which
is waved, and the thigh of the heave offering
which is raised, of that which is for Aaron and of
that which is for his sons. 28It shall be from the
children of Israel for Aaron and his sons by a
statute forever. For it is a heave offering; it shall
be a heave offering from the children of Israel
from the sacrifices of their peace offerings, that is,
their heave offering to the Lorp.

2>“And the holy garments of Aaron shall be his
sons’ after him, to be anointed in them and to be
consecrated in them. 3°That son who becomes
priest in his place shall put them on for seven
days, when he enters the tabernacle of meeting to
minister in the holy place.

3“And you shall take the ram of the consecra-
tion and boil its flesh in the holy place. 3?Then
Aaron and his sons shall eat the flesh of the ram,
and the bread that is in the basket, by the door of
the tabernacle of meeting. 3*They shall eat those
things with which the atonement was made, to
consecrate and to sanctify them; but an outsider
shall not eat them, because they are holy. >*And if
any of the flesh of the consecration offerings, or
of the bread, remains until the morning, then you

29:6 The holy crown is the plate inscribed with “HOLINESS
TO THE LORD” (Ex. 28:36,37).

29:7 Specially formulated anointing oil was used to designate
persons and items meant for particular service to the Lord
(see Ex. 30:22-30; 1 Sam. 10:1; 16:1, 12, 13; 1 Kin. 19:16; Acts
10:38; 2 Cor. 1:21).

29:10 Aaron and his sons are instructed to put their hands on
the head of the animal to be sacrificed (vv. 10, 15, 19). This ac-

tion associated the person with the animal, which became the
person’s representative or substitute (see Lev. 16:21).

29:18 The burnt offering was not a sin offering (described in
vv. 10-14; see also chart, The Offerings of the Lord). That the
“offering made by fire” made a “sweet aroma” means it was
pleasing to God, who accepted the worshiper’s self-surrender
indicated by the sacrifice.
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] S S SO S L € AN EXPRESSION OF CREATIVITY

Ornamental needlework was certainly a part of the Old Testament culture. It was used in decorating
the screen for the tabernacle door (Ex. 26:36; 36:37), the screen for the court gate (Ex. 27:16; 38:18),
and the priestly garments (Ex. 28:39; 39:29). Embroidery was a sign of royal luxury (Ezek. 16:10, 13, 18;
26:16), a valuable product in commerce (Ezek. 27:16), and a prized spoil of battle (Judg. 5:30).
Garments were marked by original designs (Ex. 28:6), innovative applique (Ex. 39:24), and even
skillfully woven work that could be akin to our needlepoint (Ex. 28:4), Joseph’s “tunic of many colors”
was likely just such a treasured, embroidered heirloom garment (see Gen. 37:3).
This expression of creativity, which transforms simple materials into works of art, is a way to share
yourself with your family, as did the “woman of strength” in Proverbs (31:13, 19, 22, 24), and with others, as did
Dorcas (Acts 9:36-42) and those who prepared textiles for the tabernacle. As the ordinary becomes the extraor-
dinary, an inheritance is left for generations to come through a woman’s investment of herself in such projects.
See also notes on Clothing (Ezek. 16); Creativity (Col. 1); Homemaking (Prov. 24); portrait of Dorcas (Acts 9)

shall burn the remainder with fire. It shall not be
eaten, because it is holy.

3“Thus you shall do to Aaron and his sons, ac-
cording to all that I have commanded you. Seven
days you shall consecrate them. 3¢And you shall of-
fer a bull every day as a sin offering for atone-
ment. You shall cleanse the altar when you make
atonement for it, and you shall anoint it to sanc-
tify it. ’Seven days you shall make atonement for
the altar and sanctify it. And the altar shall be
most holy. Whatever touches the altar must be
holy:

The Daily Offerings

38“Now this is what you shall offer on the altar:
two lambs of the first year, day by day continually.
*One lamb you shall offer in the morning, and
the other lamb you shall offer at twilight. “With
the one lamb shall be one-tenth of an ephah of
flour mixed with one-fourth of a hin of pressed
oil, and one-fourth of a hin of wine as a drink of-
fering. 4'And the other lamb you shall offer at twi-
light; and you shall offer with it the grain offer-
ing and the drink offering, as in the morning, for
a sweet aroma, an offering made by fire to the
Lorp. #2This shall be a continual burnt offering
throughout your generations at the door of the
tabernacle of meeting before the Lorp, where I
will meet you to speak with you. *’And there I will
meet with the children of Israel, and the tabernacle
shall be sanctified by My glory. /So I will conse-

crate the tabernacle of meeting and the altar. I
will also consecrate both Aaron and his sons to
minister to Me as priests. ¥°I will dwell among the
children of Israel and will be their God. °And
they shall know that I am the Lorp their God, who
brought them up out of the land of Egypt, that I
may dwell among them. I am the Lorp their God.

The Altar of Incense

3 “You shall make an altar to burn incense on;

you shall make it of acacia wood. ?A cubit
shall be its length and a cubit its width—it shall be
square—and two cubits shall be its height. Its
horns shall be of one piece with it. And you shall
overlay its top, its sides all around, and its horns
with pure gold; and you shall make for it a mold-
ing of gold all around. Two gold rings you shall
make for it, under the molding on both its sides.
You shall place them on its two sides, and they will
be holders for the poles with which to bear it.
5You shall make the poles of acacia wood, and
overlay them with gold. And you shall put it be-
fore the veil that is before the ark of the Testi-
mony, before the mercy seat that is over the Testi-
mony, where [ will meet with you.

7“Aaron shall burn on it sweet incense every
morning; when he tends the lamps, he shall burn
incense on it. 8And when Aaron lights the lamps
at twilight, he shall burn incense on it, a perpet-

29:37 2Compare Numbers 4:15 and Haggai 2:11-13

29:40 The word “hin” has an Egyptian derivation (as does
‘ephah). It refers to a pot whose capacity is not known with
certainty but has been estimated to contain one gallon.

29:42-46 The significance of building and worshiping at the
tabernacle is summarized. The Lord had brought the Is-
raelites out of Egypt in order to dwell among them, acting on
their behalf as their God, and in order that they might serve
Him (Ex. 6:6, 7; 7:16, 17; 10:2; 16:12; 25:8, 22). As they had
learned to know Him through the rescue from Egypt and
preservation in the wilderness, now they would also know

Him through His presence with them and His provision for
worship and communion with Him at the tabernacle.

30:1-10 The incense altar would stand inside the tabernacle,
in the room with the lampstand and table of bread (see chart,
The Plan of the Tabernacle). No “strange incense” could be
offered on it (v. 9), only the specially formulated “sweet in-
cense” (v. 7; see vv. 34-38). No other offerings could be made
on this altar; the other offerings were to be made outside the
tabernacle and should already have been made before the
priest entered the tabernacle to tend or light the lamps. Else-
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ual incense before the Lorp throughout your gen-
erations. °You shall not offer strange incense on it,
or a burnt offering, or a grain offering; nor shall
you pour a drink offering on it. 1°And Aaron shall
make atonement upon its horns once a year with
the blood of the sin offering of atonement; once a
year he shall make atonement upon it throughout
your generations. It is most holy to the Lorp.”

The Ransom Money

"Then the Lorp spoke to Moses, saying:
12“When you take the census of the children of Is-
rael for their number, then every man shall give a
ransom for himself to the Lorp, when you number
them, that there may be no plague among them
when you number them. This is what everyone
among those who are numbered shall give: half a
shekel according to the shekel of the sanctuary (a
shekel is twenty gerahs). The half-shekel shall be an
offering to the Lorp. “Everyone included among
those who are numbered, from twenty years old
and above, shall give an offering to the Lorp.
15The rich shall not give more and the poor shall
not give less than half a shekel, when you give an
offering to the Lorp, to make atonement for your-
selves. 1°And you shall take the atonement money
of the children of Israel, and shall appoint it for
the service of the tabernacle of meeting, that it
may be a memorial for the children of Israel be-
fore the Lorp, to make atonement for yourselves.”

The Bronze Laver

7Then the Lorp spoke to Moses, saying: ¥“You
shall also make a laver of bronze, with its base also
of bronze, for washing. You shall put it between
the tabernacle of meeting and the altar. And you
shall put water in it, 1°for Aaron and his sons shall
wash their hands and their feet in water from it.
20When they go into the tabernacle of meeting, or
when they come near the altar to minister, to
burn an offering made by fire to the Lorp, they
shall wash with water, lest they die. 2!'So they shall
wash their hands and their feet, lest they die. And
it shall be a statute forever to them—to him and
his descendants throughout their generations.”
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The Holy Anointing Oil

22Moreover the LorD spoke to Moses, saying:
2Also take for yourself quality spices— five hun-
dred shekels of liquid myrrh, half as much sweet-
smelling cinnamon (two hundred and fifty
shekels), two hundred and fifty shekels of sweet-
smelling cane, ?*five hundred shekels of cassia, ac-
cording to the shekel of the sanctuary, and a hin
of olive oil. ?And you shall make from these a
holy anointing oil, an ointment compounded ac-
cording to the art of the perfumer. It shall be a
holy anointing oil. 26With it you shall anoint the
tabernacle of meeting and the ark of the Testi-
mony; *the table and all its utensils, the lamp-
stand and its utensils, and the altar of incense;
2the altar of burnt offering with all its utensils,
and the laver and its base. 2?You shall consecrate
them, that they may be most holy; whatever
touches them must be holy? 3°And you shall
anoint Aaron and his sons, and consecrate them,
that they may minister to Me as priests.

3“And you shall speak to the children of Israel,
saying: ‘This shall be a holy anointing oil to Me
throughout your generations. It shall not be
poured on man’s flesh; nor shall you make any
other like it, according to its composition. It is
holy, and it shall be holy to you. **Whoever com-
pounds any like it, or whoever puts any of it on an
outsider, shall be cut off from his people.””

The Incense

*And the LorD said to Moses: “Take sweet
spices, stacte and onycha and galbanum, and pure
frankincense with these sweet spices; there shall
be equal amounts of each. 3*You shall make of
these an incense, a compound according to the art
of the perfumer, salted, pure, and holy. >*And you
shall beat some of it very fine, and put some of it
before the Testimony in the tabernacle of meeting
where I will meet with you. It shall be most holy to
you. *’But as for the incense which you shall make,
you shall not make any for yourselves, according

30:29 2Compare Numbers 4:15 and Haggai 2:11-13

where the burning of incense is associated with prayer (Ps.
141:1-4; Luke 1:8-13; Rev. 8:3, 4).

30:11-16 Numbering the men of Israel was usually associated
with military service and warfare (see Num. 1:2, 3, 19-46;
Judg. 20:2,15-17;1Sam. 11:8; 15:4). At the age of twenty a man
could begin to serve as a soldier (v. 14; Num. 1:3). The silver
collected was used in building the tabernacle (Ex. 38:25-28).
The numbering and ransom reflected the equality of rich and
poor in standing before God (v. 15) and reminded the people
of their dependence on the Lord rather than upon numerical
strength, and of their responsibility to care for the house of
God.

30:18-21 The priests needed to wash for physical cleanliness,

due to the blood of sacrifices and dust from the tabernacle
court. Washing was also symbolic of spiritual cleansing (see
Ps. 26:6). Washing was enforced by the threat of death be-
cause of the prominent role and position of the priests and
because of its theological significance. God is holy, and the
priests must prepare to serve Him by being as pure as possi-
ble themselves. The repeated washings reinforce the serious-
ness of approaching God (see also Ps. 51:2; Is. 1:16; Eph.
5:25-27).

30:35 Salt in the incense enhanced its burning as well as per-
haps acting as a preservative. It may also have had symbolic
significance as an element in sacrifices and as a reminder of a
secure covenant (see Lev. 2:13; Num. 18:19; 2 Chr. 13:5).
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Onyx on Right Shoulder

Dan

Judah
Levi*
Simeon
Reuben

| Naphtali

Carbuncle
Zebulun

Diamond
Gad

Amethyst
Benjamin

Jasper
Naphtali

Topaz
Issachar

Sapphire
Simeon

Agate
anasseh*

Sardius
Judah

Emerald
Reuben

Ligure
Ephraim*

Beryl
Dan

HEBREW

odem

pitdah
bareketh
nophech
sappeer

yah ghalohm

leh-sham

shvoo

agh-lah-mah

tarshish

shoh-ham

Jjahsh-peh

DESCRIPTION OF STONE

red quartz stone

rich yellow stone

flashing red stone

green stone

pure, deep blue stone

very hard colorless stone
orange or yellow zircon stone

gray, brown colored
layered quartz stone

purple or violet quartz stone
of great hardness and beauty

light green stone

black quartz stone

variegated quartz stone of
brilliant hues

MODERN EQUIVALENT

carnelian
topaz
garnet
emerald
sapphire

diamond

agate

amethyst

beryl

onyx

jasper

The shoulderpieces were onyx stones on which the names of the twelve tribes were engraved according
to their birth order (Ex. 28:10). Note that Hebrew is read right to left, which explains the order found
on the shoulderpieces and breastplate.

* Sometimes the listing of the tribes differed (as Joseph and Levi or Ephraim and Manasseh), but there were always twelve.



THE HIGH PRIEST’S CLOTHING

Turban

Scarlet Pomegranate
Golden Bell Ornaments
Exodus 28:33-35

Sash
Exodus 28:4, 39, 40

Ephod 4
Exodus 28:5-15, 31 [/
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to its composition. It shall be to you holy for the
Lorp. *Whoever makes any like it, to smell it, he
shall be cut off from his people.”

Artisans for Building the Tabernacle

3 Then the Lorb spoke to Moses, saying:

2“See, I have called by name Bezalel the son
of Uri, the son of Hur, of the tribe of Judah. 3And 1
have filled him with the Spirit of God, in wisdom,
in understanding, in knowledge, and in all manner
of workmanship, “to design artistic works, to work
in gold, in silver, in bronze, *in cutting jewels for
setting, in carving wood, and to work in all manner
of workmanship.

¢And I, indeed I, have appointed with him Aho-
liab the son of Ahisamach, of the tribe of Dan; and
I have put wisdom in the hearts of all the gifted
artisans, that they may make all that I have com-
manded you: “the tabernacle of meeting, the ark
of the Testimony and the mercy seat that s on it,
and all the furniture of the tabernacle— $the table
and its utensils, the pure go/d lampstand with all
its utensils, the altar of incense, °the altar of
burnt offering with all its utensils, and the laver
and its base—°the garments of ministry? the
holy garments for Aaron the priest and the gar-
ments of his sons, to minister as priests, !'and the
anointing oil and sweet incense for the holy place.
According to all that I have commanded you they
shall do.”

The Sabbath Law

12And the Lorp spoke to Moses, saying,
13“Speak also to the children of Israel, saying:
‘Surely My Sabbaths you shall keep, for it is a sign
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between Me and you throughout your genera-
tions, that you may know that I am the Lorp who
sanctifies you. “You shall keep the Sabbath, there-
fore, for it is holy to you. Everyone who profanes it
shall surely be put to death; for whoever does any
work on it, that person shall be cut off from
among his people. *Work shall be done for six
days, but the seventh is the Sabbath of rest, holy
to the Lorp. Whoever does any work on the Sab-
bath day, he shall surely be put to death. 1“There-
fore the children of Israel shall keep the Sabbath,
to observe the Sabbath throughout their genera-
tions as a perpetual covenant. VIt is a sign be-
tween Me and the children of Israel forever; for in
six days the LorD made the heavens and the earth,
and on the seventh day He rested and was re-
freshed.””

18And when He had made an end of speaking
with him on Mount Sinai, He gave Moses two
tablets of the Testimony, tablets of stone, written
with the finger of God.

The Gold Calf

3 2Now when the people saw that Moses de-

layed coming down from the mountain, the
people gathered together to Aaron, and said to
him, “Come, make us gods that shall go before us;
for as for this Moses, the man who brought us up
out of the land of Egypt, we do not know what has
become of him.”

2And Aaron said to them, “Break off the golden
earrings which are in the ears of your wives, your
sons, and your daughters, and bring them to me.”

31:10 2Or woven garments

31:3 By His Spirit God enabled people for tasks needed to ac-
complish what He commanded the nation to do—build the
tabernacle. In this case enablement involved the ability to
make a variety of needed items, to make them with excel-
lence and beauty, and to teach others these skills (Ex. 35:34;
see also Ex. 28, Needlework). The abilities were diversified
according to the particular job. The use of terms related to
“wisdom” (Heb. chokmah) in this passage and later (vv. 3, 6;
Ex. 35:10, 25, 26, 31, 35; 36:1, 2, 4) presents wisdom as the skill
for doing what needed to be done in a way pleasing to God.
Those with wisdom made things that were useful in serving
God. In broader application the Book of Proverbs presents
wisdom as the skill for living (see Prov. 1:1-7; 2:6; 3:13-26).
“Understanding” involves discernment, leading to the ability
to recognize correct choices in solving problems (see John 5,
Problem Solving; 1 Cor, 8, Decision Making). “Knowledge” in-
volves know-how resulting from a store of experience.

31:13 Previously in Exodus the Lord explained that He was act-
ing in a particular way so that He would be known (for exam-
ple, Ex. 8:10; 9:14; 16:6, 7; 29:43-46). Now the Israelites must
act in order to know. Even while building the tabernacle, they
must keep the Sabbath for the sake of knowing the Lord as
the one who set them apart (“the Loro who sanctifies you”)
and as the one who created the world in six days (v. 17). Ob-
serving the Sabbath as a “sign” would remind the Israelites of

the Lord’s identity as the Creator, who made it possible for
them to cease from work as He had done (see chart, The Prin-
ciple of the Sabbath). In revealing His own identity to them,
He gave them an identity as His people. God’s instructions for
making the tabernacle and its furnishings and designating
priests, all set apart for God's service, exemplified what it
meant for the people themselves to be sanctified (see Ex.
19:4-6; Lev. 20:26; 22:32, 33; 1 Thess. 4:1-8).

32:1 Shortly after the Israelites had agreed to be the Lord’s
covenant people, they began to worship an idol. Their de-
mand to Aaron directly contradicted what the Lord had said
at the start of the Ten Commandments (v. 1; Ex. 20:2-4). Ac-
cording to the Lord, the Lord their God had brought the Is-
raelites out of Egypt, and He told them, “You shall have no
other gods before Me” (Ex. 20:3), and they must not make for
themselves any image. But according to the Israelites,
Moses—a man, not the Lord—had brought them from Egypt.
Therefore, they told Aaron, “Make us gods that shall go be-
fore us” (v.1).

32:2-4 The description of making the calf contrasts with the
description of preparing for the tabernacle (Ex. 35:21-35).
Aaron commanded the people to bring gold by taking it from
family members. In preparation for building the tabernacle,
the emphasis is on each individual’s willing and spontaneous



123

EXODUS 32:21

(Jg worman who wants to make a difference must seek
inner strength instead of self-sufficiency.

Joy P. Gage

3So all the people broke off the golden earrings
which were in their ears, and brought them to
Aaron. *And he received the gold from their hand,
and he fashioned it with an engraving tool, and
made a molded calf.

Then they said, “This 7s your god, O Israel, that
brought you out of the land of Egypt!”

5So when Aaron saw it, he built an altar before
it. And Aaron made a proclamation and said, “To-
morrow is a feast to the Lorp.” °Then they rose
early on the next day, offered burnt offerings, and
brought peace offerings; and the people sat down
to eat and drink, and rose up to play.

7And the Lorp said to Moses, “Go, get down!
For your people whom you brought out of the
land of Egypt have corrupted themselves. $They
have turned aside quickly out of the way which I
commanded them. They have made themselves a
molded calf, and worshiped it and sacrificed to it,
and said, ‘This is your god, O Israel, that brought
you out of the land of Egypt!”” °And the Lorp said
to Moses, “I have seen this people, and indeed it is
a stiff-necked people! ""Now therefore, let Me
alone, that My wrath may burn hot against them
and I may consume them. And I will make of you a
great nation.”

'Then Moses pleaded with the Lorp his God,
and said: “Lorp, why does Your wrath burn hot
against Your people whom You have brought out of
the land of Egypt with great power and with a
mighty hand? ?Why should the Egyptians speak,
and say, ‘He brought them out to harm them, to kill
them in the mountains, and to consume them from
the face of the earth’? Turn from Your fierce wrath,

and relent from this harm to Your people. *Re-
member Abraham, Isaac, and Israel, Your servants,
to whom You swore by Your own self, and said to
them, ‘I will multiply your descendants as the stars
of heaven; and all this land that I have spoken of I
give to your descendants, and they shall inherit it
forever.’ " 14So the Lorp relented from the harm
which He said He would do to His people.

15And Moses turned and went down from the
mountain, and the two tablets of the Testimony
were in his hand. The tablets were written on both
sides; on the one side and on the other they were
written. ®Now the tablets were the work of God,
and the writing was the writing of God engraved
on the tablets.

7And when Joshua heard the noise of the peo-
ple as they shouted, he said to Moses, “There is a
noise of war in the camp.”

18But he said:

“It is not the noise of the shout of victory,
Nor the noise of the cry of defeat,
But the sound of singing I hear.”

19So it was, as soon as he came near the camp,
that he saw the calf and the dancing. So Moses’
anger became hot, and he cast the tablets out of
his hands and broke them at the foot of the moun-
tain. Then he took the calf which they had made,
burned it in the fire, and ground it to powder; and
he scattered it on the water and made the children
of Israel drink iz. 2!And Moses said to Aaron,

32:13 2Genesis 13:15 and 22:17

giving (Ex. 35:21-35). Aaron made the calf, but in Exodus 35
skilled workers made things of far superior quality because of
enablement from God. In ancient Near Eastern cultures a
young bull or ox was associated with strength, lordship, fertil-
ity, and morally degrading rituals.

32:5 Aaron's proclamation appears to have been a cover-up of
sorts. The following verses make it clear that the celebration
was in no way acceptable to the Lord.

32:6 In this setting the word translated “play” (Heb. tsachaq)
is not innocent fun. It implies sexual immorality such as is
connected with pagan rituals (see Gen. 26:8; 39:14,17).

32:7 The Lord's statement ironically echoes the people, who
said that Moses had brought them out of Egypt (v. 1). The
word translated “have corrupted themselves” is used of the
destruction of Sodom and Gomorrah (Gen. 19:13, 29) and of a
trampled and ruined vineyard (Jer. 12:10). The Israelites had
become the opposite of the holy, set apart nation that God in-
tended them to be.

32:10 Let Me alone introduces the possibility of the opposite;
that is, Moses may intercede for the Israelites. The Lord pro-
posed that He start over again with Moses to fulfill promises
to the patriarchs concerning making a “great nation” (see
Gen. 12:2;18:18; 46:3).

32:11-14 As mediator for the nation, Moses pleaded with the
Lord because of His past action in delivering the people who
belong to Him, because of His reputation (referring to one of
God’s stated purposes, Ex. 14:4), and because of His promises
to His servants Abraham, Isaac, and Jacob. In response, the
Lord did not destroy all the people and begin again with
Moses (see also Ezek. 33:13-19).

32:19 Breaking the tablets of Testimony, like tearing up a
modern contract, pictured the destruction of the covenant to
which the tablets bore witness. Israel’s relationship with Yah-
weh as their covenant overlord was in jeopardy.

32:21 Ugaritic and Egyptian equivalents to the expression
translated “so great a sin” and “great sin” (vv. 30 and 31) are
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ENHANCING PHYSICAL BEAUTY

Perfumes. In the unsanitary and odor-laden ancient world, perfumes were highly prized. Perfume
making, which included the preparation of both cosmetics and medical ointments, is an ancient and
noble profession (Ex. 30:25, 35; 1 Sam. 8:13; Neh. 3:8).

Perfume ingredients mentioned in Scripture include aloes, bdellium, calumus, cassia, cinnamon,
frankincense, myrrh, nard, onycha, and saffron. Perfume came in the form of powders, liquids, incense,
or ointments. Sachets of dried spices were worn under clothing (Song 1:13), and liquids and ointments
were contained in flasks and jars (Mark 14:3; Luke 7:37). Perfumed oils were used in these ways:

o tosoften the skin and mask unpleasant odors (see Ruth 3:3; Ps. 45:8; Luke 7:38)
e asamoisturizer in the dry desert climate (see Ps. 133:2; Song 1:13)
e asan enticement to lovemaking (see Esth. 2:12; Prov. 7:17)
e asasymbol of honor and hospitality to be poured over the feet or heads of banquet guests (see Matt. 26:7).

Cosmetics. Some suggest that henna (bright orange in color) was mixed with oil and applied to the palms of
the hands, feet, nails, and sometimes the hair (see Song 4:13). Dark black kohl was used to outline eyes (2 Kin.
9:30; Jer. 4:30; Ezek. 23:40), and rouge and various colored powders were made by grinding minerals and mixing
them with water or gum. Cosmetic dyes were mixed with oil and kept in small jars.

Mirrors. An important beauty aid since ancient times, mirrors were frequently made of highly polished
bronze, since glass was not introduced until the first century A.0. Paul used the analogy of a mirror to describe
the “poor reflection” we have of a true spiritual reality (1 Cor. 13:12).

See also notes Appearance (2 Cor. 3); Beauty (Prov. 4); Clothing (Ezek. 16); Femininity (Ps. 144)

“What did this people do to you that you have
brought so great a sin upon them?”

22So Aaron said, “Do not let the anger of my
lord become hot. You know the people, that they
are set on evil. ZFor they said to me, ‘Make us gods
that shall go before us; as for this Moses, the man
who brought us out of the land of Egypt, we do
not know what has become of him.’ 2And I said to
them, ‘Whoever has any gold, let them break 7t
off.” So they gave it to me, and I cast it into the
fire, and this calf came out.”

2Now when Moses saw that the people were
unrestrained (for Aaron had not restrained them,
to their shame among their enemies), *’then
Moses stood in the entrance of the camp, and
said, “Whoever is on the LorD’s side— come to me!”
And all the sons of Levi gathered themselves to-
gether to him. ¥And he said to them, “Thus says
the Lorp God of Israel: ‘Let every man put his
sword on his side, and go in and out from en-
trance to entrance throughout the camp, and let
every man kill his brother, every man his compan-
ion, and every man his neighbor.” ” 28So the sons
of Levi did according to the word of Moses. And
about three thousand men of the people fell that
day. Then Moses said, “Consecrate yourselves to-
day to the Lorp, that He may bestow on you a

blessing this day, for every man has opposed his
son and his brother.”

30Now it came to pass on the next day that
Moses said to the people, “You have committed a
great sin. So now I will go up to the Lorp; perhaps
I can make atonement for your sin.” >'Then Moses
returned to the LorD and said, “Oh, these people
have committed a great sin, and have made for
themselves a god of gold! *?Yet now, if You will for-
give their sin—but if not, I pray, blot me out of
Your book which You have written.”

33And the Lorp said to Moses, “Whoever has
sinned against Me, I will blot him out of My book.
3Now therefore, go, lead the people to the place of
which I have spoken to you. Behold, My Angel
shall go before you. Nevertheless, in the day when
I visit for punishment, I will visit punishment
upon them for their sin.”

3So the Lorp plagued the people because of
what they did with the calf which Aaron made.

The Command to Leave Sinai

3 Then the Lorp said to Moses, “Depart and

go up from here, you and the people whom
you have brought out of the land of Egypt, to the
land of which I swore to Abraham, Isaac, and Ja-
cob, saying, “To your descendants I will give it.’

found in marriage contracts, as legal terms for adultery (see
also Gen. 20:9; 39:9). Israel’s unfaithfulness to the Lord was a
breaking of the covenant just as adultery breaks the covenant
of marriage. For the Israelites to drink the water (Ex. 32:20)
paralleled the trial of a wife accused of adultery (Num.
5:14-28). God's intervention would show who was guilty.

32:22-24 Aaron’s explanation, regrettably, resembled that of
Adam and Eve after they had sinned (Gen. 3:11-13); he quickly
blamed the people and took little responsibility himself—
“this calf came out” (Ex. 32:24; compare vv. 2-5). However,
Aaron was responsible because he had failed to restrain the
people (v. 25; see also Deut. 9:20).
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2And I will send My Angel before you, and I will
drive out the Canaanite and the Amorite and the
Hittite and the Perizzite and the Hivite and the
Jebusite. 3Go up to a land flowing with milk and
honey; for I will not go up in your midst, lest I
consume you on the way, for you are a stiff-necked
people.”

“And when the people heard this bad news,
they mourned, and no one put on his ornaments.
SFor the Lorp had said to Moses, “Say to the chil-
dren of Israel, “You are a stiff-necked people. I
could come up into your midst in one moment and
consume you. Now therefore, take off your orna-
ments, that I may know what to do to you.” ” ¢So
the children of Israel stripped themselves of their
ornaments by Mount Horeb.

Moses Meets with the LorD

"Moses took his tent and pitched it outside the
camp, far from the camp, and called it the taber-
nacle of meeting. And it came to pass that every-
one who sought the LorD went out to the taberna-
cle of meeting which was outside the camp. 8So it
was, whenever Moses went out to the tabernacle,
that all the people rose, and each man stood at his
tent door and watched Moses until he had gone
into the tabernacle. °And it came to pass, when
Moses entered the tabernacle, that the pillar of
cloud descended and stood at the door of the tab-
ernacle, and the Lorp talked with Moses. 1°A1l the
people saw the pillar of cloud standing at the tab-
ernacle door, and all the people rose and wor-
shiped, each man /n his tent door. ''So the Lorp
spoke to Moses face to face, as a man speaks to his
friend. And he would return to the camp, but his
servant Joshua the son of Nun, a young man, did
not depart from the tabernacle.

EXODUS 33:23

The Promise of God’s Presence

12Then Moses said to the Lorp, “See, You say to
me, ‘Bring up this people.” But You have not let me
know whom You will send with me. Yet You have
said, ‘I know you by name, and you have also found
grace in My sight.” >Now therefore, I pray, if I
have found grace in Your sight, show me now Your
way, that I may know You and that I may find
grace in Your sight. And consider that this nation
is Your people.”

“And He said, “My Presence will go with you,
and I will give you rest.”

15Then he said to Him, “If Your Presence does
not go with us, do not bring us up from here. 'For
how then will it be known that Your people and I
have found grace in Your sight, except You go
with us? So we shall be separate, Your people and
I, from all the people who are upon the face of the
earth.”

17So the Lorp said to Moses, “I will also do this
thing that you have spoken; for you have found
grace in My sight, and I know you by name.”

18And he said, “Please, show me Your glory.”

Then He said, “I will make all My goodness
pass before you, and I will proclaim the name of
the Lorp before you. I will be gracious to whom I
will be gracious, and I will have compassion on
whom I will have compassion.” ?But He said, “You
cannot see My face; for no man shall see Me, and
live.” 21And the Lorp said, “Here is a place by Me,
and you shall stand on the rock. 22So it shall be,
while My glory passes by, that I will put you in the
cleft of the rock, and will cover you with My hand
while I pass by. 22Then I will take away My hand,
and you shall see My back; but My face shall not
be seen.”

33:3 I will not go up in your midst. This statement shows that
the relationship between the Lord and the Israelites was not
yet settled and at peace, even though the land promises were
renewed (see also v. 5). The people recognized their loss and
mourned when they heard that the Lord would not go among
them. That He would not now go among them implied that
they should not build the tabernacle, the place where He had
said He would dwell among them (Ex. 25:8; 29:44-46). It
would have been pointless to build an ark and a tabernacle in
which to place the covenant record, a tabernacle designated
as a dwelling for the Lord, where He would meet His peo-
ple—if there were no covenant and if the Lord would not
dwell among the Israelites.

33:7-11 The word translated tabernacle (Heb. ‘ohel) is the
usual one for “tent,” not the word used in Exodus 26 to de-
scribe the structure that would contain “the holy place and
the Most Holy Place” (Ex. 26:33). These verses explain that
Moses customarily talked with God in a tent outside the camp
(see also Ex. 34:29-35; Deut. 34:10-12; chart, The Plan of the
Tabernacle).

33:14 My presence (lit. “My face”) is used as a way of saying “I

Myself.” The same idiom is used concerning the Lord (vv. 20,
23) and Moses (v. 19). That the Lord would give rest may indi-
cate security He would give in the Land (see Deut. 12:9, 10;
25:19; Josh. 23:1). If, however, Moses took it as rest for himself
personally, he did not accept it as sufficient but pressed for
the Lord’s presence with the people as a whole (v. 16; Ex.
34:9).

33:15, 16 For the Lord to have given Israel land as promised
would not have distinguished them as unique, since He had
given land to others (Ex. 32:34—33:3; see Deut. 2:5, 9, 19-22).
Only by the Lord’s special presence among the Israelites
would anyone know that He had shown them favor and given
them a distinct identity.

33:18 Asking to see the Lord's glory repeats in other terms
the request in verse 13. Moses wanted a full disclosure of the
Lord’s essential character (see Heb. 1:1-3). The answer to
these requests is first of all the proclamation of the Lord’s
name, which lists qualities central to His dealings with the Is-
raelites in the Book of Exodus, and then also the display of
the Lord’s presence in the finished tabernacle (Ex. 34:5-7;
40:34,35).



EXODUS 34:1

ATTRIB T E 0 F

126

OJU0) HE IS PERSONAL

God is the Ultimate Being. He is a living, speaking, loving, feeling, and seeking God. Though He is spirit
(John 4:24), He has intellect (1 Cor. 2:10, 11), will (Dan. 4:35), and emotions (Deut. 4:21, 24), and He
communicates with us (Job 22:21, 22; Prov. 2:6). One of the pervading themes in Scripture is God’s de-
sire for a personal relationship with the man and woman whom He created in His image.

God has used nearly every relationship of personal commitment we know to reveal Himself to us:
husband (Jer. 31:32), father (Gal. 4:6, 7), mother (Is. 49:15), brother (Prov. 18:24), lover (Song), bride-
groom (Rev. 19:7-9), shepherd (Ps. 23), creator and designer (Ps. 139:13-16), king (Ps. 10:16), provider
(Matt. 6:25-33), protector (Jer. 20:11), teacher (Ps. 25:8-12), counselor (Is. 9:6), friend (John 15:14, 15),

physician (Matt. 9:12, 13), master (Luke 16:13), servant (Mark 10:45), and military commander (Eph. 6:11-18).

The ultimate communication of God to us is Jesus (John 1:18; 10:30; 12:45; 14:9). Only the God of the Bible is
the living God. He was not made by human hands (Is. 45:5-7; Col. 1:15-17; Rev. 1:8), but He made and fashioned
the world and all that is in it (Ps. 100:3; 115:15; Eccl. 3:11). His greatest glory is found in His creation with whom He
is personally and intimately involved and of whom Christ is the crowning expression.

See also Is. 45:4; Lam. 3:22, note; Matt. 11:28-30; Heb, 1:1-4; notes on Attributes of God (Deut. 4; 32; 2 Chr. 19;
Job 23; 42; Ps. 25; 90; 102; 119; Is. 6; 65; Jer. 23; Rom. 2; Eph. 1; 1John 5); Access to God (Rom. 10); Communication
(Prov. 15); God’s Will (Eph. 5); Prayer (Jer. 33; Heb. 4; 1John 5; 3 John)

Moses Makes New Tablets

3 And the Lorp said to Moses, “Cut two

tablets of stone like the first ones, and I will
write on these tablets the words that were on the
first tablets which you broke. ?So be ready in the
morning, and come up in the morning to Mount
Sinai, and present yourself to Me there on the top
of the mountain. *And no man shall come up with
you, and let no man be seen throughout all the
mountain; let neither flocks nor herds feed before
that mountain.”

4So he cut two tablets of stone like the first ones.
Then Moses rose early in the morning and went up
Mount Sinai, as the Lorp had commanded him; and
he took in his hand the two tablets of stone.

SNow the Lorp descended in the cloud and
stood with him there, and proclaimed the name of
the Lorp. °And the Lorb passed before him and
proclaimed, “The Lorp, the Lorb God, merciful and
gracious, longsuffering, and abounding in good-
ness and truth, keeping mercy for thousands, for-
giving iniquity and transgression and sin, by no
means clearing the guilty, visiting the iniquity of the
fathers upon the children and the children’s chil-
dren to the third and the fourth generation.”

8So0 Moses made haste and bowed his head to-
ward the earth, and worshiped. °Then he said, “If
now I have found grace in Your sight, O Lord, let
my Lord, I pray, go among us, even though we are a
stiff-necked people; and pardon our iniquity and
our sin, and take us as Your inheritance.”

The Covenant Renewed

19And He said: “Behold, I make a covenant. Be-
fore all your people I will do marvels such as have
not been done in all the earth, nor in any nation;
and all the people among whom you are shall see
the work of the Lorp. For it /s an awesome thing
that I will do with you. ''Observe what I command
you this day. Behold, I am driving out from before
you the Amorite and the Canaanite and the Hit-
tite and the Perizzite and the Hivite and the Jeb-
usite. ?Take heed to yourself, lest you make a
covenant with the inhabitants of the land where
you are going, lest it be a snare in your midst.
3But you shall destroy their altars, break their sa-
cred pillars, and cut down their wooden images
(for you shall worship no other god, for the
Lorp, whose name is Jealous, is a jealous God),
lest you make a covenant with the inhabitants of

34:8 In responding to the Lord’s revelation of Himself, Moses
bowed in worship. This stands as a climactic personal fulfill-
ment of the sign given to Moses (Ex. 3:12); verse 8 is the only
place in Exodus that the verb translated “worshiped” is used
of Moses separately.

34:10 | make a covenant. Throughout this chapter parallels to
earlier events and instructions confirm that the Lord was re-
instating the covenant relationship formalized in Exodus 19—
24. Renewal of the covenant meant that the Lord was agree-
ing to Moses’ requests on behalf of the Israelites (v. 9). It
provided for a continuing relationship in which the Israelites
would know the Lord as their God, doing “marvels” in such a

way that surrounding peoples would “see the work of the

Lorp” (v. 10). Restoration following the Israelites’ worship of

the golden calf seems to have had three stages:

1) the Lord’s decision not to destroy all the people,

2) a proposed arrangement that would have given the Is-
raelites a land but no distinctive identity, and

3) pardon and full restoration of ongoing presence and
covenant involvement.

34:15, 16 Worshiping idols by both pagans and Israelites is
characterized as harlotry. Pagan worship is not neutral and is
never directed toward the Lord (see Is. 42, Idolatry; Jer. 7, Pa-
ganism).



127

the land, and they play the harlot with their gods
and make sacrifice to their gods, and one of them
invites you and you eat of his sacrifice, °and you
take of his daughters for your sons, and his
daughters play the harlot with their gods and
make your sons play the harlot with their gods.

17“You shall make no molded gods for yourselves.

18“The Feast of Unleavened Bread you shall
keep. Seven days you shall eat unleavened bread,
as I commanded you, in the appointed time of the
month of Abib; for in the month of Abib you came
out from Egypt.

19All that open the womb are Mine, and every
male firstborn among your livestock, whether ox or
sheep. 2°But the firstborn of a donkey you shall re-
deem with a lamb. And if you will not redeem Aim,
then you shall break his neck. All the firstborn of
your sons you shall redeem.

“And none shall appear before Me empty-
handed.

21“Six days you shall work, but on the seventh
day you shall rest; in plowing time and in harvest
you shall rest.

22And you shall observe the Feast of Weeks, of
the firstfruits of wheat harvest, and the Feast of
Ingathering at the year’s end.

2“Three times in the year all your men shall
appear before the Lord, the Lorp God of Israel.
2For I will cast out the nations before you and en-
large your borders; neither will any man covet
your land when you go up to appear before the
Lorp your God three times in the year.

2“You shall not offer the blood of My sacrifice
with leaven, nor shall the sacrifice of the Feast of
the Passover be left until morning.

26“The first of the firstfruits of your land you
shall bring to the house of the Lorp your God. You
shall not boil a young goat in its mother’s milk.”

27Then the Lorp said to Moses, “Write these
words, for according to the tenor of these words I
have made a covenant with you and with Israel.”
28So he was there with the Lorp forty days and
forty nights; he neither ate bread nor drank water.
And He wrote on the tablets the words of the
covenant, the Ten Commandments.?

The Shining Face of Moses

2Now it was so, when Moses came down from
Mount Sinai (and the two tablets of the Testimony
were in Moses’ hand when he came down from the

EXODUS 35:10

mountain), that Moses did not know that the skin
of his face shone while he talked with Him. 3°So
when Aaron and all the children of Israel saw
Moses, behold, the skin of his face shone, and they
were afraid to come near him. 3'Then Moses called
to them, and Aaron and all the rulers of the con-
gregation returned to him; and Moses talked with
them. 32Afterward all the children of Israel came
near, and he gave them as commandments all that
the Lorp had spoken with him on Mount Sinai.
And when Moses had finished speaking with
them, he put a veil on his face. **But whenever
Moses went in before the LorD to speak with Him,
he would take the veil off until he came out; and
he would come out and speak to the children of Is-
rael whatever he had been commanded. 3>And
whenever the children of Israel saw the face of
Moses, that the skin of Moses’ face shone, then
Moses would put the veil on his face again, until
he went in to speak with Him.

Sabbath Regulations

3 5Then Moses gathered all the congregation

of the children of Israel together, and said
to them, “These are the words which the Lorp has
commanded you to do: 2Work shall be done for six
days, but the seventh day shall be a holy day for
you, a Sabbath of rest to the Lorp. Whoever does
any work on it shall be put to death. *You shall
kindle no fire throughout your dwellings on the
Sabbath day.”

Offerings for the Tabernacle

*And Moses spoke to all the congregation of
the children of Israel, saying, “This is the thing
which the Lorb commanded, saying: >Take from
among you an offering to the Lorp. Whoever is of
a willing heart, let him bring it as an offering to
the Lorp: gold, silver, and bronze; blue, purple,
and scarlet thread, fine linen, and goats’ Aair; "ram
skins dyed red, badger skins, and acacia wood; %oil
for the light, and spices for the anointing oil and
for the sweet incense; ®onyx stones, and stones to
be set in the ephod and in the breastplate.

Articles of the Tabernacle

10A1l who are gifted artisans among you shall
come and make all that the LorD has commanded:

34:283Literally Ten Words

34:20-24 References to appearing before the Lord (vv. 20,
23,24) and to His house (v. 26) reflect the fact that the Lord
would indeed dwell among the Israelites, as Moses had asked.
To appear before the Lord was an act of recognizing Him as
the great King who could institute a covenant with a vassal
people. They, in turn, would affirm their loyalty and bring Him
tribute at regular intervals.

34:26 See Ex. 23:18, 19, note.

35:1 Making the tabernacle. Exodus 35—39 records the Is-
raelites’ obedience in following the instructions for the
tabernacle, as given to Moses during his first 40 days on
Mount Sinai (Ex. 25:1—31:18). Repeating the specifications
and repeating the phrase “as the Lord had commanded” and
its parallels emphasize the exactness of the obedience (Ex.
36:1; 38:22; 39:1, and throughout Ex. 39; 40; chart, The Plan of
the Tabernacle).
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lithe tabernacle, its tent, its covering, its clasps,
its boards, its bars, its pillars, and its sockets; ?the
ark and its poles, with the mercy seat, and the veil
of the covering; *the table and its poles, all its
utensils, and the showbread; “also the lampstand
for the light, its utensils, its lamps, and the oil for
the light; the incense altar, its poles, the anoint-
ing oil, the sweet incense, and the screen for the
door at the entrance of the tabernacle; !5the altar
of burnt offering with its bronze grating, its
poles, all its utensils, and the laver and its base;
7the hangings of the court, its pillars, their sock-
ets, and the screen for the gate of the court; 8the
pegs of the tabernacle, the pegs of the court, and
their cords; °the garments of ministry,* for minis-
tering in the holy place— the holy garments for
Aaron the priest and the garments of his sons, to
minister as priests.””

The Tabernacle Offerings Presented

20And all the congregation of the children of
Israel departed from the presence of Moses.
2Then everyone came whose heart was stirred,
and everyone whose spirit was willing, and they
brought the LorD’s offering for the work of the
tabernacle of meeting, for all its service, and for
the holy garments. 2?They came, both men and
women, as many as had a willing heart, and
brought earrings and nose rings, rings and neck-
laces, all jewelry of gold, that is, every man who
made an offering of gold to the Lorp. ?And every
man, with whom was found blue, purple, and scar-
let thread, fine linen, goats’ hair;, red skins of rams,
and badger skins, brought them. ?*Everyone who
offered an offering of silver or bronze brought
the Lorp’s offering. And everyone with whom was
found acacia wood for any work of the service,
brought it. 2°All the women who were gifted arti-
sans spun yarn with their hands, and brought
what they had spun, of blue, purple, and scarlet,
and fine linen. 26And all the women whose hearts
stirred with wisdom spun yarn of goats’ hair 2’The
rulers brought onyx stones, and the stones to be
set in the ephod and in the breastplate, 2%and
spices and oil for the light, for the anointing oil,
and for the sweet incense. 2The children of Israel
brought a freewill offering to the Lorp, all the
men and women whose hearts were willing to
bring material for all kinds of work which the
Lorp, by the hand of Moses, had commanded to be
done.

The Artisans Called by God

30And Moses said to the children of Israel, “See,
the Lorp has called by name Bezalel the son of

128

Uri, the son of Hur, of the tribe of Judah; 3'and He
has filled him with the Spirit of God, in wisdom
and understanding, in knowledge and all manner
of workmanship, *?to design artistic works, to
work in gold and silver and bronze, *in cutting
jewels for setting, in carving wood, and to work in
all manner of artistic workmanship.

3#And He has put in his heart the ability to
teach, in him and Aholiab the son of Ahisamach,
of the tribe of Dan. **He has filled them with skill
to do all manner of work of the engraver and the
designer and the tapestry maker, in blue, purple,
and scarlet thread, and fine linen, and of the
weaver— those who do every work and those who
design artistic works.

3 6“And Bezalel and Aholiab, and every gifted
artisan in whom the Lorp has put wisdom
and understanding, to know how to do all manner
of work for the service of the sanctuary, shall do
according to all that the Lorp has commanded.”

The People Give More than Enough

?Then Moses called Bezalel and Aholiab, and
every gifted artisan in whose heart the Lorp had
put wisdom, everyone whose heart was stirred, to
come and do the work. >And they received from
Moses all the offering which the children of Israel
had brought for the work of the service of making
the sanctuary. So they continued bringing to him
freewill offerings every morning. 4Then all the
craftsmen who were doing all the work of the
sanctuary came, each from the work he was doing,
and they spoke to Moses, saying, “The people
bring much more than enough for the service of
the work which the Lorp commanded us to do.”

°So Moses gave a commandment, and they
caused it to be proclaimed throughout the camp,
saying, “Let neither man nor woman do any more
work for the offering of the sanctuary.” And the
people were restrained from bringing, 7for the
material they had was sufficient for all the work
to be done— indeed too much.

Building the Tabernacle

8Then all the gifted artisans among them who
worked on the tabernacle made ten curtains wo-
ven of fine linen, and of blue, purple, and scarlet
thread; with artistic designs of cherubim they
made them. °The length of each curtain was
twenty-eight cubits, and the width of each curtain
four cubits; the curtains were all the same size.
19And he coupled five curtains to one another, and

35:1920r woven garments

35:12 The veil of the covering was the curtain that divided the
tabernacle into two rooms; it kept the ark of the covenant
from being seen.

36:8-38 See Ex. 26:1, note.
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the other five curtains he coupled to one another.
'He made loops of blue yarn on the edge of the
curtain on the selvedge of one set; likewise he did
on the outer edge of the other curtain of the sec-
ond set. 1?Fifty loops he made on one curtain, and
fifty loops he made on the edge of the curtain on
the end of the second set; the loops held one cur-
tain to another. ’And he made fifty clasps of gold,
and coupled the curtains to one another with the
clasps, that it might be one tabernacle.

“He made curtains of goats’ hair for the tent
over the tabernacle; he made eleven curtains.
15The length of each curtain was thirty cubits, and
the width of each curtain four cubits; the eleven
curtains were the same size. 1°He coupled five cur-
tains by themselves and six curtains by them-
selves. 7And he made fifty loops on the edge of
the curtain that is outermost in one set, and fifty
loops he made on the edge of the curtain of the
second set. '®He also made fifty bronze clasps to
couple the tent together, that it might be one.
Then he made a covering for the tent of ram
skins dyed red, and a covering of badger skins
above that.

2For the tabernacle he made boards of acacia
wood, standing upright. 2'The length of each
board was ten cubits, and the width of each board
a cubit and a half. ??Each board had two tenons
for binding one to another. Thus he made for all
the boards of the tabernacle. 22And he made
boards for the tabernacle, twenty boards for the
south side. 2#Forty sockets of silver he made to go
under the twenty boards: two sockets under each
of the boards for its two tenons. 2And for the
other side of the tabernacle, the north side, he
made twenty boards 2°and their forty sockets of
silver: two sockets under each of the boards. 2For
the west side of the tabernacle he made six
boards. 2He also made two boards for the two
back corners of the tabernacle. ?And they were
coupled at the bottom and coupled together at
the top by one ring. Thus he made both of them
for the two corners. 3°So there were eight boards
and their sockets— sixteen sockets of silver—two
sockets under each of the boards.

31And he made bars of acacia wood: five for the
boards on one side of the tabernacle, 32five bars
for the boards on the other side of the tabernacle,
and five bars for the boards of the tabernacle on
the far side westward. **And he made the middle
bar to pass through the boards from one end to
the other. 3*He overlaid the boards with gold,
made their rings of gold o be holders for the bars,
and overlaid the bars with gold.

3And he made a veil of blue, purple, and scar-
let thread, and fine woven linen; it was worked with
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an artistic design of cherubim. 3*He made for it
four pillars of acacia wood, and overlaid them with
gold, with their hooks of gold; and he cast four
sockets of silver for them.

’He also made a screen for the tabernacle
door, of blue, purple, and scarlet thread, and fine
woven linen, made by a weaver, %and its five pil-
lars with their hooks. And he overlaid their capi-
tals and their rings with gold, but their five sock-
ets were bronze.

Making the Ark of the Testimony

3 Then Bezalel made the ark of acacia wood;

two and a half cubits was its length, a cubit
and a half its width, and a cubit and a half its
height. 2He overlaid it with pure gold inside and
outside, and made a molding of gold all around it.
And he cast for it four rings of gold to be set in its
four corners: two rings on one side, and two rings
on the other side of it. *‘He made poles of acacia
wood, and overlaid them with gold. *And he put
the poles into the rings at the sides of the ark, to
bear the ark. He also made the mercy seat of pure
gold; two and a half cubits was its length and a cu-
bit and a half its width. "He made two cherubim of
beaten gold; he made them of one piece at the two
ends of the mercy seat: Sone cherub at one end on
this side, and the other cherub at the other end on
that side. He made the cherubim at the two ends
of one piece with the mercy seat. °The cherubim
spread out their wings above, and covered the
mercy seat with their wings. They faced one an-
other; the faces of the cherubim were toward the
mercy seat.

Making the Table for the Showbread

10He made the table of acacia wood; two cubits
was its length, a cubit its width, and a cubit and a
half its height. "And he overlaid it with pure
gold, and made a molding of gold all around it.
2Also he made a frame of a handbreadth all
around it, and made a molding of gold for the
frame all around it. *And he cast for it four rings
of gold, and put the rings on the four corners that
were at its four legs. 1¥The rings were close to the
frame, as holders for the poles to bear the table.
15And he made the poles of acacia wood to bear
the table, and overlaid them with gold. 'He made
of pure gold the utensils which were on the table